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o Lalig
o Aaaprmr

« Lalish

« Peristgeha Lalis (ji pirtika Wigram, 1922)
« Aanpum (Yuabam 3. Yurpaw, 1922)
« Lalish (W. Wigram, 1922)
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Pésgotin

Ezdiyati (ézditi), yek ji dinén kevnar & nihéni yén Rojhilata Navin
e. Yén ku vé ola kevnar diparézin, ézdi tén naskirin. Ezdi bi zaravaé
kurmanci yé zimané kurdi diaxivin G piraniya wan li welaté xwe
Kurdistané dijin. Erdé diroki yé Kurdistané niha di nav ¢ar dewletén
herémé da dabeskiri ye — Tirkiya, fran, fraq G Striya. iro piraniya
ézdiyan li basiré Kurdistané diminin (baktré fraqé): li hawirdoré
Duhoke, qeza $éxane, néziki Musilé 0 li ¢iyayé Sengal€. Ji bili van
ézdi li baslr-rojavayé Kurdistané (bakuré Surya); 1i bakar 0 bakur-
rojavayé Kurdistané (bastré-rojhilaté Tirkiye), herwisa li Ermenistaneé,
Gurcistané, Risya Federal, Ukrayinayé, DYA, Almanyaé @i dewletén
din yén Ewropa Rojava nisteci bine. Anegori agahiyén ¢avkaniyén
cuda hejmara ézdiyan li seranseré cthané milyoneki derbas dibe.

Di derbaré peydabina ézdiyatiyé da ditin G nérinén cuda hene.
Ji wan hemiyan, a ku béhtir clyé baweriyé ye, ew e, ku €zdiyati li ser
bingeha baweriyén kevnar yén hindoirani 0 mezopotami derketye. Lé
belé, di nav hezaré salan da, bi pésketinén demé ra, wek dinén din,
di vi dini da ji guhertin ¢ébiine. Di nav diroka xwe ya diréj da wisa
blye, ku €zdi negar bline, nérinén xwe yén oli ji biyaniyan vesérin:
rétrismén dini, bingehén diné xwe, serpéhati, kosmogonya (afirandina
cthané), tekstén piroz bi zarki 0 bi réya zargotiné derbasi nivsén ni
dikirin (0 zanista ezbere ya dini “zanista di singi da”, “sinemdevteri”
navdikirin).

Ezdiyati — dineki monotéistik e, ango, yekxwedayiyé dipejirine.
Ezdi baweriya xwe bi Xwedéyeki (Afiriner, Ezda, Xweda), yé ku ev
cthan afirandye, 0 heft firesteyén (melek) wi tinin. Anegori bir Gt baweriya
&zdlyan, Xwedé li hemi dera ye G her tist bi biryara wi pékté. Di tekstén
piroz yén ézdiyan da té gotin, ku xér 0 ser hevdu digihinin 0 bé hev
nabin, mina sev 0 rojé. Di kosmogonya ézdiyan da Tawisi Melek cilyé
sereke digire G té gotin, ku ew beri afirandina her tisti hatlye séwirandin
0 biye serweré fir€steyan (serweré melekan, meziné melekan). Tawisi
Melek meleké tav 1 siye ye. Ezdi bawer dikin, ku her tist Xwedé ¢ékir,
tistén berovaji wan (bilekis) ji afirand 0 her tist bi biryara Xwedé péekte.
Xwedé tav U hiv, sev 0 roj séwirand G hwd. Da ku meriv tisteki nas bike,
péwist e, ku ew tistén berovaji wan ji bibine.

Herweha ézdi bawer dikin, ku bihust G dojeh, roja axireté,
kirasguhorin, axirzeman 0 roja qiyameté hene 0 hiviya qurtalker Mehdi
Serfedin da mane.

Pir balkés e, ku serhatiya afirandina merivén yekemin di ézditlyé
da ji serhatiyén olén yahudi (cihiidi), xagparézi G islami geleki cuda ye.
Gori kosmogonya wan, €zdi ne ji zarokén Adem G Hewayé ne, 1€ ji tove
firistéyan (havéné milyaketan) e, yén ku berf her tisti hatine séwirandin.
Xwedayé Mezin Adem 0 Hewa ji bo zédebina merivayiyé€ nijinandin.
Lé di navbera Adem 0 Hewayé da ji bo sereketiyé nakoki peyda dibin,
U té gengesekirin, ka ji ké meriv zéde bibin. Hingé serweré firistéyan
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BBeaenne

E3unusm (tie3uousm) wmm 33amMatu (Kypock.) — OOHA W3 JPEBHUX
U TaWHCTBEHHBIX penuruil bmkaero Boctoka. IlocnenoBarenu 3Toi
PETMIHN Ha3bIBAIOTCS €3U/IaMH, TOBOPAT Ha KYPICKOM SI3BIKE (IHAJICKT
KypMaHpkH). Micropraeckast Teppuropust Kypancrana HelHE paszienena
Ha YeThIpe YacTH, KOTOpbIE BXOAAT B coctaB Mpaka, Mpana, Typrmu u
Cupun. CerofHsi OCHOBHAS 4acTh €3MJI0B XKUBET B I00KHOM Kyprucrane
[pation [eitxan Hemaneko ot ropona Mocym, ropsr [llanrana (Curmkap-
ckue) B ceBepHOM lpake], roro-3amagnom (ceBepHast Cupust) 1 ceBepo-
3armagHoM Kypaucrane (toro-socrounast Typrms), a Takxe B [pysun,
Apmennu, Poccun, Yipaune, CILIA, I'epmanuu u n1pyrux crpanax 3a-
nagHoi EBpombl. O0mas 4ncIeHHOCTh €31I0B 10 TIOCIEHNIM, HO HYX-
JAIOIMINMCS B YTOUYHEHHH, TAHHBIM MPEBBINIAET MIJIIMOH YEIOBEK.

OTHOCHUTENILHO MPOUCXOXKICHHUS €3UIM3Ma CYIIECTBYIOT Pa3HbIC
TIPEIIONOKEeHUSL. JOCTOBEPHBIM IPEACTABIISCTCS, YTO 3aPOIMIICS OH HA
OCHOBE JIPEBHUX MHIOWPAHCKUX BEPOBAHUM, ONM3KHX WHIIOAPUHCKHM,
TIePETUICTABIINMUCS C APEBHUMH MECOIIOTAMCKUMH TIPEACTABICHUSIMU.

OnHaKo B TEUYEHHE THICSUEIICTHH, KaK 1 JTI00ast Apyrasi, 3Ta pPeiu-
THs pa3BHBaNacCh M TpaHCHOPMUpPOBaIack. MCTOPHIECKN CIIOXHIOCH
TaK, 4TO €3MJaM Ha MPOTSHKEHWH MHOTHX BEKOB IPUXOAMIIOCH CKPbI-
BaThb CBOM PEIMTHO3HbBIC MPEICTaBIeHUs. KynbThl OTHpaBIsUINCH Taii-
HO, @ OCHOBBI BEPOYUCHHS, TIPETaHNSI, KOCMOTOHHYECKHE MPEICTaBIIEe-
HUSI, CBSIIICHHBIE TEKCTHI U MOJIUTBBI II€PEAABAINCH U3 TTOKOJICHUS B
TIOKOJIEHHE B YCTHOMW TPaIHIINH.

E3umn3m — MoHOTEHCTHYECKast penrys. E3uIbl BepsIT B €AMHOTO
Bora-Tropma (Xyde, wmu 33u0), KOTOPBIA CO3MAT MHpP, U B CEMBb €T0
anrenoB. CommacHO €3WJICKUM TpeCcTaBIeHIsIM, bor Be3necyn u Bce
TIOZIBIIACTHO €TO BOJIC. B CBSMIEHHBIX TEKCTaX TOBOPHUTCS, YTO 100PO U
3710 SIBJISIFOTCSI OJTHUM IIEJBIM, TaKXKe KaK JeHb W HOUYb. LleHTpanbHOM
¢urypoii B e3uackoil KocMOroHUM siBisieTcst AHren-IlaBmma (Manak-
Tayc wmu Taycu Manax), KoTopslii OBIT co3maH borom mo TBOpeHHs
MHpa ¥ TOCTaBJICH BO IJIaBE APYIMX AHTENIOB «IIPABUTEIEM HaJ BCE-
Mu». Manak-Tayc onumerBopsieT co00i M CBET M TbMY, TaK KakK BCE
nporcxoauT no Bojie ['ocrona. E3uaer canrtarot, 9To BCe B MUPO3IaHAN
MMEET CBOIO TIPOTHBOIOIOKHOCTD. bor co3man comHIe u ayHy, 1€Hb U
HOYb ¥ T.J. YTOOBI MOCTHYB CYIIHOCTH YETO-IN00, HA0 YBHIECTH €TO
TIPOTUBOMOJIIOKHOCTb.

Kpome bora-TBOpIia M €ro aHreioB, €3u/bl BEPST B 3arpPOOHYIO
KW3HB, pail U a1, B TIEPECEIICHNE IyIIl, B KOHEI| CBETA U BOCKPECCHNE
MEpTBBIX, a Takxke B mpumecTsue CracuTers, KOTOPOTO Ha3bIBAIOT
Llapgpaoun.

Wutepecen e3uackuii MU 0 MPOUCXOKICHUN HPapOIUTEICH
YeII0BEYECTBA, KOTOPBIH OTIMYACTCS OT MYNEHCKOTO M MYCYJIbMaH-
ckoro. CorracHo cBOEH KOCMOTOHHH, €3UBI BEAYT pox HE OT Adama
u E6bl, a OT CEMEHHU aHTENIOB, KOTOPBIC OBIIM CO3/IaHBI €IIle /10 COTBO-
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Introduction

Yezidism (Ezidizm or ezdiati in Kurdish) is one of the most ancient
and mysterious religions in the Near East. Those Kurds practising this
religion speak Kurmanji, a Kurdish dialect. The historical territory of
Kurdistan is now divided between four modern countries: Iraq, Iran,
Turkey and Syria. Most Yezidians live in southern Kurdistan (northern
Iraq, the Sheikhan area near of Mosul, the Sinjar mountains), south-
western Kurdistan (northern Syria), north-western Kurdistan (south-
eastern Turkey), as well as in Armenia, Georgia, Russia, the Ukraine,
the USA, Germany and other countries of Western Europe. The total
number of Yezidians is more than one million.

There are different opinions about the origin. It seems to us that
the most reliable evidence suggests that this religion arose on the
foundation of ancient Indo-Iranian beliefs which were probably close to
Indo-Aryan ones. But they were interlaced with ancient Mesopotamian
religions. However, like any other religion, Yezidism developed and
transformed. Yezidians lived in such a historical situation that they
had to hide their belief. They performed their ceremonies in secret
and passed on the foundations of their religion, legends, cosmological
ideas, holy texts and prayers from one generation to another orally.

Yezidism is monotheistic. Yezidians believe in a single God-
Creator (Khude or Ezid), who had created the world, and in his seven
angels. According to Yezidism, God is omnipresent and the whole
world is subject to his will. The sacred texts say that good and evil
form a single whole, like day and night. A central figure in Yezidism
is Tawusi Malak (Malak Tawus, Angel-Peacock) who was created by
God before the creation of the world and was set at the head of the
other angels as a “ruler over the all”. Tawusi Malak embodies both
light and darkness because everything in the world occurs according
to the will of the God. The Yezidians believe that everything in the
universe has its opposite: God created the sun and the moon, day and
night, etc. To comprehend the essence of anything it is necessary to
see its opposite.

In addition to God the creator and his angels the Yezidians
believe in life after death, paradise and hell, reincarnation,
doomsday, resurrection, and in the advent of a saviour with the name
Sharfaddin.

An interesting Yezidian myth about the origins of mankind differs
from those in Judaism and Islam. According to their own cosmogony,
the Yezidians are descended not from Adam and Eve but from the
semen of angels that had been created before the universe itself. After
the creation of the first people, Adam and Eve, the Creator provided
their reproduction. But Adam and Eve started to argue as to which of
them had the principal role in the begetting of their descendants. The
head of the angels (Tawusi Malak) gave them a command to make two
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« Ezdiyén Mérdiné (karta posteyi ya firansi, dawiya sedsala XIX)

« Esnppt Mapauna (MapauHa — ncTopiyeckast Kypackas 06aactb
®panirysckas oTKpbITKa KoHIa XIX Beka)

« Yezidians from Mardin (A French postcard, circa late 1800’s)

« Ezdiyén ciyayé Sengalé (Karta posteyi ya birayén Sarafian ji Beyrité)

« Eauppt Cunpyxapa (Tloutosas orkpbiTka 6parses Capapsn us Befipyra)

« Yezidians from Sinjar (Post-card by Sarrafian brothers of Beirut)

(melekan) Tawisi Melek dibéje wan, ew du cerikan (kiiz) binijinin
0 xwezlya xwe bavéjne nav. Wan xweziya xwe avéte cérikén xwe 0
deri girtin. Dema ku Adem xwezlya xwe diavéte cérika xwe serweré
firist€yan havéné firistéyan bi xwezi G xwihdana Adem ra tev kir G deré
cériké hate girtin. Neh meh bihurin @ dema vekirina deré cerikan péra
gihist. Wexta devlik ji devé cérika Hewayé vekirin, kurm G kézik téda
ditin, 1€ caxé ya Adem vekirin zarokeke kurin té€ da ditin 0 navé wi
danin Seyidé bin Cér (Seyidé kuré Cér). Pasé Tawisi Melek horiyeké ji
bihusté ji wi ra tine Gt wan dizewicine. Ev zarok bl encama tékelkirina
havéné ezmani 0 yé erdi. Ezdi dibéjin, ku ew ji zureta Seyidé bin Cér
¢eéblne 0 ne zarokén Hewayé ne.

Piraniya l€kolineran hizir dikin, ku binyata ézdiyatiyé ji
bawerilyén beri zerdestiyé té, ku li deverén bakir-rojavayé dewleta
Mediyayé dihatin perestin. Lé belé, bi rexma wé, ku gelek tistén
&zdiyatiyé 0 zerdestiyé (parastina agir, rojé, ronahly€) wek hev in ji,
ev herdu ol ji hev cuda ne 0 di gelek pirsén bingehi da helwestén wan
dijberi hev in. Ji bo nimineyé: di zerdestiyé da Xwedawendé xér G
seré hene — Axlira Mezda 0 Anhro Manyl. Lé di ézdiyatiyé da ser
nehatiye personifikakirin, @ ji ber vé egeré €zdi épitéta (nav) ku di
diné din da ji bo «ruhé bed» («ruhé seran») té gotin nayé femkirin.
Bi hizra ézdiyan, guneheki mezin e, ku meriv firéstéyeki Xwedé ra
gotinén bé réz bibéje, wek «ketl», «nifirlébtyi» 0 hwd. Gori tekstén
&zdiyatiy€ yén piroz, kes nikare li dijberi Xwedé here, ji ber ku tu tist
bé ferwara Xwedé nagewime.

Bi ditina me, €zdiyati ji zerdestlyé ¢énebuye, 1€ belé ew herdu din
li ser bingeha baweriyén kevnar yén niseticlyén otoxton (bineci) peyda
buye.

Di ézdiyatiyé da baweriya (kulta) Rojé, ronahiyé ber¢avan e
ézd1 dibé&jin ku «roj nira (ronahiya) Xwedé ye». Bi baweriya ézdiyan
cavkani 0 destpéka Rastilyé ronahi ye (nir ¢) G ew di dilé heml merivan
da ye. Ronahi bingeh @ kaniyeke ruhé merivan e. Ji ber vé egeré ézdi
her sibeh berbangé beré xwe didin Rojhilaté G desté xwe perweste dikin,
da ku kaniya jiyana bé dawi - «Ronahiya Xwedé» silav bikin. Ew, ku
ézdi dema pékanina duayén dini, fitil { ¢ira hil dikin, nisana rézgirtin-
parastina ronahiyé té.

Di ¢avkaniyén diroki da ézdi beré wek dasini tén bi nav kirin
(dasni t& wateya xwedéperest). Ji sedsala XII dewsa «dasini» peyva
«ézdi» té bikaranin. «Ezdi» wek peyveke ari té hesibandin. Ji bili vé,
gelek versiyonén cihéreng ji hene. Bi gotina hinek lékolineran peyva
«eézdi» ji nave xelifeyé emewi Yezid bin Muewi (sedsala VII) té. Ji ber
wé ku di serdemé desthilatdariya wi ye kurt da zulm 0 zori li ézdiyan
ne dihate kirin. Wan Yezid (Ezid) heband, baweriya xwe pé tinin @
bi caveki rézgirtiné 1i wi dinérin. Ev biye sedema wé yeké, ku gelek
lékoliner @ réwiyan cudahiya di navbera Yezid (Ezid) & Yezdani (Ezid)
da nedidit.

Pir dijwar e, meriv zemané reformkirina ézdiyatiyé bi yekcarl
bibine, 1€ em, béguman, dikarin bibéjin, ku guhartinén mezin di
&zdiyatiyé da bi hatina zanyar-mistik Séx Adi bin Misafir ra di sedsala
XII da ¢ébiine [1073 (1078) — 1162]. Ezdiyan ew wek Tawisi Melek di
xulké Séx Adi da dit 0 ji ber vé egeré ew di ségoseya (triada) piroz da ci
digire — Séx Adi, Tawisi Melek @ Siltan Ezid. Séx Adi di 90 saliya xwe
da gedem guhastiye 0 sindriika wi li peristgeha Lalisé da ne.
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penust Muposaanusi. [locie co3nanus nepssix Jtoneit TBopom ObLIO
MpeyCMOTPEeHo uX pasMHoxeHue. Ho mexay Anamom u EBoit Bo3-
HUK CIIOp, KTO IIaBHBII B pOXKJICHHH IIOTOMCTBA. Toraa riiaBa aHresioB
Mautak-Tayc nan M HacTaBJIEHUS BBUICIIUTD JIBa KYBIIHMHA M KAXK/IbIH
B CBOM KYBIIMH JIOJDKEH MTOMECTUTH CBOIO CIIOHY (cems). Bo Bpems
IOMEIIeHUs] AJlaMOM CJIIOHBI B KYBILIMH IJIaBa aHIeJIOB CMELIMBAET
€e C CeMEHEM aHTeJIOB, IT0CJIe Yero KyBIINHBI 3apbUIM Ha JAEBITH Me-
csieB B 3eminro. Korna Bekpblin KyBIIWH EBBI, TO B HEM OKa3aluch
HAceKoMbIe, a B KyBIINHE AJilaMa 4eJ0BeueCKUi SMOPHOH MYKCKOTO
moiia, koroporo Hapekiu [leud 6en [owcep (Illenn — ChiH KyBIINHA).
To ecTp, KaK macuT MU}, NPapoIUTETb BCEX €3HMIO0B IOSBUIICS Ha
CBET B pe3yJbTare COCAMHEHHs IByX Hadaj — HeOecHOoro (ceMs aHre-
J10B) U 3eMHOTO (cimtoHa Anama). [To3nnee Taycn Manak npusen emy
B JKEHBI palcKyro neBy (ryputo) Xopu 6em Xana, 1 OHH TOPOJUIN
IIPEIKOB €3UI0B.

BonpmmHCTBO HccienoBareneil BUAST KOPHH €3MJU3Ma B J10-
30pOacTPUMCKHUX KYJbTaX, PacCHpPOCTPAHEHHBIX B CEBEPO-3allaJHbIX
NpoBUHIMAX Muauniickoro mapcrBa. OnHaKo, HECMOTpPsS HAa HEKO-
TOpBIE OOIIME YepTHI C 30pOacTPU3MOM (HAampuUMep, KyJabT OTHS), B
OCHOBHBIX CBOUX HPEACTABICHUSIX PEIUIHH HE TOJBKO HECXOXH, HO
U TPSIMO IPOTHBOIIOJIOKHBI JIpyr Apyry. HambGosee sipkuii mpumep
TOMY — OTHOILIEHHE K A00pYy U 311y. B 30poacTpusme 3TH 1Ba MOHATHUS
pa3zeseHbl U CYILECTBYET JiBa OoxkecTBa — 100pa (Axypa Mazoa) v 3:1a
(Auxpa Manvio). B e3unusme 3110 He IEPCOHUPUITUPOBAHO, TOITOMY
SIUTETHI, JaHHBIE IPEICTABUTEISIMHU JAPYTHX PEIUTHNA OTHOMY M3 aH-
reJIoB, €3u/1aM HEeMOHSATHBI. OHM CYUTAIOT OOJIBIINM IPEXOM Ha3bIBATh
OJIHOTO M3 aHTEJIOB CJIIOBAMH (IIPOKJISITHIH, naammi» u T.1. CornacHo
CBSIILIEHHBIM TEKCTaM, HUKTO HE MOXKET NOWTH IpoTuB bora, Tak kak
HUYTO HE MOXKET Mpou3oiTh 0e3 ero Bonu. [loaTomy o 31e e3nipbl
roBopsT: «KT0o WacTo 3amymbIBaeTCs O 3¢, MOXKET €r0 BCTPETHTH U
OTCPOUYUTH €ro McYe3HOBeHHe». HaM mpepcraBisercs, 4TO pPeIuruu
30p0acTpu3M M €3HJIU3M HE CIeIyIOT OJHA M3 JIPyro, CKOpee, OHU
3apOAMIINCH B IPEBHOCTH Ha OCHOBE OJIM3KHUX, €IIe IEPBOOBITHBIX Pe-
JIMTUO3HBIX TPE/ICTABICHUH aBTOXTOHHOTO HACEJICHHS.

B e3uausme mpeodiagaer KyjiabT CBETa, COJNHIA, B KOTOPOM €3H-
Jbl BUJAT CBET, ucxomsimuid ot Bceesbimnuero. [To ux BepoBaHwmsim,
HCTOYHUKOM BCEX MCTHH siBisieTcss Beenponukaromuit Cser (Ponau
Hyp), KOTOPBII COKPBIT B CEep/lle Ka)JOro 4eJOBeKa, TO €CTh CBET
€CTh MICTOYHHMK M OCHOBA JIyLIM yesioBedeckoil. [loaTromy e3um, Bera-
Basi Ha 3ape, HaIpaBJIsieT CBOW B30p Ha BocCTOK, 4TOOBI MPUBETCTBO-
BaTh CHSIHHME, HCXOASIIEE OT MEPBOMCTOYHHMKA CBETA M JIFOOBHU, KOTO-
peiM sBisieTcst bor (Xweda — xkypmanoowcu). 3axkuranue MacisiHbIX
JaMIT BO BPEMs PEJIMIHMO3HBIX MPA3JAHUKOB €CTh CBHUJIETEIBCTBO MO-
YUTaHUS CBETA.

B npeBHMe BpeMeHa B MCTOYHHMKAX €3M[bl YIOMHHAIOTCS MO
UMEHEeM «OacHuy (0aesa 8acHa — 0e8acHa — 0ACHA — OACHU — TIO-
kioHHUKHM bora) — To ecth moan bora. [IpubmmsnrensHo ¢ XII Beka
TEPMUH «OdCHU» 3aMEHSTCS aHAJIOTWYHBIM IO 3HAYEHHIO CIIOBOM
«230u» («33u0uy). D301 (€3U] — CO8p.) CUUTACTCS CIIOBOM apUUCKO-
ro, TOYHEEe, HPAHCKOTO MPOUCXOXKACHUS. XOTs CYLIECTBYIOT U JIpyTrue
Bepcuu. Hampumep, nporcxoxaeHue TepMUHa HEKOTOPBIE MCCIEN0-
BaTeJIM CBS3BIBAIOT C MMEHEM oMelisiickoro xanuda S3una nobn Mya-

AN

jugs and for Adam to place his saliva (semen) in one and Eve in the
other. When Adam placed his saliva in the jug, Tawusi Malak mixed
it with the semen of the angels. Then the jugs were buried in the earth
for nine months. When Eve’s jug was opened it contained insects, but
in Adam’s jug was a male human embryo which was named Sheid ben
Jer (sheid means “the sun of the jug”). Tawusi Malak brought to him
a paradisiacal virgin (guria), Hori bet Hana, and they gave birth to the
forebears of Yezidians. Thus, according to the myth, the ancestor of
Yezidians came into the world as a result of combination of sources
heavenly (semen of angels) and terrestrial (Adam’s saliva).

Most researchers see the roots of Yezidism in the pre-Zoroastrian
cults of north-western provinces of the Median Empire.

Despite some common features which bring together Yezidism and
Zoroastrianism (the cult of fire and the sun), they are not only different
but even opposite. A very typical example is their different conceptions
about good and evil. In Zoroastrianism good and evil are divided and
there are two deities: Akhura Mazda (good) and Ankhro Manyu (evil).
Evil in Yezidism is not personified, thus epithets given in other religions
to an “evil spirit” are incomprehensible to Yezidians. They regard it as a
great sin to name any of the angels using words “damned”, “fallen”, etc.
According to the sacred texts nobody can oppose God because nothing
can happen against its will. Therefore the Yezidians say about evil: “that
who thinks often about evil can meet it and delay its disappearance”.

We suppose that Zoroastrianism and Yezidism do not follow
one another. It is most likely that both originated separately from the
pristine intimate religions of autochthonous people.

The cult of the sun prevails in Yezidism. The Yezidians see in
the sun the light coming from the Most High. According to Yezidism
a source of all truth is the all-penetrating light (ronai, nur), that is
contained in a heart of each man and woman. This light is the source
and basis of the human soul. Therefore, when a Yezidian rises in the
morning he turns his eyes to the East to greet the brightness coming
from the primary source of light and love that is God (Xweda). The
lighting of oil lamps during religious holidays is a testimony to the
veneration of the light.

In ancient sources the Yezidians are mentioned as “Dasni”
(daeva vasna — devasna — dasna — dasni, i.e. worshippers of God):
people of God. In approximately the 12" century the term Dasni was
replaced by a semantically close term Yezidi, Yezdi. One supposes that
the term Yezdi has an Aryan or rather Iranian origin. Although there
are other interpretations. For example, some suppose that this name
originated from the name of a caliph of the Omeiyadian dynasty,
Yazid ibn Muawia (7" century), during whose short reign at the
complicated and militant time of introducing Islam into Kurdistan the
Yezidians were not persecuted. Indeed the Yezidians esteem him for
this as a personification of the high angel-protector, thus giving rise
to a confusion among investigators who identify Yazdan (Ezid) and
Yazid ibn Muawia.

It is impossible to determine which was the most innovative period
in the Yezidian religion, although it is unarguable that important changes
in Yezidism took place in the 12 century AD after the appearance of a
prominent teacher-reformer and scholar-mystic, Sheikh Adi ibn Musafir
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« Zaniyaré tékstén dini (ilmdar) Feqir Heci $emo

(gundé Baedireé)

« VI3BecTHbIN 3HATOK e3UACKHX TeKCTOB dpakup Xapxu [llamo
(ceaenue Baaap)

« A famous expert in Yezidian texts fakir Hadji Shamo

(the villige Baadr)
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« Rtipela yeké ya pirttika ézdiyan “Kitéba Celwe”

o TUTYABHBII AUCT €3UACKO# KHUTH «Kreba Askeaa>
(«Kunra Otxposenus> )

« The title-page of the Yezidian book “Kitab Jelwa”
(“The Book of Afflatus”)

Séx Adi hézén ezdiyan yén belavbiiyi li dora xwe civandin G
peristgeha wan ya kevnar Lalis, a ku ketibi desté biyaniyan, ji bo
wan vegerand. Di nav zanyaran da hizreke wisa heye, ku Séx Adi
gelek tist ji sofigerlyé (tesewuf) aniy€ nav ezdiyan. Ji bo nimineyé,
fikirén di derbaré «nefsé» 0 rézgirtina hinek bavgakan, ku di
sofigeriyé da hene, wek sofi tén hesibandin (Zenini Misri, Bazidé
Bastami, Ebdil Qadiré Gélani G hwd.). Fikrén metafiziki 4 praktika
asketi (derwésiy€) di tesewifé da heye. Mirid bi riya huba mistiki
Xwedé nas bike 0 rola mezin hostayé wi (mursid, pir) réberiya wi li
ser vé ré dike.

Serdema Séx Adi bi gesblina wéjeya dini ya ézdiyan t€ nasin:
helbesta dini (qewl, beyt, qeside 0 hwd), serpéhatiyén derheqa xas
0 bavgakén ézdiyan da hatine afirandin. Mixabin, ji wéjeya niviski
ya €zdiyan tené nusxeya c¢end ripelén du pirtikan «Mishefa Res» G
«Kitéba Celwe» gihistlye ber desté zaniyaran. Wek xuya dibe, ev
pirtik bi herfén ézdiyan yén taybet 0 nihéni hatine nivisandin. Herwha
nivisarén ézdiyan bi zimané erebi ji hene “Mislr” ku di hindek malén
pira de téne parastin. Fere em bibé&jin, ku cavkaniya sereke ya ézdiyatiyé
gewl 0 beyt in G otoriteya wan ji bo bawermendén ézdi bésik e 0 nayé
gengesekiriné.

Ji diroka mirekiyén ézdiyan

Di sedsalén navin da li Kurdistané gelek mirekiyén (imerat) kurdi
yén serbixwe heblin, yén wek dewleta Merwaniyan li Diyarbekiré
(sedsaléen X — XI), herweha Hekariyé, Behdinan, Botané piraniya
nisteclyén wan yén €zdi blne. Ji bili vé, mirekiya ézdyan ya taybet
teokratik ji hebi bi navé Dasini 0 paytexté wé Duhok bu. Desthilatdaré
heri navdar yé vé mirekiyé Mir Cefer biye, y€ ku sala 839 leskeré xelife
Mutasimé Ebasi, yé ku ji bo perc¢igandina serhildané hatibi sandin,
diskéne. Lé belg, sala 840-1 xelife disa komek lesker digine 0 vé caré
Mir Cefer té kustin. V& peveliné ézdi nedan rawestandin G ew di waré
ruhi, ¢andi G wéjeyl da gihistin pésketinan. Sedsala XIV Séxan bibl
navenda yekgirtina ber 0 esirén €zdiyan 0 bi desté mirén ji binemala
Mir Birahimé Qatani (pisé Derwés Adem ku yek ji derwéseki Sixadi
té hesibandin) dihatin révebirin. Paytexta mirén $éxané, Baedir ba.
Vé mirgeha ézdiyan roleke giring li deveré da dilist G bandora xwe li
mirgehén cinar ji dikir.

Desthilatdarén ereb 0 tirk bi berdewami ferman li ser ézdiyan
radikirin 0 leskeré xwe disandin ser wan. Bedredin Lald, yé ku
atabegé Misilé bl sedsala XIII-an érisi ser ézdiya dike 0 réberé wan
Séx Hesen digire 0 peristgeha Lalisé disewitine. Serdema mirtiya mir
Hisén begé Dasini (destpéka sedsala XVI) erdé ézdiyan ji Sengalé
dighiste Hewléré. Mirekiya €zdiyan pasi kustina mir Eli begé Mezin
ji héla miré Soran Muhemed pasa va tékg¢. Lé bel€, pasl vé miré
ézdiyan disa ji bi fermi serweré hema ézdiyan bin 1 ji aliyé hukumetén
ku erdé mirekiya Séxané di sinoré wan da bt dihatin naskirin. Miré
Séxan wek miré hemi ézdyan dihate hejmartin G salé careké yan ¢end
caran qewal bi sinceqa tawisé va disandin di nav civakén ézdiyén li
deverén cuda. Bi gisti heft civakén ézdiyan hebin G her yek ji ber 0
esiretén cihéreng pék dihatin: ézdiyén Séxané (Welat $éx), ézdiyén
Sengalé, ézdiyén Helebé, ézdiyén Tewrézé, €zdiyén Diyarbekiré
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Bus (VII B.), BO BpeMsl HEPOAOJKUTENBHOTO MPaBJIE€HUs KOTOPOTO,
MIPULIEIIETr0Cs Ha CJIOXKHBIM U BOMHCTBEHHBIN ITEPHOJL HCIaMHU3aluN
KypIl0B, €3UJI0B HE IpeciieloBaIu. 3a 3TO €3U/bl Ha CAMOM Jelie IO-
YHUTAIOT €ro KaK BOIUIOIIEHHE BEPXOBHOTO aHTEIa-MOKPOBUTEIS, YTO
Y IOPOJIMJIO IYTAHMILY B CpeJie UCCIIeI0BaTeNeH, OTOMXK /I CTRIISIOLINX
Sznana (93una) u S3una nOH MyaBusi.

JlocTOBEPHO ONpPENeNINTh ATIOXY, AaTy OOJIBIINHCTBA HOBOBBE/IE-
HUH B €3UJICKYIO PEJIUTHI0O HEBO3MOXKHO. be3yciioBHO MOXKHO cka3aTh
TOJIBKO, YTO 3HAYNTENIbHbIC M3MEHEHHS B e3uan3Me nponsonun B XII
BEKE HOBOM 3PbI C MOSIBICHUEM yUHUTEIsI-peopMaropa, BbAAIONIEr0-
cst yueHoro-muctuka lleiixa Anu Mycadupa [1073 (1078) — 1162],
B KOTOPOM €3M/]Ibl Ipu3Hainu nocaanHuka bora. [Tostomy Illeiix Anu
noynraercs HapaBHe ¢ Mamnak-Taycom ¥ D3u70M, KOTOpbIE BMECTE
00pasyIoT CBATYIO TpUaLy.

[eiix Anu poauicst B ceniennu baiit anb-ap, B paiione baasnb-
Oek, pacroyo)keHHOM B oinHe bekaa coBpemenHoro Jlueana. [Tpuas
B JlaJibInn, OH CIIOTHII BOKPYT ce0si pa3pO3HEHHBIE €3M/ICKHE IIIeMe-
Ha M BEPHYJI UM UX APEBHUH XpaM, 3aXBaueHHbBII paHee HHOBEPIIAMH.
B nayuHnbIx kpyrax cunrtaercs, uro Illeiix Anu npuBHEC B €3UACKYIO
PEJIMTHI0 MHOTO€ M3 CY(QHICKOTO yUeHHsI, HAIpUMep, MOHATUE O Ha-
@ce (JIOXKHOM «s1», 3T0) ¥ TOYUTAHUE HEKOTOPBIX Cy(DUHCKUX CBSITHIX.
Juist cyduzma XxapakTepHO COYeTaHHEe UIeaTHCTHUECKONH MeTahU3UKU
C 0c000M aCKeTHYECKOH NMPAaKTUKOW, YYEHHE O IOCTEIIEHHOM IIpH-
OMMKEHNUU Miopuda Yepe3 MUCTHYECKYIO JII000Bb K MO3HaHUIO bora
Y KOHEYHOMY CIIMSIHUIO C HUM. 3HaUNTeNIbHAsi POJIb B 3TOM OTBOJAUTCS
CTapIy-HACTABHUKY (Mypwiuo, nup), BELyIIEMYy MiOpudd 10 ITOMY
Iy TH.

Onoxa Illelixa Aqu 3HaMeHyeT co00H paciBET €3HMJICKOH JIuTe-
paryphbl: cO3aHa PEIMTHO3Has M033HsI, COCTABICHBI KUTHUS CBSTHIX
U My4YeHHMKOB. HO B CHIly HCTOPHUYECKUX IEPHUIIETHH /10 HALIMX JHEH
JOKMJIH JIMIIb KOIIMHM HECKOJIBKUX CTPAHMIL JIBYX €3MJCKHX CBSIICH-
HbIX KHUT «Kmeba /Jocensa» («Kuura otkpoBeHus») u «Macxagha
Pawy («YepHas kaura»). O0e KHUTH ObUIA HATICAHBI OCOOBIM €3HI-
CKUM NHCHMOM (TaifHONUCHI0). CBsIIEHHbIE TUMHBI — Ka6/bl U Oeli-
Mbl — SIBIISIIOTCSI OCHOBHBIM HCTOYHHUKOM IO €3MJICKOM peJINTHHU, U UX
ABTOPUTET JJIsl BEPYIOLINX HEOCIOPHM.

[eiix Anu ckoHuazcs B Bo3pacte 90 jet, ero Moy norpeoeHsl
B xpame Jlanpim.

Hcropus e3aNACKHX KHSKECTB

B cpennue Beka Ha Tepputopun Kypaucrana cymecTBoBanu He-
3aBUCHMBIE KyPJICKHE KHsDKecTBa (3Muparsl). Hacenenue Takux smupa-
TOB, Kak MapBanuzckoe co cronuieit B Jluapoakpe (X—XI BB.), a Takxke
Xaxkapu, baxauHan u boxTaH, B OCHOBHOM COCTOSIO M3 IPUBEPKEHIIEB
€3UJICKOTO BepoucroBenanus. Kpome toro, y e3unoB ObuIo cBOE c00-
CTBEHHOE TEOKPATHUECKOe KHSDKECTBO JlacHH, CTOIMIIEH KOTOPOTo ObLT
ropon Jlaxox. CaMmoMy 3HaMEHUTOMY ITPABUTEIIIO ITOTO KHsKecTBa Mup
Jxadapy B 839 rony yaanock pa3outh Bolicka abbacuackoro xaiauga
MyTacuma Bo miaBe ¢ Aoaymuiax non Caunjy AHacoM, IPeIPHHSIBIIAM
MIOXO/I C LIEJIbIO TOJJABICHHSI HETIOKOPHOTO IPEIBOIUTENS «HEBEPHBIX».
Onnaxo B 840 rony xanug MyTtacum mociajl HOBO€ BOHCKO, KOTOPOMY

AN

(1073 [or 1078] — 1162). The Yezidians regard him equally with Tawusi
Malak and Ezid, all forming a saintly trinity.

Sheikh Adi was born between 1073 and 1078 at Bait al-far in the
Baalbek area situated in the Bekaa valley of modern Lebanon. When
he came to Lalish he brought back together the separate Yezidian
tribes and restored to them the ancient temple that had been captured
by people of other religions. Some scholars suppose that Sheikh
Adi introduced to the Yezidian religion much from Sufic doctrine,
for example, an idea about nafs (a false ego) and veneration of some
Sufic holy men. The combination of idealistic metaphysics with
special ascetic practice is very typical of Sufism. The doctrine of the
gradual approach of a murid through mystic love to cognition of God
and finally to confluence with God. The role of the elder — preceptor
(murshid, pir) — who leads the murid along this path is very important
in Sufism. The time of Sheikh Adi was one in which Yezidian literature
flourished: a vast religious-poetic literature and hagiography were
created. But in view of historical developments all that has survived is
copies of several pages of the sacred books “Kitab Jelwa” (“The Book
of Afflatus”) and “Mashaf Rash” (“The Black Book™). Both books
had been written in a special cryptographic script.

The sacred hymns (kawls and beits) are the main source on
Yezidian religion; to the Yezidians their authority is unchallengeable.

Sheikh Adi die at the age of 90 and his remains were buried in
the Lalish temple.

The history of the Yezidian princedoms

In the Middle Ages independent Kurdish princedoms (emirates)
existed in Kurdistan. The inhabitants of such princedoms as Marwani-
dian (with its capital in Diarbakir, 10-11" century) and Hakkari, Bohtan
and Bahdinan consisted mainly of adherents of the Yezidian religion. In
addition, the Yezidians had their theocratic princedom of Dasni with a
capital at Dahuk. In AD 839 the most famous ruler of this princedom,
Mir Jafar, defeated the army of the Abassid Caliph Mutasim headed by
Abdullah ibn Said Annas, who launched a campaign with the aim of
repressing the recalcitrant leader of the “infidels”. Then (in AD 840)
the Caliph sent a new army headed by Aitakh and Yezidian resistance
failed. Mir Jafar was taken captive and murdered. But this battle and
the guileful murder of Mir Jafar brought none of the desired results to
the Abassidian Caliphate: the Yezidians had been not conquered and
continued their cultural and spiritual development. In the 13" century
the princedom of Sheikhan became the centre for the unification of
the Yezidians. A new dynasty, the Katani, descended from Mir Brahim
(a son of the Yezidian holy man, Darvesh Adam, a pupil of Sheikh
Adi), headed this princedom. The residence of the Yezidian mirs
(in Kurdish emirs) was in the village of Baadr near Mosul. It was a
single princedom with definite borders, it was practically independent,
and it exerted influence on its neighbours. The Yezidian emir maintained
relations with all the other Yezidian communities by means of his
envoys, kawals, who were at the same time preachers of the religion and
executors of legal functions. A symbol of power was the copper figure
of a peacock (tawus or sanjak). Each sanjak corresponded to a certain
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« Sunwarén kogiksera Mir Eli begé li gundé Baediré
« PazBaauHbI ABOpLIa e3uACKOTrO aMupa Aan-6exa B Baaape

« Ruins of a palace of the Yezidian emir Ali-bek at Baadr

« Qewalén ézdi (H. Layard, 1849)
« Esupckue xasaast (Puc.: I Asitapa, 1849)
« Yezidian kawals (Picture: H. Layard, 1849)

« Esupant Cunaxapa (®oto: Teprpyaa Beaa, 1911)
« Yezidians of Sinjar (Photo: Gertrude Bell, 1911)
« Ezdiyén Sengalé (wéne: Gertrude Bell, sala 1911)

(Welaté xaltan), ézdiyén Hekariyé G €zdiyén Serhedé ku pasé derbasi
Ermenistan 0 Gurcistané bin.

Ezdiyan bi serweriya miré Séxan xwe xwedi xudan @ parézvan
hisdikirin. Mixabin, ev mireki ji, wek mirekiyén ézdyan yén din kete bin
destan, Gt ew bindesti heta sedsala XIX berdewem bi. Lé miré Séxan niha
ji wek miré ézdiyén Iraqé o ézdiyén cihané tén hesibandin. Gera gewalan
bi senceq-tawisan ve ligel def i sibébé di nav ézdiyén Iraqé da heta niha
ji heye. Carna gewal di nav ézdiyén Stryé 0 Tirkiyé da ji digerin.

Diroka peydablina ézditlyé wek din bi pévajoyén diroki yén
Rojhilata Navin va bi taybeti etnosa kurdi ve girédayi ye. Kurdistan
hé di demén kevnar da gelek caran dibu ciyé ser G de’wan di navbera
gelén cuda da yén wek: asiri (mexin), grék (yinani), pers, romi, ereb,
tirk 0 hwd. Her yeki ji wan rabGn-ranistin, ¢and, qanin 0 diné xwe
danin welaté kurdan. Di nava hezaré salan da diji baweriyén kurdi
yén kevnare tékosina dijwar ji aliyé kaltén babil 0 asiri, zerdestiyé,
manikiyé€, xagparéziyé G misilmantiyé dihate kirin.

Kurd yek ji wan gelan e, ku beri her kesi di salén 30-1 yén sedsala
VII ketin ber ékspansyona erebi-islami. Bi belavkirina diné islamé ya ji
ally€ ereban va li Mezopotamiy€ G di welaté kurdan Zozané (Zewzen)
da tékosina kurdan dijberi diné nh destpé kir. Gori ¢avkaniyén diroki,
heta sedsala X-an diné islamé di nav kurdan da kém belav biba. Hé
serdema xelifeyén Emewi pévajoya bi zoré misilmankirina kurdan kém
ba, 1€ di dema Ebasyan da stem 0 zori li wan dihate kirin. Herweha
gelek ferman bi desté kurdén misilman ji hatine ser ézdiyan. Ji ber vé
egeré aligirén diné kevn, ku bi navé ézdi tén behskirin, wek étnoseke
xweser yan slibétnos derket holé. Tégeha «&zdi» ji bili ku wek din
dihate tégihistin, herwisa wek étnos (nijad) dihate fehmkirin. Helbet,
ev yeka bl sedema wé, ku €zdi heta niha xweseri  taybetmendyén xwe
ye kevnar karibin biparézin.
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€3U/Ibl y)Ke He CMOIVIM OKa3aTh CONPOTHB-
nenne. Mup Jxadap Obu1 cxBaueH u youT.
TeM He MeHee 3TO CpaKeHHWE U KOBapHOE
youiicteo Mup /Ixadapa He mnpuHEcio
JKEJIaeMbIX pe3yJabraToB AOOacuackomMy
xanmudary: e3u]bl He ObLIM IOKOPEHBI H
MIPOJIOJDKATIHM KYJIBTYPHO U JYXOBHO pa3-
BuBatbcs. B XIII Beke meHTpoM 0OBemu-
HEeHMsI e3U10B cTaiio KHspkecTBo Llleiixaw,
BO IVIaBE KOTOPOTO BCTaJIa HOBAs AMHACTHS
— Karanu, Bo3BOAsIIIasl CBOIO T€HEAJIOTHIO
K Mup Bpaxumy — cbIHy €3UJICKOTO CBATO-
ro Jlapsem Anama, yuenuka Illeiixa Amu.
Pesupenuust e3unckux mupos (dOMuAp —
KypO.) HaxXoau1ach B cenieHny baanp Hena-
sexo oT Mocyia. DTo ObUIO €AMHCTBEHHOE
€3UJICKOE KHSDKECTBO C ONPEAEICHHBIMU
IpaHUIAMH, [PAKTHYECKH HE3aBHCHMOE
U OKa3bIBaBIIEe 3HAUYUTEIHHOE BIIUSHHE
Ha cocequue. E3mjackuil smMup ynpasisii
IUIEMEHAMHU TTOCPEACTBOM CBOMX IOCIIAH-
HUKOB — KA6A/108, KOTOPbIE OTHOBPEMEHHO
OBUIN TPONOBEAHNKAMY PEITUTUH U UCTIOJ-
HUTEISIMH (DYHKIIUU CyIeH.

CHMBOJIOM BJIACTH SIBJISUIMCH ME/IHBIC
n300pakeHnsl NaBiuHA (masyc WA can-
0oicak): Ha KaXIYH M3 €3UICKUX OOIIMH
MIPUXOANIOCH IO OJTHOMY.

ExeroqHo rpymnma M3 HECKOJIBKHX
Kasanos ¢ canodicakom 0OXOOHUIa Bce ce-
JICHUs €3u10B. E3Wjbl cOCTaBIsIM CeMb

Yezidian community. Each year a group
of several kawals with a sanjak visited all
Yezidian villages. The Yezidians consisted
of seven communities or unions of tribes: the
Yezidians of Sheikhan, Sinjar, Halab, Tavriz,
Diarbakir (khalti), Hakkari, and those living
on the Armenian border. The Yezidians felt
themselves safe and defended against their
enemies by the emirs of Sheihkan (Mire
Sheikhan). Unfortunately, as with other
Kurdish emirates, this Yezidian princedom
was conquered by its enemies. Actually it
existed until the 19" century, and successors
to the clan of the Yezidian emirs of Sheihkan
are now leaders of the Iraqi Yezidians.
Moreover, the Yezidians around the world
recognize the supremacy of the Yezidian
emir over them. The tradition of delivering
sanjaks continues to take place within the
borders of Iraq, and sometimes a group of
kawals may be sent to Yezidians in Syria and
Turkey.

The history of the development of
Yezidism as a religion is inseparably linked
with, and sometimes directly dependent
upon, the history of the whole Near Eastern
region and the Kurdish ethnos. Because
of its geographical location Kurdistan
was subject to the rival claims of different
peoples — Assyrians, Greeks, Persians,
Romans, Arabs, Turks, etc. — each of which

OOIIMH, W KaXJas M3 HUX MPEICTaBIsIIa
coboil coro3 miuemen: e3uabl llleiixana, . Sencageke ézdiyan (tawis)

CnH}Jmapa, Xareo0a, TaﬁpI/Ba, I[I/Iap6a- o E3UACKHIT CHMBOA CaHAXAK ('myc)

Kpa (xanmu), Xakapu, a TakxKe €3UIbl,
MPOXKUBAIOIME HA TpaHHUIEe C ApMEHUEH.
C smupamu Illeiixana (Mupe [llexarn) e3upl 4yBCTBOBAIH ce0sl yBe-
PEHHBIMH M 3allUIIEHHBIMH OT BparoB. Ho BHOCIENCTBHU M 3TOMY
€3UICKOMY KHSDKECTBY, KaK U APYTHMM KypPACKHM dMHparaM, CyKAECHO
ObUIO TONacTh 0] BIACTh 3aBoeBaresieil. OHO (aKTHYECKH IPOCY-
miecTBoBasIo A0 XIX Beka, a MpeCTaBUTENH Pojia €3UACKUX SMUPOB
[lefixana m ceiiyac SIBJISIOTCS TPEIBOJUTEISIMA HUPAKCKUX €3UI0B.
Bouee Toro, e3upl Bcero Mupa IMpu3HAIOT HaJl COOOH ITaBEHCTBO TO-
ro SMHpa. A TpaJuLus Pa3HOCUTb CAHOICAKU IO CHX MOP CYLIECTBYET
B npenenax Mpaka, nHorna rpyniy xaeano6 noceliaroT k esugam Cu-
puu u Typuuu.

Hcropust pa3BuTHst €3uaM3Ma KaK PEUTUU HEPa3pbhIBHO CBsI3a-
Ha, a MHOT/Ia M BIPSIMYIO 3aBHCEJIa OT HCTOPHH BCETO OJIMIKHEBOCTOU-
HOTO PEruoHa U HENMOCPEACTBEHHO Kypickoro 3THoca. Ilo mpuunne
CBOEro reorpapuueckoro rnojoxeHus: Kypaucran 4acto craHOBHIICS
apeHoH IS MPUTSA3aHUN pa3HbIX HAPOAOB: ACCUPUIIIEB, TPEKOB, MEP-
COB, PUMJISIH, apa0oB, TYpoK U T.J1. Kak/plil 13 HUX IPUBHOCHII CBOH

« A Yezidian symbol sanjak (tawus)

AN

introduced their laws, customs and religions.

Over time Babylonian and Assyrian cults,
Zoroastrianism, Manichaeanism, Christiani-
ty and Islam struggled against ancient
Kurdish faiths.

The Kurds were one of the first peoples to be subjected by the
Arab expansion in the fourth decade of the 7% century. After the spread
of Islam, which had been introduced by the Arabs to Mesopotamia and
the country of Zauzan (from a Kurdish word “zozan” — a pasture), the
name of the Kurdish lands at that time, the Kurdish tribes fought hard
against its propagation. In the course of time some of the Kurds became
Muslims, but this was uncommon up to the 10" century, as evidenced
by Arabian sources. In the time of the Omeyadian dynasty of caliphs
the Kurds felt little of the pressure that built up under the Abassids,
who organized expeditions aimed at the forced conversion of the Kurds
to Islam. It is because of this that the dasni, the people of the ancient
faith, were always a very closed society, resulting in the formation of
an ethnic and religious sub-group inside the large Kurdish ethnos. From
this time the word Yezid expressed not only a religious identity but partly
an ethnic one too. Probably it is the main reason why the Yezidians have
kept their identity up to the present.
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« Ezdiyén Sengalé
« Esuppi [lanrasa (Cunpsxapa)

« Yezidians from Shangal (Sinjar)

« Feqiré ézdi ji Sengalé

(wéne ji arsiva K. Anqost)

o Esuackuin pakup us Cunpxapa
(®oro us apxusa K. Aukocnu)

« A Yezidian fakir from Sinjar

(Photo from the archive of K. Ankosi)

AN

Saziya civaka ézdiyan

Ji ber hinek sedemén cuda, mina saziya kastan 0 esiretiyé €zdi
bine civakek dergirti. Ezdiyati wek diné xiristiyani 4 misilmaniyé
qebiil nake, ku kesek bé ser diné ézdiyan. Ezdi divé di malbata ézdi da
jidé G bavé ézdi bibe.

Civaka ézdiyan bi prensipa kastan-teokratik hatiye avakirin 0
hinek I€koliner dibéjin, ku ev encamén reformén Séx Adi bin Misafir
(sedsala XII) in. ¢ bi rasti, sistema kastan réyeke dar G diréj bi sedan sal
derbasbiiye G wek civaka €ézdiyan ya niha derketye hol€. Di nav civaka
&zdi da sé kastén (¢in) sereke hene, didu ji wan — séx 0 pir — ruhani ne,
0 yek mirid in, ango, yén peycuyi. Zewac di navbera kesén ji wan sé
kastan gori qaninén ézdiyatiy€ qedexe ye 0 guneh té hesibandin. Wacib
0 borcén her kasteké bi silsilet ji bavé derbasi kur dibe. Lé belé, hene
wezife 0 kar€ dini, yén ku mirid hildigirin G xizmeta dini dikin.

Séx — (sexé biské) wacibé wi y€ yekemin car di temené yeksali da
poré zikmaki yé zaroka kurin bi desté xwe hilde G dua tira miridé xwe
bike ji bo zédeblne.

Pir — wacibé wi ev e, ku salé careké gesta mala miridé xwe bike,
dua li nan G xwéya mala wi bike, daku mal 0 rizqé mirid zéde be.

Séx U pir her yek wacibé wi heye 11 yek bé yé din nabe.

Mirid — piraniya ézdiyan mirid in G ew ji esira 0 bereka pék tén. Ji
¢ina mirida gelek zanayé dini, qewlbéj, feqir, gewal, xizmetkar, kogek
hene 1 rojén cejnan ew ji besdar dibin.

Ji bili van sé kastén sercke «binkast» ji hene. Séx li ser sé
«binkastay» dabes dibin— Adani, Qatani, Semsani —0 zewaca wan ji bi
hev ra ¢énabe G guneh e. L¢ pirani li ser ¢end binemalan dabes dibin
(Hesinmeman, Mehmeresan, isébiya, Omerxala, Pir Sini Behri, Pir
Dirbés, Pir Xani, Pir Ali, Memsivani 0 hwd).

Wek ku hate gotin, zewaca di navbera sé «binkastén» séxan guneh
té hesibandin, herwisa ji zewac di navbera hinek binemalén piran da
ji gedexe ye. Maneya gedexekirina zewacé ev e, ku tékilyén wan
binemalan li ser bingeha piroziyé 0 ruhiy€ hatine avakiring, her yek
ji wan miridé yeki ye. Heger ji hevdu bizewicin, ew beranberi zewaca
xwisk 0 bira t€ hesibandin.

Civaka ézdiyan li ser sé bingehén sereke hatiye avakirin 4 jé ra
dibéjin «sé herf». Heger ézdi yeki ji wan bi ci neyine, bi otomatik ew ji
ézdiyatiyé derdikeve.

1. Serbiké zérin (anku teriget) — zewaca di navbera kast 0
«binkastan» da qedexe dike.

2. Dizka dené (anku seriet) — zewaca di navbera €zdi G neézdi
gedexe dike.

3. Derba xerqe — qedexeye €zdi cewaba merivé dindar (oldar)
bide G desté xwe ser rake. Heke ézdiyek desté xwe li ser feqireki bi
xerge yan j1 $éx U pir€ xwe rake ji ézdiyatiyé derdikeve.

Di ézdiyatiyé da du séweyén ferzan hene: ferzén heqiqeté G ferzén
teriqeté. Ferzén heqiqeté t& wateya wé€, ku her ézdiyek gereki pénc
teriqé wi hebin (séx, pir, hosta, merebi, yar G biré axreté) 0 her yek ji
wan wezifa wi ya dini heye.

Ferzén terigeté ev in: xwedénasi, kiryara ¢€, xér 01 genci, rojigirtin,
sunet, biskhildan, dua, ziyaret kirina Lalis€, zikat, xérat, fitu, xwarina
helal @t nexwarina heram, wek gosté beraz, kelem, xes G hwd.
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3aKOHBI, 00bIYaM U peIUTH0. Ha mpoTsskeHUH BEKOB Iiia 6opr0a mpo-
TUB JIPCBHUX C3UJCKUX HAPOIHBIX BEPOBAHHI CO CTOPOHBI BABUIIOH-
CKHX M aCCUPHICKHUX KYJIbTOB, 30p0aCTPU3Ma, MAHUXCHUCTBA, XPUCTH-
AHCTBa, UCJIaMa.

Kypzbl oiHUMU U3 TIEPBBIX MOJBEPIIIUCH apad0-UCITaAMCKOI IKC-
nancun B 30-e rogsl VII Beka. C pacnpocTpaHeHreM MyCyJbMaH-
CTBa, MPUBHECEHHOTO apabamu B MecomoTaMuio u cTpaHy 3aysau
(OT KypACKOTO CIIOBa «303aH» — MMACTOWINE) — TAK MMEHOBAJIHN TOT/A
KypJCKHE 3eMJIH, Hadayjach OophOa KypACKHX IJICMCH IPOTHB Ha-
caxmaeMoil penuruu. Co BpeMeHEM YacTh KypJOB ObLlIa UCIIAMU3H-
pOBaHa, HO MAaCCOBOTO XapaKTepa dTOT MPOIecC He UMEJ BIUIOTh 10 X
BEKa, 0 YeM CBHICTCIBCTBYIOT apaOCKue UCTOUHUKH. [Ipu apabckux
xamadax OMesacKol AMHACTUU KYPHAbl HE MCIBITHIBAJIN TAaKOTO IaB-
JICHHs, KaKk dTO mpoucxoauiio npu Adbacuiax. [locneqnue ycrpau-
BaJl DKCTICIUITUH C IIENBI0 3aCTaBUTh KypAOB MPUHATH HCIaM. JTO
00yCIIOBHIIO 3aMKHYTOCTb OdCHU — JIIOJIeH APEBHEN BEpbI, KOTOPBIE CO
BpEMEHEM C(POPMHUPOBAIHCH IO PEIIUTHO3HOMY MPH3HAKY B STHOKOH-
(heccHoHANBHYIO TPYIITY — e3u008. TepMUH «e3Ua» CTal 0003HaYaTh
HE TOJIBKO PEJIUTHO3HY0 MPUHAIICKHOCTh, HO U 3THUYECKYI0. Bepo-
SITHO, OTO SIBIIIETCS TIIABHOM NMPUYWHON TOMY, YTO €3UIBI COXPAHIIIH
CaMOOBITHOCTb JIO CUX TIOP.

Crpykrypa e3mAcKoro obmecrpa

B cuity pa3nuyHbIX IPUYKH U, IPEXKJIE BCET0, CTPOrOro CoOroze-
HUSI KAHOHOB POJICTBA U KACTOBOCTH, €3U/IN3M SIBIISIETCS] BEChbMa 3aKPbl-
ToU penuruei. [IpuHATH 3Ty Bepy MO YOSKICHUIO, B OTIMYHE OT XPH-
CTHAaHCTBa WJIKM MYCYJIbMAaHCTBa, HEBO3MOXHO. E3I/I}:[OM MOXET 6BITB
TOJBKO POJUBIIHICS B CEMbE €3H/I0B.

Bcé e3uckoe 001IecTBO OCHOBAHO HA KACTOBO-TEOKPATHYECKOM
NIpUHIKIE JeneHrs. Bo3HMKHOBEHUE KaCTOBOW CUCTEMBI IPUHSITO CBSI-
3b1Bath ¢ pedopmoii Illetixa Anu (XII B.), Ha camMoM ke Jere coBpe-
MEHHas KaCcTOBasi CTPYKTYpa €3HJI0B B CBOEM Pa3BUTHH IPOLLIA J0JI-
rui myTh. CyIMECTBYIOT TPH KAaCTBI, IBE U3 KOTOPBIX COCTABIIIIOT TyXO0-
BEHCTBO (utetixu 1 nupsvl) U OAHY — MOCIENOBATEeNH (Miopudsl). bpaku
MEXIy KacTaMH CTpOro 3ampeuieHbl. OyHKINU U 00s13aHHOCTH KacT
HACJICJICTBEHHBI, XOTS B €3HIU3ME IPEIYCMOTPEHbI AyXOBHBIC CaHbI
U PEJIMTUO3HBIC JIOJDKHOCTH ISl MIopudos. Miopud MOXET CTaTh Kak
MIPOTIOBEIHUKOM, 3HATOKOM U TOJIKOBATEJIEM CBSIIICHHBIX TEKCTOB, TaK
1 MoHaxoM. OH HE MOXET TOJIBLKO IMPpUHUMAaTh y4aCTUE€ B COKPOBCHHBIX
o0psiIax: Takux, Kak oOpe3aHne, BeHYaHUE U OMOBEHHE MOKOHHOTO.

Mrwopuowt (TocienoBareiny) — MPeACTABUTEIN MHOXKECTBA €311
CKHUX POJIOB U IIJIEMEH.

Ileiix — (wexe 6cke) NCTIONHSAET (PYHKIHIO OITaTOCIOBUTENS U
HOKpOBUTEIs pozia Miopuaa. OH coBepiaet o0psi/i cCpe3aHus ydKa Bo-
JIOC € TOJIOBBI MJIJICHIIA MYXCKOT'O MOJIa B BO3PACTE OKOJIO TO/IA.

IMTup — (nupe 3xame) G1arOCIOBUTEH OUara 1 CEMEHHOTO JTI0CTaT-
Ka. EXXerogHo BECHOMH nup MOCEHaeT JI0OM CBOETO MIOpudd W YNTAaeT
MOJIMTBY HaJl XJIEOOM U CONbBIO. [Tup SIBISIETCS TAKOKE yUUTENIEM M Ha-
CTaBHUKOM.

Heo0xomnmMo OTMETHTh, YTO B JIUTEPATYypE YaCTO BCTPEUAIOTCSI
MOMBITKU pa3AC/InTh MAPOB U IIEHXOB Ha BBICINYIO Y HU3IOYIO KacTy

AN

The Structure of Yezidian society

For many reasons, above all the strict observance of canons of
kindred and caste, Yezidism is very much a closed religion. Nobody can
adopt it, unlike Christianity or Islam: only a man or woman born in a
Yezidian family may by a Yezidian.

Yezidian society is based on caste-theocratic principles. It appears
that the caste system was introduced in the period of reform under Sheikh
Adi in 12" century. But indeed the modern Yezidian caste system has
developed far. There are three castes, two of which include clergy (sheikhs
and pirs) and the third, the murids, comprises followers. Marriages
between castes are strictly prohibited. The functions and responsibilities
of the castes are hereditary. There are also holy orders and religious
appointments for murids. A murid may be both a preacher, interpreter of
sacred text and a monk. He may not participate in concealed rites such as
circumcision, wedding and the ablution of a deceased.

The murids (followers) — representatives of many clans of the
Yezidian society.

The sheikh (shekhe bske) executes the functions of benediction
and protection of a murid s family. He executes the rite of cutting a lock
of hair from the head of a male child at the age of one.

The pir (pire zkate) is a benedictory of fire and domestic prosperity.
Each spring a pir visits the home of his murid and offers up a prayer
over bread and salt.

Some writers try to divide pirs and sheikhs into higher and lower
castes of clergy, but this opinion is false. Pirs and sheikhs have different
functions relating to murids.

In addition to the three castes there are sub-castes. So, the caste
of sheikhs consists of three sub-castes (Adani, Katani and Shamsani),
and the caste of pirs consists of several tens of clans (Hasnmaman,
Makhmarashan, Isebia, Omarkhali, Pirbahri and others). Marriages
between the different the sub-castes of sheikhs are prohibited because
they are connected by spiritual ties. Marriages between some families
of pirs are prohibited too.

The Yezidian community is based on three commandments (se
harf) which must be kept by each Yezidian, otherwise he will automati-
cally ceased to belong to the faith:

1. Sharbke zerin (The golden cup) — concerns the conjugal prohi-
bitions between different castes.

2. Dizka Dane (The vessel with dyestuff) — prohibits marriages of
Yezidians with not Yezidians.

3. Darba Kharka (a blow to either a hair-shirt or rags) — implies
a respectful attitude to priests. Insulting a religious dignitary involves
excommunication and, as a result, expulsion from the community.

Yezidism has two obligatory prescriptions: farze tarikate and
farze hakikate. Farze tarikate implies that each Yezidian must have five
priests: a sheikh, a pir, and an osta (teacher), a marabi (a mentor) and
a yar-bre akhrate (a brother in the beyond), all of whom belong to the
castes of sheiks and pirs.

Farze hakikate means an obligation to live righteously and do
good, to keep the rituals of fasts (rozhy), circumcision (sunat), cutting
a lock of hair from the head of one-year-old baby (bysk), and to offer
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Fzdixane ¢ J3upnuxana o Ezdikhana s

_— e

Séxani o Illexann (Iefixu) « Shekhani (sheikhs)

Adani e Apanu ¢ Adani Qatani e Katanu « Katani Semsani o Illamcann ¢ Shamsani
° ° .
p $éx Birayim Xitmi ® Illex Bpauy Xarmu © Shekh Braim Khatmi Sorésora » Copecopa ¢ Soresora
Séxtibekir o ITlexy6axp ® Shekhubakr Ker tilala ¢ Kap y aara ¢ Kar ulala
Mawiyé Zer ® Masue 3ap ® Mawie Zar
p Serfedin o [Ilappapun ® Sharfaddin
9 SéxSimayilé Enzeli o Illex Cmanae Ausaan ® Shekh Smaile Anzali
Séx Sin (SéxHesen) ¢ SéxZeydin o Illex 3aiam o Shekh Zaidin
Iexcrs (Hleux XacaH) $éx Ebdilqadiré Rehmani  ITTex A6ayaxaape Paxmann ® Shekh Abdulkadre Rahmani
Shekhsin (Sheikh Hassan)
p Séx Miisé Sor e Illex Myce Cop ® Shekh Muse Sor
—=e Séx Mihemedé Batini (xelifeta) ® Illex Myxammaa Baranu (Xaandara)  Shekh Muhammad Batini (Khalifata)
$ Séx Btim e [Ilex Oum o Shekh Etim
p Siti Tawis e Cru Tayc e Sti Tawus
» Siti Nefis o Cru Haduc o Sti Nafis
| s
/ Semsedim (Sésims) o [lamcapun (Ilex ITTamc) » Shamsadin (Shekh Shams) / Fexredin e ®axpapun  Fakhraddin Sicadin e Caxapun ¢ Sdzhaddin Nagirdin » Hacpaun ¢ Nasrdin

Séx Xidir ® Illex Xap ® Shekh Khdr $éxMend e Illex Maup ® Shekh Mand

Séx Babik e IlTex Ba6x ® Shekh Babk Bedir « Baap ¢ Badr

$éx Tokil e IITex Toxa ® Shekh Tokl Xattina Fexra e Xaryna Qaxpa ¢ Khatuna Fakhra

Amadin e Amapus ¢ Amadin Aqib © Axy6 ¢ Akub

Babadin e Ba6apun e Babadin

SéxHavind e ITlex xarp ® Shekh Havind

Séx Al o TITex A ® Shekh Al

Séx Hesin o Lllex xacrr » Shekh Hasn

Séx Evdalé Bisk (Guli) e ITTex Asau Brick (I'yau) o Shekh Awdali Bysk (Guli)
Siti Bilxan ® Cri Baxar ® Sti Blkhan

Siti Is ® Cru Vc ® Stils

Siti Nisret ® Ctu Hepar ® Sti Nsrat

* Cin Teyar, Dara Miraza, Toxa Enzel ® Axxuu Tasip, Aapa Mpasa, Toxa Ausaa ® Gin Tayar, Dara Mraza, Tokha Anzal

Binemalén séxé Semsani ku tené di nav ézdiyén Serhedé da hene » Orsersaenus mamcanu /Toabko cpean eanpos Capxaaa/ ¢ A branch of Shamsani (only among Yezidians of Sarkhad)
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. Ezdi « E3uap1 « Yezidians

- T U SSS—S———

Mridxane » Mpuaxana (Mpuapi) « Mridkhana (Murids) Pirani * ITupann (mapsi) ¢ Pirani (Pirs)

Bi seda esir @ qebil .

MHOXeCTBO AeMEH Hesinmeman (Pire ¢il pira) ® Xacumaman (ITupe uea nupa)  Hasnmaman (Pire chel pira)

Alot of tribes
I Heci Mihemed ® Xaaxu Myxamap ® Haji Muhamad
Pir Cerwan e ITup Axapsas e Pir Jarwan
Mehemregan (Mihemed Resan) o Maxvapaman (Maxmap Paman) ¢ Mahmarashan (Mahmad Rashan)
Pir Eytib e TTup Aity6 e Pir Ayub
Pir Afat o ITup Adar e Pir Afat
Pir Mihemed ® ITup Myxamaa ® Pir Muhammad
Memé Sivan e Mawm I1Isan ¢ Mam Shvan
Ebdirehman e A6aypaxman e Abdurrahman
I Omarkhala ¢ Omer Xala e Omapxasa
Hesenginari ® Xacarnunnapu ® Hasanchinari
Pir Sini Behri (Pir Behri) e TTup Cuxn Baxpu (ITup Bapu) e Pir Sini Bahri (Pir Bari)
Haciyal ® Xapxuasn o Hadjali
Pir Bab e ITup By6 e Pir Bub
Pir Ali ® TTup Aan ® Pir Ali
Pir Sediq e ITup Capux e Pir Sadik
Pir Fadil ¢ ITup ®apa * Pir Fadl
Pir Mend e ITup Manp ® Pir Mand
Pir Biwal Séderi o TTup Bysaa Cepapu © Pir Buwal Sedari

Pir Regé Heyran e ITup Pame Xaiipan e Pir Rashe Hairan
Pir Mihemedé Reben ¢ Maxmape Paban ¢ Makhmade Raban

Hesnelka e Xacnaaka ¢ Hasnalka

Dawidé bin Derman ¢ Aayau 6er Aapman ¢ Daud ben Darman
Isébiya (Isé Biyan) e Mce6na (Vce Buan) o Isebia (Ise Bian)

Pir Xani e ITup Xann o Pir Khani

Pir Dawid e ITup Aaya e Pir Daud

Pir $erefé Méravi ® ITup Illapape Mupasu ® Pir Sharafe Merawi

Hesen Pirk e Xacan ITupk o Hasan Pirk

Pir Merwan e ITup Mapsan e Pir Marwan

Pir Dirbés e ITup Apebec o Pir Drbes

Pir Hesentelik o TTup Xacanraak e Pir Hasantalk
Pir Mehmud e ITup Maxmyp e Pir Mahmud

Pir Beybtn e ITup Baii6ys e Pir Baibun

Pir Deli  ITup Aaau e Pir Dali

Altbekir o Aaybaxp o Alubakr

Qereger » Kapaap e Karachar

o o—»o

—@ Xosava e Xomasa ® Khoshava

HeciEli o Xapaku Aau o Haji Ali
—® Pir Mas e ITup Myc ¢ Pir Mus

Pir Tts o ITup Tyc e Pir Tus

Pir Mecruh e TTup Mapxpyx e Pir Majruh

Pir Qemer e ITup Kamap o Pir Kamar
Pir Libnan e ITup A6uan e Pir Lbnan
Pir Helan  ITup Xaaan ® Pir Halan

Sinexali  Cunaxaau  Sinakhali

Merqgebés (Emer Qebis) ® Mapka6ec (Amap Ka6uc) ® Markabes (Amar Kabis)
Qedibilban (Qedib Bilban)  Kapn6a6an (Kaan6 Baban) o Kadiblban (Kadib Blban)
Pir Kemal e ITip Kamaa o Pir Kamal

Pir Gerger e ITup T'aprap e Pir Gargar

Pir Qerqr  ITup Kapkyp e Pir Karkur

Pir Butar e ITup Byrap e Pir Butar

Pir Xetipisi (Xetib Basi) o ITup Xaruncu (Xaru6 Bacu) o Pir Khatipsi (Khatib Basi)
Pir Hemedé Boz e TTup Xamape Bos ¢ Pir Hamade Boz

Piré Célé o TTup Yenae o Pire Chele

Piré Bad  ITup Baa e Pire Bad

Piré Deve o ITup Aasa e Pire Dava

—eo o o o
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B 1

« Séx Ewloyé Biro Séxtibekiri (gundé Sariblaxé, Ermenistan)
« Iletix ABaoe Bpo Illexy6akpu (ceao Capubaax, Apmenms)
« Sheikh Awloe Bro Shekhubakri (Sariblakh village, Armenia)

«Ezdiyén Sengalé digel ruhanén kildani li ser civina dindarén Iraqé. Di réza

jéré ji aliyé cepé yé sisa Mir Ismail beg @1 yé cara Hemo Sero.

(karta posteyi ya firansi, dawiya sedsala XIX)

« Esuppt Ianrasa (Cunpsxapa) Ha cobpaHuy AyXOBHBIX Aur Mpaka.
B mmkHeM psiay Tpernit caesa Mup Mcmara-6ek, cripaBa oT Hero
Xamo Mapo (®pannysckas oTkpbiTka KoHna XIX Bexa)

« Yezidians of Shangal (Sinjar) at a meeting of ecclesiastics of Iraq
(A French postcard, circa late 1800’s)

AN

« Bavé Cawis Pir Cerat Pir Ilyas Piré Isébiya (1890 ji dayik btiye)
li ber Dergé Sixadi (Drower)

« Base Yasum nup YapyT nup Uabsc [Tup Ucebua (poa. 1890 .)
y asepu B xpam Ileitxa Aau (Aaabim) (o Apoyapy)

« Bave Chawish pir Charut pir Ilias Pir Isebia (born 1890)
at the gate to the temple of Sheikh Adi (after Drower)

T€ gotin, ku séx 1 pir (dunav) di esil 0 koka xwe da ji Mala Adiya
ne U ji zureta hevfikrén $éx Adi ne, yén ku réya ézdiyatlyé nisani
ézdixané dikirin. Miridayi @ séxti 0 pirti ji bavé derbasi kur dibe wek
zincir (silsilet). Miridé sé€x G piran ji pisti bavé miridé kur dimine.
Heger binemala $éx G piré mirideki bézuret dimine, hingé mirid séxeki
yan pireki ni ji xwe ra digire. Ji bili vé her ézdiyek divé xask 0 birayé
wi axreté hebin i ew j1 ji binemalén dunavan ($éx U pir) tén girtin.

Séx 1 pir divé cavdeériya jiyana ézdiyatiyé ya miridé xwe bikin,
wan bidine ser réya rastiyé, réirismén dini bi ci binin (sunet, zewac,
sistin 0 vesartina miri, cejnén oli, xwendina tékstén piroz 0 hwd.)
Hinek rélrism hene, ku séx G piré malbaté pék tine, 1€ belé hene
merasimén wisa, ku tené $€x, an ji pir bi ci tine. Di jiyana herroji da
s€x U pir di waré civaki i abori da tevi miridén xwe di jiyan G karé
wan y¢ komelayetiyé wek hev in.

Dema qala términolojiya hiérarsiya ézdiyatiyé dikin, I€koliner
términén di koka xwe da erebi destnisan dikin, wek: séx, gewal, mirid
0 hwd. Bi rexma wé, ku ev tégeh di teriqatén sofiyan da (tesewif)
ji hene, di bingeha xwe da kevnar in. Zanyaré rasi O. Vilgévski
dinivisi: «Yekemin car, bikaranin 0 deynkirina tegehén séx 0 pir
ku di Rojhilata misilmantiyé da belav blye, nayé wé wateyé, ku
saziya wan ji ciyeki hatiye hilanin. Wek té zanin tégeha «kal» (pir)
di mistisizma islami di du forman da heye — séx G pir. Ev nayé vé
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JyXoBeHCTBa. D10 omuOouHo. [1lelixn ¥ mupbl pa3nyaroTcst TOJIBKO B
CBOMX (DyHKIHUSIX TI0 OTHOLICHHUIO K MIOPH/IAM.

Kpome kact cymiecTBytoT monkactel. Tak, KacTa menXoB eIuT-
cst Ha Tpu noakactsl (Ananu, Karanu, [llamcann), a kacra mupoB pac-
MaJIaeTCsl Ha HECKOIBKO JECATKOB pojoB (XacHMaMaH, Maxmapaiias,
Hcebuna, Omapxamu, [Tupbapu u np.). He nomyckarorcst Opakn Mexmy
MOAKACTAMH IIEWXOB, TAK KaK OHHU CBS3aHBI J[yXOBHBIMHU y3aMH. bpaku
3aMpeIaroTCs TAKKE MEXK/Ly HEKOTOPBIMU POAAMH ITHPOB.

E3npackas oOumiHa 1ep>KUTCS Ha TPeX 3aroBesX (ce xapg), KOTo-
pBIe KaXIbIH €31/ 00s13aH COOMI0NaTh, HHAYE OH aBTOMATHYECKH Hepe-
CTaeT K HeW MpUHAIEKATH!

1. Lllapoxe 3epun (30m0Tast yaima) — KacaeTcst OpadHBIX 3alIPETOB
MEXIy KacTaMu.

2. Huska Jane (Cocym ¢ KpacWTENEM: 3I€Ch MUMEETCS B BHIY
CHHHU [BET, 3alpENICHHBI y €3UI0B) — 3alpemaeT Opaku e3uaoB C
HEEe3HIaMH.

3. dapba Xapxa (Yoap 1o BIACSHUIIE WIIN PyOHIITY) — 3aKIIIOYACT-
Csl B TIOYTUTEIILHOM OTHOIICHWH K CIIY>KHTEJISIM PEIUTHO3HOTO KYJIbTa.
OckopOIreHre TyX0BHOTO JINIA (0COOSHHO, (haKMpOB) MTOBJIEIET 32 COOOMH
OTJIIyYCHHUE OT BEPHI IIPEIKOB U, KaK CICICTBHE, N3THAHNE U3 OONINHEIL.

B esugusme cymiecTByeT aBa BUAa 00s3aTeIbHBIX PSIITACAHMUMN:
Gapse xaxuxame n ¢papsze mapuxame.

dap3e XaKuKaTe — KaXIblil €3U] JOJKEH UMETh HATb CBSI-
OIEHHOCITYXXUTENeH: Imeixa, mupa, ocma (yIUTenb), mMapabu (Ha-
CTaBHUK), Uap-bpe axpame (OpaTr 3arpoOHON >Xu3HH). Bce maTh
CBSIICHHOCITY)KUTEJIEH OTHOCATCS K AYXOBHBIM KacTaM (mieiixam u
mApam).

dap3e TapuKaTe — XUTH IPABEAHO U TBOPHUTH JOOPO, COOITIOTATH
00psIIIBI TIOCTA (podicu), OOpe3aHus (cyHam), OTpe3aHHs MydKa BOJOC,
KOTJIa MITAJICHITy MCTIOIHUTCS TOJ (ObiCK), COBEPIATh MOJIUTBEI (0ya).
ITo Mepe BO3MOKHOCTH TPEANPHHATH OAWH Pa3 B KU3HU MAJOMHHYIC-
CTBO (3uapam, xaoddc) B TIaBHBIA XpaMm e3unoB Jlamemr. /laBats mo-
JKEPTBOBAHUS (xepam, ¢pmy, 3kam). OOSI3aTEIIEHBIM CUATACTCS TAKKE
BEHYAHHE BO BpeMst OpaKoCOUeTaHHS (Map 6puH) N COONIONECHUE TIHIIE-
BBIX 3aIIPETOB HA CBUHHHY, KaITyCTY, CaJlaT-JIaTyK U JIp.

CornacHo €3uCKOMY BEPOYUECHHUIO, BCE €3UIbl, T.€. IPEICTaBH-
TEJH JII000H KacThI SBISIOTCS MIOPUOAMU, 9TO O3HATAET KIIOCIEH0-
BaTEJIb» WM «YYEHUK». Y KaKIOTrO €3HM/a €CTh CBOM CBSIIEHHUKH-
HAaCTaBHUKH, KOTOPBIE IOJKHBI OTHOCHUTBHCS K AYXOBHBIM KacTawm,
T.€. HNIEWXHU U MUPBI: OHH SBISIFOTCSI IOTOMKAMHU YYHUTEIEH, KOTOpbIE
HEKOIZla MPOIOBENOBAIM U y4wiIn €3ufoB 3aBeTaM bora u [leiixa
Anu. llleiixoB 1 MUPOB NMPUHATO HA3BIBATh OyHasamu (IByUMEHHEI-
MH), 100 OHM SIBIISIFOTCSI OMHOBPEMEHHO U CBAINICHHOCIYKUTEISIMH,
¥ MIOpUIaMH (TI0 OTHOIICHHIO K CBOMM IIEHXY U MHAPY). A OOBIIHBIX
MIOPH/IOB IIPUHATO HA3bIBaTh AKHA6amu (OTHOMMEHHBIMH). Mropn-
JIbI IPUIIMCAHBI K ONPEIEIICHHOMY PO IIEIXOB ¥ MUPOB U 3Ta CBA3b
HOCHT HACIIEICTBEHHBIN xapakTep. JlyxoBHOTO Opara (bpe axpame)
€3MJ] MOXKET N30uparh M0 CBOEMY YCMOTPEHHIO.

[le#ixn u mUpPHl JOKHBI 3a00TUTHCS O YHUCTOTE BEPHI CBOMX
MIOpUO0G, OHH CIIEIAT 32 BBIIOJHEHUEM MMU NPEINNCAHNI PEIUTHH,
HaTIPABIAIOT HA WCTHHHBIA ITyTh, BBIIOIHSIIOT mpebsl e3unoB (o0pe-
3aHHE, CBa/Ib0a, MOXOPOHBI), T/IE€ 00S3aTENFHO MPUCYTCTBHE CBOETO

e

g

« Bavé Cawis Pir Kemalé Pir Mer‘an Piré Ali (1920-2001).
Di sala 1947 karé Bavé Cawis wergirtiye

« Base Yasum nup Kamaa mup Mapan [Tup Aau (1920-2001).
B 1947 ropy npunsia can Bae Yapuma (®oto: Tnceaa [puc)

« Bave Chawish pir Kamal pir Mar’an Pir Ali (1920-2001).
Ordained as Bave Chawish in 1947 (Photo: Gisele Pris)

up prayers (dua). As far as possible it is necessary to undertake once
in lifetime a pilgrimage (ziarat, hadj) to the main Yezidian temple at
Lalish. This includes also an obligation to make donations (kherat, fiu,
zkat), to wed (mahr brin), to observe dietary prohibitions and not to eat
pork, cabbage, lettuce and some other foodstuffs.

According to the Yezidian faith all Yezidians (i.e. representa-
tives of any caste) are murides that means “followers”, “pupils”. Each
Yezidian has his priests who must belong to the holy castes, i.c. they
must be sheikhs and pirs. Sheikhs and pirs are descendants of teachers
who in former times preached and taught the Yezidians the covenants
of God and Sheikh Adi. Ones name sheikhs and pirs dunavs (two-
named), that means that they are priests and at the same time murids
in respect of their sheikh and pir. Usual murids are named yaknav
(one-named).

Mourids are attached to particular clans of sheikhs and pirs and this
connection is inherited. Any murid is connected with a certain family of
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« Quba Pir Zeker li Sengalé (wéne Gertrude Bell, sala 1911)
« Kynoa cstroro ITup 3akapu B Cunaskape (®oro Teprpyast Beaa, 1911)
« A cupola of the saint Pir Zakari at Sinjar (Photo: Gertrude Bell, 1911)
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« Quba Mehmed Resan li ¢iyayé Meqlabé

« CBATHANIE E3UACKOTO CBATOTO MaxmapaiiaHa y oAHOXwUs ropbl Makay6

« A sanctuary of the Yezidian saint Mahmarashan at the bottom of mount Maklub

watey€, ku em bé&jin sofiyén faris saziya «kala» ji ereba hildaye
yan ji berevaji vé. Ya duyemin ev e, ku heger em bibéjin ézdiyan
saziya séxti 0 pirtiy€ ji sofigeriyé hildaye, pirsek derdikeve: 1€ di
tesewifé da ew ji ku hatlye? Béguman, O. Vilgévski rast dibéje, ku
koka «kaltlyé» dighije tradisyonén bineci yén beri islamé: «... di bin
siklé 1slami ya séx G piran da sGnewarén kevnar ya saziya bineci ya
beri zemané feodali tén parastiny.

Bi kurtayl me di derbaré diroka ézdiyatiyé G taybetmendiyén
wé da behs kir. Di derbaré ézdiyan G peristgeha wan ya sereke Laligé
da gelek hatiye nivisandin 0 para bétir ji aliyé Iékoliner G réwiyén
biyani va: W.A. Wigram, M. Gardzonni, G.P.Badger, G. Gudjieff, G.
Perkins, H.Layard, W. Seabrook, K. Nibur, M. Bittner, G. Furlani, R.
H. Empson, G hwd. L& bel¢, para bétir agahiyén wan I€kolineran diji
hevdu ne, gelek car tistén sas hatine nivisandin. Divé bé gotiné, ku
ézditi péwistiya xwe bi lékolineke zanisti ya taybet heye. Ezditi di
siklé Troyin da di sedsala XII pasi hatina Séx Adi bin Misafir hatilye
séwirin. Pirsgiréka peydabtna vi dini heta niha ji di nav zanyaran da
heta dawiyé nehatiye ravekirin. Lékolinén waré etnografl ya civaka
ézdiyan, én ku heya niha din, edet, réirismén xwe yén netewi 0 dini
diparézin, pir balkés in. Ji bill armancén xurti zanisti, divé ézditi bi
berfirehi béte naskirin ji bo cthané. Gelek dirokzan, 1€koliner @ olzan
di derbaré ézditlyé da an kém dizanin, an ji hi¢ nizanin. Ji ber ku
agahiyén di derbaré ézditiy€ da kém in, ev din gelek caran bi cewti wek
sekteke (tariqat) dini (saxeke zeredestiyé yan islamé) té binavkirin.
Lébelé, béguman, &zditi dineki xweser e, rélirismén weé yén dini, adet
U felsefeya wé reseniya ¢anda gelé kurd e.

« Stika Merifeté li Laligé

« «Cyxka Mapudare> (<< Priaox ﬂosﬁaﬁnﬂ») niepeA BXOAOM BO ABOP /AaAbImTa

« «Suka Marifate» («Market of perception> ) at the entrance to the court-
yard of Lalish
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mieixa Wi mupa, 00sS3aHHOCTH KOTOPBIX IJIABHBIM 00Pa30M COCTOSIT B
YTCHUU MOJUTB. HeKoTOpBIC U3 mpe6 COBEPIIAIOTCS 00sI3aTEIIBHO IIICH-
XOM, JIPYTHE TOJBKO MHPOM, OOJBIIHHCTBO K€ MOXET OBITh BBIIOJIHE-
HO 1100bIM 13 HuX [O.JI. BunbueBckuit, 1930: 105]. BHe BbInoMHEHHS
PEUTHO3HBIX (DYHKIIUH €3UICKOE TyXOBEHCTBO KHUBET OOIICH KU3HBIO
C MUPSIHAMH U HUKAKUMH TIPESUMYIIIECTBAMH B O0IIIECTBEHHON U YKOHO-
MHUYECKOI KH3HH 00IIecTBa HE Tob3yeTcs [Tam xe: 107].

[IpuBOASI TEPMUHOJIOTHIO B €3UACKON HepapXUM, UCCIea0BaTe-
JIM YKa3bIBAIOT Ha apabCKOE MPOUCXOKICHUE TEPMUHOB «IIIEHXY, «Ka-
BaJl», «MIOpUI» U T.1. HO 3TO HE Tak, HECMOTpPS Ha CyLIECTBOBAHUE
9THX TEPMHUHOB B cy¢uiickux Oparcrax. O.JI. BunbueBckuii nucait:
«Bo-mepBbIx, caMo 10 cebe 3aMMCTBOBAHHE TEPMHUHOB, B 0COOCHHO-
CTHU CTOJIb PACIIPOCTPAHEHHBIX HA MYCYJIbMaHCKOM BocToke, kak nmup
WJW 1IeHX, elle He YKa3bIBaeT Ha 3aMMCTBOBAHME CAMOTO MHCTUTYTA,
BeJlb CaM TEPMHH «CTapely )KUBET B UCIaMCKOM MUCTULIU3ME B JIBYX
(dhopMax — IIEHX U MHUP — OMUHAKOBO; M3 3TOTO CIIE HE IeJIaeTCsI BEIBO-
Jla 0 3aMMCTBOBAHHH MEPCHICKUMHU CYy(DUSIMHU CTApISCTBA Y apaOCKUX
WM Ha000POT; BO-BTOPBIX, JaKe €CJIH MPU3HATH (AKT 3aMMCTBOBA-
HUS €3UJCTBOM MHCTUTYTA IIEHXOB M MUPOB U3 cy(u3ma, TO HEMe/-
JICHHO BO3HHMKAeT BONPOC: a B cy(huszme oH oTkyna?» [ram sxe: 108].
besycnoBno, BunpueBckuil mpas, KOTAa MUILIET, YTO KOPHHU CTapye-
CTBa yIUPAIOTCSI B MECTHBIE, JOUCIAMCKHUE TPAIULIMHU: «...[10/] BHEIII-
HEW MCIaMCKOH OOOJIOUKOW IIEWXOB M IHPOB CKPBIBAKOTCS OCTATKH
CTaporo, 10(peoaaIbHOr0 MECTHOTO HHCTUTYTa» [Tam xe: 108].

TakoB JHIIE KPATKUI 0030p UCTOPUH PA3BUTHS €3UAU3MA U €rO
ocobennocreil. O e3ugax ¥ UX IIaBHOM xpame Jlampimie mucaid B
pa3Hble BpeMeHa JOBOJIbHO MHOIO, B OCHOBHOM WHOCTpaHHBIE HC-
cienoBarenu U myreniectBeHHuk: M. Fapazonu, M. @ebrop, I. bax-
rep, M. Cuyddu, I. lypmxues, O. Iapeit, [x. [Tepkunc, O. Jleitapn,
V. Cubpyxk, K. Hudyp, M. burrnep, M. I'orBanba, M. I'yunn, A. Mun-
rana, [. ®ypnanu, b. Cnunrert, P. Omncon, P. Jlecko, X. Pacam u
Jp. OgHAKO CBEIEHMsI aBTOPOB 3a4acTyl0 MPOTUBOPEUUBBI, @ MHOTTIA
HEBEPHBI B CHJIy TPYIHOCTEH MOHUMAaHUs ClICIIUPUKU penuruu. Hamo
MPHU3HATh, YTO €3UIU3M KaK PEIIUTHSI, B COBPEMEHHOM BUJIC O(OPMHB-
mmiicst B pesynbrare pedopm Illetixa Anu nou Mycadupa B XII Beke,
Ha CETOAHSIIHUN ICHb TPEOyeT CICIHAIbHOTO HAYYHOTO HCCIICI0BA-
HUsl. B 4aCTHOCTH IMCKYCCUOHHBIM OCTAETCS U POUCXOKICHUE ATOU
penuruu. HeCOMHEHHBINM MHTEPEC MPEICTABISIIOT 3THOTpadUICeCKUe
HCCIICIOBAHMSI €3UJICKOTO OOIECTBA, COXPAHSIONIETO CBOW OOPSIIBI,
oObIuan, oOpa3 KU3HU U OOrareiIine 3HAHHSI C 3MOXU CPEIHEBEKO-
Bbsl. [lToMUMO Hay4yHBIX 3a/1a4, BAXKHBIM SIBJISIETCS O3HAKOMJIEHUE MH-
POBOI OOIIECTBEHHOCTH C €3UM3MOM, KOTOPBIH OCTACTCS 10 CUX TIOP
MaJIOU3BECTHBIM JIa)Ke CPEIU YUYEHBIX — UICTOPUKOB U PEITUTHOBEIOB.
Henocrarok mHpOpMamuu 00 3TOW PENUTUM OOYCIOBUI B HACTOS-
1ee BpeMsi OTHOIICHHE K HeHM KaK K CeKTe, HEKOEM OTBETBIICHUH HJIH
TpaHchopmalmu 30poacTpusMa. Tem He MeHee e3Uau3M, 0e3yCIIOBHO,
SIBJISIETCSL CAMOCTOSITEILHOM peUrueit ¢ pa3BUTOM JTyXOBHOM cHCTe-
MO#i, TorMaMH, OOpSIaMH M COCTaBISICT HEOTHEMIICMYIO) H OPHIH-
HaJIbHYIO YacCTh KYJIBTYPbI KypJCKOTO Hapoa.

AN

sheikhs and pirs. A spiritual brother (bre akhrate) may be chosen by a
Yezidian at his own discretion.

Sheikhs and pirs must take care of the purity of belief of their mu-
rids, watch their performance of religious acts, set them on the true path,
execute Yezidian rites (circumcision, wedding, burial) which require the
obligatory presence of their own sheikhs and pirs, whose duties consist
mainly in offering up prayers. Some of these rites must of necessity be ex-
ecuted by a sheikh, others by a pir, but most by either [O.L.Vil’chevskii,
1930: 105]. Through the execution of their religious functions Yezidian
progeny shared the common life with the laity and had no privileges in
the social and economic life of the society [Ibid: 107].

In discussing the terminology of the Yezidian hierarchy, scholars
point to the Arabic origin of the words sheikh, kawal, murid, etc. But
it is not so, in spite of the existence of these terms in Sufic congrega-
tions. O.L.Vil’chevskii wrote: “First, the mere fact that the term had
been borrowed, especially if we discuss such widespread terms in the
Islamic Orient as either pir or sheikh, does not point to the borrowing
of a corresponding institution, because the term “elder” itself exists in
Islamic mysticism in two forms, both sheikh and pir, from which it is
impossible to conclude that the office had been borrowed either by Per-
sian Sufis from Arab ones or vice versa; secondly, if we even admit the
fact of the borrowing of sheikhs and pirs by Yezidism, a question arises:
where does it come from in Sufism” [Ibid: 108]. Certainly, Vil’chevskii
is right when he writes that the roots of the institution of “elders” are
in local pre-Islamic traditions: *“... under an outer Islamic envelope of
sheikhs and pirs are hidden remains of an old pre-feudal local institu-
tion” [Ibid: 108].

This is only a brief review of history and main characteristics
of Yezidism. At different times, many authors (mainly foreign in-
vestigators and travellers) have written about the Yezidians and their
main temple, Lalish: W.A. Wigram, M. Gardzonni, G.P.Badger, G.
Gudjieff, G. Perkins, H.Layard, W. Seabrook, K. Nibur, M. Bittner,
G. Furlani, R. H. Empson, and others. However, their information
is frequently contradictory and sometimes incorrect in view of their
difficulties in understanding the specifics of the religion. It must be
admitted that Yezidism as a religion needs a special scientific study. In
its present-day form, it appeared as a result of the reforms of Sheikh
Adi ibn Musafir in the 12" century. However, the question of its ori-
gins remains a matter of controversy. It would be very interesting to
undertake an ethnographic study of the Yezidian society that keeps its
rites, rituals, life style and rich knowledge from the Middle Ages. In
addition to any scientific or scholarly aim, it is very important to make
people around the world familiar with Yezidism, because this closed
religion remains unknown even to many specialists in history and re-
ligion. The lack of information about the religion has caused it to be
seen as a sect, branch or transformation of Zoroastrianism. However,
Yezidism is certainly an independent religion with a developed spir-
itual system, dogma and ritual, and it is an original and integral part
of the culture of the Kurdish people.
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« Lalig li.ser xerité
» Mecropacrnoaoxenue AaAbliia

« Location of Lalish

« Dest 0 zeviyén Mézopotamiya Bakir ciyé peydabtina saristaniyé ne

« ITaopopopnsie poannsr CeBepHOT MecomoTaMuu OBIAY MECTOM,
TA€ 3aPOXKAAAACD IIMBUAM3ALIUS

« Fertile valleys of Mesopotamia were a place where civilization arose

Peristgeha Lalis

Peristgeha navendi ya ézdiyan Lalis e 0 €zdi jé ra dib&jin «Lalisa
Nirani». Ew di geliyeki pir sipehi @ bi hésnayiyé va xemili da ye. U
navé wi ji Gelilyé Lalisé ye. Geliyé Lalisé li bastré Kurdistané ye.
Ew dikeve nav qeza Séxané ya heréma Duhoké, 11 km bakuré Esivné
(Eyn Sifni) G 53 km bastr-rojhilaté Duhoké dikeve.

Wateya peyva «Lalis» heta niha bi durusti nehatiye ravekirin, G
gelek raman G nérin li ser vé mijaré hene. Siroveya geleri ya vé peyvé
ev e, ku «Lalis» ji du peyvén kurmanci pékté: «lal» 0 «his» — anku
meriv divé li clyé piroz, Lalisé lal  his be. Lé belé, dibe ku ev peyv ji
zimané kevin yé Mézopotamyay¢€ gihistiye rojén me 0 ji ber vé egeré
wateya wé nehatiye sirove kirin.

Di tekstén piroz yén ézdiyan da té gotin, ku cthan tev behr ba
0 Xwedé melek sandine ser behré. Padsayé mezin texté xwe dani ser
behré G bi melekan ra li her ¢ar terefan gerya G ciyé ku Geliyé Lalisé
1€ ye, 1i wir sekinin G havén avétin behré G behr meyandin. Ciyé havén
aveétine avé niha kaniyeke zelal 1i Lalisé ye bi nave «Kaniya Sipi» 0
dema €zdi dicine ber Laligé, bi ava vé kaniyé t€n mor kirin.

Anegori mitolojiya ézdiyan, baxé Buhisté 1i geliyé Lalisé ba G
Adem ji li wé bl. Lé pasi ku hevala wi Hewa jé ra ¢ékirin, ew ji
Behisté derxistin, da ku li erdeki piroz jin G mér néziki hevdu nebin.

Herweha té gotin, ku dema cihan hate afirandin, ¢il sali li erdé
tistek sin nedibl heta Lalis nehate ser erdé. Anku Lalis beré li ezman
hebtiye 0 pasé li ser erdé hatlye ava kirin.

Pasi mirina miroveki ézdi, ruhé wi té Lalisé 0 ber dergehé
peristgehé - «Dergé Mir» dada wé té kirin. Pisti vé ruh dige cthana
din (ya heqg/rast) 0 ser Pira Selaté ra, ya ku weke mi zirav e, derbas
dibe. Li Geliyé Lalisé ji nisangeha vé piré bi navé «Pira Selaté» heye
0 wexta €zdi tén ber Lalisé, divé sé caran li ser vé piré ra bi rev derbas
bibin. Wek ku té gotin, heger gunehé miroveé ézdi ji karén wi yén genc
zé&detir e, ew nikare ser piré ra derbas bibe 1 jor da té xaré.

Di geliyé Lalisé da her darek G her berek (kevirek) piroziya wé
heye 0 diroka wé heye. Di peristgehé da nisanén dergehé buhist G
dojehé, ciyé cinan (me ¢étiran), nisanén melekan, stiina miraza 4 hwd
ji hene. Di géli da birina ¢iqlé daran guneh e. Xizmetkarén peristgehé
dema pédiviya wan bi ézingan (darén sotiné), ji ciyé piroz dertén 0
ciglén dara tinin. Beri ku ézdi bighije Pira Selaté, divé pélavén xwe
béxe G péxas pé li erdé piroz bike. Herweha divé ézdi serqot nekevine
peristgehé. Dema meriv dikeve peristgehé, divé pé li dereziingé
(dergik, sémik) neke, li ber diwar G derezlingé ziyareti be G wisa déri
ra derbas bibe.

Wek ku té gotin, gelek péxemberén navdar wek Miisa G Siléman
seredana Lalisé kirine. Geliyé Lalisé ciyé ewli, babgak, xas 0t gelenderé
Xwedé té hesibandin, ji ber vé egeré her quncek G ciyek di géli da navé
xas 0 babcakeki va girédayi ye. Lalis ji zemané beré da ciyé kombiina
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Aaaprm

LleHTpadpbHBEIM XpaMOM €3UIOB sBIsieTCs JIambim, HamemseMbIit
OOBIYHO PIUTCTAMHU «CBSTOW, CBETIBIHM, CHUsOmM»y. OH HAXOAUTCS B
onHouMeHHOH nonuHe FOxHoro Kypnucrana [eunaiiem /laxyk, xaza
(oxpyr) Lletixan], B 11 xunomerpax x ceBepy ot mneHTpa Illeiixana —
mocenka AifH CugHr 1 B 53 KrtoMeTpax K I0r0-BOCTOKY OT Jlaxoka.

CyImecTByIOT HECKOIBKO TOJKOBAaHWH 3HaueHUs ciioBa «Jla-
JBIID. B 9acTHOCTH, MECTHOE HACEJICHHE MOJIaraeT, YTO OHO 00pa3o-
BaHO W3 JIBYX KYPICKHX CIIOB — sia1 (HEMOW) U Xblut, bl (MOTIAHUE),
9TO MOXKET O3HaYaTh «XPaHUTh MONYaHHE, Kak HeMoi». Ho BmomHe
BEPOSATHO U TO, YTO ITO CIOBO — PEIIUKT IPEBHEHIINX SI3BIKOB Meco-
MMOTaMUH.

Kak >xe Bo3amk Jlanemm? B €3uaCcKuX CBSIICHHBIX TEKCTaX T'OBO-
PHUTCSI, 9TO W3HAYAIHFHO MHp MPEICTABIUT cO00i Oe3rpaHnIHOE MOpe
(oxean). 1 bor mpukasan aHrenaM COWTH HAa MOpPE M CO3/IaTh TBEPIb.
AHTENBI CITyCTHUIINCH Ha BOAY W OITyCTHIIM «3aKBAacKy» B MOpE, H OHO
3arycTelio — Tak ObUIa co3maHa cyma. MecTo, Kyaa CIyCTHIINCH aHTe-
JIBI, ¥ eCTh gosrHa Jlaneim. CiieoM OT «3aKBaCKM» CUUTAETCS MCTOY-
HUK Kanua Cnu (bemsrii nctournk win CBATOH ponHUK). Ero Bomamm
WCTIOHSOT OOPSII] OCBSIIICHUS €3H/I0B, TOCETHUBIINX CBATOE MECTO.

CormracHO MpenaHuro, paiickuii can bexewm HaXOIUICS UMCHHO
Ha MecTe, IJ1e ceiiuac pacmnoyiokeH xpam Jlanpim. 3aeck xxuin Axgam, HO
TTOCITe TOTO KaK €My CO3/IaJH CYIpyTy, aHTeIIbl BRIBEIH UX U3 bexemTa,
9TOOBI BO BpeMs ITO3HAHUS AJTaMOM ero sKeHbI EBBI (B e3uICKOH TpaIu-
U — XaBbl) CBATAs 3eMJIs He ObLTa OCKBEpHCHA.

B CBATBIX TEKCTaX TOBOPHUTCS, YTO ITOCIIE CO3TaHUS CYIITH Ha 3eM-
me 40 JeT HUYero He MPOM3PACTaO 0 TEX IOp, MOKAa Ha 3eMIF0 He
ObLT HECTTOCTIaH JIambImI, TO €CTh OAPa3yMeBaeTCsl, YTO CBSATHIHS ObLIa
co3aHa Ha Hebecax M JIMIIb ITOTOM IToI1ajia Ha 3€MIIIO.

ITocne cMepTH qyma KaXkI0To €311 MmotrafaeT B JIampIiT: Ha BXO-
ZIe BO IBOp Xpama, y neepeit Japee Mup [[Aeps [IpaBurens (Mupa)]
WICT Cy/ HaJ HEel. 3aTeM JyIia MY MOMOIIN CBOUX CBSICHHO CITYKH-
Tellel JOJKHA MePEeUTH B UHOM MuUp yepe3 MocT CapaT — TOHKUH, Kak
BOJIOCOK. UTOOBI CyMETh MPOMTH 10 HEMY IyIIa e3Maa MOJKHA OBITH
MIPaBEeIHO: €CIN e OHA TPEIIHA, TO HEMPEMEHHO yIaaeT B Oe3IHy.
B Jlanbime ecTh MOCTHK, CUMBOJM3UpYIomMi MocT Capar — uepes
HETO e3W[BI-TTAJIOMHUKHN JOJDKHEI epedekarh Tpu pa3a. He moxoms
o mocta Capar HamoOHO pa3yThes, MPEKE YeM CTYIUTh Ha CBATYIO
3EMIIIO.

B Jlanpime kaxaoe IepeBO, KaKAbIM KyCT U Ka)Ibld KaMEHb
MMEIOT CBOE Ha3BaHUE W CBATOE IpeIHa3HaueHne. B xpaMme ecTs cum-
BOIIMYECKHE BpaTa pas W aJia, MECTO JyXOB, MECTO CTpakei ama, Me-
CTO aHTEJOB, APEBO W CTONO ’kenaHWi M T.n. Ha Teppuropmm xpama
HEJb3sl pyOUTH IEPEBbs U cpe3aTh UX BETBH: CIYKUTEIH (XmamKapul)
BBIXOZAT 32 TIPEICIIBI JOJUHBI M IIPHHOCST IPOBa TS OBITOBEIX IIETEH.

Lalish

The central Yezidian temple is at Lalish; it is endowed usually
by the epithets “holy”, “bright” or “shining”. It is located in a valley of
the same name in southern Kurdistan [vilayet of Dahuk, Sheikhan kaza
(district)], 11 km north of the village Ain Sifni (a centre of Sheikhan)
and 53 km south-east of Dahuk.

The meaning of the word “Lalish” is unknown; there are various
suggestions. The folk explanation is that the word consists of two
Kurdish words: lal — “dumb” and hish, ish — “silence”; this could mean:
“keep silent like a dumb man”. However, it is also possible that the
word is a relict of the ancient languages of Mesopotamia.

Holy Yezidian texts tell us that the world was a boundless sea
(ocean) and that God ordered to angels to go down to the sea and create
the earth. The angels came down and sank leaven into the sea and it
thickened. So the earth was created. The place where the leaven had
been sunk is situated in Lalish. The spring in Lalish named Kania
Spi (White Spring, Holy Spring) is considered to be a vestige of the
leaven. Its water is usually used for ceremonies of the Yezidians visiting
the temple. According to legend, a paradisiacal garden, Behesht, was
situated in precisely the same place as the current temple of Lalish.
Adam lived in Lalish too; after creating a wife for him the angels led
them here from Behesht so as not to profane the holy land when Adam
came to have carnal knowledge of his wife Eve (Hava in Yezidian
tradition).

i |
ALy ™

« Bané qubé Laligé
« KpoBasi 1 ocHOBaHHe KyTIOAOB AaAbIIa

« Cupolas of Lalish and their bases
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T, Prisslier! it iy

I Temb of 3ndik Madan

2, Teamify &ff Sivieh Ay

& O groee

& Conmeciing o

& Tomb off Shgvich Adar Sabr

T, Kall of Shenel sri-Ci (M gusciics)

« “Dergeé Sixadi” dergehé peristgeha Lalis (Badger, sala 1849)

« ABeps B xpam «Asepn Lluxapu> (Aapre Illuxaan) (puc.: Bapsxep, 1849)
« The gate of the temple (Darge Shikhadi) (Picture: Badger, 1849)

« Xerita peristgeha Lalis, 1911 (J. Hinrichs, 1913)
o ITaan xpama Aaapim, 1911 roa. (Puc.: Ax. Xunpuxc, 1913)
« The plan of the Lalish temple in 1911 (Picture: J. Hinrichs, 1913)

merivén xwedénas bliye 0 gelek merivén ji dinén cuda vi geli bine 0
hatine Lalisé€. Geleka terka mal 0 neferé xwe kirine 0 hatine Lalisé ji
bo xizmeté. $éx Adi tevi hevraman 1 aligirén xwe 1i Laligé diman
gelek ji wan di gellyé piroz da hatine vesartin. Sindrika Séx Adi di
bin quba mezin ya peristgehé da ye 1 ciyé ziyaretkirina bawermendén
&zdi ye. Ziyareti (hecl) xéra xwe tinin peristgehé: zeyté, nan, pez
dewar, gelek tistén wisa, ku xizmetkarén Lalisé bikartinin. Her évar
li perestgehé fitil G ¢irayén bi zeyté zeytlna tén hilkirin (véxistin), 1&
belé évara carsem 1 iniyé beri roj here ava ber her nisangeheke piroz
(ya xas 0 babgakan) ¢ira tén guri kirin.

Di nivisarén xwe da gelek réwiyén ereb yén sedsalén navin qala
Lalisé G ézdiyan dikin (fbin Esir, Ibin Xelikan, Ab{ el-Fida, Hefiz Zehab,
ibin Werdi, Mekrizi, Yafi, Serani & hwd.). Bi gotina wan, Séx Adi esir 0
gebilén kurdan dora xwe civandin G Lalis ji wan ra kire peristgeh.
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« “Dergehé Mir” dergehé peristgeha Lalisé (Badger, sala 1849)
« Bxoa Bo ABop Aaabima (Aapre Mup) (Puc.: Bapsxep, 1849)
« The entrance to the court-yard of Lalish (Darge Mir) (Picture: Badger, 1849)

Henb3s BoiiTu B XpaM, He TOLEJIOBAB €r0 MOPOT U CTEHBI, KaK HEIb35 U
BOITH C HEMOKPBITOM TOJIOBOM.

[Mpenanue rmacur, uro B Jlanbime ObiBanu npopoku Mownceit u
CoJ0MOH. 371€Ch JKHIIH CBSATHIE, UMEHA KOTOPBIX HJIM COOBITHS C UX y4a-
cTreM (71100 aHTeNoB, [yXOB U T.J.), OTPAXKEHBI B HA3BAHUSX OTHIEJIb-
HBIX YTOJIKOB XpaMa WJIM Y4aCTKOB JOJIMHBL.

Jlanbin Beerna NpUTATUBaI JHOAEH BEPYIOIINX, B TOM YUCIIE U UHO-
BepLeB. MHOrHMe NOKUIATIN CEMBIO, IPUXOJMIIH CIIYKUTh 3TOMY CBITOMY
MECTY U OCTaBaJIMCh 10 KOHLA u3HU. Tak, n [leiix Ay, u ero yueHu-
K1 CityXwin Jlajpliny, 1 MHOTHE U3 HUX HOTPEOCHBI B CBSITOM JOJIMHE.
I'poOuuna Iletixa Anyu HaXoqUTCSE 1O IIABHBIM KYIIOJIOM Xpama H siB-
JISIETCSl MECTOM MOYUTAHUS NAJIOMHUKOB. OHU IPHUHOCST Xpamy MOXKepT-
BOBAHMSI: OJIMBKOBOE MAcIIO, XJIeO, CKOTHHY M BCSIKYIO YTBaph, KOTOPYIO
HCTIONIB3YIOT Ha HY’KIbI XpaMa U MaJoMHUKOB. Kakaplii Beuep B xpame
CITY)KUTEJN 32)KUTat0T (PUTUIIH, IPOIUTAHHBIE OJIMBKOBBIM MAacJIOM, a CO
BTOPHUKA Ha CPely U C YETBEPra Ha IISITHUILY J10 3aX0/ia COJIHIIA B JOJIMHE
32)KUTAI0T MHOXKECTBO (PUTHIICH, TOCBSILIEHHBIX CBSTHIM.

Jlanbimn yrioMuHaloT apaOCKUe CpeHEBEKOBBIE ITyTEIIECTBEHHH-
k1 (nOH Acup, nOH Xanukan, AOyiar @una, Xadpus 3axad, 11ou Bapan,
Maxkpusu, Madu, [lla’pann u 1p.) B CBA3M ¢ gesTenbHOCTHIO Llleiixa
Anu, KOTOpBI coOpasl BOKPYT ceOsi MECTHBIE €3MACKHE IIEMEHa U
BHOBB cjiesian Jlanmsii xpaMom.

He ycranoBieHna u f1aTa CTpOUTENbCTBA XPaMOBOTO KOMILJIEKCA.
B tekcre accupo-xangeiickoro camenHuka Pama Mo naxoaum, 4ro
Jlanbim noctpoeH B VII Beke H.3. kKak XpUCTHAHCKUI MOHACTBIPb.
B 1o xe Bpems psg ucciaenoBaresneil, B YaCTHOCTH UPAKCKUN HCTOPUK
Jxopik Xabub cuntanu 3To yTBEpKIeHHE OUTHOKOH, Tak KaK CyIie-
CTBYeT MHOXECTBO (hakToB, uTO Jlamplln M3HA4aIbHO OBUI JPEBHUM
XPaMOM COJIHLEIOKJIOHHUKOB, MO3KE CTaBIIMH MECTOM MOYUTAHUS
Murtpsl. B cymecTtByromeil yCTHON TpaJuIuK €3110B UCTOPUS Xpama
TaKOBa: IocJyie apabCKOro 3aBOEBAHUSI B XpaM BCEJIMJIUCH HECTOPH-
AQHCKHE MOHAaXH, IOKPOBUTEIbCTBYeMble MycyinbMaHaMu. B XII Beke

AN

« Mir Hisén beg @ birayé wi Mir Ebdi beg (H. Layard, 1849)

« Esaupckue nmpunusi-6parss Mup Xyceiis-6ex

u ero maaammit 6par Mup A6au-6ex (T, Asitsapa, 1849)

« Yezidian brothers-princes Mir Hussein-bek and his
younger brother Mir Abdi-bek (H. Layard, 1849)

The texts also say that nothing grew on the earth for forty years
after the creation - up to the time that Lalish was sent to the earth. The
texts imply that a sanctuary had been created in the sky and was then
lowered to the earth.

After death the soul of a Yezidian goes to Lalish where, in front
of the entrance to the court-yard of the temple, at the Darge Mir gate
(The Gate of the Ruler), divine justice must be performed. After this
the soul, with the help of its priest, must cross over to the other world
by a thin hair-strand of a bridge called Sarat. There is a bridge in Lalish
symbolizing the Sarat Bridge. Yezidian pilgrims must cross the bridge
three times. The soul of a Yezidian must be righteous to cross the bridge;
if it is sinful, it will fall down into the chasm. Each tree, each bush and
each stone in Lalish has its own name and holy destination. There are
many symbolic places in the temple: the gates of Paradise and of Hell,
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« Kogek N, Pir Eli Pir Siléman
« Kouak Hys, I'Tup Aau Craeman
« Kochak Nun, Pir Eli Sileman

« Séx Mirze Séno séxé Xattina Fexra

« [lTeirx Mupsa Ceno u3 poaa mreiixos Xaryna Qaxpa

« Sheikh Mirza Seno from the clan of sheikhs Xattina Fexra

Di nivisara kesiseki xa¢paréz Ram Iso da, ku bi zimané kildani
(arami) hatlye nivisin, 1€koliner rasti agahiyeki di derbaré Lalisé da
hatine. Bi gotina Ram Iso, Lalis déra xagperestan biye 1 pasi Isa bi sed
salan hatiye ava kirin i ézdiyan bi serokatiya Séx Adi bi desté zoré ji
xiristiyanan standiye.

Leékolineré iraqi George Hebib dibéje: «Tu caran Lalis nebuye
déra xagparézan U beri wan Lalis hebliye G peristgeheke rojparézan,
ango ya Mitrayan biiye».

Li bal ézdiyan serpéhatiyeke taybet di derbaré vé mijaré da heye.
Li gorl wan, Lalis xagparézan ji desté ézdiya derxistiblli G ji xwe ra
kiriblin dér. Lé di sedsala XII-da Séx Adi peristgeha kevnar ji desté wan
derani 0 li ézdiyan vegerand. Dema Séx Adi hate Lalise, wi rebenek bi
nave Mar Hena li wir dit @ de’w 1€ kir. Mar Hena bi serteki ku ew ji di
gel ézdiyan 1i Laligé bimine qayil b G peristgeh disa gihiste ézdiyan.

W. Wigram dema qala Lalisé dike, dibé&je, ku avayiya qubehén
Laliseé, arkitektiira ézdiyan ya orjinal O resen, sembol G remzén ser
diwaran gelek kevnar in 0 tu péwendiya wan bi diné xagparéziyé nine.

Lalis gelek caran ji aliy€ misilmanan va hatiye xirabkirin. Diserdema
xelifeyén Ebasi da gelek ferman li €zdiyan hatine rakirin, 1€ desthilatdaré
Misilé Bedredin Lali agir beri sindritka Séx Adi da G peristgeh sot. Pasi
ev érigén ser ézdiyan berdewam bin 0 gihistin wé, ku di sedsala XIX da
tirkan (osmanyan) Lalis cend sala bi zoreé kirin medreseya diné islamé. Di
dawyé da ézdiyan Lalisa Nirani cereke din vegerand.

Cejin @ helkeft

Carsema Sor (Sersal)

Piranya cejin 0 helkeftén ézdiyan bi Lalisé va girédayi ne. Evara
Sala NG “Sersal” (Carsema Sor) carsema yekemin ya meha nisané
bi saljimara rojhilaté (salnameya yillyani) t€ pirozkirin. Ser derén
peristgehé bi kulilkén sor yén nisané 0 qalgikén hékan yén renglreng
tén xemilandin. Ezdi tén Lalisé, ku pésweziya Sala N bikin, her yek
fitila ji xwe ra amade dike U hiviya agiré piroz e, ku feqir ji peristgehé
derxin. Dema agir dertinin her yek hewl dide, ku fitila xwe ji wi agiri hil
bike. W1 gaxi ézdi medhé (pesiné) Xwedé didin 0 dikine gazi “Hole hola
Siltan Ezdi ye, hola Tawisi Melek e””! Herweha serweré dini yé ézdiyan
Extiyaré Mergehé tevi feqir 0 dindarén ézdiyan digin ber Dergehé Mir G
gewla dixwinin. Evara Sersalé Geliyé Lalisé bi hezaran agirén fitil 0 gira
ditefse G meriv ji dindara wé matma 0 ecébgirti (zendegirtl) dimine.

Cemaya Sixadi

23-&€ meha iloné (bi saljimara rojhilati, ango salnameya ytliyani)
yan ji 6-¢ ¢irlya yeké bi salanmeya girigori cejna «Cemaya Sixadi
ye» U rojén ¢lyina ber Lalisé ne. T¢ hesibandin, ku rojén vé cejné bi
gedemguhastina Séx Adi va girédayi ye, ango wan rojan Séx Adi terka
vé cihangé kirye G hevraman G sagirtén wi hatine xatiré xwe jé bixwazin.
Bi tembi 0 wesyatén Séx Adi ézdyan heft rojan sina wi kir G di géli da
vesartin. Ji wé rojé U stinva her sal heft rojan €zdi tén Lalisé 0 ziyareti
dibin, rétirismén dini tén derbaskirin. Evara qewal sireta li hazira dikin,
réya rast didin pésya €zdiyan, gewla dixwinin 0 tekstén piroz sirove dikin.
Pasé gewal dest bi 1édana def G sibaban dikin @ bi deng 0 awazé mistik,
kubreke xwes qewla distirén.
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« Pésimam Fartiq, Bavé $éx, Pésimam Nu'man

o ITemnmam Qapyx, Base Illex, ITemmmam Hy man

o Peshimam Faruk, Bave Shekh, Peshimam Nu'man

[efix Ann oObeANHIII €3UA0B U BEPHYI UM UX JPEBHEE CBATHIINIIE.
Ilpuns B Jlaneim, on Hamesn Tam MmoHaxa Map Moanna, koToporo mno-
MIPOCHJI OTZATh XpaM IPEKHUM X035€BaM, Ha YTO TOT HE TOJIBKO CO-
IIacHIICs, a Jake TIPOCHI Pa3pelICHUs IPUCOEANHUTHCS K HUM.

Yunesam 3. Yurpam otMedan OpurdiHaIbHOCTE Jlambima, cBoeo-
Opasme ero MHOTOTPAaHHBIX KyTIOJIOB, a TaKXKE BCEH €3MICKOIN apXm-
TEKTYpBl. YUIPaM TaKKEe BHICKA3aJl MHEHHE OTHOCHTEIBHO CHMBOJIOB
Ha CTEHAaX Xpama: [0 €r0 MHEHHIO, UX HENb3s MPHU3HATh XPUCTHAH-
CKAMH, 100 OHU UMEIOT OoJiee ApeBHEe MPOUCXOXKICHNUE.

Ilo3nuee Jlanblll MHOrO pa3 MOABEPrajcs pa3pyLICHHIO CO
CTOpOHBEI MycynapMaH. [lpn A6Oacuackoit quHACTHH Xanu(oB ObLIH
YCTPOCHBI KapaTelbHbIe SKCIEAUNNN Ha e3u10B. [IpaBurens Mocymna
Banp an-gua Jlymy (XIII B.) ockBepHIIT XpaMm u Mormry Ilefixa Axm.
3areMm criemoBaia Ienas menb nmorpomoB. B XIX Beke Typku Ha He-
CKOJIBKO JIET IPEBPATHIIN XpaM B MEAPECE, HO MO AABICHUEM €BPO-
MEHCKUX MHUCCHUH U B pe3ysbTaTe OyHTa €31M0B XpaM ObLT BO3BpAIEH
BEPYIOIINM.

IIpa3spAHHKH H 0OPSIABI

TopkecTBa BCEX OCHOBHBIX E€3MJCKHX IPa3JIHUKOB CBS3aHEI
100 HemocpencTBeHHO ¢ Jlambimem, 00 ¢ yOMHHAaHHEM 3TOTO
CBSITOTO MECTA.

Hosoroxnmit Beuep Capcan (Yapuwiama Cop) oTMeqaeTcs B mep-
BYIO CpEly alperist 10 BOCTOYHOMY KaJICHAAPIO. E3u/bl IpUXoAsT B Xpam,
4T00bI BCTpeTUTh HOBBIN 101, KXK/IbIi TOTOBHT ISl CE0s1 HECKOJIBKO (hH-
THIIEH, BCE JKIYT, KOT/Ia MOHAX BBIHECET M3 XpamMa CBSITOH OTOHb, YTOOBI
JIFOII CMOIJIM 3aXKe4b OT HETo cBOM (hutmim. B 3T0 Bpemst Bce BO3HOCST
xBaiy bory u anrenam: «Xonna-xona Cnman 33u0 u Taycu Manaxa!», a
IVIaBa lyXOBEHCTBA Axmuape Mapze ¢ OCTaIbHBIMH CBSAIIEHHOCITYKHTE-
JISIMH TIOIOT CBSIIICHHBINA I'MMH Y BXOZIa BO JBOP Xpama. Bcro Houb Macs-
HBIE JIAMITBI TOPST Ha cTeHaxX Jlajblmia 1 OKPEeCTHBIX TIOCTPOHKAX.

Jonuna Jlanbli cBEpKaeT COTHSIMU OTHEN, IPUAAIOILUMU €1 U3Y-
MUTENbHO KpacuBbiil Buj. HakanyHe e3u/ipl Boiriekarot Kynuuau (kulich)

« $éx Nasir — Babé $éx Extiyaré Mergehé (H. Layard, 1849)

o AyxoBHbIi raaBa e3upoB meix Hacp base Illex Axtiape Mapre

(T. Aaitsip, 1849)

« The head of the Yezidian progeny Sheikh Nasr Bave Shekh Akhtiare
Marge (H. Layard, 1849)

a place of spirits, a place of the guardians of Hell, a Tree and a Pillar
of Desires, etc. It is forbidden to fell trees and cut their branches in the
temple. Acolytes (hilmatkars) go out of the valley and bring firewood
for the temple. Footwear has to be removed in front of the Sarat Bridge
before setting foot on the holy land. It is not permitted to enter the
temple bare-headed. At the entrance to the temple one must step over
the threshold and kiss the threshold and the wall before entering.

Legend says that the prophets Moses and Solomon were in Lalish.
Here holy men lived to whom individual nooks of the temple and the
valley are devoted. Lalish always attracted believers, including people
of other religions. Many of them left their families to serve at this
holy place and remained here until their dying day. Sheikh Adi and his
disciples served at Lalish, and many of them were buried in the holy
valley. The tomb of Sheikh Adi is situated under the main cupola of the
temple. It is a place of veneration for pilgrims. They bring offerings to
the temple: olive oil, bread, sheep and goats, and different implements
used by the temple and the pilgrims. Each evening acolytes of the
temple light wicks sodden with olive oil, and on Tuesday and Thursday
evenings before sunset they light many wicks at holy locations around
the valley, many devoted to holy men.

Lalish is mentioned by mediaeval Arab travellers (Ibn Asir, Ibn
Khalikan, Abul Fida, Hafiz Zahab, Ibn Wardi, Makrizi, Yaffi, Sha’rani
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« Dilana dini ya ézdiyan (H. Layard, 1849)
» PuTyaApHbIN TaHEI] €3HAOB (T Aavispa, 1849)
« A ritual Yezidian dance (H. Layard, 1849)

» Qewalén ezdili dema Semayé di Cemaya Sixadi

« KaBaAbI HTparoT MEAOAHIO ¥ PACIIEBAIOT CBANMIEHHBIE TEKCTHI
BO BpeMs npaspHuKa Axxaman [llnxasn

« Kawals play a melody and sing holy texts at the holiday Jamaiya Shikhadi

Rithalén (merasim) sereke roja caré, pencé, ses€ 0 hefté én cejné
tén derbas kirin. Hinek ji wan ji zemané kevnar ji bawerlyén bineci yén
Meézopotamiyayé€ gihistine roja froyin. Yek ji wan serjékirina gé ye li ber
quba Sésims (xudané Rojé) roja ¢aran ya cejné. Ji gosté wi gayi xwarina
piroz — «simat» (silan) ¢édikin 0 di nav mévanén Mala Sixadi da belav
dikin.

Roja péncan 0 sesan rélrismén ku vesartina cenazé Séx Adi
simbolize dikin, tén derbaskirin. Wé rojé darebesté, ya ku cenazé Séx
Adi li ser buye (dibéjné «Beré Sibakéy), ji gundé Behzané tinin Lalisé 0
tom dikin. Dema tomkiriné t€ksteke piroz «Qewlé Texte» t&€ xwendin 0 té
da behsa afirandina cihané 0 Texté Xwedé (Kursya Xwedg) té kirin. Pisti
vé sirnayi 0 émis (feki) li haziran tén belavkirin.

Roja sesan oldarén ézdiyan, feqir G kesén ji ¢end esirén taybet yén
ézdiyan li gel mir i ber Beré Sibaké disekinin. Hingé gewlbéj gewla
dixtinin 0 pase bi ava Kaniya Sipi mor dikin di bin melodya def @ sibéban
da. Beré Sibaké dibin avayé perestgehé 0 li wir dihélin. Pasé ézdi yek bi
yek digin ber 0 ziyareti dibin.

Roja heftan ya dawiyé ye, G gel seredana hevdu dikin @ cejna hev
piroz dikin. Li Geliyé Lalisé dilan té girtin G €zdi li ber aqideyén xasa
0 nisangehén piroz ziyareti dibin. Her yek xéra xwe dibe ber nisanga
babgakeki. Heman rojé rélrismén siwarkirina «periyan» té derbaskirin.
Peyva peri té wateya parceyeki qumasi G roja cejné xizmetkarén Laligé
peri bi ava kaniyé mor dikin 1 li ber dengé def G sibéban, G dikela bixaré
tinin hinduré avayé peristgehé. Ezdi periyan didin ser sere xwe @ her
yek xéra xwe datine. Pagé wan perilyan dibine ser qubehé G li raseri wé
girédidin. Para bétir peri ji s€ pargeyén qumasé y¢€ sé rengan: kesk, sor 0
zer pék tén.

Xeénci ve, stinén peristgehé di hindur da ji bi pergeyén rengin
hatine xemilandin 0 ézdi giréyan li ser ¢€ dikin 0 mirazé€ xwe dixwazin.
Bi vi awahi pénc stlinén ziyareté hatine xemilandin: stinén Melek
Nasirdin, Siltan Ezdi, Melek Fexredin, Sésims (Séx Sems), Melek Séx
Sin. Evarén her heft rojén cejné oldarén ézdi dilana oli «Sema» yé
dikésin G bawermendén amade bi ruhi paqij dibin. Sema rojé ji li ber
quba Sésims (Celsa Sésims), li ber Kaniya Sipi, G ber avayé Séx Ebdil
Qadir t€ késandin.

Heft rojan dema Cemaya Sixadi «sema» té késan. Evaré, ézdi li
hewsa Laligé ber Deré Qapiyé li «Celsa Sixadd» kom dibin 0 her yek
ciyé xwe digire, li ser berik G kulavan riidinén. Oldar 1i ber diwarén
Séx 0 diwana wi li bin rewaqé da rlnistine. Qewal pésberi Deré Qapiyé
li cly€ nisangeha Piré Kemal di ciyé xwe da rlinistine 0 hazirya xwe ji bo
gedandina wacibé xwe dikin.

Yek ji oldaran radibe G ji gewalan hivi dike, ku ew dest bi
mishebetan bikin 0 réya din nisani hazira bikin. Pasi mishebeté dema
késana «Semayé» t€, feras dice hinduré peristgehé G ¢irayé «ceqeltilyé»
dertine, ji bo ku li nava hewsé li ser ¢irayé merifeté hilbike. Qewal
bi def 0 sibaban dixin, feqiré bi xerqe dige peristgehé G «Tac G hilé»
Sixadi li xwe dike 0 ji Deré Qapiyé va derdikeve. Hemi radibin ser
péyan. Feqir bi dest G péyaé xwe hereketén (livandinén) mistiki dike.
Desté rasté dide ser mile xwe y€ ¢epé 0 hédi hédi dibe ser desté ¢epé.
Herwisa gaveké davéje 0 lingé ¢cepé hédi-hédi digehine yé din. Ev livin
paqijbna dil sembolize dikin. Herweha Sema wek dilana mileyketan
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i caBka (sewke), pa3naroT uxX HyKJaroLUMMCs WK coceqsiM. Moito-
JIeKb UJIET B [10JI€ COOMPATh anpesibCKUe KPACHbIE IIBETHI: CBSI3aHHBIC
B IIyYKH, UX Pa3BEIIMBAIOT HaJ| BXOIHOH JIBEPHIO B 3HAK OCBSIICHUS
JKHTelel atoro goma. HayTpo Bce oMa KpacuBO YKpallIeHbl, a X03sIHKa
MIOZIHOCHUT K CTOJIY BBIKPAILICHHBIE B KPACHBIH, KENTHIH 1 3€JICHBIH 11BE-
Ta sia, CHMBOJIN3UPYIOLINE )KU3Hb U MHOTOLIBETHOCTh MUPA.

B mepBblIii 1eHb HOBOTO T0/1a KPECThsSHE BBIXOAAT B TIOJIE U pac-
CBIIIAIOT B ITOCEBAaX PA3HOLBETHYIO CKOPJIYILY SIHML, YTOOBI B 3TOT TOX
3eMulsl fajia Oorarhblil ypoxkai, a MacTyXH OTKJIa/IbIBAIOT HEMHOTO IIPO-
CTOKBalIX (mast) ¥ COXpaHsIoOT ee 3akBackoil (haven) Ha Bech TofI.

23 ceHTSOpS MO BOCTOYHOMY (FOJIMAHCKOMY) KaJICHIApIO, HIIH
6 OKTAOpSI IO TPUTOPUAHCKOMY KaJICHJIapI0 HaYMHAIOTCS JIHU BCE0O-
miero najxomuudectsa [owcamautia [[luxaou T.e. mau coopa y Iluxa-
qu (Ileiixa Anun). Cunraercs, uro Lleix Amy ckoHYacs B 3TO camoe
BpEMs1, 1 MHO)KECTBO €r'0 TIOCJIEIOBATENEH MTPUIIIIH IIPOCTHTHCSI C HUM.
[To 3aBemanuto Illeiixa Axau e3uabl ckopOeNW 1O HEMY B TEUSHHE
7 nueil. C Tex mop €XeroJHo B TEUCHHE CEMHU THEH JOJIMHA 3aroli-
HEHa TBHICSYaMH ITaJOMHUKOB. E)XXEHEBHO COBEPLIAIOTCS PUTYaJbl U
00psiAbl, CBSIIEHHBIE TAWHCTBA. BeuepoMm Kkasaibl BeAyT TPOIOBE/b,
paccKa3blBAOT BEPYIOLUIMM IPUTYH U TOJIKYIOT CBSIICHHBIE TEKCTBI.
Ha cBsileHHBIX My3BIKQJIBHBIX HHCTPYMEHTaX dagh u wabab (TamOy-
PHH U uIeiiTa) OHM UIPAIOT MEJIOIHUIO U TOIOT CBSLICHHBIH THMH.

Camble 3HaYMMBbIE PUTYaJIbl UCIIOIHSFOTCS C YETBEPTOIO 10 CElb-
MOM JIeHb IIPa3aHUKA. HeKoTophIe 13 HUX BOCXOAAT K JIPEBHEHIIIMM MECT-
HBIM — CEBEPOMECCOIIOTAMCKHM BepOBaHUSM. K TakOBBIM OTHOCHTCS
00ps1I1 KEPTBOIPHHOIICHHUS ObIUKa, KOTOPBII UCIIONHSETCS B YETBEPTHIH
nenb Bosie Kynona [llex [lamca (Anrena Connua). M3 msica sxepTBeH-
HOT'0 )KUBOTHOT'O TOTOBSIT OCBSIILICHHYIO MUY U PA3AaloT ITaJIOMHHUKaM.

C ms1TOTO0 HA MIECTOH JIEHb COBEPIIAETCS PUTYaJ, CHMBOJIU3HPYIO-
it morpedenue Illeitxa Amu. B ator aeHs cobuparot bape [llbake
(HOCHJIKM), Ha KOTOPBIX HECIIH K OrpeOeHUI0 MOIIH CBsiToro. Hocuiku

« Oldarén ézdi di dema li dema Semayé di Cemaya Sixadi

« E3anpACKue CBAEHHOCAY>KUTEAN Y CTEHBI XpaMa BO BpeMs CBANIEHHOTO PUTYaAbHO-
Al 1y

ro Tanma Cama

« Yezidian priests at the wall of the temple at the time of a sacred ritual dance Sama

AN

and others) in connection with activity of Sheikh Adi, who gathered
around him local Yezidian tribes and re-established a temple here.

A text written by an Assyro-Chaldean priest, Ram Isho, imparts that
Lalish was built in the 7" century AD as a Christian cloister. The Arabian
historian George Habib considered this a mistake because there is much
evidence that initially Lalish was an ancient temple of sun-worshippers,
later it became a place of worship of Mithras. Yezidians have kept a verbal
historical tradition about their temple. According to legend Lalish was
captured and used by Christian monks who changed it into monastery.
In the 12" century AD Sheikh Adi gathered the Yezidians and recovered
their ancient sanctuary for them. When he went to Lalish he found there
a monk Mar John and asked him to return the temple to its owners. Mar
John did not hinder this and even asked permission to join them.

W. Wigram noted the originality of Lalish and the whole of
Yezidian architecture apparently referring to the peculiar polyhedral
cupolas. He also expressed his opinion that the symbols on the walls
of the temple might not be Christian and may have an earlier origin.
Lalish was repeatedly destroyed by Muslims. Caliphs of the Abassid
dynasty organized punitive expeditions against Yezidians. The ruler
of Mosul, Badr ad-din Lulu, profaned even the temple and the tomb of
Sheikh Adi. A new succession of massacres and desecrations followed
this. In the 19* century the Turks changes the temple into a madrasah,
but under the pressure of European missions and Yezidian revolt the
temple was returned to believers.

Holidays and rituals

All religious festivals and rituals are connected with Lalish. The
Yezidians celebrate New Year's Eve, Sarsal (or Charshama Sor), on
the first Wednesday of April. They come to the temple to meet the New
Year; each prepares some wicks, and they all wait for a monk who
brings out sacred fire from the temple. The people kindle their wicks
from the fire. The people offer up praise to God and the angels “Hola-
hola Sltan Ezid and Tawusi Malak!”, and the head priest, the Akhtiare
Marge, and the other priests sing a sacred hymn at the entrance to the
court of the temple.

The days of general pilgrimage, Jamaiya Shikhadi (i.e. the days of
gathering at Shikhadi/Sheikh Adi), start on September 23 (October 6
in the Julian calendar). This is in commemoration of the death of Sheikh
Adi, when many of his followers came to bid him farewell. Under his
will the Yezidians were to mourn him for seven days. Since then the
valley has been overcrowded by thousands of pilgrims during these
seven days. Each day they perform rituals, ceremonies and sacraments.
In the evening kawals preach, tell parables to believers and explain the
holy texts. They play the daf and shabab (tambourine and flute) and
sing a holy hymn.

The most significant rituals are performed in the fourth, fifth,
sixth and seventh days of the holiday. Some of these rituals go back to
the earliest local beliefs, for example a ceremony of offering a bull-calf.
The ceremony takes place on the fourth day near of the cupola of Shekh
Shams (Angel of the Sun). Sanctified food is cooked from the meat of
the bull and dispensed among the pilgrims.
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« Govenda dini Sema
« Puryaabubni raner; Cama

« Ritual dance Sama

« Feqir fitila hil dike li ser Cirayé Merifeté di dema Semayé

« Qaxup saxuraeT GUTHAU BO ABOPE XpaMa, BOKPYT KOTOPOTO IIOHAYT
TaHIyIOUIHE CBSIIEHHHKN

« A fakir lights wicks in the court-yard of the temple, where dancing
priests will go

(firéstéyan) ji t€ hejmartin. Pey feqir ra oldarén semakés tén 0 ew ji
mina wi dilivin. Qewal ritma maziké zéde dikin 0 gotinén (t€kst) piroz
dib&jin. Ji nav gelé amade car bi car merivek dike gazi: «Hole Hola
Siltan Ezdi ye!», «Hola Tawisi Meleke!»

Caxé feqir néziki qewalan dibe, réza din bi pésikésiya Pésimamé
Bavé Séx G Bavé Séx da feqiri va dicin 0 semakés dibin du réz. Wisa
sé caran dora girayé (ceqeltu) dizivirin, pasé ji feqir ber Deré Qapiyé
disekine, 0 semakeés yek bi yek pey wi di réz€ da disekinin. Pey vé ra feqir
li ber dergika Deré Qapiy€ ziyareti dibe 0 li ber dergeh disekine. Pey wira
semakes j1 wisa dikin, G 1i tac 0 hilé Sixadi ji ziyareti dibin. Xelké amade
ji dide dit wan 1 ziyareti dibe.

Peyva «Semay cem ézdiyan t€ wateya «reqasa piroz».

Ji bili eyda Cemaya Sixadi sema wisa ji di dema cejnén din ji
té késan: Cejna Cilé haviné 0 cejna Cilé zivistané. Ev herdu cejn pasi
rojigirtina ¢ilé haviné 1 ¢ilé zivistané t& piroz kirin.

Gelek cejnén ézdiya hene: Cejna Ezid, Cejna Xidir Nebi 0 Xidir
Eylas, Cejna Bélinde @t hwd.

Roji it Cejna Ezid

Li ser ézdiyan ferz e, ku ji bo Ezid (Xweda) sé rojan roji bigirin.
Cejna Ezid dikeve iniya yeké ya meha kantina yeké bi saljimara rojhilaté
(ylliyani). Beri wé sé roj roji ne. Roji sésemé destpé dibe. Berbangg, beri
roj hilté ézd1 ji xewé radibin, dest i ¢avé xwe can dikin, dua sibé dikin,
pasé gazi der U cinaré xwe dikin G pasivé dixwin. Dema cihan ron b,
her kes dige karé xwe heta évaré. Evaré, li esreke teng dest i gavé xwe
can dikin, dua évaré dikin, li ber nisangén piroz ziyareti dibin 0 pasé fitar
dikin. Her sé rojan ézdi xéra didin, nané miryén xwe dibine malé cinaran
0 wisa s€ roj berdewam dibin, 1€ évara inlyé qewlbéj gewla dib&jin G
ézdixane cejna xwe piroz dike.

Cejna Xidir Nebi i Xidir Eylas

Cejna Xidir Nebi @ Xidir Eylas dikeve péncsema yeké ya meha
sibaté. Berl wé — dusem, sésem U g¢arsemé, s€ rojan roji digirin.
Ev roji li ser ézdiyan ne ferz in, ew wek xér tén hejmartin. Navé ké
Xidir an Eylas e, ew borcdar e heft salan rojiyén Xidir Nebi 0 Xidir
Eylas bigire.

Ev cejn bi du babgakan va girédayi ye G ézdi wan piroz dibinin.

Ciyé piroz li Lalisé

Héjayi gotiné ye, ku di derbaré peristgeha Lalisé da 1€kolin 0
xebateke héja ji aliyé héjayan Bedelé Feqir Heci . Heso Hurmi hatiye
nivisandin. Me destlir ji wan xwast, ku nivisén wan di vé berhema xwe da
em bi karbinin 4, ji bo wé ji, em sipasya xwe li wan dikin.

Pira Selaté

Wek ku mitolojiya ola ézdiyan da té gotin, dema meriv dimire, ruhé
wi dibine ser Pira Selaté. Heger ew ruh bas be, Xwedé jé razi be, ew pira li
ber pan dibe 0 ew téra derbas dibe. Heger ruh xirab be (i Xwedé j€ nerazi
be, pira li ber zirav 0 teng dibe, dibe mu i ewé nikare téra derbasbibe
jorda té xar€.

Pisti ruh ji Pira Selaté derbasdibe té Stika Merifeté G de’wé jé dikin
0 li wé deré ban dikin, ev ruh dirhoyé (dirifé) ké ye?
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B pa3o0paHHOM BUJIE TIPHHOCAT U3 celeHus bax3aH, rjae oHu XpaHsTCs
B Te4yeHHe roga. Bo Bpemst cOOpKM HOCHIIOK MOIOT CBSILICHHBIN I'MMH
«Kaene Taxmay («['umH 0 TpoHE»), B KOTOPOM TOBOPHUTCS O COTBOPE-
Huu mupa u Tpone bora. Ilo 3aBepuienun puryana naJoMHHUKaM pas-
JIAf0T CIAJ0CTH U (PPYKTHL.

Ha nrectoit neHb €3MICKHE CBSIICHHOCITYXXHTENIH, (DaKUpPbl M
MPEJCTAaBUTENN HECKOJBKHUX IUIEMEH BO TJIaBE C E€3UACKHM 3MHPOM
BBICTPAMBAIOTCS OKOJIO HOCHIJIOK. B 3TO BpeMms 3HATOKH CBSIIEHHBIX
TEKCTOB ITOIOT TUMHBI. 3aTeM HOCHJIKH OMBIBAlOT B Bomax Kamma Crm
Y HAIpPaBISIOTCS BO JBOP Xpama IO MEJIoAHIo (iIelT u TaMOypuHa.
Hapon BockiunaHusIMM BCTpeyaeT Top keCTBeHHOe IecTBue. Hocunku
BHOCSIT B 3[JaHME XpaMa U OITyCKaroT Ha IOJ B 3aJie, IJIe 3acelall COBET
[etixa Anu (Ha3wiBaeTcs 3an JJueana bape [ll6axe), moclie 4ero e3u-
JIBI TI0 OY€PEIH IMOAXOMST IS MPEKIOHCHUS TIepel HIMH.

B mocnemHuii, ceapMol ACHP YCTPaWBalOT MPA3IHUK: MTaJIOM-
HUKH MOCENIAl0T CBATHIE MECTa B JOIHMHE Jlaiblm, Bce TaHIYIOT, TO-
3IpaBISIIOT APYT Apyra. B aToT neHs coBepuiaercs oopsia napu (3aBe-
ca). CBsIIeHHOCTY)KUTENN oCBsAaoT B Bonax Kanna Crniu ménkoBbie
TKaHU ¥ NPUHOCAT MX B IIEHTPAJbHBINA 3aJ XpaMa, MOJ MY3bIKY TaM-
OypuHa U (QueiTsl, packypuBas Oxyp (6maroBoHms). Bee sxenaromme
MTOKPBIBAIOT TOJIOBY 3TOW TKAHBIO M JENAIOT MokepTBoBaHUs. [locie
Yero napu BO3HOCAT Ha KYIIOJN CBSITOTO, B YECTh KOTOPOTO OBLI CO-
BEPIICH 3TOT 00psiJ, M NPUBS3BIBAIOT K BepXymike Kynona. Coctout
napu, Kak MpaBUIIO, U3 TPeX KyCKOB MaTE€pPHUH: KPACHOTO, KEITOr0 U
3€JIEHOTO IIBETA. 3EeJICHBIN I[BET CUMBOIU3UPYET KU3Hb, KPACHBIN —
OTOHB, JKENTHII — coNHIle, CBET. Booobmie e B Jlanpiie MOXXHO yBH-
J€Th MHOXXECTBO I[BETHBIX TKAHEH, KOTOPHIMH YKPAIICHBI KOJOHHEI
XpaMa B [IEHTPAIHLHOM 3aJI¢ U MOTHIIBI CBATHIX. E3HIIBI 3aBA3BIBAIOT H
Pa3BsI3bIBAIOT HA HUX Y3€JIKH, 3ara/blBasl KeJIaHuUs.

B Teuenue Bcel npasnHuyHON Henenu Jxamauiia [uxanu mo
BeUYepaM CBAIICHHOCITYXHTEIH HCIONHAIOT TaHEI[ aHIeloB — camd
(CBSIIIICHHBIH TaHEIT), BO BPEMS KOTOPOTO BCE MPHUCYTCTBYIOIINE TyXOB-
HO OYHMIIAIOTCS. DTOT TaHEIl HCIIOTHIETCS U THEM, BozJe Kymoia [llex
Mame (xanca Illex Ilamc), oxkono Kanna Crin 1 Ha KpbIlie 30aHUS
cesitoro Lllex AGmynkamupa.

Kpome Jlrxamaniia [Iluxann Cama HCTIONHSACTCS BO BPEMs IpyTUX
npa3aaukoB: Yne Xasune (CopoxoBuHa neta), Yne 3ecmane (Copo-
KOBWHA 3WMBbI). DTH MPA3THUKHN IPOXOIAT O HCTCUCHUH COPOKATHEB-
HOTO TIOCTa 3UMOH H JICTOM.

Beuepom k 9 wacam e3up coObuparoTest Bo 1Bope Xxpama Jxanca
[uxanu (Mecto 3acenanust coBeta llleiixa Ann) v 3aHUMAIOT MECTa Ha
KOBpax M manacax. [71aBa JTyXOBEHCTBAa CO CBOMM COBETOM CHAMT IO
6ecenkoii. [IpeacraBuTeny TyXOBEHCTBA CafsITCS y CTEH XpaMa CIipa-
Ba M cieBa OoT Bxofga. OfWH U3 HUX BCTAeT W OOpaIIaeTcs K Kasaidm
C TPOCHOOH, YTOOBI T€ HAYAI MPOIIOBENb M MCIIOTHUIIN CBSIICHHBIN
THUMH. 3aTeM HACTyIaeT BpeMs UCIONHEHHs TaHna. Papaw (paxup)
3aXOJUT B XpaM, BHIHOCHUT TOpsilie (GUTWIA U MPOXOIUT MOCPEIHHE
JIBOpa, [J€ CTOUT KaHnaessiop it ¢uruiei. Bee aTo Bpems kasaivl
HCTIONTHSIIOT MENOHI0 Ha ¢ueiite u TamOypuHe. Dakup, ciyxammi y
m1aBHOH nBepu xpama ([ape Kamm), 3axomuT BHYTps B oOmadaeTcs B
cstoe onestaue Llleiixa Amn — Taodoe y xana (BeHen u BIacsHHIIA).
OH nenaer 0coOble MUCTHYECKHE JBIDKCHUS: TIPaByIO PyKY MOJHOCUT
K JISBOMY IUI€Yy ¥ MEAJICHHO OIIyCKAaeT €€ MO JEBOH pyKe U COeUHSET

AN

A very important ritual symbolizing the burial of Sheikh Adi takes
place from the fifth to the sixth day. On this day a stretcher, Bare shbake,
which had been used to carry the relics of the saint to his burial place
is assembled. The disassembled stretcher is brought from the village of
Bahzan, where it is housed during the rest of the year. At the assembling
of it the people sing a sacred hymn, the “Kawle Takhta” (The Hymn
about the Throne), about creation of the world and about the throne of the
God. After this, sweets and fruits are distributed among the pilgrims.

On the sixth day the Yezidian priests, fakirs and representatives
of several tribes headed by the emir gather around the stretcher. The
priests sing hymns. Then they cleanse the stretcher in the waters of
Kania Spi (White Spring/Holy Spring) and go to the court of the temple
to the accompaniment of the music of flutes and tambourines. The
people greet the solemn procession with exclamations. The stretcher
is carried into the temple building and placed on the floor in one of the
halls. Then the Yezidians approach to the stretcher one after another to
bow before it.

On the seventh and last day, a holiday and dance take place, and
the pilgrims visit holy places in the Lalish valley and congratulate
one another. On this day they perform a ritual, pari (curtain). The
priests sanctify material (silk) in the waters of the Kania Spi and bring
it into the central hall of the temple, burning incense (bkhur) to the
accompaniment of the music of flutes and tambourines. Those who
wish cover their heads with this material and make donations. After that
the material on the cupola of the holy man in whose honour the ritual
has been performed is raised and fastened to its top. The pari consists
of three pieces of material: red, yellow and green. Green symbolizes
life, red is fire, and yellow the sun/light. In general, it is possible to
see in Lalish a lot of coloured materials decorating the columns of the
hall of the temple and the tombs of saints. The Yezidians tie and untie
knots on them making wishes. There are five columns decorated in such
a manner in honour of the saints: Malak Nasrdin, Sltan Ezid, Malak
Fakhradin, Shekh Shams, and Malak Shekh Sin.

Each evening during the whole holiday week of Jamaiya
Shikhadi the priests perform a dance of the angels, sama, when all
the people present are spiritually purified. They also perform it in the
daytime near the Shekh Shams cupola (Jalsa Shekh Shams), near Kania
Spi (White Spring/Holy Spring) and above the building of a holy man
Shekh Abdulkadir.

The Yezidians use the word sama with the meaning “a sacred
dance”. In addition to the Jamaiya Shikhadi they perform it at the time
of other holy days: Chle Havine (forty-day fast in summer) and Chle
Zvstane (forty-day fast in winter). These holy days take place after the
expiry of the forty-day fasts in winter and summer.

To perform the dance in the Jamaiya Shikhadi holiday, the
Yezidians gather in the evening in the court of the temple at the Jalsa
Shikhadi (the place where the council of Sheikh Adi sat) and bring
carpets and rugs to sit on. The clergy take places by the walls on the
right and the left of the entrance. The head of the clergy with his council
sit in a pavilion.

One of the priests stands up and asks the kawals formally to
start to preach and sing a sacred hymn. After the homily, the dance
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« Perisgeha Lalis (H. Layard, 1849)
o Aaawmm (T, Narspa, 1849)
« Lalish (H. Layard, 1849)

« Séx Nasir — Bavé $éx, Extiyaré
Mergehé (H. Layard, 1849)

« ['AaBa ayxosencrsa Illefix Hacp
bage Illex Axtuape Mapre

(T Asitapa, 1849)

« The head of the Yezidian progeny
Sheikh Nasr Bave Shekh Akhtiare
Marge (H. Layard, 1849)

« Mir Seid beg li ber deré Laligé
(wéne Rosita Forbes, 1929)

« Mup Cana-6ex y BXopa B Xpam
(¢oro: Posura dopbc, 1929)

« Mir Said-bek at the entrance to the
temple (photo: Rosita Forbes, 1929)

Séx, pir, merebi 0 yar 0 biré axreté péva digin, 0, heger dilé wan
xwes b€, 0 ew jé razi bin, berevaniy¢ jé dikin, ji desté zebéniyan té der
0 qurtal dikin. Heger na, zebéni 1€ didin 0 iskence 0 azar dikin 0 davéjin
clyé€ azar 0 1skencé - newaleke bi nave Newala Waweylé, ya ku li Geliyé
Lalisé ye G dikeve navbera Ciyayé Misragiya G Ciyayé Erefaté.

Héjayi gotiné ye, ku Pira Selaté li ser wé avé ye, ya ku ji géli
derdikeve, 0 ev pira néziki 1 km ji Xana Ezid dir e. Diréjayiya vé piré 10
m, firehi 3 m @ bilindahiya wé 2 m e.

Beri ¢end salan Pira Selaté niijen kirin G li ser bi rengeki din hatiye
avakirin G bi vi awahi rengé beré windabuye.

Banén Laligé

Bané¢ kahfé ku dikeve pist rewaqa Serfedin 0 li ser avaya ¢ilexané
ku li ber gizra qola. Bané tiravéjan dikeve ser Deriy€ mir.

Qubeyén Lalisé

Li Lalisé ses qube bi séweyé konlsi hene. Ew rojé G tiréjén wé
sembolize dikin. Séwey¢é avakirina wan quba resen e, anku arkitéktireke
bi Gnik e.

Qubeyén Laligé ev in:

1. Quba Sixadi,

2. Quba Melek Séx Sin,

3. Quba Séx Misé Enzeli,

4. Quba Kanya Sipi,

5. Quba Séx Miseleh (Xeftré réyan).

6. Quba Sésims,

Ji bili van qubeyan, nisangeha Pir Mend bi séweyé qubeyé beri
¢end salan li ber Dergé Mir li Stika Merifeté hatiye ¢ékirin.

Gaykuj

Hewseke mezin e di avayé mezin y€ Lilisé da. Li vé hewsé ava
Kaniya Sipi 0 Kaniya Zimzimé digehijne hevdu. Ji hewz¢é bictk yé bi ava
Kaniya Sipi ra dibéjn: Merzéd Behré. Herwisa ji li ber wé gorek (tirbek)
vesartl heye 0 bi baweriya ézdiyan, ew gora Adem e.

Ji bill vé, Birka Gaykujé ji heye (ji du peyvan “ga” 4 “kuj” té.
Anku ciy€ kustina gayi). Beré ézdiyan rojén cejin G helkeftinan ga G pez
li wé deré serjédikirin @ wek xér 0 gori (qurban) beladikirin. Simat
silanén Laligé li vé hewsé li ser kuckén agiri di sitil G berogén mezin da
dikelandin.

Li Gaykujé disa “Kela Xerqe” heye. Li vir ¢iqlén dara Zerglizé
dikelinin @ risé€ ji hirlya miyan risti bi ava wan res direnginin, G pasé bi wi
xerge dihinin. Herwisa gayé Qebaxé dema Cemaya Sixadi li vé hewsé
dibine ber “Sédera Sésims” 1 li wé deré serjé dikin.

Rezé zeytiiné

Rezeki kevn e G dérin e 0 dibéjin Sixadi ev rez ¢andye. Beri G
pisti Sixadi ji gundé Behzané deheka xwe ya zeyté dikirine dena da G
ji bo Lalisé dianin. L& niha ev tist nemaye G beré€ zeytiinén rezé Sixadi
naxwin, ji ber ku zeyta wan ji bo gurikirina ¢irayén Laligé té bikaranin.
Hinek xizmetkarén taybet hene, wi rez1 dikolin, av didin, di¢inin G zeyé
cedikin.
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PYKH. DTOT KECT CUMBOJIHM3HUPYET ouuiieHne cepana. OTHOBPEMEHHO
MOHax JeJlaeT Liar MpaBod HOTOil, a JIEBYIO0 MEJICHHO MPUPABHUBACT
K MpaBoii. 3a HUM, CTaB JIPYT 3a JAPYIOM, CICAYIOT MPEJACTABUTEIH Iy~
XOBEHCTBA — YYaCTHHUKH 3TOro puryana. Kakaplid 3HaeT, Koraa Mmpuxo-
JIUT €TO Yepe]] IOBTOPSITh ABMKEHMS. My3bIka HTPaeT B HAPACTAOIIEM
TEMIIE, Kagalbl TIOIOT CBSIIEHHBIN TUMH. TeM BpeMEHEM OIWH U3 IPH-
CYTCTBYIOIINX BOCKIHIALT: «Xomna-xona Cnman I3uoa, Xonnra Tasycu
Manaxa!» («Xeana Cyrman 23udy u Taycu Manaxy!»).

Korna ¢axup mogxoaur K kaBanam, K MPOLECCHH IIPUCOSTHHAETCSI
BTOPOH psiz, TA€ caenyeT iaBa AyxoBeHcTBa — base Lllex. Tak B 1Ba psina
COBEpIIAIOTCS TP KPyra BOKPYT KaHJEIsIOpa, MOCIe 4ero BhICTpanBa-
10TCA y ABEpH Xpama. Mys3bIKa CMOJIKAeT, MOHAX HPHITAIAeT K ITOPOTy U
LIEITYeT CTEHY XpaMa, a CIIeILyIOIINe 38 HAM LIETyIOT CBSITOE OAEsHNUE. 3a-
TEM IPHHOCST JUTS BCEX NMPUCYTCTBYIOIINX OCBAIICHHYO0 uiry Cyam.

IToMrMO COpOKaHEBHBIX OCTOB — COPOKOBHUH, — BaXKHBIMH JIJISI
€3WI0B CUYUTAIOTCS JBa TPEXOHEBHBIX mocta: Poxwme I3mn (Rojlyé
Ezid) u Poxxue Xuap Ha6u n Xuap Mmmac (Rojiyé Xidir & Nebi Xidir
fliyas).

Poosrcue I3u0 — TIaBHBIN TTOCT €3UI0B, COONTIONACTCS B CEpEeIHE
nexadpst (xaunyn). IlocT HadMHAETCS BO BTOPHUK yTPOM H JUTUTCS TPH
JIHS: KaXKIIbIi IEHb BEPYIOIINE BCTAIOT JI0 PACCBETA, ITOCIIE OMOBEHHS U
MOJIMTBBI TPUCTYIAOT K JIETKOM Twmie (pasiv), CIemyroniid pa3 ecTb ’
NUTh pa3pelaercs nocie 3axona conHua. Ha yeTBEprolil 1eHb, B IATHU-
1y (mepBasi ISITHHLA TI0 FOJIMAHCKOMY KaJICHIAPIO), HAUMHAETCS TPasa-
HUK, TOCBAMEHHEIA bory-TBopity — D3uoy.

Posrcue Xuop Haou u Xuop Hnuac — TpexTHEBHBIH MTOCT B 9Y€CTh
IByX cBATHIX Xuap Habu m Xuap WMnmaca, NCTIOMHATENS JKETaHUH H
MTOKPOBUTENS ITyTHUKOB. DTOT MPA3IHHUK MPUXOANUTCS Ha MEPBYIO HE-
neito GeBpaist (coam).

W3 o06s13aTenbHBIX 00psA0B, HCHONHAEMBIX B Jlamblmie, ynoms-
HEeM 00psiA cana unan, Wi caia: KOraa e3u] MpuxoanT B Jlanbim, oH
MIPOXOANT O0psII OCBSIEHHs B Bojgax ncrtounnkoB Kanna Crm n Ka-
HUa 3eM3€eM U JI0JDKEH OKPOIIUTh BOAOH C PYKH, IPOU3HECS] MOJIUTBY
O POIHBIX U OIM3KUX.

XpaMoOBbIXi KOMIAEKC AaAbIT

VYerporicTBo Jlanbliia, MHOTOYHCIEHHBIE IOCTPONKHU pa3InYHOrO
Ha3HAYEHHs, TEPPUTOPHATIBHOE JIeJIeHHE Ha (PyHKIMOHAJIBHBIE 30HBI,
TIO3BOJISIOT CYMTATh JIANBIIT XpaMOBBIM KOMITJIEKCOM.

KymnoJga

[Mokaryii, OHUM U3 CaMBIX PETTMTHO3HO 3HAYMMBbIX ¥ YHUKAJIBHBIX
B apXUTEKTYPHOM IUIaHE COOPYKEHHH MOXKHO Ha3BaTh €3MCKUE KyIIONa
(xy66a). ITO BBITAHYTBHIC 3a0CTPEHHBIE KOHYCHI C MHOTOYHCICHHBIMA
IpaHsAMHU, KOTOPbIE CHMBOIM3UPYIOT JIyHH COJHIIA, CXOSIINE C HeOeC Ha
3emitto. B xpamoBom komrtekce JlambIn Takux KyIoJIOB IIECTb.

Han meHTpanbHBIM 37aHHEM XpaMa BO3BBIIIAIOTCS TPH KyIIOJa:

1) camprii Beicoku# — [1lex Aam, o1 HUM TTOKOSITCSI MOIIIA CaAMOTO
Ileitxa Anu,

2) cupasa — Illex Xacan (Manaxk [lexcun),

3) cieBa — I1lex Myce Anzanu.

AN

begins. A farash (fakir) enters the temple, brings out burning wicks
and crosses to the centre of the court where a candelabrum for the
wicks stands. All this time the kawals play tambourines and flutes. A
fakir serving at the main gate of the temple (Dare Kapi) enters robed
in the sacred dress of Sheikh Adi that is called 7aj u hala (a woollen
cowl and hair-shirt). He makes special mystical motions: he lifts his
right hand to his left shoulder and slowly lowers it along the left hand
and joins the both hands. This gesture symbolizes a purification of the
heart. At the same time the monk takes a step with his right foot and
slowly drags the left one to it. The priests participating in the ritual
follow him lined up one after another. Each knows when it is his turn
to perform the motions. The music plays with increasing speed, the
kawals sing a sacred hymn. At that time one of the people exclaims:
“Holla-hola Sltan Ezida, Holla Tawusi Malaka!” (“Thanks to Sultan
Ezid and Tawusi Malak!”).

When the fakir comes to the kawals the second row, including
the head of the clergy, the Bave Shekh, joins the procession. These
two rows perform three circles around the candelabrum. Then the fakir
and people following him line up at the gate of the temple. The music
ceases, the monk closes the threshold and kisses the wall of the temple,
and people following him kiss the holy dress. Afterwards, consecrated
food, smat, is brought for all the people.

In addition to the abovementioned forty-day fasts, two three-day
fasts are very important for the Yezidians: Rozhiye Ezid and Rozhiye
Khidr Nabi and Khidr Ilias.

Rozhiye Ezid is the main fast that lasts three days, after which a
holy day starts devoted to the God-Creator. This fast is kept at the first
week of the month of Kanun (December). The fast starts on Tuesday
in the morning. People get up before sunrise and, after ablution and a
prayer, eat light food (Pashiv). Thereafter it is prohibited to eat or drink
until sunset. On the fourth day (Friday), aida Ezid (“the holy day of
Ezid”) is celebrated.

Rozhiye Khidr Nabi and Khidr Ilias is a three-day fast devoted to
two holy men, Khidr Nabi and Khidr [lias, who are executors of wishes.
This fast is kept in the first week of the month of Shat (February).

It is necessary to mention one more obligatory ceremony in
Lalish: the ritual sala inan or sala when any Yezidian comes to Lalish
and executes a ritual of consecration in the waters of the Kania Spi and
Kania Zemzem springs. He must sprinkle himself with water, offering
up a prayer about his relatives and kin.

The temple complex at Lalish

The structure of the temple at Lalish, the numerous buildings of
different purposes and the division of space into functional areas allow
Lalish to be named a temple complex.

Cupolas

Probably the Yezidian cupolas (kubba) are the most religiously
important and architecturally unique constructions. These elongated
pointed cones with numerous facets symbolize the rays of the sun
falling from heaven to earth. There are six such cupolas at Lalish.
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« Feqireki ézdi digel Cegeltuyé
« Esmacxuin pakup ¢ purnasmm «Jakaary>

« Yezidian Fakir with a wick “Chakaltu”

« Qewalén ézdiyan: gewal Rizagan, gewal Hisén, gewal Mirad

« Esupckue kaBaabl: kaBaa Psran, kaBaa Xycceiin, kaBaa Mpap

« Yezidian kawals: kawal Rzgan, kawal Hussein, kawal Mrad

AN

Ciyayén Lalisé

Ciyayé Misraglya - ser ¢iyay€ Erefaté ve ye. Misrlgi raman jé ew
in yén ji me ¢étir (cin) 0 dibéjné geliyé Qewalan.

Geliy€ Qewalan dikeve navbera ¢iyayé Misriigiya G ¢iyayé Erefaté.
Di ser ra dibe newala Wawaylé.

Ciyayé Erefaté dikeve bakiré peristgehé.

Ciyayé Hizreté dikeve rojavayé peristgehé.

Silavgeh

Du silavgehén sereke li Lalisé hene. Ya yeké silavgeha Sixadi ye,
ya duwem ya Mehmed Resan (Mehmeresan) ku, dikeve ser pista Ciyayé
Miseté.

Silavgeh, ango ew ciyé silavé, dibe dika silavé. Disa wateya wé ya
derwési ew e, dema tisteki piroz dibini ji dir va dé li ber wé silavgehé
yan nisané ziyareti bi. Dema tu li réya ¢iyayi ji desté berbi Lalisé va
bigi 1 bigihiji cihé silavgehé, dé geli G nisangehén Lalisé bibini, lewma
ferz e, ziyareti bi. Silavgeha Sixadi weke dosekeké ye U xelk bera li ser
datinin. Dema beré du sala careké li cemaya sipikirina quba bi kilsé
dihate sipikirin.

Sikevta Stiina Miraza

Dikeve binya Ciyayé Erefaté. Pisti beré Xecicay€ li beré Qebaxé
stineke kevn li bin sikefté ye. Bir i baweri hene, ku merivén desté xwe
péra bigihinin dé mirazé wan bi ci bé, bi taybet ji bo zewacé G stikiriné.
Di demé destweranding bi stiiné ra t€ dayin.

Hilkirina ¢irayé

Ezdiyan agir kiriye sembola Rojé. Ji ber giringi, paki @i piroziya
rojé, agir ji ronahiyé dide. Li Lalisé herroj agir di ¢eqgeltt, gendil @i ¢irayan
da té gurkirin. Ji wi feqiri ra, y€ ku ¢irayan gur dike, dibéjiné feras.

Cegqeltayé tiji zeyt dike ku kevgik (magik) té da ye- ji bo
dagirtina li ser ¢irayan. Li rex geqeltiiyé va pargeki wek lepeki pé va
ye, desikét fitila zeyt dike 0 datine ser 0 agir berdidiné 0 li peristgeha
Lalisé digerin.

Evarén garsema @ iniyan dayka kevani, feqrayek tawé ku tiji
pelén agiri ye 0 kiski bixtré (bénxwes) € di desta da ye 0 her bénekeé
hinek bix{ré berdide ser wan pelan 0t béna xwe ya xwes wan avayé
peristgehé xwes, bi saw G heybet dike.

Evarén hemi cejnan (eyd i erefatan) ciyé nisangehén xasa fitil tén
vexistin.

Sikefta berata

Sikevteke gelek mezin e G kevnar e, dizivire beri dema Sixadi bi
hezarén sala. Derlyé wé geleki teng 0 biglk e, li ser destan digine jor, sé
heta ¢ar métran zédetir berfireh dibe G bi ¢eqgeltl G ¢ira digine jor, axé
dikolin, b&jing 0 moxil dikin, dikine wek hevir 0 dikine berat. Berat ji bi
qasi libé zeytlineké yan xarekeé ye.

Sikeftén Lalisé ev in:

Sikevta ku axa beraté 1€ ye, di navbera avayé Sésims G Xatina
Fexran da ye. Sikevta Séx Mend li ber avayé Séx Mend e, sikevta Seyidé
Nubh li ber avayé Xatlina Fexra ye.
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4) IepBsiii kynox npu Bxoae B xpam — Lllex Mymaiuia (Xadype
Pua) — HOKpOBHTEIb Ty THUKOB.

5) Kymon Kanuna Crniu, KOTOpBI CTOWT HAJl OMHOMMEHHBIM CBSI-
TBIM MCTOYHHMKOM, BOIaMH KOTOPOTO MAJIOMHHUKA OCBSIIAIOT.

6) Kynomn [llex [Ilamca — Anrena Caera.

Kpome 3TuX 1IecTu KymoJjoB, Iepel BXOJOM BO JBOp Xpama ecTh
1o100HOe COOpYIKEHHE, KOTOPOE HAa3bIBAIOT HE «KYOOA», & «HuulaHed
[Tup Manny (cBsitoe mMecTo, 3Hak [Iup Manna).

laiiky:x. Tax Ha3pBaeTcs [IBOpHMK B Xpame Jlamprm (rmo-
BUJIMMOMY, OT KypJICKUX CJIOB «2a» — OBIK U «Kyoic» — yOUBaTh ), TJe
CJIMBAIOTCSI BOJIBI JIByX CBSIIEHHBIX NCTOYHMKOB — Kanna Criu 1 Kanuna
3eM3eM. 31echk HaxomsaTces MajeHbkue Oacceiinnl Boj Kanwma Chom, m
Ha3bIBatoTCs oHU: Mapsen baxpe (Pyoexu Mopsi). ComtacHo mpesa-
HHUIO, TaM HaXOJUTCA Mormiaa Anama. 31ech ’Ke HaXOAUTCS HUCTOYHUK
Bpxa Taiikysxe. Crona e3u/ibl IPUHOCHIIN OBIKOB U OBEI[ Ha 3aKJIaHUe.
31eck e TOTOBIIIM M3 Msica U cagapa (MOJIOTOH MIICHHUIIBI) CBAIICHHOE
01110710, HAa3bIBAEMOE e3uJIaMu cmam, (WIH wuian) AJis pa3fadu majioM-
HuKaMm U O0eaubM. Croa Kak101 BECHOW MOHAXHU Xpama MPHHOCIT Ha
CIIMHE JIpoBa. 371eCh e eCTh MecTo, Ha3biBaeMoe Kana Xapxa. Korna
Uit (haKUpOB CBs3aHA M3 OBEUBbCH IEPCTH BiacsHuia (pyoOwuiie), ee

Three cupolas are erected above the central building of the
temple:

1) the highest — Shekh Adi,

2) on the right — Shekh Hassan,

3) on the left — Shekh Muse Anzali.

The relics of Sheikh Adi lie under the eponymous cupola.

4) The first cupola at the entrance to the temple — Shekh Mushalla
(Khafure Ria) — a patron of travellers.

5) The Kania Spi cupola, erected above the spring of that name
whose waters are used to bless pilgrims.

6) The Shekh Shams cupola (the Angel of the Light).

In addition to these six cupolas there are similar constructions at
the entrance to the court of the temple. They are not kubba, but nishanga
of Pir Mand (the sign of Pir Mand).

Gaikuj

The court in the Lalish temple is the place where the waters of two
holy springs, Kania Spi and Kania Zemzem, join. Small pools of water
are situated here. Their name is Marzed Bahre (i.e. borders of the sea).
According to legend, the grave of Adam is also located here. The Brka
Gaikuje spring (probably, from Kurdish ga — a bull and kuj — to kill) is
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« Dayé Esmer micéwra Kaniya Sipi
« Marymxka Acmap cayxutespnuna Kanna Crin

« The mother Asmar, an acolyte of Kania Spi

« Kebani dayé Sirin

» KaBanu marymka IHnpun

« Kabani mother Shirin

Sikevta Mehmedé Reben li ser avaya Serfedin ra ye.

Sikevta Omer Xalan li Ciyayé Erefaté ye.

Sikevta Hesin Cinari li kéleka ya Omer Xalan e.

Sikevta Zimzimé.

Sikevta Stina Miraza.

Sikevta Mir Birahim li ser Ciyayé Hizreté ye.

Sikevta Cina li Ciyay€ Misriigyan, néziki Geliyé Qewala ye.

Sikevta Cilexané skevtek e piroz e 0 rojén cejnén Cilé haviné
0 Cilé Zivistané oldarén cilegir digine ¢ilexané G, t€ gotin, ku Sixadi
di ¢ilexané da dima. Gelek gorén (tirb) kevn di ¢ilexané da hene. Ava
Zimzimé di hinduré wé ra diherike. Ji bili feqir G ¢ilegiran destiira kesi
tuneye here ¢ilexané.

Kaniyén Lalisé

Li Lalisé gelek kaniyén avé hene, wek: Kaniya Sipi, Kaniya
Zimzim, Kaniya Kulava, Kaniya Sivana, Kaniya Berbaykeé G hwd.

Kaniya Sipi

Kaniyeke rind 0 ciwan e G aveke xwes, sé€rin, pak 0 piroz e.
Dikeve ziké Geliyé Lalisé ji Ciyayé Miseté diherike, qubek li ser
heye. Mitolojiya ézdiyan dibéje, dema ava res (tofan) rablye, bi tené
ava Kaniya Sipi zelal 0 paqij mabi. Di baweriya €zdiyatiyé da ev kani
havéné Laligé ye 0 Lalis havéné erdé ye.

Hersal li destpéka biharé €zdi havéné hevir 0 masté xwe pé helal
dikin. Her ézdiyek dema té cithané, divé bi ava Kaniya Sipi xwe mor
bike, ango, xwe pak 0 helal ke. Dilaneke taybet ya oli heye 0 li deré wé
kaniy€ dikin G dibgjin: “Dilana deré Kaniya Sipi” 0 li ber awazén def G
sibéban té kirin.

Divé bé gotin, nabe, ku jin G mérén hev bi hev ra herine ser
Kaniya Sipi @i Zimzimé, ji ber ku ciyén piroz in G ciyé dilrastiyé G
pakiyé ne, hemi nér 0 mé té da dibin xtsk 0 bira. Beré kegik 0 kurik
ciyé cuda dihatin mor kirin 0 heta niha ji ev ci hene: Kaniya kurika 0
Kaniya kegika. Dema gel dice jor sela kes 0 karén xwe li ser wé ava
piroz tinin.

Kaniya Zimzim

Ava Kaniya Zimzimé di skefteke kir di bin avayé Lalisé da
diherike. Dema ézdi digine wé skefté, delingé xwe hildidin jor 0 digine
nav avé. Bi wé avé sela li hema kes G karé xwe tinin G avé li ser ¢cavé
xwe dikin. Ciyek li skefté heye bi gécé ava kiriye 0 wek kepené sivana
ye 0 berek (kevirek) li biniye, merivé ku pista wi dése li ser radini G
pista xwe li diwér dide, daku &sa wi here.

Gori tékstén ézdiyan, ¢il séxén Bexdayé hatibin bal Sixadi li
Laligé, daku sur i keraméta wi bibinin @ bicéribinin. Skefta Kaniya
Zimzimé geleki bi¢ik G teng bll. Séxa gazindé xwe ji Sixadi kirin 0 wi
gote wan, ku ew pista xwe bidne diwaré skefté G bé&jin “Ya bi qewata
Xwedé 0 Sixadi” G ciyé wan dé fireh be. Pagé dema niméja wan hat G
ew hewcé avé bln 1 ji Sixadi av xwastin. Sixadl wekazé xwe kévir da
0 gazi avé kir. Av jé derket. Wek zanayé oli dibéjin Sixadi ava Zimzimé
ji Kaeba y¢ ji bo wan séxa derxist.

Kaniya Sivana

Kaniyeke bicik e 0 dikeve néziki Dara Zerglizé. Ava wé ji bo
sistina kincan 0 sersistiné bikar tinin, ji ber ku ava Kaniya Sipi G
Kaniya Zimzimé ya piroz nabe ji bo wan tistan bikar binin.
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MMOMEIIAIOT B CHCIHUATBHBIA COCYl C BOION M OpOCAIOT Tyla BETBU H
JUCThsL JiepeBa 3apeys (HEeIUIOMOHOCSIINNA COPT OpelIHuKa). J[Ba maHs
KHITATAT BJIACSHUILY, B PE3YJbTaTe Y€r0 OHAa OKPAIIMBACTCS B YCPHBIH
WU TEMHO-KOPUYHEBBIH 1IBET.

Cnagra. DT0 CIIOBO OyKBaJIbHO TEPEBOAUTCS KaK «MECTO IPH-
BeTcTBUS» (Kypd.). B Jlansiue ects Tpu Takux mecra: Cnasra lluxa-
nu, CnaBra Maxmapaian u Cinasra Ctu Oc.

Panbine e3unpl npuxonuin B Jlanelin co cTOpoHbl ceneHust ba-
aJp ¥ CILyCKaJIUCh B OJHOMMEHHYIO JI0JIUHY ¢ ropbl Miat. Kak Tonbko
MaJOMHUKHA BUAEITH BEPXYLIKU KyNoyioB Jlanblia, OHU mpUmagaii K
3eMJIC U IIeJIOBAJIM €€ — TaKUM 00pa30oM, MPHUBETCTBYS CBSITOE MECTO
n3naneka. Ha mecre Cara Illuxaau cTouT OOIBIION KAMEHB, IIOKPHI-
TBIH U3BECTHIO.

Ponnuku

B xpame ecTb HeCKONBKO CBATHIX UCTOUHMKOB: Kanua Cru, Ka-
Hua 3em3em, Kanuna Kynasa, Kanua [11Bana, Kanuna bapGaiike.

Kanua Cnu (benplit PoqHuK) — cunTaeTcs caMbIM CBSTBIM HCTOY-
HUKOM JUIsl €3u10B. BriTekaer u3 ropsl Muiar B fonune Jlansm. Co-
IJIACHO MPEIaHuI0, BO BPEMS BCEMUPHOI0 TOTOIIAa BCE BOJIbI IOMYTHEIH,
KpOME 3TOr0 POJHUKA. DTOT POAHUK CUUTACTCS CIEIOM OT «3aKBACKU
3emun. B Bonax Kanna Criu coBepIatoT puTyaabHble OMOBEHMS U CMBbI-
BalOT C HOBOPOXKJIEHHOTO «POJOBYIO CKBEpHY». Bo Bpems mpasgHu-
KOB BO 7iBope y ABepeit Kanna Criu coBepuiaeTcst peIMruo3Hblil TaHell
Jlunana Odape xanue, B KOTOPOM y4yacTBYIOT Bce e3uabl. Cumraercs
Onarum aenom BcTarh B XopoBoa. Cynpyikeckas apa He HMeeT IIpaBa
BouTH B Boabl Kanna Cnu u Kanna 3em3eM BMecTe, MHAY€ OHU CTaHYT
JYXOBHBIMH OparoM u cecTpoil. CyniecTByeT 1Ba OTJEIbHBIX HOACTY-
I1a K BOJIaM CBSIILIEHHBIX HCTOYHUKOB — OJIUH JUJISI MY>KUMH, IPYroH is
JKEHILUH.

Kanua 3em3em — poJHUK, BOJIBI KOTOPOTO BBITEKAOT U3 MEIEPHI
O] IVIaBHBIM 37aHMEM XpaMa. B oqHON U3 cTeH melepsl BbIceUeHa
HUIIA, TOKpBITas Oenoil u3BecThio. Ecim OonuT cnuHa, HY)KHO TpU
pa3a IMPUCIOHUTHCS K HUILE, U OOJIb IPOHIET.

Cuwuraercs, uto Llleiix Aau co3aan ATOT HCTOYHUK IO POChOE
40 Oarmanckux meixoB-cydues. COracHO CBSIEHHOMY TMMHY, HO-
ciie pacupoctpanenus: Bectu o llluxaan copok Oarnajackux MIEHXOB
BO IVIaBe CO 3HAMEHUTHIMHU Iueiixamu AxmanoMm ap-Pudau u Ady ain-
Bada Xyneanu npunun B Xakkapu (paiioH, rae HaxoauTces Jlamsrm —
ropHBIA MaccuB Ha ceBepe Mpaka) ¢ uenbto nsrnars Lluxagu. OH B
9TO BpeMs Mosiwics B meniepe. Axman ap-Pucdaun ornpasumiics tyna
W 3aBeJ JUCKyCCUIo 00 McTHHHOM IlyTH, Ha 4TO moJry4yas COOTBET-
CTBYIOIIME OTBETHI. 3areM OH nonpocun luxanu npogeMoHCTpUpo-
BaTh uyzeca, JapoBaHHble eMy borom. Ap-Pudan norpedosan Bobl,
na0Bbl 1IeiiXu coBepIIniIn oMoBeHue epen MoauTBoi. Toraa [lluxann
yaapui MOCOXOM O CKally U mpu3Bai Bony. OH co3ai pogHHUK, UCTOY-
HUKOM KOTOPOTO CUHMTAETCS CBSIILEHHBIN AJI MyCyIbMaH MEKKaHCKHM
korozen 3em3em. [locne Toro, kak OargajcKkue MIEHXH yI0CTOBEPH-
nuch B cBaToctu Illuxanyu, oHM OCTaBUIIH €ro.

Kanua Kynaea HaxonuTcsi BO JBOpPE XpaMa U UCIOIb3YeTCs AJis
OMOBEHHUS CBSITHIX PEAMETOB.

AN

here too. The Yezidians bring bulls and sheep for immolation here. It is
a place for the preparation of sacred food from meat and savar (ground
wheat), called by the Yezidians smat (or shilan), whence it is dispensed
to pilgrims and poor people. Each spring the monks bring firewood
here on their backs. Here also is a place called Kala Kharka where the
hair-shirts knitted of fleece worn by fakir’s are placed in a special vessel
with water and the branches and leaves of the Zarguz tree (a fruitless
variety of nut tree). The hair-shirt is boiled for two days, dyeing it black
or dark-brown.

Slavga

This word literally means “A place of greeting”. There are three
such places in Lalish: Slavga Shikhadi, Slavga Mahmarashan and
Slavga Sti Es. Earlier Yezidians came to Lalish from the direction of
the village Baadr and descended to the Lalish valley from the Mshat
mountain. When the pilgrims saw the tops of cupolas of Lalish
they fell on the earth and kissed it. This means to greet the temple
from afar. There is a large upright stone covered by lime at Slavga
Shikhadi.

Springs

There are several springs in the temple: Kania Spi, Kania Zemzem,
Kania Kulava, Kania Shvana, and Kania Barbaike.

Kania Spi. “The White Spring” is the holiest spring of the
Yezidians. It flows out of the Mshat mountain in the Lalish valley.
According to a legend at the time of the Flood all waters except for this
spring grew turbid. The Yezidians think that this spring is a remaining
trace of the leaven of the earth. They execute ritual cleansing and wash
off “birth pollution” in the waters of Kania Spi. At the times of holy
days all the Yezidians participate in a religious dance, the Dilana dare
kanie, in the court at the gate of Kania Spi. It is considered as a good
deed to take part in this round dance. A man and his wife have no
right to go into the waters of Kania Spi and Kania Zemzem together;
otherwise they will become spiritual brother and sister. There are two
separate approaches to the waters of the holy springs — one for men and
another for women.

Kania Zemzem is a spring whose waters flow from a cave under
the main building of the temple. One of the walls of the cave has a niche
covered by white lime. If somebody has back pains he must lean three
times on the niche and they will be cured.

It is believed that Sheikh Adi created this spring to comply
with the request of forty Baghdadi Sufic sheikhs. According to a
sacred hymn, after the dissemination of news about Shikhadi, forty
Baghdadi sheikhs headed by the famous sheikhs Ahmad ar-Rifai and
Abu al-Wafa Hulwani came to Hakkari to oust Shikhadi. At that time
Shikhadi was praying in the cave. Ahmad ar-Rifai entered the cave
and started a discussion about a true way and received corresponding
answers. Then he asked Shikhadi to demonstrate the miracles granted
to him by God. Ar-Rifai asked for water because the sheikhs needed
it to perform their ablutions before prayer. Shikhadi struck the rock
with his stick and called for water. He created the spring whose source
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- Ezdiyek ji Sengalé (wéne N. Remzi)
« Esup us Cunpsxapa (poro H. Pamau)
« A Yezidian from Sinjar (photo: N. Ramzi)

« Bavé Cawis Pir Sero

« bape Yapum I'up Illapo
« Bave Chawish Pir Sharo

Kaniya Berbayké

Ji ¢ciyayé Misragiya diherike. Aveke zelal e 1 ji ¢iya té xwar, heta
bighije néziki Xana Ezi. Ji bo ésa bé (én bawi) digine ber vé kaniyé. Bi
baweriya ézdiyan, piroziya kaniya Laligé pasi Pira Selaté derbas dibe.
Pasi ku ava kaniyan ji geliyé derbas dibe ava wan ji bo pédviyén jiyané
bikartinin.

Kolanén Lalisé

Kolana dina, kolana zebéniya, kolana ésyaniya, kolana baediriya
(kolana Séx Mend), kolana ésivniya, kolana Sitiya Es,. Qentera avé,
gentera Awdi Hesena, kolana xéreé.

Hesin Dena

Xaseki ji binemala Hesen Pirke. Nisanga wi di bin quba Sixadi G
Séx Misé Enzeli da ye. Di avay€ ku ji nisanga wi ye cerikén zeyté G Beré
miraza heye (Beré muelleq). Ezdi avgirti desmalé davéjin ser wi beri
mirazé xwe dixwazin. Heke desmal ser beri bimine ew nisaneke base.

Hews i civat i1 siikén Lalisé

Stika merifeté, Celsa Sixadi, Celsa Melek Fexredin, Celsa Melek
Séxsin, hewsa Séxubekir, sika mixayira li ber deré ¢il méran, celsa
Sésims.

Darén Lalisé én navdar

Dara Zengila li Meydana melekan.

Dara Singan li ser ¢iyé, li réya Lalisé 0 gundé Baediré.

Dara Birahimé Leg li cem Dara Singa ye.

Dara Qelendara li deré xezina nan e di hewsa Lalisé da.

Dara Xew¢ li deré Kaniya Sipi ye.

Dara Nezeré li pist qubeya Kaniya Sipi ye 0 niha higk biye.

Dara ser ¢iyayé Erefaté ji bo zeriké 0 zaroka, rizq G bereketé
digine ber.

Dara Hesené Geyar li ser gora Geliyé miriya.

Dara berilyé ya Babé Iso li pista rezé zeytiina ye.

Dara Leylé li Stka Merifeté ye.

Dara Zengila — dema qintargiyé Lalisé gera xwe ya xéré€ li nav
welét xilas dike G dizivire Geliyé Laligé, nisanén xwe (zengilén xwe)
bi wé dare ve dikin. Ya ku dikeve Meydana meleka G béhna xwe 1€
berdide.

Dara Singa — y€ ku bighijé 0 bixwaze xérekeé ji bo keseki xwe yan
miriyeki xwe bike, dé singeki li ber daré bikute.

Dara Xewé — heger zaroka yeki nikare razé (binivé) yan yeke
kémxew be, dé hinek toberke vé daré bi landika zaroka xwe va bike.




LALISA NURANT ¢ CBATOWM AAABILLI « HOLY LALISH

Kanua Illeana. Ponnuk, KOTOphI BeITEKaeT okosno mMocra Ca-
pat 6mm3 nepesa 3aprys. Bomy 3TOro ponHHUKa UCTIONB3YIOT JJIST CTHP-
KW, KyIaHus U T.JA., T.K. 9TOTO HeNb3s aenarh B Bogax Kanuma Cru u
Kanna 3emzem.

Kanua Bapoaiike BbITeKaeT U3 NOAHOXKUSA ropsl Mmpyrua. Mc-
MTOJI3YETCS OT HEKOTOPBIX OOJIC3HEH.

IIkadra Ynaxane ([Temepa CopokoBHHBI). ITO HEIIEPa HAXO-
JUTCS MOJ XPaMOM M COCTOMUT U3 HECKOIBKHUX 3aJ10B. 31€Ch MPOTEKAIOT
BOJIbl UCTOYHUKA 3€M3eM, KOTOpbIE B MecTe [aiiKyX COeNMHSIOTCS C
nuctouHukoM Kanma Cnu, mocie 4ero BBITEKAIOT U3 XpaMa IO MOCT
Capar (IIpa Capare). B memepe moKosTCS MOIIH €3UACKHX CBSTHIX.
Onun n3 Hux — Kouak bpanm. 3necs copok aueit noctuncs [leix Ay,
B mermiepe B cBSATBIC JHU CITY)KHUTEIH XpaMa 3QKUTAIOT MACIISTHBIE (H-
tuau. Bo Bpemst 40-qHEBHBIX MOCTOB JIETOM U 3UMOM MpPEJICTaBUTENH
JyXOBEHCTBA B IEPBBII U MOCIEAHUN JEHb MOCTA PACHEBAIOT 37ECh
CBSIIEHHBIE TUMHBI. HUKTO Ipyroi, KpoMe CIyHUTENel Xpama U BbIC-
LIETO AyXOBEHCTBA, HE UMEET IPaBa 3aXOAUTh B Ty MELIEPY.

Xacan /lana — UMs €3UICKOTO CBATOro U3 ceMbH XacaH [lupka.
Ero cBaroe MecTo HaxoauTcs BHYTpU Xpama 3a kynosnamu lllex Anu u
[Ilex Myce Ansanu. B ToM ke 3a1e HaXOQUTCs KAMEHb, BHICEUCHHBIN B
ckaine — bape Myannax (Bucsunii kameHsb). E3u/1bI ¢ 3aKpBITHIMU I1a3a-
MH TpH paza OpocaroT Ha KaME€Hb HEeOOJBIIION KyCOK TKaHH, 3ara/iblBast
xenanue. Eciam xoTst Obl 0MH pa3 TKaHb HE YNa/IeT ¢ KaMHS, JKeJIaHue
cOynercs. B aTom e 3aie HaXOAATCsI APEBHUE KyBIIMHBI, HAITOJHEH-
HBIC OJIMBKOBBIM MacjIoM ISt J1aMIl ((pUTHIIeH).

Pa3ze 3aiityna (OnuBKOBBIE Ca/Ibl)

Ha ckioHaxX OKpy)Karomux XpaM Top pacTyT TyTOBBIC, TyOOBBIE,
OpEXOBHIC H OJINBKOBEIC IepeBbst. CpyOaTh STH IepeBbs Helb3s1. Hemb3st
YIOTPEOATh B MUILY IDIOABI OJIMBOK, TaK KaK U3 HUX JCTAF0T Macilo
JUTSL pa3KUTaHUs CBALIEHHOTO OTHS B XpaMe.

CasTbIE 1epeBbS

Hapa 3enena (JepeBo Konokonsankos). Korma cBsIIeHHOCITYKH-
TEJN TIocIIe 00X0/1a €3U/ICKUX CEJICHUH BO3BpamialoTcs B Jlambimir, oHn
MpEe’kAe OCTAHABIMBAIOTCS MO STUM JI€PEBOM U BEIIAIOT HA HETO CBS-
LIEHHBIE TPEAMETHIL.

Hapa Xase ([lepeBo CHa). Oto nepeBo crout okono Kanwma Crin
(bensrit pogauk). Eciiu peGeHOK HOYBIO MIIOXO CIIUT, K €T0 JIOIbKE MPH-
BA3BIBAIOT KyCOYEK KOPBI M BETOUKH ITOTO J€pPEBa.

Hapa Cunea (Jepeso Koma). Cunraercst mMojIe3HbIM COBEPIINTH
pUTya 3a0MBaHMS KOJIa MO/ ATUM JICPEBOM.

Hapa Kananoapa — nepeBo Opoasumx JiepBHUIIEH-KalaHIapOB.
[ox aTM nEepeBoM COOMPAIMCH CTPAHCTBYIOMINE MOHAXH.

Hapa Jlaiine. lepeBo Jleinu, matepu e3unoB, keHbl [llanan
Ixepa (Ceiaa KyBomaa).

Hapa Hazape — nepeBo 0T criiasa.

Hapa uuae Apaghame. 1o nepeBo HaxomuTcs Ha rope Apadar.
K ero BeTBsiM e3u/bl MPUBA3BIBAIOT LIBETHBIE JEHTOUKH M 3arajibIBalOT
JKETTaHUS.

AN

is (according to legend) the Muslim holy well of Zemzem in Mecca.
The sheikhs were convinced of the sanctity of Shikhadi by this action
and left him be.

The spring of Kania Kulava is situated in the court of the temple
and is used for the ablution of sacred goods.

The spring of Kania Shvana flows out near the Sarat Bridge and
the tree of Zarguz. Water from the spring is used for washing, bathing,
etc. because it is impossible to do this in the waters of the Kania Spi
and Kania Zemzem.

The spring of Kania Barbaike flows out at the bottom of
Mshrugia mountain. Its water is used to treat some diseases.

Shkafta Chlakhane (The Cave of Forty-days). The cave is
situated under the temple and consists of several halls. The waters of
the Zemzem spring run here, and at a place called Gaikuj they join the
Kania Spi spring and flow out of the temple under the Sarat Bridge
(Pira Sarate). The cave is where the relics of Yezidian holy men are
buried. One of these was Kochak Braim. Sheikh Adi fasted here forty
days. On holy days acolytes of the temple light oil wicks in the cave.
Representatives of the priesthood sing hymns here on the first and last
days of the forty-day fasts in summer and winter. Except for the acolytes
of the temple and the highest priesthood, nobody may enter the cave.

Hasan Dana is the name of a Yezidian holy man from the
Hasan Pirk clan. His holy place is situated inside the temple behind
the cupolas of Shekh Adi and Shekh Muse Anzali. There is a stone
pillar in the same hall that had been cut in the rock, Bare Muallak
(The Pendent Rock). Yezidians with their eyes closed throw a piece of
fabric three times making a silent wish. If the fabric does not fall from
the pillar, the wish will come true.

Raze Zaituna (Olive Gardens). There are mulberry, oak, nut and
olive gardens on the slopes of the mountains in the surroundings of
the temple. It is prohibited to cut the trees and eat the olives because
their oil is used to kindle holy fire in the temple.

Holy trees

Dara Zengla (A Tree of Bluebells) When priests come back to
Lalish after their visits to Yezidian villages above all they stop under
this tree and hang sacred items on it.

Dara Khawe (A Tree of Dream). This tree is situated near Kania
Spi (The White Spring). If a baby sleeps badly at night somebody ties
a piece of bark and a branch of this tree to his cradle.

Dare Singla (A Tree of Pale). The Yezidians believe that it is
useful to performe a ritual of driving in a pale beneath this tree.

Dara Kalandara — a tree of vagrant dervishes — kalandars.
Vagrant monks gathered under this tree.

Dara Laile. A Tree of Leile, a mother of the Yezidians, a wife of
Shakhidi Jer (The Son of Jar).

Dara Nazare — a tree against puting the evil eye.

Dara chiae Arafate. The tree is situated on the Arafat mountain.
The Yezidians tie colored ribbons to its branches and make wishes.
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Geliyé Laligé. Riya ji Lalisé dige Séxané

Aoanna Aaabima. Bua co croponsr xpama
Ha BocTok (popora us I1lefixana B Aaabim)

Lalish valley. View from the temple to the east
(aroad from Sheikhan to Lalish)
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Lalish

Lalis

Aaapim
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Lalis | Aaapmm | Lalish

DERKETIM JI XEWRE YE
KIFS DIKE STERA SIBE YE
LLALIS E XWEDANE QUBE YE

BbILIEN 51 U3 1OTUHBI
BUJHEETCSI YTPEHHSIS 3BE3/IA
JIAJIBILI — BJIAJIBIKA KYIIOJIOB

I WENT OUT OF THE VALLEY
THE MORNING STAR IS SEEN
LALISH IS THE LORD OF CUPOLAS

AN
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Bané qubé Laligé

KPOBASI 1 OCHOBaHHME KYIIOAOB Aaapimra

Cupolas of Lalish and their bases
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Geliyé Laligé (quba S$ésims)

Bup na poauny u xymoa Ilex ITTamca

Lalish valley and the cupola of Shekh Shams
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Dimenek li ser avayén Laligé

Bua Ha cTpoenus B Aaabime

View to the buildings at Lalish
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Sé qubén Lalisé: Quba Sixadi, Melek $éx Sin,
Séx Musé Enzeli

Tpu xymoaa xpama: ITlex Aan, Masax
[lex Cun, Illex Myce AH3aan

Three cupolas of the temple: Shekh Adi, Malak
Shekh Sin and Shekh Muse Anzali
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Quba Sixadi @ Melek $éx Sin | Kymoaa IITex Apu 1 Maaax Illex Cur | Cupolas Shekh Adi and Malak Shekh Sin
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Sé qubén Laligé: Quba Sixadi, Melek
Séx Sin, Séx Mitisé Enzeli

Kymoaa ITlex Apn, Maaaxk Illex Cus,
IMMex Myce Auszaau

Cupolas of Shekh Adi, Malak Shekh
Sin, Shekh Muse Anzali

AN
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Quba Sixadi 0 Melek $éx Sin | Kymoaa Illex Apu u Masak ITlex Cun

Cupolas Shekh Adi and Malak Shekh Sin

AN
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Quba Séx Misé Enzeli

Kyroa ITex Myce Ausaau

Cupola of Shekh Muse Anzali
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Quba Séx Miseleh (Xefaré riya) | Kymoa Illex Mymaaaa (Xapype Pua)

Cupola of Shekh Mushalla (Khafure Ria)




50

LALISA NURANT e« CBATOM AAAbILLI « HOLY LALISH

Quba $ésims G li jéré
Quba Kaniya Sipi

Kymoa ITlex ITTamca (nasepxy) u

xyrnoa Kanua Criur (evoxamit)

Cupolas of Shekh Shams (above)
and Kania Spi (below)
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Quba Sésims (di ézditiyé da Sésims Kymoa Ilex [Tamca (Anreaa Coantia) u opHO- The cupola of Shekh Shams (Angel of the Sun)
xudané rojé ye 0 wek meleké rojé té HUMEHHOTO e3UACKOTO CBSITOTO, CIMTAIOLIETOCS and a Yezidian holy man of the same name, who is
nav kirin) BOIIAOLIIEHHEM aHIeAQ. considered as incarnation of the angel.

WE KIM ROJ HILTEYE
MANGA ZER;DERTEYE
SESIMS NURA XWEDE YE

KisiHyCh BOCXOASIIHUM-COJIHIIEM,
BocxoasimumM CBETUJIOM 30J10TUCTBIM,
IEx IIIamc — cBETOY Bora!

I vOW BY THE RISING SUN,
BY THE RISING GOLDEN LUMINARY
SHEKH SHAMS IS A LIGHT OF GoD!

AN



LALISA NURANT « CBATOWM AAABILLI « HOLY LALISH

Quba Kaniya Sipi (hewdé avé Lalisé: ji aliyé

rasté Kaniya kegika, ji aliyé ¢epé Kaniya kurika)

Kynoa Kanua Criut (Masenbkue 6acceiHsl
BOA AaAbIIIa: CIIpaBa POAHHK A€BOYEK, CAEBA
POAHHK MAABIHKOB)

The Kania Spi cupola (small pools of waters of
Lalish: to the left is the pool for boys, to the right is
the pool for girls)
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Quba Kaniya Sipi Kymoa Kanua Crin («Beabtit ncrounux>,

nan « CBATO# HCTOUHHK> )

The cupola of Kania Spi (“White Spring”,
“Holy Spring”)
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Celsa Kaniya Sipi Mecro 3acepanms myxeit y Kanna Crn A place of session of men at Kania Spi

(«Beaoro Mcrounmkas ) (“White Spring”)
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Qubka Pir Mendé Gor ManenbKuit Kymoa csiroro ITup Maxaa

A small cupola of the holy man Pir Mand

AN
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Dergé Mir

i

Asepb Mupa (Aseps [Toseauteas). 1o ABepb AMaHAUHR,
coria IMlex ITTamca, OAHOTO 3 @3HMACKUX IPEABOAUTEACH U
CBATHIX M3 OAKacThI mefixoB Illamcann. CauraeTcs, o
HMEHHO ITepeA 9TOM ABEPBIO BEPIIHTCS CyA Ha AYIIOH e3UAd

The Darge Mir gate (The gate of the Ruler). This is the

gate of Amaidin, a son of Shekh Shams, one of Yezidian
leaders and holy men from a sub-caste of sheikhs Shamsani.
Yezidians believe that just in front of this gate divine justice
must be performed
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Serederé Dergé Mir Asepb Mupa.Aerasp The Darge Mir gate. Detail

o7



58

LALISA NURANT « CBATOWM AAABILLI « HOLY LALISH

Nisangeh @ fitilén Sixadi i Melek $éx Sin
ji aliyé gepé yé Dergé Mir

Mecra sasxuranus GurrAeit (<«Huwanza>» ) A
IMuxaam u [excuna cripasa ot Aapre Mup

The places for lighting wicks (“nishanga”) for
Shikhadi and Shekhsin, to the right of the gate
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Negsén ser Dergé Mi OpHAaMeHTBI Ha CTEHAX PSAOM Ornaments on the walls near
¢ Boporamu Aapre Mup of the Darge Mir gate
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Taqé Dergé Mir

Apxa «Aapre Mup> Bo ABop xpama | The gate ‘Darge Mir’ to the court of the temple

}

AN
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Dergé Mir ji hundurva | Aapre Mup. Aetasp

Darge Mir. Detail

AN
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Ciyé mehkema ruha ézdi té kirin ber Dergé Mir

MecTo rae HAET CyA Ha AYILION €3UAQ IIPeA BXOAOM «Aapre Mup>
A place at the Darge Mir gate where divine justice must be performed
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Celsa Sixadi ABop rae 3acepas coser Illefixa Aau A court where a council of Sheikh Adi
«Axaaca uxapn> (Jalsa Shikhadi) was sitting

Sixapi HATE LALISE,
XEMIL{ BI XERQE RESE,
EDEWIYA HAL PE XWESE

HInxAaau nPUIEN B JIAIBIII
OFBJIAYEHHBIN B YEPHYIO BJIACSIHULLY
AJABH [(Jio1A AZTA, T.E. E3W/IbI) OBPAJIOBAJINCH EMY

SHIKHADI CAME TO LALISH
DRESSED IN A BLACK HEAD-DRESS
ADAVI ('l'llli PEOPLE OF Al)l, I.E. YlCZlI)lANS) WERE GLAD OF HIM

AN
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Darge Shikhadi (the door of Sheikh Adi).

The entrance to the temple

Dergé Sixadi (Deré Qapiyé) Aapre ITuxaau (aBeps Ilefixa Apm).
Bxop B xpam

AN
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Serederé Dergé Sixadi

®ponTon Aapre Iluxasu

The pediment of Darge Shikhadi
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Serederé Dergé Sixadi

®ponTor Aapre Iluxasn

The pediment of Darge Shikhadi
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Nisanga Guharzér G Zerguhar (ciyé

gendilé li Celsa Sixadi). Dema Sema té
ésan semakés sé cara dora vé dizivirin
keés kés d d

OTO MeCTO IAe YCTaHABAUBAIOT JKEAE3HBIH KaH-
AeAsIOp, Ha KOTOPBII CTaBSIT FOPSIIe pUTHAN
BO BpeMs cBsmeHHoro Tanma Cama. Taniryro-
IKe «CaMaKell» TPU Pa3a 0OXOALT BOKPYT
9TOro KaHAeAss0pa. MecTo aT0 Ha3bIBaeTCst
«TI'yxapsep u 3apryxap> 1 HAXOAUTCSI BO ABOpe
xpama «Axxaaca [Tnxapm> (MeCTo 3acepaHUs
cosera I1Iuxaan)

The place for an iron candelabrum for burning
wicks. People dancing the sacred dance Sama
(“samakesh”) go around this candelabrum three
times. The name of this place is “Gukharzar and
Zargukhar” It is situated in the court of “Jalsa

Shikhadi” (the place of sessions of the council of
Shikhadi)
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68

Birka Nasirdin (meleké miriné) Popruk Hacpauna (Anreaa cvepri) The spring of Nasrdin (Angel of death)

li hunduruyé avayé Sixadi CIIPaBa OT BXOAQ B TAABHOM 3aA€ LieH- at the entrance to the main hall of the
TPAABHOTO 3AQHUS AaAblina central building of Lalish
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Hunduré avayé $ixadi | I'raBHbI 3aA [IeHTPAABHOIO 3AQHHS AaAbIIIA

The main hall of the central building of Lalish
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Diwana Beré Sibaké (Ciyé rtnistandina Mecro 3acepanus cosera [lluxapu (Illefixa | The place of sessions of the council of Shikhadi
Diwana $ixadi, li erdé Sicada Séxtibekire) | Aan). Caesa Ha koBpe Mecto llexy6akpa

(Sheikh Adi). The place of Shekhubakr is to the left

on the carpet
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Sindritika Sixadi I'pobuuua IMleitxa Apu The tomb of Shikhadi

DiILE MIN VE FIKARE
SINDRUKA MELEK ADi BER DERE KAF U MIXARE
PADSAYE MIN SILTAN SiXADi YE, XWEDANE OL U ERKANE

CEPIIE MOE B AIYME
FPOBHUIA MAJIAK AN Y BXOJA HEIIEPBI
IHAgnmax moit CyviaTAaH IHINXAIM BIAJIBIKA OCHOB PEJIUTHU

MY HEART IN MY MIND
THERE IS THE TOMB OF MALAK ADI NEAR THE ENTRANCE TO THE CAVE
MY PADISHAH SULTAN SHIKHADI, OUR LORD OF THE FUNDAMENTALS OF RELIGION

AN
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12

ABepb K poAHHKY 3eM3eM The door to the Zemzem spring

Dergé Zimzimé
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Beré Miraza (Muelleq) li avayé Hesin Dena

Kamenp cuactps B 3pannn XacH Aana

A stone of happiness in the building of Hasn Dana

13
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Denén zeyté li avayé Hesin Dena
(zeyté ji bo hilkirina cira té da ne)

KYBH.II/IHBI C OAUBKOBBIM MAaCAOM (B 3aAe

XacH AaHa), KOTOPOE HCTIOAB3YIOT AASL
3aKUTaHMS PUTHACH.

Jars with olive oil for wicks
(in the hall of Hasn Dana)
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Denén zeyté li avayé Hesin Dena
(zeyté ji bo hilkirina gira té da ne)

KyBIIII/IHbI C OAUBKOBBIM MAaCAOM (B 3aAe XacH

AaHa), KOTOpOE HCIIOAB3YIOT AASL 3AXKHMIAHHS
durnaei

Jars with olive oil for wicks
(in the hall of Hasn Dana)

15
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Deré Bihugté

ABepu pas «Bexemrra>»

The gate of the Paradise Behesht

o
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Nisanga Her heft siwarén Mala Adiya

Mecro saxuranus urras B yects CeMH BCAAHU-
koB Aoma Apu «Xa¢t cyapep Mara Apma»

A place of lighting wicks in honour of Seven riders
of the Home of Adi (“Haft suared Mala Adia”)

AN
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Nisangeha Seydil Kewn pésberi

Deré Kaniya Sipi

«<Huwanea Caiidusxaym> HanpoTus
Aepeit Karna Crn

Nishanga Saidilkaun in front
of the door to Kania Spi
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Nisangeha Sorik & Xurika

Huwanza Copux u Xypuk

Nishanga Sorik and Khurik

%..
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Nisanga Omer Menda Huwanea Omap Manp, | Nishanga Omar Mand
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Nisanga Bahltilé Déwana li Stika
Merifeté (ji aliyé rasté Kolana
Zebéniya 1 ji aliyé ¢epé Kolana
Esiyaniya)

MecTo 3aKuTanHus QUTHAS <HUWAH2A> (<TTAMAT-

HOe MecTO> ) AAst Baxayae Aesana Bo ABope «Cykxka
mapugare> (Poinox [Tosnanus). Cripasa yaouxa
«Koaana Kamana>, caeBa yaouka «Koaana Ocua-
HHa>. YAOUKH HOCST Ha3BaHHS €3HACKOTO TAEMEeHH
KaMAM U CeAbYaH U3 ceaa Jcuanu. [IpeacTaBuTeAn
IAGMEHH KaMAM U AIOAU M3 CeAd JCHa yJacTBYIOT B
0COOBIX PUTYaAaX BO BpeMsi IIPasAHKKa AykaMans
Inxapn

The place of lighting wicks, nishanga (literally
“memorable place”) in memory of Bakhlule
Dewan, in the court of “Suka Marifate” (“Market of
perception”). To the right is a side-street “Kolana
Kaidia”, to the left is a side-street “Kolana Esiania”.
People from the tribe Kaidi and from the village
Esiani participate in a special ritual of the fest

“Jamaiya Shikhadi”

AN
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Nisanga zebéniya li Kolana Dina Huwanza 3ebennes Ha yaouke Koaana AHa Nishanga of Zabeni in the side-street Kolana Dina

AN
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Dema pasayé Missilé Bedredin Lilt (sedsala
13) esker sandin déiv $éx Hesen daku bigrin,
ew di mala pirejineké da hatibt vesartin. Heft
kuré wé piré hebtin @ ji bo ku géx nedin desté
dijmina wan geré eskeran kir. Her heft kuré piré
hatin kustin

MecTa 3axxuranus purraeit B 4ecTb CeMU CBIHOBEH
CTapyLIKH, KOTOPbIe ObIAM YOUTHI 32 TO, 9TO CKPbIBa-
A MectoHaxoxpeHue [lerixa Xacana. [Tlenx Xacan
ObIA IpEABOAUTEAEM €3UAOB B 13 B. Your npasure-
AeM Mocyaa Bapp aa-ausOM AyAy

Places of lighting wicks in honour of Seven sons of a
granny who were killed because they had concealed
the whereabouts of Sheikh Hassan. Sheikh Hassan
was a Yezidian leader in 13* century, killed by Badr
ad-din Luluy, the ruler of Mosul

83
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Pir Gavan Pir Siléman Piré Biwal (Séxan)

ITup Tapan mup Caeiivan ITupe Bysaa (Ieiixan)

Pir Gavan pir Sileman pir Buwal (Sheikhan)
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Ezdili ser Ciyayé Erefaté Esuapt Harope Apadar | Yezidians on the Arafat mountain
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Nisanga Sitiya Es

Mecro saxuranus GuTuas aast Ctu Sc
(Mareps Illeitxa Apu). Bo Bpems mpasa-
HECTB MOHAXUHA-$aKpast CTOHT OKOAO
9TOIO MeCTa U B PyKax y Hee Ha )XeAe3HOM
YepIIaKe AeXKaT 6AarOBOHMS. DTO IIPOUC-
XOAWT BO BpeMs cBsIeHHoro raHia Cama

A place of lighting a wick for Siti
Es (Mother of Sheikh Adi)
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Nisangeha Melek Zeyn

Huwanza Maaax 3aiin Nishanga Malak Zain

AN
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Nisangeha Pir Batar

Huwanza ITup ByTap

Nishanga Pir Butar
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Feras ¢ira hildike Daparm BeuepoM 3aXKHUraeT GUTHAK

(pasnocuT cBsTOl OroHD «aKaATy> )

The farash lights wicks
(carries sacred fire “Chakalta”)
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Nisangeha Dawidé bin Derman
ber Kaniya Kegika

Huwanzea Aayau 6eH AapmMaH 0K0AO
Kanwua Kauka (popnuxa pesodex)

Nishanga Daudi ben Darman near
Kania Kachka (the spring of gitls)

AN
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Nisangeha Derwés Adem | Huwanea Aapsem Apam | Nishanga Darvesh Adam

Tawisi MELEK Yi REBERE, Yi SERWERE,
EW MELEKE HER-U HERE,
EW DIZANE LIVE, DINYAYR CEND QENDER AX U AV U BAY U AGIR U BERE.

TAycn MAJTAK YTEBOIUTEJS 1 VIIPABUTE.Th,
OH W3BEYHBII AHTEJ,
OH 3HAET HA|CBETE CKOJBKO 3EMJIH, BOJIbI, BETPA, OTHSI H KAMHEJ.

Tawus MALAK, THE GUIDE AND RULER,
HE 1S THE PRIMEVAL ANGEL,
HE KNOWS HOW MUCH EARTH, WATER, WIND, FIRE AND STONE THE WORLD CONTAINS.
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et =1

Sikefta Berata | Ipot, rae GepyT 3eMAO AAST The grotto where ones extract

IIPUrOTOBAEHUSI bapara earth for preparing barat

Berat

«bapar> ‘ “Barat”
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Dergé Sitiya Es. Li vir feqir
berata dide ziyaretiya

ABeps Ctu Dc. 3aech pakup

Pa3AaeT MaAOMHHKAM bapaT

AN

The door of Siti Es. A fakir dispenses
here barats among palmers
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Serbané feqira

Kposas paxupos

The roof of fakirs
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Mala séfila (li jéré odeyén qewala, li joré oda
Babé Séx, Babé Cawis, Kebaniyé @i feqraya)

Kowmmatsr (keabn) caysxureseir. Ha mukiem

3TaXke BO BpeMsI IPA3AHUKOB CEASTCS KaBaABL.
Ha BepxHeM aTa)ke MECTO HOYEBKHU TAABBI AYXO-
BeHcrBa Axtrape Mapre Ba6e Illexa. Ha Tom
JKe aTaxke XUBeT MoHaxX Base Yasum, a pasom
KOMHaTa paxpau 1 kabanu (cTapmas dpakpas,
KabaHu, 6YKB. «AOMOXO3SHKa> )

The rooms of acolytes. During religious
holidays kawals occupy the ground floor,

the clerical head Akhtiare Marge, the monk
Bave Chawish, fakrayas and kabani (the elder
fakraya, kabani means “housewife”) occupy

the upper floor

AN
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Metbexa Sixadi

Kyxns [lefixa Apu

The kitchen of Sheikh Adi
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Ciyé mévanén mala Sixadi | 3aa pas mpuema rocreii Ileitxa Agu | The hall of Sheikh Adi for reception of guests
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Feqir Berces 11 séx Berkat ®axup Bappkac u meiix Bapkar Fakir Bardjas and sheikh Barkat
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2
Hewda Melek Fexredin | Kamennoe xopsiro Masak ®axpasnsa

(ciyé serbira péz) (AASL >XepTBOIIPHHOIIEHNS arHIA B
4ecTb 3TOTO CBSTOTO)

The stone trough of Malak Fakhradin
(for immolation of a sacrificial lamb in
honour of this saint)
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Avayé Pir Kivané Rt | 3paanme ITup Kasan Pyr Pir Kavan Rut building
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Kocka Zoro. Ev avayi di siina avayé kevin da ye yé «Kouka 30opo>. 310 3paHME MOCTPOEHO Ha MecTe “Kochka Zoro”. It is built on the place of a pervious
ku ji aliyé axayé egireta xalta Zoro-axa va (ji welaté cTaporo, KoTopoe B Hadaae 20 Beka mocrpoua 3opo- |  building built in the early 20™ century by Zoro-aga
xalta ku dikeve aliyé Diyarbekiré) hatibii avakirin ara u3 naemeny xaatu (okpecrHOCTH AMap6akupa) from the tribe halti (surroundings of Diarbakyr)
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102

Stika Merifrté (dimenek ji Kolana «Cyxkxa Mapudare>. Bup co “ Suka Marifate”. View from the
Dina va dihé ditin) croposs! yaoukn «Koaana Axa>» side-street “Kolana Dina” (“Dna”
(yAouKa HA3BIBAETCSA TIO €3MACKOMY is a Yezidian tribe)

IIACMCHH AHa)
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Dikana Stika Merifeté

«/yxana Cykxa Mapugare» («ayKkan»
O3HayaeT TOpProBas AaBKa, a «Cykka Ma-
pudare» — «pbHok [TosHanus > ). Parp-
IIIe Ha 9TOM MeCTe ITPOAABAAH ITPOAYKTEI
AASI TIAAOMHHKOB. 3A€Ch )K€ IIPOHCXOAHAO
TOAKOBAHHE CBSIeHHBIX TEKCTOB

r_.. ':

Pt ol
b s e

“Dukana Suka Marifate” (“dukan” means
“shop”, “Suka Marifate” means “Market of
perception”). Earlier it was a place for selling

food for palmers and explaining holy texts
to them. Thus, it was a place where ones sell

knowledge
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Dara Leylé

Aepeso Aatiae

The tree of Laile
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Dinga Mixtara

“Amra Myxtapa” moamiopa Myxtapos (0Hz — TOATIOpKa, “Dnga Mukhtara”, a support of mukhtars

TIOATIOPA; MyXMAp — CTAPOCTA CEACHHL) (dng — a support, mukhtar — a village elder)

Sixapi 0 Tawisi MELEK U SILTAN EZiD YEKIN,
HON ME’NiYA JEK NEKIN,
EW 70 MIRAZA HASIL DIKIN.

Inxamu, Taycn Manak u CATAH 93U — ECTh OJHO
HE OTAEASUTE UX APYT OT JAPYTA
OHY UCTIOJIHSAIOT KEJAHUSA

SHIKHADI, MALAK TAWUS AND THE SULTAN EZID ARE A SINGLE ESSENCE,
AND DO NOT.SEEK ANOTHER ESSENCE.
THEY FULFIL WISHES.

105

AN



LALISA NURANT « CBATOWM AAABILLI « HOLY LALISH

106

‘J
‘X
i'u'r

I"'

.'I.‘-.rl'.."ﬂ-. ' ‘.

Ber Pira Selaté

Near the Sarat bridge

Y mocra Capar

AN
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o

ety
Pira Selaté pasi Mocr Caparmocae | The Sarat Bridge after
ndjenkiriné disala | pexoncTpyxuum B reconstruction in 2004
2004 (sala 2007) 2004 . (2007 r.) (2007)

Di sala 1980 Pira B 1980 r. mocT Capar

Selaté ser séweyé OBIA IIOCTPOEH 110
beré hatibti ava kirin | mpexuemy obpasiry
(wéne sala 2000) (poTo 2000 T.)

In 1980 the Sarat
Bridge had been
built according to its
previous state (2000)
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3aanue O3npa

Avayé Ezid

The building of Ezid
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Hunduré avayé Ezid

BuyTpu 3panmns J3upa

Inside the building of Ezid
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Agida Heci Mihemed | Crpoenue B gecTs e3upckoro cesroro Xapxu Maxmapa | A building in honour of a Yezidian saint Haji Mehmed




LALISA NURANT e« CBATOM AAAbILL » HOLY LALISH 111

.ﬂ.

F A

Li hunduré agidé | Buytpu crpoenus

Inside the building
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Avayé Mehmedé Reben 3panne Maxmap Pabana | The building of Mahmad Raban
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Aqida Alabekir CrpoeHue B 4eCTb e3UACKOTO cBsiToro Aay6akpa | A building in honour of a Yezidian saint Alubakr
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Avayé Alabekir

Crpoenue Aaybaxpa

The building of Alubakr
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Avayé Pir Sini Behri t1 kéleké | 3panue ITup Cunu Baxpuu | The building of Pir Sini Bahri

avayé Qedibilban psiaoM 3panue Kapnbabana and that of Kadiblban
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Avayé Séxtibekir | 3panne Illexy6akpa | The building of Shekhubakr
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Sikefta Seyid Ni‘m | I'por Camp Hayma | The grotto of Said Naum

AN
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Yek ji avahiyén kevnar li Laligé OAHO 13 APEBHHX COOPYIKeHHIT B AaAbIire One of ancient buildings in Lalish

4
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120

Sédera §ésims. | «Cepapa Illex ITlamcs.
Kopupop Illex ITTamca

‘Sedara Shekh Shams’, a
corridor of Shekh Shams

AN
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Sindriika Sésims | B cparuamme [lex llamca (ero rpo6umma) | Inside the sanctuary of Shekh Shams (his tomb)
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122

The place for a lamp (in the
building of Shekh Shams)

Nisangeha ira hilkiriné | Mecro past Aammst (B 3aaHEE

li avahiyé Sésims IMlex [amca)

AN
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Qendila li quba Sésims | Caermabhux mop kymoaom Illex IlTamca | The lamp under the cupola of Shekh Shams
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Deré quba $ésims

Aseps B caTnaumie Ilex ITlamca

The gate to the sanctuary of Shekh Shams
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Sembolarojé li ser diwaré | CoastpHasi cUMBOAMKA Ha CTeHe Solar symbols on the wall of

avahiyé $ésims caTramia [lex Mamca the sanctuary of Shekh Shams
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Séx Berekat géxé Sésims | Illeirx Bapxar u3 poaa meiixos Illex ITTamc | Sheikh Barkat from the clan of sheikhs Shekh Shams
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LR

Sikefta Mem Sivan ¢t Ebdirehman | Bxop B rporst Mam I1Isana u AGaypaxmana | An entrance to the grottos of Mam Shvan and
(cBsaToro macryxa Mama, mokpoBuTeAst Abdurahman (the saint shepherd Mam, patron
OBeIl 1 K03) of sheep and goats)
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b

Sikefta Ebdirehman | I'por A6aypaxmana | The grotto of Abdurahman

4
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Sikefta Memé Sivan ji aliyé hundurva | Buyrpu rpora Mawm IlIBana Inside the grotto of Mam Shwan
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Nisangeha Memé $ivan | Huwanea Mam IlIBana | Nishanga of Mam Shvan
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Stiina Miraza diavayé | Croa6 xeaanuti Brpore | The Pillar of Wishes in the
Memé Sivan da Mawm IIBana

grotto of Mam Shwan

4
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132

Kolana zebéniya (bi bir ¢ baweriya ézdiyan | VYaouxa sabenues. 3a6eHun — crpaxi aaa,
zebéni ruhé gunehkara davéjin dojé) KOTOpbIe 3a0MPAIOT B aA IPEIIHbIE AYLIH

The side-street of Zabeni. Zabeni are guards of
Hell, who take away sinful souls to the Hell

AN
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Avayé $éx Ebdilqadiré Rehmani, birayé
Séxtibekir & $éx Simayilé Enzeli

Crpoenue IIleitxa A6aya Kapup Paxmarn, | The building of Sheikh Abdul Kadir Rahmani, a
Opara Ilexy6akpa u I1lex Cmanae Ausaau | brother of Shekhubakr and Shekh Smaile Anzali

AN
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Avayé $éx Ebdilqadié Rehmani
Crpoenue Ileiixa A6aya Kaaup Paxmanu
The building of Sheikh Abdul Kadir Rahmani
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Avayi @ sindrtika $éx Ebdil | Crpoenue urpo6runa Illefix AGya | The building and tomb of Sheikh
Qadiré Rehmani Kapupa Paxmann Abul Kadir Rakhmani




LALISA NURANT « CBATOWM AAABILLI « HOLY LALISH

Sindrtika $éx Ebdil Qadiré Rehmani @
pist perdé ciyé mecétira (cina)

I'pobuuua IMleirx Aoya Kaaupa Paxmanm.
3a 3aBecoti nemepa Ayxos (AKHHOB)

The tomb of Sheikh Abul Kadir Rakhmani. There

is a cave of spirits (genies) behind a curtain
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Kypackuit

Puryaapnbii Taner; Cama

AHTAMACKUT
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Sikeft ¢t dergé Pir Mihemedé Reben | Ipor u aBeps ITup Maxmap Pabana | The grotto and door of Pir Mahmad Raban




Sikeft 0 dergé Pir I'pot u pBeps ITup The grotto and door of Pir
Mihemedé Reben Maxmap Pabana Makhmad Raban
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Sikefta Hesenginari, birayé Omer Xala

I'por Xacanunnapy, 6pata Omap Xasa

The grotto of Hasanchinari, a brother of Omar Khala
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Sikefta Omer Xala (ciyé ebadeta | T'por Omapxasa (MecTo yepuHeHHS
derwéseki ézdi Babé Tso) esmpcKoro aepsuma Base Hco)

The grotto of Omar Khala (a place of

solitude of a Yezidian dervish Bave Iso)

141
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Avayé Pir Cerwan

3panme ITup AsxapBaHa

The building in honour of Pir Jarwan
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Hunduré avayé Pir Cerwan

Buyrpu crpoenus [Tup Axapsana

T

Hapo Inside the building of Pir Jarwan

143
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Gizré Sésims — xilmetkar ji bo
amadekirina simaté tinin

I'spe Ilex ITTamc — ApOBa, COOPAHHBIE CAY>KUTEASIMU
«XAMaTKapaM#> AAS OTHS. VICIIOAB3yeTCs AAS TIpH-
roroBAeHust «CMar>>, eABI AASI TAAOMHHKOB

‘Gzre Kola’, firewood gathered by acolytes

khilmatkars. It is used to prepare ‘Smat’, food
for palmers
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Dergé Mir Ezdin (Ezdinemir)

Aseps Mup D3puna (J3punamup)

The door of Mir Ezdin (Ezdinamir)
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Avayé Amadin

3panue AMaprHa

The building of Amadin
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Tistén Kevin | Haxoaxu ApeBHHX KAMEHHBIX CTYII Ancient stone mortars
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Avayé Séx Alé Semsa

3panue Illex Aae ITlamca

e R T PR

The building of Shekh Ale Shams
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Avayé Séx Tokilé Semsa 3panue I1Tex Toxae [Tlamca The building of Shekh Tokle Shams
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Avayé Haciyalé Momin 3panne Xapxuasn Momusa | The building of Hadjiali Momin
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Avayé $éx Babik ¢ kolana $éx Mend 3panue Ilex Babexa u yaouxa Illex Manpa The building of Shekh Babek and the side-street of Shekh Mand
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Kawetir feqgirek li Lalisé bt ¢ gelek car Poanuk Kasarupa. Kaarup — ums esnackoro pau- The spring of Kawatir. Kawatir was a Yezidian fakir
dihat ser vé birké riidinist. Ji ber vé pa, cay>xuBurero B xpame. OH 4acTO CHAEA y 9TOTO served at the temple. He was often sitting at this
cendé ev ci ser nave wi maye MeCTa, ¥ TI09TOMY POAHHK [IOAYIHA €I0 UMS place; therefore the spring obtained his name
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Birka Kawetir (Wersiké Kawetir) Popnnk Kasatupa | The spring of Kawatir
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Kanizerk li Celsé

30A0TO¥ POAHUK BO ABOpe Xpama

The golden spring in the court of the temple
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ITup Caup cayxuTesd

mala Sixadi (Lalisé) in Lalish Aaabrma

Pir Seid skesti & xilmetkaré Pir Said, an acolyte
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Dara Ta @ bawi. Kar @t kesén merivé | «Aaparay 6aBu> ApeBo Auxopaaki. Poa- “Dara ta u bave), a Tree of Fever. Relatives of
tawi digin ber vé daré CTBEHHUKHU OOABHBIX AUXOPAAKOM IpHBsi3biBa- | people who are ill with a fever tie a band to
0T ACHTOYKH K A€PEBY U IIPOCSIT HCLIeACHHSI the tree and ask healing
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Dimenek li agide @ nisangehén ser Ciyayé Erefaté Bup Ha ropy Apadar u ceatranma | View to the Mount Arafat and sanctuaries

%..
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Seroké ruhi yé ézdiyan Babé $éx, | TIhaBa esupckoro pyxoBencrsa— | The religious head of the
Extiyaré Mergehé ($éx Xeto) Axtnitape Mapre Base Illex Yezidians Akhtiare Marge Bave
(mrefix Xaro) Shekh (Shekh Khato)

AN
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Bavé Cawis Pir Sero Pir Ferman Piré Base Yasum mup apo mup Papman us Bave Chavish pir Sharo pir Farman from the clan
Mehmedé Reben (1972 ji dayik baye). poaa [Mupos Maxmap Paban (poa. 1972 1.). | of Pirs Makhmad Raban (born 1972). Ordained
Di sala 2001 karé Bavé Cawis wergirtiye | B 2001 npursia can base Yasuma as Bave Chavish in 2001

AN
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Beré evjibo mévan ti kesén 3panne XaHa J3uA B The building of Khana Ezid is
ku serdana peristgehé AOAVHe AaABIIIA, TAE the place in the Lalish valley,
dikirin dihate bikaranin. [TAAOMHUKH OCTaHABAH- where palmers could spend
Bi gev li vé xané radizan BAAKCH Ha HOYb night
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Avayé Xana Ezid

3panne Xana O3up | The building of Khana Ezid

Serefxané Bidlisi (sedsala 16) - ji malbata mirén kurd yé mirekiya Bidlisé.

Meriveki xwendewer, diroknivis, daneré pirtiika “Serefname” — diroka mirekiyén kurdi. Mir (Miré §éxan) seroké Civata Ruhani ye, mafé wi tené heye biryara bide
mafé hilbijartina Babé $éx heye. Pésé endamé Civata Ruhani, meziné ¢l @ esiretén
Qewal - dindarén ézdiyan ku tekstén dini, dua @ qewla dibéjin @ tevi Tawisé ézdiya séwra xwe dikin 0 navé Babé $éx pésniyar dikin. Lé mir gotina dawiyé dibéje
digerin @ def @ gibaban lédixin @ li hemd cejin @ helkeftinan li Lalisé hazir dibin @ li 0 biryaré distine & ew kar @ baré réxistiné li Laligé dike. Gera Tawisé di nav ézdiyan
vesartina miriyan @ rojén sina amade dibin. Qewal ji ¢ina miridan e, meziné qewala bé destir ¢ biryara mir nabe. Mir ji bo hema ézdiyan serok t réber e @ ji mir té ev erk
endamé civata ruhani ye. tén xwastin:

1. Pistevani @ serkési ¢t ntinertiya ézdiyan li hemt cihané dike.

2. Ntjenkirin i avakirina clyé piroz li Laligé ji xér i dahatiyén Lalis ¢ Tawisé.

3. Alikariya jar @i belengazén ézdiyan.

4. Careserkirina her nexwest o pirsgirékan.

hilbijartin.



LALISA NURANI « CBATOM AAABILL  HOLY LALISH

162

Quba Sehsiwar

Kymoa u moaeastst IITaxcyapa B ceaennu Beban

The cupola and chapel of Shakhsuar at the village of Beban

Li hawirdoré Lalisé ji beré da gelek gundé ézdiya hebtn t hinek ji wan
heta niha ji mane: Hartin, Mixara, Berwuhar, Geliyé Xwedéda, Bingeli (Zéwa
Isébiya), Kani Birsi, Masaka, Esivn (Eyn Sifni), Baedir, Esiya, Dérik, Mam
Ezdina, Rikava, Balata, Birifka, Geliriman, Herttis & hwd.

AN
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Li hunduré quba Sehsiwar | Baytpu kymoaa u moaeavru | Inside the cupola and chapel of

ITaxcyapa B ceaennn Beban | Shakhsuar at the village of Beban

Boxpyr Aaabinra u3paBHa pacIoAaraAuch e3UACKUE CeAeHHs, HeKOTOPbIe From ancient times many Yezidian villages were situated around
U3 HUX CYILIECTBYIOT U B HacTosiulee Bpemsi: XapyH, Mxapa, Bapsyxap, Mxepc, Lalish; some of them exist today: Harun, Mkhara, Barwuhar, Mkers,
Taaue Xypeaa, Ben Taau (3asa Vcebua), Kanu Bpmu, Mycaka, Dcusn (Ain Galie Khudeda, Ben Gali (Zewa Isebia), Kani Brshi, Musaka, Esivn (Ain
Cudun), Baapp, Jcua, Aeprux, Mam D3pnna, Pxasa, Banara, Bpuska, Taaupy- Sifni), Baadr, Esia, Derik, Mam Ezdina, Rkawa, Balata, Brivka, Galiruman,

MaH, XapTyL 1 Ap. Hartush, and others.
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Ciyé leté Sésims li gundé Boza
(Texté Sésims)

Mecro Tpona [Ilex IITamca
B ceaeHnu bozan

The place of throne of Shekh
Shams at the Bozan village
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Nisana Melké Méra li gundé Boza Huwanea Thassr AureaoB «Maake | Nishanga of the Head of Angels “Malke
Mepa> B ceaeHun Bosan Mera” at the Bozan village
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Ciyé piroz li gundé Boza (Mehdera Casirbie MecTa 1 KAaAGume B ceaennn Bosan | Holy places and a cemetery near the Bozan
Boza). Té zanin ku demeké diwana . DTu MecTa Ha3bIBAIOT MaAbM AaAbIireM village. Yezidians call this place “a small Lalish”
xasé Sixadili Mehdera Boza bt TaK, Kak coset Illefixa AAu Ha BpeMst ObIA because a council of Sheikh Adi had been for a

dibéjine wé Kigik Lalis (Lalisa bictik) | mepenecen ciopa certain time transferred to this place
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Quba Mehmeregan CBATHAHIIE €3UACKOTO A sanctuary of the Yezidian saint
(Mehmed Resan) li cBstoro Maxmapamanay | Makhmarashan at the bottom of
ciyayé Meglabé MIOAHOXUSI TOpbI Makay6 mount Maklub

Di nav quba
Mehmeregan da

B cBstirramme In the sanctuary of

Maxmapamana | the Makhmarashan

AN
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The tomb of Makhmarashan
in his sanctuary

Sindrtika Mehmeresanli | Tpo6muna (Mornaa) Maxmapamana
quba Mehmeresan da B €rO CBSITUAHIIE

N
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Xeftiré Riya li Mehdera Boza «Xagype Pua» (xymoa mokposu- The sanctuary “Khafure Ria” (a cupola of the

TeAs IyTHHKOB) B ceAeHuu Bosan patron of travelers) at the Bozan village
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Quba Alabekir &t Kurbekir Kyrmoa Aay6axpa u Kyp6akpa The cupola of Alubakr and

li Mehdera Boza B ceaeHnu Bozan Kurbakr at the Bozan village
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3panne «Kype Pyaaa» B ceaernn Bosan | The building “Kure Ruala” at the Bozan village

Avayé Kuré Riwala li Mehdera Boza
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Nisanga Pir Mend li Mehdera Boza | Huwanea ITup Masa B c. Bosan | Nishanga Pir Mand at the Bozan village
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Goristané gundé Bozané | Kaapbume B ceaenuu Bozan | A cemetery at the village Bozan
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Goristané gundé Bozané

Kaap6ume B ceaennn Bozan

A Yezidian cemetery at the village Bozan
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Quba Heci Eli li gundé Baediré Casarranme Xapaxu A 1 A sanctuary of Haji Ali and cemetery

KAapOue B ceaerun Baaap at the village Baadr
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Quba Pir Btib bin Pir Sini Behri Casiruanme ITup By6a, coira ITup | A sanctuary of Pir Bub, a son

li gundé Behzané Cunn Baxpu B Baxsane of Pir Sini Bahri at Bahzan
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Bozane
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Nisanga Xetx(in, quba bi¢tik ya Sexsé | Cssiroie Mecra B c. Bosan: Xarxyn, ma- | Ritual places at Bozan: Khatkhun, a
Baté, quba mezin ya Xidir Iliyas li Aenpkuit Kynoa ITaxce Bare, 6oasmroit | small cupola of Shakhse Bate, a big
gundé Boza Kymoa Xuap Mabsica cupola of Khidr Ilias
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Koné ézdiyén | Illarep esupoB | A Yezidian tent
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Ziyareta $éx Mend li Esivné (Séxan) | Cesaruamme ITlex Maupa B Aitn-Cuduu (I1lefixan) Sanctuary of Shekh Mand in Ain-Sifni (Sheikhan)
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Quba $éx Alé Semsa li Esivné ($éxan) | Kymoa ITlex Ase ITlamca B Afta-Cuduu (Illeixan) The cupola of Shek Ale Shams in Ain-Sifni (Sheikhan)
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Sembolén « CumBoas1 « Symbols

Mar. Hé ji zemané kevnar merivan bi caveki rézgirtiné li mar
dinérin. Rézgirtin 0 perestina mari li seranseré cthané té texmin kirirn.
Mar wek nisana hézén berbarkiriné (aviskirin€) dihate ditin. Ji ber wé ku
mar bibli wek xwedan, remzé pendiyariy€, nemiriy€, hézén saxkiriné,
ilackiriné 0 hwd. (A. Golan, 1992:78-80 )

Li gelek welatan mar wek xwedané malé (xani) t&€ hesibandin,
lewma ji siklé mar li ser deri 0 dergehén xaniyan té ditin. Mar wek
parézer ji zemané kevnar té€ 0 di mitolojiyé da ew ¢awa parézeré dara
cthané té hesibandin.

Remzek heye ku du marén lihevaliyayl nisan dide. Du
mar — céwikén piroz (xwedayi) in. Bi xwe céwik sembola aviskirin
(berbarkiriné) G jihevzédeblné ne.

3mest. 3Mes ¢ IpEeBHEHIINX BPEMEH SIBISUIACH OOBEKTOM DElu-
THO3HOTO OTHOIIEHMs. [lounTanne 3MeH paclipoCTpaHEHO BO BCEM
Mupe. «3Mest Ka3ajaach HAIVISJHBIM BOILIOIIEHHEM OILUIOAOTBOPSIOIINX
cuit. [TocKkonbKy 3Mesl cunTalach OJUIETBOPEHHEM OOXKECTBa, OTCIO-
Jla ¥ ee CBOWCTBA MY/IPOCTH, OECCMEPTHsI, IEINTEIBHONW CHIIBI U JIP.».
(A.T'onan, 1992: C. 78-80)

PacmipocTpaHeHsb! Takke IPECTaBICHHS O 3Mee KaK MOKPOBHUTE-
Je oMa (IOCTPOHKN), OTOMY YacTo ee u300pakenue (rpaduueckoe
WA CHMBOJIMYECKOE [3UT3ard|) MOMEIIain Ha BOPOTax, B 00paMIIeHUN
nBepei, y Bxozna. [Ipencrasinenue 00 oOXpaHUTEIbHOW (yHKIUH 3MEH,
KOPHSIMH YXOAWT B APEBHUI MH( O TOM, YTO 3MEW OXpaHSET MUPOBOE
JPEBO.

Ot neperieTeHns AByX 3MEH MPOHU30ILEI KTy TOBUAHBIA CHMBOJL.
JlBe 3Men — 3T0 00KEeCTBEHHbIE OJIM3HEIIbI, @ UX CHMBOJIMYHOE H300pa-
JKEHHE 03HAYaJIO TUIOAOPOANE.

Snake. From earliest times a snake was an object of a religious
treatment. The worship of snakes was distributed around the world. “A
snake seemed as a vivid personification of impregnating powers. As the
snake was regarded as personification of a deity, it was a source of its
wisdom, immortality, salutary power, etc. (Golan, 1992, pp. 78-80).

There are ideas about the snake as about a protector of home (a
building); because of this people were placing its drawing or symbol
(zigzags) on gates, doors, at the entrance. An idea about the protective
function of the snake comes back to an ancient myth about a snake
guarding a World Tree.

A combination of two snakes gave a braid-shaped symbol. Two
snakes were symbolizing divine twins, and the twin symbols were
meaning the fertility.
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Tawis — sembola melekan (firésteyan) 0 bi taybeti sembola Tawisi
Melek e 0 pirrengiya dinyayé€ nisan dide. Dema em du teyrén tawis
beramberi hevidu sekini @i navbera wan da dara cithané dibinin — ew
sembola ségoseya piroz ya Xwedé ye. Herweha teyr (balinde) sembola
rojé (tavé) ne. Hinde car em tevi tawisan du séré beré wan hevda dibinin.
Té zanin, ku se (kigik) 0 sér cem hinek gelén cithané wek sembola
rojé tén hesibandin. Bi taybeti du ajal (heywan) beré wan hevda ¢awa
sembolén rojé tén nas kirin.

Sér. Sembola sér wek nisana héz, qudret i desthilaté. Heke em
wek remzé dini 1€ binérin, ne dire ku du séré pésberi hev sekini sembola
xwedawendé rojé diyar dikin.

[aBaun — cumBon anrena Manak Tayca (Aurena IlaBmuna).
[aBnuH CUMBOJIU3UPYET Pa3HOOOpa3ue MHpPA, MTHIBI BOOOIIE CHMBO-
JIU3UPYIOT COJHIIE.

Ecnu n300pakeHsl JBa IMPOTHBOCTOSIIAX IPYT APYry MaBIUHA,
a MEX1y HUMH CHMBOJI MUPOBOTO JIPEBA — OTO y>Ke CHMBOJIMKA OOXKe-
CTBEHHOH Tpua bl HOTIa BMecTe ¢ n300pakeHHEM MPOTUBOCTOSIIHUX
MABJIMHOB MO)KHO BCTPETHTh M300pa)K€HHE MPOTHBOCTOSIIUX JIbBOB:
BOJIKH (MJIM COOAKH) ¥ JIbBBI Y HEKOTOPBIX HAPOJOB TAK)KE SIBISIFOTCS
CHUMBOJIOM (OJIMIIETBOPEHHEM) COJTHEUHOTO 0OXKECTBA.

JleB. OOBIUHO H300pAKEHHMS JIbBA TPAKTYETCS KAK CHMBOJI BIIACTH
u MorymecTBa. Ho 4to Kacaercsi KylIbTOBOM CHMBOJIUKH, TO, CKOPEE
BCETO, JIbBBI, & 0COOEHHO JIBa IPOTUBOCTOSIIHX JAPYT APYTY KUBOTHBIX,
SIBIISIFOTCSL CAMBOJIOM COJIHEYHOI'O 0O0XKECTBA.

A peacock is a symbol of Malak Tawus (Angel-peacock). The
peacock symbolizes the diversity of the World. Two peacocks and a
symbol of the World Tree symbolize together the divine triad. Birds as a
whole symbolize the sun. Sometimes we see drawings of opposed lions
near the drawing of opposed peacocks. For some nations wolfs/dogs
and lions are symbols (personification) of a solar deity.

Alion. Usually a lion is interpreted as a symbol of power and might.
But it is more probable that in the cultic symbolic the lions (especially the
opposed animals) are symbols of a solar deity.
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Xag¢ —semboleke pir kevnar e. Lékolineré navdar di waré sembolik
0 semantiké da Ariyél Golan dinivise, ku xa¢ girédayi bi pésdahatina
hindoewropiyan di zemané neolité da (hezarsala 8—6 beri zayiné) ye.
Li gorayi wi: “Li erdé Asya Pésin anku Tirkiyé, irané, Stry8, li bakiiré
fraqé, xa¢ wek sembola perestiné néziki hezarsala 7 beri zayiné pésda
hatiye. (A. Golan, 1992:97, 103)

Di baweriyén kevnar yén cotyarén yekemin xa¢ wek sikleki grafiki
y€ “teyré agrin” dihate hesab kirin, G bibli remzé xwedawendé nér yé
Erdé. Pasé di zemané derengtir, teyré agirin bibti sembolé xwedané rojé
(xwedané tave), & xag bibl sembol€ rojé.

Jiber vé egeré, em nikarin bersiva dawiyé bidine pirsa peydabtina
xag¢ li ser diwarén Lalisé. Dibe hinek bifikirin, ku tesira xagparézan ser
peydabiina siklé xa¢ heye. Lé vé demé em tené dikarin ¢end fikrén xwe
binin ber ¢avan yé ku péwistiya wan 1ékolineke kar 1 berfireh heye.

1. Siklé xa¢ ser diwarén Lalisé me digehine zemané kevnar yé
serdema hozén cotyar yé hindoewropi, ¢i ji kevnariya diné ézdiyan
isbat dike.

2. Bi hatina Séx Adi kuré Misafir (sedsala 12) G reformkirina
ézditiyé va girédayi ye. Divét em fona diroki y€ wi caxi ji bir nekin:
ev zemané destpékirina leskeriya xachilgiran e. Ne dire, ku Séx Adi
dixwast bi ¢i awayi be ji bingehén ézditiyé biparéze. Peydablina xa¢ G
stéra sesgose ji bi hatina wi va girédayi be tolerantya ézdiyan li himberl
dinén din nisan dide.

Heke raste G xagparézan (nestoriyan) xa¢ ser diwarén Lalisé
histine, ¢ima stéra sesgose ji li ser diwaran heye. Tu ¢avkaniyan da
nay¢ ditin ku Lalis ketib{i desté cuhuya (yahidiya).
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Kpect. CuMBOn B BUE KpecTa MMEET OueHb JIPEBHEE IPOUC-
xoxeHre. OMH 13 aBTOPUTETHEHIIIMX UCCIIeJOBaTEICH CUMBOIIMKH U
ceMaHTUKU Apuaib [onaH CBS3BIBAET €ro MOSIBICHHE B IIPOTOWH/IOCTI-
BPOINEHCKOH cpejie paHHUX 3eMJIE/ICNIBIEB C ATI0X0i HeonuTa (8—6 ThIC.
70 H.93.): «B mpenenax mepeaHeazuaTrcKoro paHHE3eMIIEIEIBYECKOTO
apeaJia, OXBaThIBAIOILIETO TEPPUTOPUH HbIHeHUX Typiuu, Upana, Cu-
puH, ceBepHOH yacTu Mpaka, KyJIbTOBBII 3HaK KpecTa MOSBUIICS OKOJIO
7 teic. 10 H.3.» (Toman, 1992: C. 97, 103).

B /peBHUX BepoOBaHUSX MEPBBIX 3EMIICAENIBLEB KPECT SIBISLICS
rpaduyeckuM n300pakeHHEM «OTHEHHOW MTHUIIBD» — OAHOW M3 UIIOCTa-
ceit Mysxckoro 6oxectBa 3emi. MHOTO MO3Ke OTHEHHAsI IITUIIA CTaja
onuuerBopeHueM bora conHia, a KpecT — colsipHbIM cuMBosIoM. Ere
MI03/JHEE B CUITY psiJia IPUYMH KPECT CTal CHMBOJIOM XPUCTHAHCKOH pe-
JIUTUH ¥ BOCIIPUHUMAETCSI TAKOBBIM M B HACTOSIIIIEE BPEMSL.

[ToaTOMy OTBET Ha BOIPOC, OTKY/1a IOSBUJICS STOT 3HAK HA CTEHAX
Jlanpla, He MOXXET UMETh OJJHO3HAYHBIN OTBET — OT XpUCTHaH. BoBce
HeT. Ha MOMEHT COBpEMEHHBIX HCCIEAOBAaHUN XPaMOBOTO KOMILIEKCA
U €3UIM3Ma MOXKHO BBIJIBUHYTBH €IIe HECKOJIbKO THIIOTE3, TPEOYIOIIHX,
OJIHAKO, CIIELUAIILHON Pa3padOTKH.

[lepBas Bo3BpamaeT Hac K JPEBHOCTU MPOUCXOKICHHS TaHHOTO
CHMBOJIA: B 3TOM ClIy4dae HaJIM4Ke KpecTa ecTh €Ile OJHO MOATBEPIKIe-
HUE JPEBHOCTH NMPOUCXOKICHUS €3UIU3Ma, OCHOBBI KOTOPOTO 3apO/Iu-
JIUCh B CPEJIE PAHHUX 3eMJIEJENIBIECKUX TNIEMEH HHI0EBPOIEHIIEB.

Bropas rumotesa cesi3ana c Illeilixom Anu u ero pedhopmupoa-
HueMm esuypmsma B XII Beke. CrienyeT yuuThIBaTh NUCTOPHUYECKHN (HOH
TOTO BPEMEHH: 3TO OBLI IIEPHOJ] Hadajaa KPECTOBBIX IOXOJI0B XPUCTH-
an. Cyzst o Bcemy, Lllelixy Anu ynanoch J0OUTHCS MUPHOTO PELICHUS
Ppsiia OCTPBIX MEXPEIUTHO3HBIX CUTyaruii Ha biimkHem Boctoke, B Tom
YHCIIE COXPAHEHUSI OCHOB €3U1M3Ma TyTEeM HEKOTOPhIX KOMIPOMHCCOB.
U mosiBneHne 3HaKOB KpecTa W IIECTHKOHEYHOM 3BE3/IbI MOXKET OBITh
CBSI3aHO UMEHHO C €ro JeSATEeIbHOCTBIO, C XKEJTaHUEM NPOAEMOHCTPH-
pOBaTh «KMHOBEPLIAM) TOJIEPAHTHOCTh €3U10B.

Bepcuro HaHeceHus kpecTa caMUMHU XpUCTHAHAMU BO BpeMsl Bila-
JeHusl MU JlanbliemM Mbl HE CKJIIOHHBI TOJIEPIKUBATh MO Py IPH-
yuH. O/lHa M3 HUX — HEBO3MOXKHOCTb C 9TOH MO3UIMU OOBSICHHUTH I10-
sIBJICHUE Ha cTeHax Jlajblia MIeCTMKOHEYHOH 3BE3/bl: BEb B pyKax
nyneeB XpaM He ObUT HUKOT/IA.

The cross. Such symbol as a cross has very ancient origin. One
of the most competent investigators of symbolic and semantic Ariel
Golan connects its appearance in the Proto-Indo-European society with
of early Neolithic farmers (8-6" millennium BC): “Within the Near
Eastern area of early farmers covering territories of modern Turkey,
Iran, Syria, and Northern Iraq a cultic sign of cross appeared about 7t
millennium BC” (Golan, 1992, p. 97, 103).

The same author earnestly demonstrates that the cross in early
believes of the first farmers was a graphic image of a “fiery bird”, one
of embodiments of a male deity of the Earth. Much later the “fiery bird”
became a symbol of a God of Sun, and the cross became a solar sign.

Later the cross because of many reasons became a symbol of
Christian religion, and it has such interpretation today.

Therefore the question about sources of this sign on the walls
of Lalish can not have an unambiguous solution: “from Christianity”.
Today, against the background of poorly studied Lalish and Yezidizm, it
is possible to suggest some hypotheses needed to be better studied.

The first one returns us to the early origin of the symbol, and in
this case it confirms early origin of Yezidizm, whose foundations arose
in antiquity within the Near Eastern area of early farmers.

The second hypothesis connects the appearance of the cross
with the coming of the reformer Sheikh Adi in the 12" century and
transformation of Yezidizm. It is necessary to take into account a
historical background of this period: it was the time of a start of crusades
of Christians. Sheikh Adi was trying to get peaceful solutions of religious
conflicts in the Near East trying by means of some compromises to save
fundamentals of Yezidizm. And the appearance of the cross and a six-
pointed star could be connected with his activity and his wish to people
of other religions the tolerance of the Yezidians.

We do not believe that the cross had been drawn by Christians in
the period when they were in possession of Lalish because of several
reasons. One of them is that it is impossible to explain the appearance
on the walls of Lalish of the six-pointed star because the temple had
never been settled by Jews.
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Stéra sesgose mina graféma xag ji pir dérin e 0 ji wateya weki
nasnam e 0 sembola yahtdiyan “Stéra Dawid” kevintir e. Sembola
stéra sesgose ji du ségoseyén wekhev pékté. Ségoseya ku seré
weé hevraz li jor e — di ¢axé seretayl ya merivatiyé remzé jiné bl —
sembola Xwedawenda Ezmant, 1€ ya din — ku seré wé li jér e — sembola
Xwedwendé nér yé Erdé ye. Danina wan ser hevda nisana yekbtina
(gihistina hev) du seretayén jiyandariyé ne — jin G mér: ev sembola
hozén kevnar yé hindoewropiyarn e.

Di cihana iro da stéra sesgose wek sembola cuhuyan té naskirin G
bi navé “Stéra Dawid” té gotin. Li gorayi afseney€, Melik Dawid di seré
tevi Goliyaf mertala sesgose di desté xwe da girtibi. Li sedsalén navin
da di felsefa mistiki ya yahtdiyan “Kabbala” da stéra sesgose wek du
nisanén alkimiyay€ — avé G agir t€ sirove kirin.Sirove kirina wisa careke
din me digehine zemané kevnar G t€ zanin ku cotyarén kevin difikirin,
ku Xwedawendé Erdé yé nér xwedané agir bu, 1€ av — desté jiné da bl
0 ew Xwdawenda Esmani bu.

Bi yekcari em nikarin bersiva pirsa peydabiina xa¢ O stéra sesgose
li ser diwarén Lalisé bidin. Ne dare, ku ew ji baweriyén kevnar yé
cotyariy€ gihistine me, yan ji dema Séx Adi wek sembolén tolerantiya
&zdiyan li himberi dinén din pésda hatine.

Herwisa, em dikarin béjin, ku ji bo ditina bersiva van pirsa
lekolineke taybet di ¢arcoveya l€kolina €zdityé 0 l€kolina sinwarén
hawirdorén Lalisé péwist e.
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IMlecTukoHewHasi 3Be3da. JTOT 3HAK, KaK W rpademMa KpecTa,
uMeeT Ooliee JpeBHEE MPOUCXOKICHUE, YeM COBPEMEHHOE €ro BOCIIPH-
SITHE KaK uyJaeickon «3Be3nbl JlaBuna». 3HaK 1IECTUKOHEYHOW 3BE3/IbI
MOJIyY€H HAJIOKEHUEM APYT Ha JIpyra ABYX TPEYroJbHUKOB: )KEHCKOTO
cumBoia borunn Heba n myskckoro — bora 3emmnn. Hanoxenue aByx
TPEYTOJIbBHUKOB CEMaHTUYECKN O3HAYAET COCTUHEHHE ABYX KU3HEAAI0-
IUX HaYaJl — KEHCKOTO M MYXKCKOTr0. ITO CUMBOJIMKA APEBHUX 3eMJIe-
JIeJIbBYECKUX TJIEMEH MHI0EBPOIEHIIEB.

B coBpeMeHHOM MUpe LIECTUKOHEUHAs 3B€3/1a BOCIPUHUMAETCS
KaKk CHMMBOJ MyJau3Ma — Tak Ha3biBaemas «3Be3zna JlaBuma». Ha3sa-
HUE TPOUCXOIUT M3 JICTCHIbI, COIVIACHO KOTOPO#i 1aph JlaBu B OUTBE
¢ lonmadoMm MCHONB30BaN IMUT IIECTUYTONbHOU (popmbl. HTEpEecHO
TOJIKOBAHHME 3TOTO 3HAKA B CPEIHEBEKOBOH MUCTHUYCCKON (PHIIOCO(pUH
eBpeeB «Kabbaie», rme OH MpEACTaBISIETCS KaK KOMOHMHAIUS IBYX
ATXUMHYCCKUX 3HAKOB, 0003HAUYAIOIIMX OTOHb M BOAY. Takas MHTEp-
MpeTalys OTChUIAET HAC K TEM e APEBHUM CEMAHTUYECKUM CIOXKETaM:
BEJlb B IPEJICTaBICHUSIX JPEBHUX 3E€MJIEIEIbIEB OTHEM Biajena bor
3eMiii B MY)KCKOM OOJIMYbE, a BOJIA — KCKIIFO3MBHAsE COOCTBEHHOCTh
JKEHIIUHEI — boruuu 3emiin.

OTBeT Ha BOMpPOC, OTKYy/Aa B3sJach HIECTMKOHEUHAs 3Be3[a Ha
kaMHsX Jlamplia aHaaorndeH OObSICHCHUIO MOSIBJICHUS 31€Ch KPEeCTa:
JIUO0 3TO PUMEHK OYCHb APEBHUX PAHHE3EMIICHACIBUCCKHUX PEIIUTHO3-
HBIX BEPOBaHUM, JIMOO HAHECEHUE ITHX 3HAKOB MHHUIUKpOBaHO llleii-
XOM AJIM — KaK CUMBOJIa TOJIEPAHTHOCTH €3UI0B.

Ho Bo3MokHa ApyTast Bepcus MOSBICHHUS rpad)eM KPecTa U IIeCTH-
KOHEYHO# 3Be3/1bl Ha cTeHax Jlaibimia. Tak, ¢ O0IIbIIOi 1051el BepOsSTHO-
CTH MOYKHO MPEATNOJI0KHUTE, YTO STH 3HAKH — CUMBOJIBI HE PEIIMTHO3HBIE,
a sTHHYeckue. «3Be3na JlaBuaay HUKorma (U ceiyac TOKe) He sIBIsUIach
PEJUIHO3HBIM CUMBOJIOM €BPEEB — 3TO CUMBOJI HAllMK. B panHeMm cpen-
HeBekoBbe (peub 0 XII B.) mis sxureneit bivknero Bocroka xpuctua-
HE — YYaCTHUKHU KPECTOBBIX MOXOA0B CTAJIM OJUIIETBOPEHUEM €BPOIIEH-
LB BOOOIIE, M KPECT M3 PEIIUTHO3HOTO CHMBOJIA XPUCTHAH B CO3HAHUH
MECTHOTO HAcCeJIEHUsI BIIOJHE MOT MPEBPATUTHCS B «ITHUUECKHID» CUM-
BOJI €BPOIEHIIEB.

Takum 00pa3oM, Ha CETOMHSIIHUI IEHh OTHO3HAYHOTO OOBSICHE-
HUS MOSIBJICHUS rpadeM KpecTa U MICCTHKOHEYHOW 3BE3/bl Ha KAMHSX
Jlanpimia He cymecTByer. DTO MPEAMET CIEeNUaIbHOTO HAyYHOTO HC-
CJIEIOBaHMSI B paMKax M3yUYeHHsI €3UIM3Ma KakK peauruu u Jlanelia kak
XPaMOBOTO KOMILJIEKCA.

The six-pointed star. This sign like the cross has an earlier origin
than its modern understanding as the Judaic “Star of David”. The sign
of the six-pointed star is obtained by a combination of two triangles:
a female symbol of the goddess of Heaven and a male symbol of the
God of Earth. The combination of two triangles means semantically the
joining of two giving life sources: male and female. This was symbolic
of ancient Indo-European farmers.

Today the six-pointed star is regarded as a symbol of Judaism;
it is so-called “the Star of David”. The name originated from a legend
according to which the king David used a shield of hexagonal form.
It is interesting that the medieval mystic Jewish cabalistic philosophy
was interpreting the symbol as a combination of two alchemic signs
denoting fire and water. This interpretation leads us to the same ancient
semantic topics, because ancient farmers believed that the male God of
Earth was the owner of fire, and the Goddess of Heaven was owner of
water.

Thus, a question about the appearance of the six-pointed star can
have the same explanation as the question about the appearance of the
cross: it was either a remains of believes of ancient farmers or was
introduced by Sheikh Adi as a symbol of tolerance of the Yezidians.

But another version of the appearance of the cross and the six-
pointed star on the walls of Lalish is possible that the symbols were no
religious, they were ethnic. The “Star of David” was never been (and
even today) a religious sign of Jews, it is a symbol of the nation. For
medieval people of the Near East in the 12" century the Christians,
participants of the crusades, were personification of Europeans as a
whole; and in understanding of local people the cross was a symbol of
Europeans.

Thus, today we have no clear explanation of the appearance of
these sign in Lalish. This can be a subject of a special study within the
framework of the study of Yezidizm as a religion and Lalish as a temple
complex.
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I'pedenb cuMBOMU3HPYET YUCTOTY. Ero H300pakeHNE BBIMOTHICT
¢dyHK1IMIO 0OEpera.

A comb symbolizes cleanness. Its drawing executes a function of
protection.

Se sembola paqijiyé ye G wek nisana diji nezeré dihate bikaranin
di zemané kevin da.

ITocox — cuMBOII CBATOCTH.
A stick is a symbol of holiness.
Wekaz (gopal) — nisana extyariy€ 0 piroziy€ ye.
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COJISIPDHBIC CUMBOJIBI.

Po3eTku pa3HbIX BUI0OB

Rosettes of different types are solar symbols.

tén

A

én rojé

kulilkan wek sembol

éweyén

én bi gé

A

Sembol

sirovekirin.
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Bozan. Symbols

Boszan. CumBoAbl

Bozan. Sembol
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Beré miraza li avayé Hesin Dena. Cend Kamens ucrioanenus skeaanuit B 3ase XacH Aana. | The stone of performance of wishes in the hall of
hezar sale ku xelk bi derdé xwe va té li vir MHOTO THICSYEAETHII CIOAQ IIPUXOASIT AFOAU Hasn Dana. During many thousands years people go
CO CBOMMH OepaMu here with their misfortunes

HECi KESE BIRINA Wi HESTE,
BiLA zU LALISA NURANi BIKE QESTE,
EWwi JI DERDA DERMAN DIXWASTE.

ECJ1 Y KOro-TO PAHA YYBETBUTEJIbHAS
NYCEb OTOPABUTCS BbICTPO B JIAJIbIII CBSTONM
TAM OH IOIIPOCUT JIEKAPCTBA OT HEJYTA

IF YOU HAVE A PAINFUL WOUND
Go proMPTLY TO HoLY LALISH
ASK THERE FOR THE CURE FOR INFIRMITY
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Ciyén ¢iyayi yén Mézopotamiya Baktr bibtin Topucras mecTHOCTS KyparicTana 6b1aa oAHUM U3 The highlands of Kurdistan were one of the
faktoreke sereke ji bo parastina ézdiyatiyé wek TAABHBIX pAKTOPOB, II03BOAUBIINX COXPAHUTDCS main factors which allowed Yezidizm as a
din. Gelo ézditi dikare di cthana iro ya modern €3MAM3MY KaK peAMTHH. BEICTOUT AM OH B COBpe- religion to remain. But will it withstand in
da bimine? MEeHHOM MHpe? modern world?

£
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Postskriptiim

Ezdiyati 4 peristgeha wé Lalis ne tené weki ékzotika Iraqa Bakar ¢ keleptira
canda ézdiyan e, 1é belé ev beseke giringe ji miraté tevaya mirovatiyé, bi taybeti ya
wan gelén ku bi zimané hindoewropi diaxivin. Para bétir ji nisteciyén seranseré
cihané gelén hindoewropi ne. Li gorayi 1ékolinén hindek lékoleran welaté hih-
doewropiyan li Rojihlata Navin e (V. V. Ivanov @ T. V. Gamqrélidz¢, C. Renfrew,
S. Grigoryév & hwd), ji ber vé yeké hebiina li vé herémé da dineki ku réliktén
baweriyén kevnar yé hindoewropiyan té da hatine parastin, pir giringe. Li vir da
ne tené wekheviya fonétiki ya navé Tawisi Meleké ézdiyan t navén kevnar ku ji bo
Xwede (theos, zeus, deos, dyaus @ hwd) bi kar dianin di zimané hindoewropi da, 1¢
belé wekheviya sémantiki (wate) ji ber cavan e, ¢imki ev xwedawend bi ezmani
va (i rojé va girédayi ye. Béguman, ézdiyatiyé gelek tebeqe ser hene. Rola giring di
diroka dinén herémé da peydabiina Zerdest (Zerdtstra, Zoroaster) @ réforma wi
leyist. Em nikarin pistrast bikin, ku Zerdest réforma ézdiyatiyé derbas kiriye. Ne
dre, ku wi réforma rélikta dineki kevnar a hindoewropi ku néziki ézditiyé derbas
kir. Bé guman, koka vé réformé li rojhilaté Irané nine, cawa piraniya lékolineran
dibéjin, koka vé li Mézopotamiya baktr e. Navé wi réformatoré iraniaxév li vir
peyda btiye, cimki dawiya navé wi (“dstra”) néziki peyva akadi istar (‘stér’) dibe,
11 ¢i ji di wergera navé wi ye bi zimané yewnani da diyar dibe (aster). Li ser vi esast
lékolineré kurd Ebilixaliq Sersam sirove dike, ku navé Zerdest naveki kevnar yé
Mézopotamiya bakur e. Di zimané kurdi da heta niha ji peyva zerd — “zer, qicik”
0 stér — “steyr, stérk e”.

Diyare, réforma ku Zerdest derbas kir bibt egera peydabtina ¢ivanoka
ku ézdi terefdarén “ruhé bed” in (déwperist), cimki Zerdest xwedawendé kevn
dabesi du para kirin: genc @ bed (anku xwedawendé xér & xwedawendé ser).
Heke beré peyva “déw” dihate wateya xwedé, Zerdest ew wek xwedawendé sera
bi nav kirin @ yazata bi navé xwedawendé genciyé (xér) bi nav kirin. Di zimané
kevnar sanskrité da “déw” wek xwedé té zanin @ heta niha jili Hindistané xwedé ra
dibéjin déwa. Ji peyva “déw” xagparestan navé “dév, devil i hwd” bi wateya wéye
guharti derbasi términolojiya ziman @ diné xwe kirine. Hindek ji lékolineran navé
ézdiyaye kevn “dasini” wek dasna, daéwasna, diyawasna 6 hwd. anku xwedéperist
sirove dikin. Diyare bav @i bapiré ézdiyan réforma Zerdest qebtl nekirin @ bi vi
terzi heger beré wan ra digotin déwperist anku xwedéperist, pasi Zerdest wateya
peyva “déwperist” hate guhastin. Ev sedemé vé efsaneya derewine ku xwedégiravi
ézdi baweriya xwe bi “ruhé sera” diinin. Ev tisteki bébingehe, ¢imki di ézdiyatyé
daxér a ser ji ferwara Xwedéyeki té ¢t xwedawendé sera di diné ézdiyan da tuneye.
Ne diire, ku ézdiyan naveki nti “ezdani, ezdayi, ézdi” ji “yazata’, Yezdan, Izad, Ezid
wergirtibe daku navé “déwa” ji xwe dir bikin.

Li heréma Rojhilata Navin gelek kaltar ¢ diné cihéreng hebun i ji nikar-
ibt tesira xwe li diné ézdiyan yé kevnar neke. Zanyaré bi nav ¢t deng $éx Adi di
réforma xwe da gelek tist ji sofigeriyé (tesewifé) derbasi ézdiyatiyé kiriye. Bi
xwe tesewif ji li ser esasé baweriyén kevnar yé herémé @ bi tayebti yé irani peyda
buaye. Héjayi gotiné ye ku réforma $éx Adi naverok G maneya kar ya ézdiyatiyé
naguhastiye, ¢cimki tesewif @i diné ézdiyan di koka xwe va gelek néziki hev bun.
Guhartinén ku $éx Adi pék ani ji bo ézdiyatiyé bi bingeha xwe ye monotéistik
va tigteki sirtisti bii. Divé béte gotin, ku tu dineki cihani li ser ciyé vala nehatiye
afirandin @ her yeki tistek ji ciyeki din hildaye. U ew té vé watey#, ku hemt din di
bingeha xwe da sinkretik in (tékel in), 1é belé dinén serdest gelek car vé yeké ji bir
dikin @ tené behsa tékelbtina dinén ku li dinyayé da kém hatine nas kirin dikin.
Diroka gelén Rojhilata Navin ¢t diroka dinbaweriyén wan hevaliyayine. Ezdiyatiyé
roleke giring di vé diroké da listiye, G 1ékolina wé dikare gelek pirsgirékén diroka
me ye hevpisk ron bike.
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IocTckpunrym

Esupmsm u ero xpam Aaapmmr aTo He mpocro ak3oruka Ceeproro Mpaka, n
He TOABKO BaXKHAsl YaCTb KYABTYPHOTO HACACAMS €3UAOB. OTO BOXKHAS YaCTh KyAb-
TYPHOTO HACAEAUS BCETO YEAOBEYECTBA, PEXAE BCETO TeX HAPOAOB, KOTOPbIE IO-
BOPSIT Ha HHAOEBPOIIENCKIX SI3bIKAX. A 9TH HAPOABI HACEASIOT CETOAHS OOABIIYIO
YacTh Hamell IAAHeThL. HekoTopble HCCAGAOBATEAM CBSA3BIBAIOT IMPOMCXOXACHHE
HHAOEBpOTIefiieB UMeHHO ¢ Tepputopueit Bamxkiero Bocroxa (T.B. Tamkpeanase
u B.B. Usanos, K. Pau¢pro, C.A. [puropnes u Ap.), HO3TOMY MPHCYTCTBHE 3AeCh
PeAMTH, HecyLjell B cebe PEAUKTHI APEBHEHIINX HHAOEBPOIIENCKUX BEPOBaHHII,
4pe3BBIYAHO BXHO. M 3pech GpocaeTcst B raaza He TOABKO (OHETHUECKOe CXOA-
CTBO UMeHH BAYKHOM COCTABASIIOIIeH e3ACKOTo maHTeoHa Maaak Tayca c ApeBHMMU
MHAOEBPOITEfICKIMU TepMHUHAMH AAsL 0603Hauerws 6ora (theos, zeus, deus, dyaus u
T.A.), HO X CXOACTBO CEMaHTUYECKO€, TOCKOABKY 605KeCTBO CBSI3AHO C He6OM ¥ COAH-
ieM. Be3ycAa0BHO, e3MAM3M UCIIBITAA Ha Cebe MHOXECTBO ITOCAEAYIOIINX HACAOCHHI.
OrpoMHYI0 POAb B HCTOPHH PEAHTHEL pernoHa chirpasa pe¢popma 3opoactpa (3a-
paTymTpsl). Mbl He MOSKEM YTBEPXKAATD, UTO 3apaTyIITpa PedOPMUPOBAA IMEHHO
e3nAn3M. MoxxeT ObITh, OH peGOPMHUPOBAA KAKON-TO HMHOM OYeHb OAMUBKHIL PEAUKT
ApeBHell HHAOeBpoIerckoit Bepsl. Ho 6e3yCAOBHo TO, YTO KOPHHU 3TOH pedOopMBbI
HAXOASITCSI He B BOCTOUHBIX IPOBUHIVSIX VIpaHa, Kak IIOAaraeT GOABIIMHCTBO HC-
caepoBateseis, a B CepepHort MecomoTamum. CaMo MMs 9TOTO MPAHOSI3BIYHOIO
pedopMaTOpa MOTAO BO3HHKHYTb TOABKO 3A€Ch, TAK KaK BTOPAs YaCTh €0 UMEHU
(ywmpa) conocrasuma c akkasckuM istar (‘3Be3A’), 4TO OTPA3HAOCH U B IPedeckoM
ero iepesope (aster). Kypackuit uccaepoarean A6p ar-xaaux Capcam cauTaer, 4to
UM 3apaTyITPhl HMEeT CeBePOMECOIIOTAMCKOE IIPOUCXOXKACHHE, UCXOAS IMEHHO
13 9TUX GaKTOB. B KyPACKOM S3bIKE H CEHIAC CAOBO 3dp O3HAYAET ‘30AOTON, SKEATHIIT,
a cmep — ‘3Be3AQ.

BuauMo B 9101 pedpopMe U CAEAYeT HCKATh KOPHH OADKHEBOCTOYHOTO MHpa
O TOM, 4TO €3HABI IIOKAOHSIIOTCSI AGMOHY, TaK KaK MMEHHO 3aparymTpa OOBsBUA
[PEeXHUX 60TOB ACMOHAMH, 2 UX CTOPOHHUKOB AbSIBOAOIIOKAOHHUKAMU. B caHckpu-
Te ¥ UHAYU3ME CAOBO 096 OCTAAOCH B IIEPBIYHOM 3HAYeHHH 0or. M3 nMeH atmx
6OroB U IPOUCXOAUT OAVDKHEBOCTOUHBIN TEPMUH A9B, KOTOPBII B XPUCTUAHCTBE
uKcHpyeTcst B pOHETHYECKU M CeMAHTHIeCKH GAM3KOM TepMuHe AbsiBoA. Heko-
TOpbIe HCCACAOBATEAU BUASIT B ADEBHEM STHOHMME JdCHL, YIIOMUHAIOIIEMCSI paHee
B MICTOUHIKAX, KOPEHb 0acHd, 0aesacHd, 0b6dCHA U T.A. ITO O3HAYAET TIOKAOHHHKH
6ora’ [Tocae paspeaeHst 30pOacTpoM APEBHUX 60XKecTB Ha AOOPBIX 1 3AbIX (S13aThI
¥ A3BbL), 0ae6acHa OKa3aAUCh IOKAOHHHIKAMHU A9BOB. Takum 06pasom, mocae 3opoa-
CTpa 9TO CAOBO IIOAYYHAO IPOTHBOMOAOKHOE 3HaueHHe. OTCIOAd U MACT HIYEeM He
000CcHOBaHHBII MU} O e3MAAX. BO3MOXKHO, II09TOMY €3HMABI BBEAV HOBBIN TePMUH
‘230u’ (azdanu, asdau, e3udu) 4TO CBA3AHO C ‘3amami’ UAM e LI3epoM, D3UAOM.
Tlocaeayrolasi Ku3Hb B ycAOBHSX BarmskHero BocToka ¢ ero obuaneM KyAbryp U
PeAuruil He MOTAQ He OTPA3HUThCS HA OIPEACACHHOHN TPAaHCYOPMAIUK e3HAU3MA.
OrpoMHyI0 poAb B €ro pasBUTUH B 12 Beke chirpaA Beankuii pegopmarop Illerix
A AW, TIPUBHECIIMIT LJeAbIit PSiA KOMITOHEHTOB 3 Cy¢pusMa (KOTOpBIit caM 1o cebe
TOXE COAeP’KaA APEBHEHpAHCKHe BEpPOBAHMA), He KOCHYBIIUCH, BIIPOYEM, CyTH
9TOI peAUruu. AAS €3MAM3MA C €70 MOHOTEHCTHYECKOM OCHOBOM 3TO OBIAO BIIOAHE
ecrecTBeHHO. HU 0AHa MUpOBasi peAUrnst He BO3HHKAAA HA ITyCTOM MeCTe U BCe YTO-
TO 3aMMCTBOBAAM APYT Y APyTa. B 9TOM cMBICAe AI06ASI pEAUTHSI CHHKPETUYHA, HO
YTBEPAUBIIHECS] MEPOBbIE PEAUTHH YACTO 3a0BIBAIOT 06 STHX CBOMX OCOOEHHOCTSIX,
IPUIIUCHIBASL CHHKPETH3M MeHee PacIpPOCTPAHEHHBIM M H3BECTHBIM PEAHTHSIM.
Hcropus Hapopos bamxrero Bocroka i HCTOpHS MX pEAHTHI TECHO IIEPeIIACTEHB.
E3MAM3M UIpaA B 9TOM HCTOPHHU BAKHEHIIYIO POAD, H €I'0 HCCAEAOBAHIIE CIIOCOOHO
IIPOAMTH CBET Ha MHOTHE 3aTaAKU Hallemn obmeit HCTOpHUU.

Postscriptum

Yezidizm and its temple Lalish is not an exciting exotics of Northern Iraq
and an important part of cultural heritage of the Yezidians. It is an important
part of cultural heritage of the whole mankind, and above all of those peoples
speaking Indo-European languages. Today these people inhabit the most part
of our planet. Some scholars connect their origins just with the Near East (T.V.
Gambkrelidze, V.V. Ivanov, C. Renfrew, S.A. Grigoriev and others). Therefore the
presence here a religions that includes relics of earliest Indo-European faiths is
very important. We can see not only a phonetic similarity of the name of a very
important component of Yezidian pantheon, Malak Tawus, with ancient Indo-
European terms for meaning ‘God’ (theos, zeus, deus, dyaus u .p.), but also a se-
mantic closeness because this deity is connected with the Sun and Heaven. Of
course, Yezidizm had been subjected by a lot of later developments. Zoroaster
(Zarathushtra) and his reform played a huge role in history of religions of the
area. We may not say that just Yezidizm was a religion reformed by Zarathush-
tra. May be he reformed another very close relic of ancient Indo-European faith.
But it is undoubtedly that roots of this reform were not in eastern provinces of
Iran (as believe many scholars), but in Northern Mesopotamia. The name of
this Iranian reformer could appear only here because the second part of his
name correspond to an Akkadian term istar (‘star’), which is reflected also in
the Greek translation of his name (aster). Kurdish scholar Abd al-halik Sarsam
believes that the name Zarathushtra has the North Mesopotamian basing just
on these reasons. Even today the word zar means in Kurdish language ‘gold,
yellow’, and the word ster means ‘star’.

Probably this reform provoked a Near Eastern myth that Yezidians are
worshiper of Devil, because Zarathushtra declared that the all previous gods are
devils and their followers are worshipers of Devil. The word dev in Sanskrit and
Hinduism saved the original meaning ‘God’ Names of these gods were trans-
formed in a Near Eastern term ‘dev’ that can be found even in Christianity in
a phonetically and semantically close term ‘devil’ In the ancient ethnic name
dasni mentioned in early sources some scholars see a root dasna, daevasna,
dyavasna that means ‘worshippers of God. When Zoroaster divided ancient
gods into good and evil (yazats and devs), daevasna turned out to be worship-
pers of devs. Thus, after Zoroaster this word obtained an opposite meaning.
This implies an unfounded myth about Yezidians. Perhaps this was a reason
why the Yezidians introduced a new term ‘ezdi’ (azdani, azdai, yezidi) that was
connected with either yazats or Yezid, Ezid. The following life in the Near East
with its numerous cultures and religions. The great reformer Sheikh Adi (12*
century) played an important role in development of Yezidizm. He introduced
many components from Sufism (which itself was containing ancient Iranian
believes), but this however did not touch a core of the religion. It was quite
naturally for Yezidizm with its monotheistic foundation. None world religion
appeared on a blank, all they were borrowing something from other religions.
In this sense any religion is syncretic, but the world religions which became
firmly established forget often about these their features and arrogate syncre-
tism to less distributed and known religions. History of peoples of the Near
East as well as history of their religions is closely linked. Yezidizm was playing
an important role in this history, and its study is able to shed light on many
puzzles of our common history.
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« Mir Tehsin beg kuré Mir Seid
begé miré $éxan

« Omup Ileiixana Mup Taxcun-6ex
csiH Mup Canp-6exa

« Emir of Sheikhan Mir Tahsin-bek,
a son of Mir Said-bek

$éx Mihemedé Batini ¢ Illeirx My

Dara mala miré ézdiyan
TeHeaAOrHs CeMbH €3HACKHX IMHPOB

Chol family genealogy
A ¢ Shiikh Moh d
(arb-Op6uan, aav-Barumn)
destpéka sedsala 17
Hau. 17 B.

fl. early 18 th century

1. Siléman ¢ Cyaeitman  Suleiman
destpéka sedsala 18
Hau. 18 B.
fl. early 18 th century

2. Mirxan ¢ Mupxau ® Mirkhan

3.Bedax e Bapax ¢ Bedagh
1771

osis [
4. Colo « Yoao « Jolo .

di sla 1790 bi desté miré Amédyé hate kluyin'@

ybur B 1790 r. npusiem Amapuk

killed by Prince of Amadia 1790

|
S.Hesen e Xacan » Hasan §
di sala 1810 bi desté miré Amédiyé hate kustiné
y6ut oxoao 1810 r. npuuIieM AMaAuH | '
killed by Prince of Amadia ca. 1810 Wi

7. Eli begé Mezin o Aau Beankuit (crapmmit) e Ali el-Kebir
néziki sla 1833 li Rewandizé hate kustiné
ybur B PaBanpyse okoso 1833 1.
killed by Rowanduz, ca. 1833
I

Zeynal o 3eitHas o Zeinel
Eli o Aaut o Ali

6.Salih e Caamxe Salih
ybur B Mocyae okoao 1815 .
killed in Mosul ca. 1815
néziki sala 1815 li Musilé hate kustiné

8. Casim e Axxacum e Jasim
y6ur Xyceiin-6exom okoao 1843 r.
killed by Hussein Beg ca. 1843
néziki sala 1843 bi desté Hisén begé hate kustiné

[
9. Hisén ¢ Xycceiin « Hussein
néziki sala 1875 ji text hatiye avétin. Di sala 1879 ¢t rehmeté

Xomu ¢ Khomi ® Xomi

Ebdi e A6aanaa (A6am) o Abdallah (Abdi) =

di sala 1888 ¢ti rehmeté disala 1891
cBeprHyT okoAo 1875 r. Ymep B 1879 1. ymep B 1888 . ymepaa B 1891 .
deposed ca.|1875, d. 1879 d. 1888 d. 1891
| | | | | | | | | ) | |
10. Mirza ¢ Mupsa e Mirza  Siléman  Badi  Hadi e Xapue Hadi Hesen ¢ Xacan e Hasan  11.Eli o Aam ¢ Ali = Maiisn ¢ Meyan ® Meyan Colo Emisa e Amuma ¢ Amisha = Ismail ¢ Ficmana  Ismail = Paymm © Raushi  Rev
kugtin 1899 Cyreiivan  Bapgn  y6ur okoso 1875 . kugtin 1875 kugtin 1913 mirlye 1957 Yoo miriye 1964 miriye 1933 miriye 1907
ymep B 1899 r. Suleiman  Badi killed ca. 1875 ybur okoao 1875 . yburs 1913 1. ymepaa B 1957 . Jolo ymep B 1964 . ymep 1933 . ymep B 1907 .
d. 1899 killed ca. 1875 murdered 1913 d. 1957 d. 1964 d. 1933 d. 1907
Xyclceﬁﬂ Aaya Halnc[) A6 anv-Kapum o Abd el-Karim e 222222
i . ymep okoao 1970 .
Hussein Daud ]I:I]aig d. ca. 1970
Hisén Dawid |e1 w2
| | | | | | | | | |
Licman m. Kupros Siwar  Reswm. Seidbeg Kolim. Seidbeg ~ Xoxé = 12.Seid o Camp ¢ Said = Wensa = Dr. Wesil Reslan Ezidxan Bayezid Meawi Kokis Kiipros m. Licman
Awupxman m. Kynpoc Cysapy Payman Koan Xoxe mirlye 1944 Banca miriye 1968 miriye 1982 miriye 1981 Myasus  Koxyc Kymnpoc
Lijman m. Kupros Suwaru m. Canp Ber m. Canp Ber Khokhe ymep B 1944 . Wansa | Ap.Baseab Pacaan Esup Xan Baitasup Moawiya  Kokus Kupros m. Lijman Beg
Raushan Koli d. 1944 ymep B 1968 . ymep B 19821.  ymep B 1981 T.
m. Said Beg m. Said Beg ) Dr Wasel Raslan Yezid Khan Bayezid
B2 o Leila d.1968 d.1982 d. 1981
) cihél miriye
13. Tehsin ¢ Taxcun o Tahsin [ | .
- X YMEPA2 MOAOAOI
Xei  Farg ol IR R | | —
Xan[')am\a T Mitaz ~ Mantasir  Eza Meyan  Ferewon Carleman  Enwer Sixir
il il Myras  Mynracep Assa  Maitsan (Dapaon Yapaeman  AHBap Caxp
Motazz Montaser Azza ~ Mayan Pharaon  Charlemagne ~Anwar Sakhr

Bi herfén qelew navé wan yé ku mirtiya $éxan kirine hatiye nivisin ¢ bi hejmaran hatine kisif kirin
TIpuHLbl, KOTOPbIE IPABUAK KaK oMupbI [Tefixana, BHACACHBI KUPHBIM LIPHQTOM, IX O4EPEAHOCTD OTMEUeHA HOMEPAMH.
The prince who reigned as Mirs of the Sheikhan are italies. the numbers before their names indicate the order of succession
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Zincira serokén ruhi yé ézdiyan Extiyaré Mergehé
IIpeeMCTBEHHOCTD AyXOBHBIX I'AQB €3HAOB
uccession of clerical heads of Yezidians

Extiyaré Mergehé (Bavé $éx), ji sedsala XIII ji $éx Fexredin destpé dibe
Axtnape Mapre (Base Illex), maunnas ¢ XIII 8., BocxoanT K Ileiix ®axpasuny
Akhtiare Marge (Bave Shekh) goes back to the 13th century to the Sheikh Fakhradin
Séx Xoséna e Illeiix Xomena * Sheikh Khoshena
$éx Sara ¢ Illeiix Capa © Sheikh Sara
Séx Xetari ® Illeiix Xarapu ® Sheikh Khatari
F i Séx1do ° Illeiix a0 ® Sheikh Ido
/. Séx Mesal ¢ Illeiix Mamaa ® Sheikh Mashal
Kogek Cem* ® Kouak Askam* ® Kochak Djam
| $éxKogek, $éx Xemir ¢ Ileix Kouax, Ilefix Xamup-* Sheikh Kochak, Sheikh Khamir
|| .;i‘? Séx Regkeé © Illeiix Pamxe ® Sheikh Rashke

Lf Kogek Birim* o Kouak bpum* ¢ Kochak Brim

éx Birim, $éx Nasir o Illeiix Bpum , Illeiix Hacp e Sheikh Brim, Sheikh Nasr
P P
Séx Heci, $éx Ali o Hlerix Xapku , Illeiix Aan » Sheikh Haji, Sheikh Ali

$éx Siléman, $éx Ismail ¢ Illeiix Caefiman, Ileix Micmana  Sheikh Sleiman, Sheikh Ismail

éx Haciyé Séx Nasir o Illeirx Xapsxne Illeiix Hacp © Sheikh Hajie Sheikh Nasr

Ly P )
$éx Haci o Illeiix Xapxn » Sheikh Haji
Séx Iliyas** e Illeiix Manmac** o Sheikh Ilias

$éx Xeto ¢ Illeix Xaro ® Sheikh Khato

Niha Extiyaré Mergé Bavé $éx Xeto ye ® Ha ceropmsmauit aoenn Axtuape Mapre siBasiercst Bape Ileix Xato ® Today Bave Sheikh Khato is Akhtiare Marge

*miridin e (mporcxoAUAH He U3 AyXOBHOII KacTsl, T.e. sikHapbl) ® they are not from clergy, i.e. yaknaws
**ne ji mala Bavé Séxin ® (ne u3 cembu Ba6a Illeiixos) © he is not a member of the family of Bave sheikhs
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Fitilén hindek xasa li Lalisé (ayume aomm-
CaTh PYCCKHI M aHTAMVICKHI AASI eAHHOOOpa3us,
a TO HEMOHATHO, YTO 3TO 3a CIIHCOK

Fitila ¢ira dogké ¢eqelttiyé
Qendila Melek Séx Sin

Qendila Sixadi

Qendila Melek Fexredin
Qendila Sésims

Qendila Nasirdin

Cirayén Xidir Eylas @ Xidir Nebi
Séx Mehmedé Batini li pist Deré Qapiyé, ¢ pey ra dibe Stika Merifeté
Beré heq @ hesabé

Balalé Déwana

Séx Seyla

Fitila zebéniya li pist Balal

Séx Mehmed

Qubkén nobedara

Kaniya gizan

Fitila nezeré li pist Kaniya Sipi
Sé fitil li kolana Ewdi Hesena, yek jé ya Hesen Deqiqe
Avaya $éx Alé Semsa

Séx Entts

Amadin

Metbexa Sésims

Pir Afat (Pira Fat) li deré Sésims
Séx Mawi li ser dogkeé séderé
Meleké Méra di hunduré avaya $ésims li desté gepé
Qendila Sitiya Zin

Sixri Cin

Teyari Cin

Sésims

Cira Sitiya Zin li jor

Sixri Cin li bin quba $ésims

Séx Al

Sé fitil li ber deré $éx Babik
Ciraya Séx Babik

Séx Mehmedé Zewzi

Sikefta Berata

Séx Eli ¢ Séx Hesen li deré diwana Xattina Fexra
Séx Resid

Xattina Fexra

Pir Hemedé Boz

Séx Kiryas

Séx Qesab

Lugmedin

Séx Cemaledin

Seyid Nitim

Hebibé Necar

Qereceri

Omer Menda li pist quba Sésims
Nasirdin

Sitiya Hebib

Pir Deli li réya Xetipisi

Pir Xetipisi

Pir Afat (Pira Fat)

Pir Kevané rtit

AN

Séx Cined

Pir Biwalé Séderi

Piré Behri (Pir Sini Behri)

Pir Qedibilban

Babadin

Kaniya Kulava

Pir Haciyal

Séx Tokil

Ebdilrehman li ber Memé Sivan

Pir Memé Sivan

Stna Miraza

Séx Hamsi li ber Beré Xeftiré

Pir Bub

Séx Simayil

Fitila Beré Xeftré

Beré bk ti zava li beramberi Kogka Zoro
Séx Romi li deré Xattina Fexra
Teteré $ésims

Bogetar Baba li pist $éx Babik

Nuh o Ctdili diwana Séx Mend
Kuré Riwal di avaya $éx Mend
Fitila Bedir di sikefta Séx Mend da bi stiiné va
Car fitil li diwana $éx Mend

Fitila Hesnaleka li deré diwana $éx Mend
Piré Al (Pir Al

Pr Hesnaleka

Mehmed Resan

Dayka Cak

Derwés Adem

Mir Birahim li Meydana Meleka
Hesin Meman

Hena @t Merhena

Séx Mihemed

Hekim Féris

Hekim Lugman li kolana $éx Mend
Ezrayil

Cibrayil

Séx Ecac

Séx Zeri

Sitiya Ereb li pist avaya Melek $éx Sin
Zembilfirog

Mem G Zin

Bekerok

Qiza bi keni

Sicadin

Piré Kemal

Piré Ewra @ Pir Helan

Pir Sefer

Séx Ebdali Bisk (Ebdalé Guli)

Séx Migeleh

Qesabi comerd

Hakimi Teyr li ber deré $éx Miseleh
Pir Xenoq
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Melek Séx Sin

Séx Miisé Sor

Fitilén Erebogka

Piré Bilik

Du fitilén Nobedarén Kaniya Sipi
Ezdine Mir (Mir Ezdin)
Séx Hemed

Pir Biwal

Kaniya Sipi

Kaniya kurka

Herdu fitilén enigkén Heci Mihemed (katibé Melek Séx Sin bit)
Hesen Ferdos li deré hewda
$ébil Qasim

Cil méra

Bazid

Séx Birahimé Xetmi
Piré Qerqtr

Denga Malxuya

Pir Mend

Sems 0 Fexir

Qazi di kolana dina da
Ishaq el-Kurdi

Heci Eli

Séx Ebdil Qadir

Heci Receb

Heseni Geyar

Séx Ebras

Berén sorika @ xorika gesin di kolana $éxtibekir da
Serfedin

Du fitilén Serfedin
Omer Xala

Sexsé Baté

Fitila Ezi

Piré Taz

Piré Mz

Hesin Cinari

Piré Buatar

Piré Dirbés

Mehwer

Merwan

Pir Melih li pist Mehmedé Reben
Piré Nerm

Pir Cerwan

Piré Lexer

Heci Mihemed

Pir Bab

Gavané Zerzan

Ciyayé Erefaté

Piré Mehmuad

Piré Beybtin

Altbekir

Kur Bekire

Pirké Xogava

Isébiya

Piré Zozani
Séxtibekir

Hesin Pirk
Mehmedé Reben

Sé-car fitilén zebéniya li kolana dina

Cend fitilén Misragiya
Fitilén kuré piré li Deré Mir
Ya Sixadi

Ya Melek $éx Sin

Pénc fitilén nobedaran
Amadin

Idrisé Xeyat

Bilél

Melek Zeyn

Sitiya Es

Piré Kemal (disa carek)
Seydil Bedew

Siré Beltik

Sehsiwar

Guharzer

Zerguhar

Sixadi

Séx Sin

Isébiya Beré Sikané
Piré Libnan

Hesindena

Heft siwarén Maléd Adiya
Buhigt ¢t cehnem
Kerecal

Séxtibekir

Amadin

Fitilén Zimzimé

Cil fitil & ¢irayén Cilexané
Kogek Birahim

Kolana Sitiya Es

Fitila Ferragi

Fitila Dodé

Simata Sixadi

Kele Xerqe

Sitiya Sé

Rebia li Edewiya

Hisén Helac

Pir Dawid

Evdé Res

Beré rewaqé

Sehidé bin Cer

Bané kafé (dergehé rojhilat)
Mecrafiya

Mizirké

Tawis xattin

Cegqeltt
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Nav 1 tégeh « Hmena u Tepmunsi « Names and terms

« Bavé Cawis — ciyé wi herdem li peristgeha Laligé ye. Ew dibe ji
her kasteke ézdiyan be (séx, pir, mirid) @ bikar ¢ barén xizmeta peristgeha
Laligé radibe @ bicih tine. Kincén sipi li xwe dike 1 risté giré dide @ tu cara
jiné nayine i xwe dike nedir bo $ixadi & xizmeta Laligé.

« Base Yasuus — ca, IpUCBauBaeMblil e3uAy-LieAe6aTHHKY (AaBmEMy
ober 6e3bpaunsi), KoTopbrit mocBsMmaeT cebs cayxbe B xpame Aaapim. Vim
MOKET CTaTh AI0OOM e3up, HO B mocaeanre 100 AeT 3To 6bIAK nupsl. base
YasuIn ABASIETCS IPEACTaBUTeAM IAaBbI AyxoBercTsa (Bape Illexa) B xpame
AaApIIm rAe BCeM YIpaBAsIeT, U OH ke sBAseTcs cAyxureseM Illeiixa Aam.

« Bave Chawish is a dignity that is given to a celibate Yezidian who
devotes himself to service in the Lalish temple. Any Yezidian may become
a Bave Chawish, but for the last 100 years only pirs have held this post. The
Bave Chawish is a representative of the head of the dignity (Bave Shekh) in
the Lalish temple, where he is ruler over all and he is regarded as an acolyte
of Sheikh Adi.

« Babé Séx. Fere Babé $éx ji binemala séxén Fexredin ji tayé séxén
Samsani. Babé $éx seroké ruhaniyé ye, séwirdaré mir e. Di kar @ barén dini
ji erkén wi ev in:

1. Seredana gundén ézdiyan du caran di salé da, ji bo higyarkirina wan
(i careseriya her arigekeé.

2. Arastekirina oldarén dini ¢ nisandana erkén wan yén dini.

3. Rojigirtina Cilé zivistané 4 Cilé haviné.

4. Serdana perisgeha Lalis di cejn @ helkeftén dini da, ewén téne kirin
{1 géran 0 piskdariyé dir & ¢ resman da.

Hgjayi gotiné ye, ku Babé $éx kincén sipi li xwe dike 1 riste giré dide
G fere haft caran li dor pista xwe bigerine ¢ xadimén (xelekén sifri) piroz
péva hene. Guneh e Babé $éx meyé (serabé) vexwe weku hemit oldarén
dini, ¢ pisti Babé $éx vé pilé (derecé) werdigire nabe bizewice anku fere
beri zewacé bibe Babé Séx. Demé Babé Séx here ber rehma Xwedé mezinén
ézdiyan digel Civata Ruhaniya ézdiyan dan @ standiné dikin bo hilbijartina
Babé $éxeki ni. Li rojén cejn 0 helkeftinan da li Celsa $éx Fexredin li ser
sicadeke piroz ridiné.

+ Base Illex (Omey weiix08) — TAaBa e3UACKOTO AYXOBEHCTBa M3
poaa meiixoB PaxpasuH, B OCHOBHOM HOCHTEAb caHa AxTHilape Mapre.
B o6s3annoctu Base Illexa BXOAUT CAEAUTD 32 COOAIOAEHHEM €3UACKHUX
IPEANIICAHNI i 0OPSIAOB, pellaTh IpOo6OAEeMbI, BOSHUKAMOLINE B €3HACKOM
obmecTBe U Ap.

+ Bave Shekh (The Father of sheikhs) is the religious head of the
Yezidians from the clan of the Fakhradin sheikhs. As a rule he bears the
dignity Akhtiare Marge. The Bave Shekh must see to the observance of the
Yezidian prescriptions and rituals, solve problems emerging in the Yezidian
society, etc.

+ Berat gereki li mala her ézdiyeki hebe @ her ézdiyek berateké tevi
xwe hilgire. Ji ber ku pargeke ji Lalisé ye G bi ava Kaniya Sipi hatiye vestiran.
Di jiyana komelayeti @ civaki da jib o gelek tista bi kar tinin. Heger dilmayin
yan dijminati di navbera du ézdiyan da peyda bibe, $éx yan pir berate di
navbera wan da datine wan li hev tine @ her du ji li ser xerqé feqir berate
didine hev. Dema gerandina Tawisé i gera Extiyaré mergehé yan jili demén
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séx i pir i resmé digerin berate didine xelké ézdi (miridén xwe). Dema ézdi
digin Laligé feqir berate didine ézdiyan ku dibe nisanek ji yén ¢tina Laligé.
Ciyé hilgirtina beratan li avaya Sitiya Es da ye. Ji bo fitaré di dema rojiyan da
G meyandina mast ji bikar tinin.

« Bapam — GeAble NAPUKY U3 CBATON 3€MAH, 3aKBACKH U BOABL HCTOY-
Huka Kanna Crn. Ero mpuroToBASIIOT MOHAXMHH, CAyXKalue B AaAbIie, B
ocoboit ocrpoiike — Aana Bapara.

Kak cumBoA (CBHAETEABCTBO) MOCeIeHUs XpaMma, 6apaT A2eTCs ma-
AOMHHKaM. Baparamu, MOAyYeHHBIMM OT INeFIXa HMAM IHPA, 0OMEHUBAIOTCS
BPXAYIOIKE CTOPOHBI IPY IPUMUPEHHUN. Pa3 MAU ABa B TOA, KOTAQ CBSIIEH-
HOCAY>KUTEAHN PA3HOCST II0 €3MACKHMM CEACHHSIM CHMBOA €3MAOB CAHAXAK,
OHU Pa3AAIOT e3UAAM GaparT; ero AAIOT LIEHX U [P CBOEMY MypUAY IIPU II0-
CeILjeHUH Pa3 B I'OA CEMBHU ITOCAEAHETO. Bo BpeMsi IocTa, Iepep y>KUHOM e3H-
ABI COBEPIIAIOT MOAUTBY, IIOCA€ Yero LieAyIoT 6apar. Ero Takke HCIIOAB3YIOT
BMECTO 3aKBacKH (XaBeH) AAS IPUTOTOBAEHHUS IPOCTOKBAIIH (MacT).

« Barat are small white balls made from soil, leaven and holy water of
the Kania Spi. The nuns serving in Lalish prepare barat in a special building,
the Dana Barata. Barat are distributed among the pilgrims as a symbol of
their visiting the temple. At a reconciliation hostile parties exchange barats
obtained from either a sheikh or a pir. Once or twice, when kawals visit
Yezidian villages with the symbolic sanjak, they distribute barats among
the Yezidians. Once a year a sheikh and a pir visiting the family of their
murid give him a barat. In periods of fasting, in the evening before supper,
Yezidians offer up a prayer and then kiss a barat. Barat is also used as a
fermenting agent (haven) to prepare clabber (mast — curdled milk).

« Extiyaré Mergehé — seroké ruhaniya ézdyan. Piraniya wan ji malbata
Babé $éx tén hilbijartin.

« Axmuiiape Mapze (0T KypACKHX CAOB «aXTHHap» — «CTapel» H
«Mapra» — «MEeCTHOCTb>», TAE PACIIOAOKEH AAABIII) — TUTYA AyXOBHOTO
TAQBBL €3MAOB. DTOT CaH IPUCBAMBAETCS 110 PEIIeHHI0 COBETA CTapeNIInH
(ayxoBHOTO CObpanus).

« Akhtiare Marge (from Kurdish “akhtiyar” — “elder” and “marga” - a
district where Lalish is situated) is a title of the clerical head of Yezidians.
This dignity can be awarded according to a resolution of the council of
patriarchs (the clerical assembly).

« Feqir — dindareki skestiyé Xwedé ye 0 jiyana wi terxankiriye ji
peréztin i perwestbtiné. Dibe derwéseki zana, feqir xerqeyeki res dike ber
xwe, ev xerqe ji hiriyé ¢ékiriye o résaye @i té regkirin bi pelgén dara Zergtizé,
pisti kelandina ¢iqlé vé dare di avé da. Xerqeyi di nav avé dikin @ tevixerqeyi
li ser ristika sor ji heriyé datinin, ku send xelekén sifri péva hene. Feqir
meftal di stuyé xwe dike @ kulik di sere xwe dike.

+ Qaxup — e3UACKHIl MOHAX, 06AaueHHbI B pybume (Xapka), KoTo-
poiit cunraercst MuctukoM. CymecTByroT rjeasle ceaeHust paxupos B Cun-
Axapckux ropax. Paxupamu MoryT 6siTb meitxu us poaa Illexy6axp u Ilex-
cuH, mups 13 popa OMapxaAH, a TaxoKe IPeACTABUTEAN HEKOTOPBIX TAeMEH
MIOPHAOB.

« Fakir is a Yezidian monk robed in rags (kharka) who is regarded
as a mystic. There are fakir’s villages in the Sinjar mountains. Sheikhs
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from the Shekhubakr and Shekhsins clans, pirs from the Pir Omarkhali
clan, and representatives of some murid tribes may be fakirs.

« Feqra - Jineke dindare i zewacé li xwe heram dike @ tevi Bavé Cawis
li Geliyé Laligé dimine @ bi kar ¢ barén perisgehé radibe, mina ¢ékirina fitilan
G ¢irayén zeyté 0 hilkirina wan @ ¢ékirina berata ¢ dibéjné Dayé Kebani.

« Qakpas — MOHAXMHA-LjeAeGATHUK, BeAylasi acKeTUdecKuil o6pa3
sku3HU. Qakpas MOI'YT CTaTh AI0GbIe €3UABL

« Fakraya — is a celibate nun who leads an ascetic life. Any Yezidian
woman can became a fakraya.

« Feras — ev kesé ku li Laligé fitila védixe.

« Qapaw — 9eAOBEK, KOTOPDII 3KUraeT MacAeHsle ¢puTuan. VM Moxer
6bITb AI0OOO1 €31A, KOTOPDII BEAET PEAUTHO3HYIO XKU3Hb U CAYXKHUT B AaAbIIIe.

« Farash is a man who kindles oil wicks. Any Yezidian may become a
farash if he leads a religious life and serves in Lalish.

« Kogek — dindareki derwése @ zana ye bi surén dini 0 koek gilegire 0
kincén wi sipi ne. Ew siret G nesiheta dide xelké ¢ nexwesiya careser dike @
pésbinkere.

« Kouax — mpopuLjaTeAb MAY BEAYH, UM MOXET CTaTh A0 €31A, KO-
TOPBIM IIPOSIBASIET CIIOCOOHOCTH IIPEABUACHHS.

« Kochak is a magus and prophet; any Yezidian may become a kochak
ifhe has the ability of clairvoyance.

« Mir (Miré Séxan) seroké Civata Ruhani ye, mafé wi tené heye biryara
bide &t mafé hilbijartina Babé $éx heye. Pésé endamé Civata Ruhani, meziné
él G esiretén ézdiya séwra xwe dikin G navé Babé $éx pésniyar dikin. Lé mir
gotina dawiyé dibéje 11 biryaré distine @i ew kar G baré réxistiné li Laligé dike.
Gera Tawisé di nav ézdiyan bé destdr @ biryara mir nabe. Mir ji bo hemu
ézdiyan serok G réber e (1 ji mir té ev erk tén xwastin:

1. Pistevani 0 serkési t niinertiya ézdiyan li hemi cihané dike.

2. Ndjenkirin @ avakirina ciyé piroz li Lalisé ji xér ¢ dahatiyén Lalis @
Tawisé.

3. Alikariya jar & belengazén ézdiyan.

4. Careserkirina her nexwesi 0 pirsgirékan.

« Mup — rAaBa e3MAOB BCETO MHPA, HOCSIIMIT TUTYABL KaK 9MUPA, TaK
u 6exa. Ero HaseBator Tawke Mupe Illexan (ITpasurean Illefixama). Hei-
HEWIHsIsi AUHACTHS TpaBuT nprbausureapo ¢ XIII-XIV Bexos. CBoit poa
CEeroAHSIIHIE 9MUPBI BepAyT oT Mup Maaakka, motomka Mup Bpaxuma, cpiHa
Aapsemr Apama Karanu; camu ce6st onu cumTaror HamecrHukamu Illerixa
Aan. BaacTs Mupa He OrpaHIYeHA: OH COBMEIIAET B cebe KaK PEAUTHO3HYIO,
TaK U IOAUTHIECKYIO BAACTD Ha e3upamu. Bo Bpemena OcMmaHCKo# uMItepun
IPaBO HACAEACTBEHHOTO IIPHHIIA HA SMUPCTBO €3HAOB IIPH3HABAA CAM CYATAH.
C o6pasoBanueM rocyaapcrsa Fpak e3MACKHIT 9MHUp ITOAYYAA IIPUSHAHKE OT
HMPAKCKUX BAACTEH.

Mup nMeeT MHOTO OOSI3aHHOCTEH: AAMHUHHCTPATHBHOE YIIPABACHHE,
pelleHne MeXIIAeMEHHBIX PAa3HOTAACHI, BepeHHe (QUHAHCOBBIX AeA. Mup
YTBEPXKAAQET TAaBy e3HACKOro AyxoBeHCTBa AxTmilape Mapre. B cBoro oue-
peab, AxTuitape Mapre 6AarocAoBAsieT Ha SMHPCTBO HOBOM3OPAHHOTO Ha-
CAEAHOTO IPHHIA. Pe3MACHIINS €3HACKUX MUPOB HAXOAUTCS B OOABIIOM CeAe-
uuu Baaap B patione [leiixana (Cesepubrit Mpak).
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HecMOTpst Ha CBOI1 THTYA U BBICOKOE IIPOUCXOXAEHHE, MUPbI TOXe
SIBASIFOTCS] MEODUAQMU <« CBOMX> LIeiXa U mupa. PeAUTHO3HbIE IPeAINCAHNs
PACIPOCTPAHSIOTCS HA HUX TaK )K€, KaK U Ha ADYTUX €3UAOB.

o The Mir is the head of the Yezidians throughout the world. He
has both titles emir and bek. He is named also Mire Shekhan (The ruler
of Sheikhan). The present dynasty has ruled since about the 13th or 14th
century. Today’s emirs are descended from Mir Malak, himselfa descendant
of Mir Brahim, a son of Darvesh Adam Katani; they regard themselves as
representatives of Sheikh Adi. His power is unlimited: he combines both
religious and political authority over the Yezidians. In the Ottoman period,
even the Sultan admitted these rights. After the formation of the state of
Iraq the Yezidian emir obtained official recognition.

He has many duties: administration, the settlement of intertribal
disputes, and the conduct of financial affairs. The emir confirms the religious
head of the Yezidians, the Akhtiare Marge. In his turn, the Akhtiare Marge
blesses a crown prince to be emir. The residence of the Yezidian emirs is in
the large village of Baadr in the Sheikhan area (northern Iraq).

In spite of their title and blood mirs are also murides of their sheikhs
and pirs. Religious prescriptions are applied to them just as to other
Yezidians.

« Micéwir — berpirsé ji mezargehén xas 4 gelenderén piroz li hemt
gundén ézdiyan 0 serdeiyé nisangehén xasa ne li peristgeha Laligé.

+ M0sesp — 9TOT THUTYA HOCSIT CAY>KHTEAU MOACAEH B €3UACKHX Ce-
AeHMAX. MAKEBD yXaXKMBAeT 32 MOACABHEI! M JKMBET Ha [I0>KEPTBOBAHUS U
[PUHOIIEHNUS, OTBEYAET 3 CEACHIE, B KOTOPOM CTOMT MOAEABHSI, yIaCTByeT
B Pa3pelLleHNH CIIOPOB MEXKAY CEAbIaHAMH.

« Mjewr is a title of acolytes of chapels in Yezidian villages. The
Mjewr looks after the chapel, lives on donations, is responsible for the
village in which the chapel is located, and participates in the settlement of
controversies among villagers.

« Pésimam. Ev dindar ji binemala géxé Séx Sin e ($éx Hesen), yan ji
Serfedin e, anku ji tayé Adaniyé ye 0 pésimamé ji séxén Serfedin li gel Babé
Séx i cogeta wi G cilegir e.

Pésimamé Mergé (séxé Séx Sin e) wexté ré ¢ resmén dini li Lalisé tén
derbaskirin pésiya hem dindara ci digire.

Pégimamé Babé $éx (séxé Serfedin e) li dema ré ¢ resmén dini da
pésya Babé Séx dikeve.

o ITewsumame Base Illex — can, nprcBanBaeMslil meiixam popa Ilap-
($aAUH, KOTOPBIL siBAsteTCs BeTBbIO wieiixoB llexcun. B o6s3anHocTH [Temm-
MaMa BXOAMT COIIPOBOXAEHHE IAABbI AyXOBeHCTBa AxTuitape Mapre. Ihasa
AYXOBEHCTBA BO BpeMsI pEAUTHO3HBIX 00PSIAOB CTOHT Iocae ITemumama.

« Peshimame Bave Shekh is a dignity that is given to sheikhs from the
Sharfadin clan, which is a branch of the clan of the Shekhsin sheikhs. The
Peshimame must escort the clerical head, the Akhtiare Marge. At religious
ceremonies, the Akhtiare Marge is preceded by the Peshimame.

+ Qewal — dindarén ézdiyan ku tekstén dini, dua @ gewla dibéjin @
tevi Tawisé digerin @i def @ sibaban lédixin @ li hemt cejin @ helkeftinan li
Laligé hazir dibin 0 li vegartina miriyan @ rojén sina amade dibin. Qewal ji
¢ina miridan e, meziné qewala endamé civata ruhani ye.
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+ Kagaivt — mIpomOBeAHUKY M COOPIHUKH II0XXePTBOBAHUIT AAS XPa-
Ma Aaasim. Ipymia KaBaAoB IO peleHUI0 AyXOBHOIO COOpaHUS pa3 UAU
ABa B Top 06XOANT e3HACKHE CeAEHHUS] C CAHAXKAKOM (MeAHOe H306pakeHne
MABAMHA) — CHMBOAOM €3HAOB, IPONIOBEAYET OCHOBBI PEAHTHH K COOUpaeT
noxxepTBoBaHms. KpoMe TOro, 0HM yHOAHOMOYEHBI PasperaTb BCSKOTO
PoA2 CIIOPBL CpeAr eAMHOBepLeB. KaBaAbl SIBASIOTCS. MIOPHAAMU U KUBYT
B Bamnk u Bax3ane — B AByx 60ABIINX ceAeHMAX HpaKcKoro Kypaucrana.
KaBaAbI HTparOT Ha CBSIIIEHHBIX My3BIKAABHBIX HHCTPYMEHTaX — Aad U ma-
6a6 (TambypuH 1 GAeiiTa) U PACIIeBAIOT CBAIEHHbIE THMHBL.

« Kawals — preachers and collectors of donations for the Lalish
temple. Once or twice a year (according to a decision of the clerical
assembly) a group of kawals with a sanjak (copper figures of peacock,
a symbol of Yezidians) visit Yezidian villages preaching the religion and
collecting donations. In addition to this they are empowered to settle
controversies between Yezidians. Kawals are murids, and they live in
Bashika and Bahzan, two large villages in Iraqi Kurdistan. Kawals play
sacred music instruments, the daf and the shabab (tambourine and flute),
and sing holy hymns.

« Serefxané Bidlisi (sedsala 16) - ji malbata mirén kurd yé mirekiya
Bidlisé. Meriveki xwendewer, diroknivis, daneré pirtika “Serefname” —
diroka mirekiyén kurdi.

+ Mapag-xan u6n Mamcaddun Budsucu (XVI 6.) — HacaepHsiit
IPHHI} KYPACKOTO GEOAAABHOTIO KHSDKECTBA C LIeHTPOM B I. Butauc. Iay6o-
KO 06pa3oBaHHBIN YeAOBEK, HCTOPHK, aBTop «Illapad-Hame>» — KHUIH IO
HCTOPHUHU KYPACKHX KHSDKECTB.

« Sharaf-khan ibn Shamsaddin Bidlisi (16th century) was Crown
Prince of a Kurdish feudal princedom with its centre at the town of Bitlis.
He was a well educated man, a historian, the author of “Sharaf-name”, a
book on the history of Kurdish princedoms.

« Séx Ebdilgadiré Rehmani birayé $éxtibekire.

o Illex A6dyaxadup — esupckuit cBsiToi, opar Illexy6akpa. OpHO u3
ApeBHuUX roMenteHuit B Aaasune — nemepa [lexy6akparu.

« Shekh Abulkadir was a Yezidian holy man, a brother of Shekhubakr.
It is one of the earliest places in Lalish: the cave of Shekhubakrati.

« Stiina Miraz di skefté da ye @ dikeve binya Ciyayé Erefaté. Pisti ber
Qebaxé stiineke Kevin li bin skefté ye. Bir ¢ baweri hene ku merivén desté
xwe péra bigehinin dé mirazé wan dé bi ci bé, bi taybeti ji bo zewacé.

+ CimoAb sesanuii — KAMEHHBIA CTOAG, KOTOPBIN, 3arapaB XKeAAHHE
U AA6BI OHO MCIIOAHHUAOCD, HAAO 06xXBaTuTh 06enmu pykamu. Haxopurcs B
rpore Cryna Mpasa (Croa6a sxeaanwuit) y mOAHOXHS rOpsr Apadar.

« Pillar of Wishes. The grotto of Stuna Mraza (Pillar of Wishes) is
situated on a slope at the bottom of Mount Arafat. There is a stone pillar. It
is necessary to embrace it with both arms and to make a silent wish and this

wish will be fulfilled.

« Xilmetkar — ji kevinda xilmetkar hebtin karé wan yé sereke ev e: ibadet
i perwestebin @i xilmeta perisgeha, minak avakirin @ paqjjkirina wan. Sipikirina
quba, anina qola ji bo gizardara i ¢andin, avdan @ kolana rezé zeytina i darén
din. Cékirina zeyté 0 gelek karén din. Niha bétirya xilmetkara ji gundé Basik ¢
Behzané ne i berdewam digine Laligé (i erkén xwe bici tinin.

« Xamamxap — esup, cayskamuit B Aaasune. EcTs xAMaTKaps! U3 0co-
OBIX POAOB M IIAEMEH, KOTOPbIE YYACTBYIOT B PEAMTHO3HBIX PHUTYAAdX BO
BpeMsi [IPA3AHHUKOB. B 06513aHHOCTH XAMATKapOB BXOAUT YOOPKA Xpama, Co-
GHpaH¥e APOB, TOKPHIBAHHE KYIIOAOB H3BECTHIO, BOCCTAHOBACHIE 0OBaACH-
HBIX CTEH, IIPUCMOTP 32 CAAAMU U T.A.

Oco6bIM ACAOM SIBASIETCSI COOpP OAMB U UBIOTOBAEHHE OAMBKOBOIO
MacAa, KOTOpOe HCIIOAB3YIOT AAsL AaMITap B xpame. CoOpaHHbIE OAMBBI Ha
HECKOABKO MeCSIIeB IIOMEINAIOT B CIIEL[AABHbIN (aCCelH, AOOaBASIIOT BOABL
¥ XOASIT II0 HUM 60CBIMU HOTAMH AO TeX IIOp, ITOKA He BbDKMYT cok. Cok 3a-
TeM KHILITAT, [I0Ka He HCIIAPUTCS BOAA U He OCTAHETCS YUCTOE MACAO.

«Khlmatkar is a Yezidian serving in Lalish. He cleans the temple,
gathers firewood, olives, prepares oil for icon-lamps, covers the cupolas
with lime, reconstructs dilapidated walls, cares for the gardens, etc. Any
Yezidian may be a khlmatkar, but there are khlmatkars from special clans
and tribes who participate in religious rituals during holy days.

A special duty is gathering olives and preparing the olive oil used for
icon-lamps in the temple. They place olives in a special pool, add water and
squeeze them underfoot. Then they boil the sap until the water evaporates
and leaves a residue of pure oil.
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