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[TPEAUCAOBHE
K pycckoMy u3panmio 2013 r.

Imu yuenus (ymursumapusm u nosumusum - nepes.)
00 Cux nop SBASIOMCS UCMOHHUKOM, U3 KOMOPOZO MOPAAb,
PeAUZUS UAU NOAUMUMECKAS MEOPUS HEPNarom HeKomopbie
npakmusecxue pexomendayuu. ITo Gobwueii wacmu smu dox-
Mpunb GblAU MEOPEMUMECKYU ONpPoBepeHyMbl, HO KA npax-
MusecKue NPUHYUNGE IMU yHeHUS 80306AA0aAU 8 MUpE.

A H. YaitiTxep

I

OueHb MHOTHe aMOMIIMO3HbIE HALMK HAM Y)Ke TOHSAH, HAM HAYMHAIOT
TIOHMMATb, YTO BHICOKas HPAaBCTBEHHOCTDb IPAXKAAH, KaK AQBHO YXe U BIIOAHE
AOCTYTIHO pa3bsAcHHA ApaM CMHT, MMeeT TeHACHLIMIO KOHBePTHpOBaTbCs B
3KOHoMuYeckoe mpouseTanue. AxoH CTioapT MHAAB, B CBOIO 04epeAb, 06b-
SICHUA C MO3UL{HH TEOPHH (BO3MOXHO, He CTOAb Aocryrmo), YTO TaKOe HpaB-
CTBEHHOCTD , M B YeM, KaK TOBOPHTCS, ee COAb. HepeAko MPUXOAMTCS CAbIIIATS,
YTO B HEKOTOPbIX CTPaHaX INOIBITKA AATb B3ATKY TMOAMIIEHCKOMY — BepHbIA
Crocob yTOAMTb 3 pellleTKy. BrioAHe BO3MOXKHO, YTO OAMH M3 AYMIIMX HCTOY-
HHKOB, CTIOCOOHBIX B PETPOCIEKTHBE IIPOAHTb CBET Ha IPUMHHBI TAKOH TPHH-
LIMITHAABHOCTH CAYXKHMTeAel 3aKOHa, — 3TO « YTHAMTapu3M» Muaas. Ocoben-
HO €CAM YYeCTb, YTO B 3THX CaMbIX HEKOTOPBIX CTPaHaX MHOTHME MOKOAEHHS]
MCTeOAMIIMEHTA, M3yYast B LIKOAAX U BY3aX OCHOBbI MOPAAH, B IIEPBYIO O4EPeAb
BNUThIBaAM HAeH BenTtama, Muaas u Crpa)xBHKa — co3paTeAeil KAACCHYECKOM U
CaMOi aBTOPUTETHOM MOPaAbHOM AOKTPHHBI TOTO BPEMEHH.

CoBpeMeHHOe pycCKOe H3AAQHHE 3TOTO HCTOPHYECKOTo MaHHdecTa
HPaBCTBEHHOCTH MPEACTABAAETCS CeHYac AOCTATOYHO aKTYaAbHBIM — BBHAY

* ABTOp HAaCTOALLETO NPENHCIIOBHS BbIPAXKAeT CBOIO, CYry6o JHYHYIO TOUKY
3peHHs MO JaHHOMY BOMPOCY.



HOBOTO KPH3HCa, OXBAaTHBIIETO MOPAAbHO-TIOAUTHYECKYIO QH-
aoco¢uo 3anmapa. Teopus cnpaBeasnsocTH Ax. Poasa, cos-
AQHHasl Ha OCHOBE KPHTHKH OCHOBHbIX TIOAOXKEHHH YTHAMTa-
PHU3Ma, H C BOCTOProM BCTpeyeHHas B akaAeMHYeCKHX KpyTax,
B IEpBYI0 OYepeAb aHTAOA3BIYHOM YUAOCOPCKOM HaykH, 3a
npouueauxe copok Aer (¢ 1971 r.) npoaeaana myTb 0T TpHyM-
$a A0 ompepeAeHHOHM CTeneHH pa3oyapoBaHMs H HaYaAa KpH-
3uca. BoaMoxHO, AAf coBpeMeHHbIX CTOpOHHHKOB BenTama
1 Muaas npumno Bpems peBanima? Maun 6yaeT cospaHa HHas,
HOBeMIIas ITHYECKas TeOpHs?

[IpuBepeHHOe B anurpade BhICKa3blBaHHe YaiTXeAd'
BeCbMa IOKA3aTeAbHO, U OTPaXKaeT B 1eAOM HEraTMBHOE OT-
HOIIeHHe, KOTopoe B TeyeHHe 20-TO BeKa CAOXMAOCDH Y Be-
AymHux $pHA0COPOB 3amapa B OTHOIIEHHH YTHAHTAPHCTCKOH
MopaabHo¥# TeopuH. Ho nokasareabHo oHO B IepBy10 oyepeab
COAEPXAIMMCS B HeM MpoTHBopeuHeM. Ml aeHcTBHTeAbHO:
«AOKTPHHbI OBIAH TEOPETHYeCKH OMPOBEPrHyThI» — HO UX
TMPaKTHYeCKHe MPHUHIIMIbI B MHpe 80300Aa0dAu, ¥ MOPaAb, Ta-
KHM 00pa3oM, 6asupyemcs Ha ux MPaKTHYECKUX PeKOMEHAQ-
usx. Kak BUAMM, HeCMOTps Ha OTOBOPKH, OAMH 3 HanboAee
ABTOPHTETHbIX GHAOCOPOB COBPEMEHHOH IMOXH, BO3MOXHO,
CaM TOTO He XeAasi, BHIHY)XXA€EH ObIA MIPH3HATD, YTO B OCHOBA-
HHMH peaAbHoli HPaBCTBEHHOCTH BCE-TAKM AEXAT MPHHIHITBI
YTHAHMTapH3Ma.

AQ, CKOXYT MHOTHe, HO 3TO BBICKa3blBaHHe YaHTXeAd
OTHOCHTCSl K NePHOAY A0 mosiBAeHMs Poasa ¢ ero «Teopueit
CIPaBeAAMBOCTH>, KOTOpas ONPOBEpPraeT yTHAHTAPU3M Ipak-
THYeCKH 1o BceM myHkTam. U npuyem okonyateasHo (ao6asst
onn). ITo-BHAUMOMY, B 9TOM GbIAM yBepeHbI H BCe IIPEABIAY-

*A.H. Yaiimxeo. U36pannsie pabotbi no ¢punocoduu (c. 427). -
M., Iporpecc, 1990.
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mue Hucniposepratead. OaHako nocae cmepti Axora Poasa (2002 r.) ai-
dopus, CBA3aHHAA C TeOpHeN CIPAaBEAAMBOCTH, MOWIAA Ha Y6biab. [TosBAs-
I0TCS AQXKe IIPEATIOAOXKEHHS, YTO MOCAEAHHE KPH3HCHBbIe ABACHHS B MUPOBO#
3KOHOMMKE M [IOAMTHKE MOTYT ObITb CBA3aHBI C HETATHBHBIM BO3AEHCTBHEM
ero ueit (04eHb BBICTPO MOAYYMBIIMX YPE3BLIYAIHO HPOKOE PAaCIPOCTpa-
HeHHe B YHHBEPCHUTETCKOM cpeae). XOTs 9T, CKOpee BCero, IIpeyBeArdeHH e,
BCE JKe CTOMT B 3TOH CBA3H YNOMSHYTb 06 OAHOM CIeiHHYECKOM acreKTe
BONPOCA, AASL Yero MPOLMTHpPYeM BbICKa3biBaHHe noAuToAora CtiseHa Mo-
i13u u3 BapaoBckoro ynusepcuteta’: «Pabora Poasa moaapuaa ABIKEHHIO
«Oxkynait>» npobHbI KaMeHb, CHAA KOTOPOTO CBA3aHA C HAAMYHEM Cepbe3-
HOTO HHTEAAEKTYAAbHOTO Haraxa.

B ToM xe, mecToM pasaeae kuuru (ee asrop, Kapann Pomano, aomoa-
HHA Ha3BaHHe 3TOTO pa3peAa croBaMH: «[paHAMO3HOe $puacko AskoHa Poa-
3a» ), OAMH M3 OBIBIIHX yyennkoB Poasa, Tomac Ilorr, aeraer caeayromee
TMPHU3HAHHE KACaTeAbHO PabOTbl CBOEro y4YMTeAs: «3JTa TeOpHs He CTaAa
yCIeuHo»; 6oAee TOro, ocae 3TOro OH Boobue 3asBAseT O ee HaHKPOT-
crse. He ocTaercs B cropoHe M Tako# H3BecTHbIH puaocod, kak Pudapa Pop-
TH: «EcAM BeAMdaiiinit aBTOpUTET B 06AACTH MOPAABHOM H MOAMTHYECKOH
$HAOCOPHH He CMOT HaiTH BOAIIEOHDBIE KAIOYHM AAS OOOCHOBaHHMA CBOEeH
KOHLIETLIMH, — 3HAYMT, UX MOMPOCTY HeT>». CAeAyeT YIOMSHYTb Taloke Mpe-
aocrepeskenust IOprena Xa6epmaca (OPI') oTHOCHTEABHO yTPO3, KOTOpbIE
MOTYT HeCTH HAeH POA3a AASL KOHCTHTYLIHOHHBIX YCTOEB ODIIeCTBa, a Takxke
onacennus Asuueas Beana (Fapsapa) B CBS3H C BOSMOXHOCTBIO MX HCTIOAB30-
BaHMs AASL OTIPAaBAQHHSA HETaTHBHbIX aCIIEKTOB 3THKH COLIHAAM3Ma.

Takum 06pa3oM, B KOHEYHOM CueTe MparMaTHYHble AMEPUKAHLIBI ITY
TeopuIo (CPaBeAABOCTH) He IPUHSAH, HECMOTPS Ha NIEPBOHAYAAbHOE O6H-
AHe BOCTOP)XEHHBIX OT3bIBOB KaK CO CTOPOHBI IIPOpeCCHOHAABHBIX GHAOCO-
$OB, TaK H CO CTOPOHBI M3BECTHBIX IIOAMTHKOB H OOLIECTBEHHBIX AeSTEeACH.
PomaHO 1 ApyrHe yueHble He TOABKO MOKa3BIBAIOT 6€CIIOMOIIHOCTb peKo-
MeHpauuit Poasa mpumernTeAbHO K ocTpbiM cHTyauusaM B CIIIA u koHAHK-

*Romano Carlin. America the Philosophical. Alfred A. Knopf, 2012.



TaM Ha MHPOBO¥ apeHe, HO M CA60CTb AOTHYECKHX TOCTPOe-
HUH ¥ BCETO TEOPETHYECKOTO 6araxa ero KOHIEMLIHH.

II

Ecan pomycruts, uto PoMaHo co ToBapHim 11pas, To co-
BpeMeHHast MOPaAbHast PUAOCODHS HAXOAMTCSA B COCTOSHHH ellle
6OABILIeH HEOIIPEACACHHOCTH, YeM BO BpeMeHa MuaAs, Kak OH
OITHCAA 3TO B IepBbIX a63aLaX «YTHAHTAPH3Ma>, H HOBas BOAHA
TIOAeMHKH OMATH HensbexkHa. He xoreaocs 6b1, 4T06b1 Ppraocod-
CKast MbIcAb Poccin 0Ka3aAach B CTOPOHE OT 06CYKAeHHS, B KOTO-
POM 6YAYT y4aCTBOBATD AyUIlIHE CTIELIUAANCTBI IAAHETHL.

CoBpeMeHHbIe CTOPOHHHMKH YTHAUTAPH3MA OTAMYAIOTCS
TBEPAOCTBIO CBOUX YHeXACHHIA, B T.4. OTHOCHTEABHO TOTO, 4TO
HauboAee coBepleHHas ITHYECKAsS TEOPHS MOXET CTPOUTHCA
TOABKO Ha NpHHLHUIMeE Bceobwero cyactbs. B oTBer Ha M3ow-
PEHHYI0 KPHTHKY CBOEH AOKTPHHBI OHH CO3AIIOT He MeHee
M30LIPEHHYI0 KOHTpapryMeHTaluio (OAUH U3 Hauboaee HHTe-
PECHBIX TIPEACTABHTEACH «OGOPOHSIOWIEroCs» YTHAHTAPH3-
Ma — aHrAmiickuit purocod P.M. Xaiip).

Ho AeAo B TOM, 4TO OCHOBHAs Macca AO CHX IOp He
ONpOBEPTHYTHIX, OAHAKO BECbMA MPHMUTHBHbIX BO3PKEHU
TPOTHB YTHAMTAPHU3MA CBA3AHA C MPEAYOEXACHHOCTBIO, HEAO-
TOHMMaHHEM, H OYeHb YaCTO — NMPOCTO C BYAbTapHbIM H3Bpa-
IeHHeM CMBICAA ero HAei. S BOBCe He XO4y CKa3aTh, YTO 3TO
yueHHe aBCOAIOTHO HEIOTpelMMO, H HIDKe KaK pa3 H OyaeT
PaccMOTpeH MpHMep TOro, KaK KPUTHKH YTHAMTAapH3Ma HC-
TIOAb30BAAH OAHO H3 €r0 ACHCTBHTEABHO YS3BHMBIX MECT.

JKaA, 4To MbI HHKOIAA He y3HaeM, 4TO OTBETHA Obl caM
Muaab B 0TBeT Ha KPHTHKY cO cTopoHbI Poasa (1 Bcex ocTanb-
HBIX, pasymeercs). Brioane BO3MOXHO, 4TO OH mOCTaBHA bl
TEOPHIO CIPAaBEAAMBOCTH B TYIIHK BCErO AHIIb KaKOH-HHOYAD



oaHo# ¢pasoit. Hanpumep: «Ecau kakoii-HHOYAb 300/ TeHHIT cAeA2ET BCex
AIOAEH Ha CBeTe OAMHAKOBO HECYaCTHBIMH, HO IIPH 3TOM OYAET COBepIIEHHO
CIIpaBeAAUB H 4eCTeH, TO, C TOYKH 3peHHs PoA3a, oH HHUeM He Xyxke A06poro
TeHHsI, KOTOPBI XOTeA Obl CAEAATDb BCeX Alopeit CHaCTAMBBIMH. Beab raaBHoe,
110 PoA3y - 3T0 cipaBeAAMBOCTD H YECTHOCTb>.

BosmoxHo, croporHHky PoA3a HalAYT COOTBETCTBYIOMMUI KOHTPapry-
MEHT, KOTOPbIi [I03BOAHT NIPOAOAXKHTb AUCKYCCHIO, HO Cei4ac XOTeAOCh Obl
TOAYEPKHYTD cAeaytoljee. Mory cebe npeacTaBHTD, Kak FOPHKO Obl CeTOBaA
M¥HAAb Ha TO, 4TO OYEHb MHOTHE KPUTHKH YTHAMTAPH3MA, KaK 3TO HH Mapa-
AOKCAABHO, CA260 HAH COBCEM HE3HAKOMBI C « YTHAMTapH3MOM>» — KHHTOH,
KOTOPYIO OH CO3A3BaA BO MHOTOM CIIELIHAABHO AASL TOTO, YTOOBI CHATb BO-
TMPOCHI KaK COBPEMEHHBIX My OIIOHEHTOB, TAK H HX HAGHHBIX HACAEAHHKOB.
BoaMoxHO, Mpo6AeMa YaCTHYHO COCTOMT B TOM, YTO GHAOCOPCKAs MBICAD
MuAAs 6bIBaeT 04eHb CAOKHA AASL BOCTIPHATHS, H [IOXOXKeE, YTO 110 ITOM IpH-
YHHE AQ)Ke AHTAOSA3BIYHBIM GHAOCOPAM AIAEKO He BCETAQ XBaTAAO TepIIeHHs
AOYHTATb A KOHIA TEKCT « YTHAMTapH3Ma» ([0 KpaitHeil Mepe, HEKOTOpbIe
OMeyaTKH, 3aMeyeHHble B H3AAHMAX 19-T0 Beka, 6AAronoAyYHO repexoyesa-
AM B mybaukauuy koHua 20-ro). Mexay TeM, «YTHAMTapU3M» 110 CBOEMY
o6beMy Ha IOpAAOK MeHbllle, YeM « Teopus crpaBeAAHBOCTH .

Bo3MosxHO, 60Aee TpaBHABHBIM 6bIAO ObI CKa3aTh, YTO KAACCHYECKHI
YTHAMTapH3M — 3T0 ckopee Muaab, a He Bentam, xots nocaepnuit u cgop-
MYAMPOBaA BCe OCHOBHbIE HAEH AOKTPHHBL Bripouem, cam Benram ropopua
0 TOM, 4TO He PHAYMaA HHYEro NPHHIMITHAABHO HOBOTO, H CPEAH €ro IpeA-
1IeCTBEHHUKOB OBIAM MHOTHe, OT JNIHKYpa A0 Aokka i XaTyecoHa. Ho uMen-
HO MuAAb A2a HanboA€e MIOAHOE B TO BpeMs TeopeTHYecKoe 060CHOBaHHe
CaMbIM CAOXKHBIM MOMEHTaM 3TOTO YYeHHs, U TAQBHOE — OCBOOOAMA €ero oT
TPHHLMITHAABHO HEYAQYHON HAEH O BO3MOXHOCTH KOAMYECTBEHHOTO CyM-
MHPOBaHHS JAOBOALCTBHI 6e3 y4eTa uxX KauecTBa. [ToaTOMY TPYAHO NOHATD
TeX COBPeMeHHbIX KPHTHKOB, KOTOpble OOpPYIIMBAIOTCS N0 3TOMY NOBOAY
Ha BeHTama, XOTs OTBeTHI MPaKTHYECKHe Ha BCe BOIPOChI MOXHO HAlTH B
«YTHAMTapU3ME>.



EaBa AH ceftyac 11eAecO00pa3HO 3aHUMAThCS MIOATBEPX-
A€HHEM BBIIIECKa3aHHOTO, Pa3OHpas COOTBETCTBYIOIIHE NPH-
mepbl. [Ipexae Bcero — X AOBOABHO MHOTO, XBaTHT Ha LIEAYIO
MOHOTPagHI0. 3aMETHM TOABKO, YTO IPOBEACHHE HCCAEAOBA-
HHS, OTIPOBEPTaloLIero 6OABLIYIO YaCTb KPHTHKH B aApeC KAac-
CHYECKOTO YTHAMTAPH3Ma, MPEACTABASETCA HaM 3apaued He
TOABKO aKTYaAbHO, HO U BIIOAHE PEaAbHOM.

III

AAS peleHHs 3aAaY HACTOSIIErO MPEAMCAOBHSA, BHAH-
MO, AOCTAaTOYHO NOKA3aTh, KAKHM 00Pa3oM MOTYT GbITh OMpo-
BEprHYTH HauboAee cepbesHble, AOATOe BpeMs Ka3aBlIHecs
COBepIIEHHO HEMpPEeOAOAHMBIMH BO3Pa)KeHHA MPOTHB y4eHHs
Bentama — Muaas. MiMenHo Takoe BospaxxeHHe, IpUYEM Mak-
CHMAAbHO HCIIOAB3YIOIlee YTOMAHYTYIO BbIlIE HEYAQYHYIO
uaelo BeHTaMa, s HameA B OAHOM M3 HanOOAee TOMYASPHBIX
AMEPHKAHCKUX BY30BCKMX Y4eOHHKOB Mo uaocopuu. JTa
KHUIa, lepeBeAeHHast Ha MHOTHe SA3bIKH, B T.4. M Ha PYCCKHI
B paspere «KpHTHKa yTHAMTapH3Ma» COAGPXKHT CAeAylomHe
AOBOAbI O SIKOOBI IPAKTHYECKOH 6ECrIOAe3HOCTH METOAA YTH-
AMTapHBIX pacyeToB. Bo-mepBhiX, TOBOPAT aBTOpHI y4eOHHKa,
BOTpekH beHTaMy AloAM HepaBHbI 10 CBOe# AyXOBHOM LieHHO-
CTH, ¥ COOTBETCTBEHHO, LIeHHOCTb H CyMMa YAOBOABCTBHI He-
KOTOPBIX AlOA€#t OYA€T HAMHOTO BBILIE TIO CPABHEHHIO CO CPeA-
HUM YpOBHeM. 3AeCh aBTOPbI CCHIAQIOTCA Ha BBICKa3bIBaHHeE
Hume, koTOpBIft B X0A€ 3TOH MOAEMHKH HazBaA MuAAs 60a-
BaHOM. OpHako Hurjme He OCTaBHA MPaKTHYECKHX PEKOMEH-
AQLIMM, KaK BBIMCAATD PEBOCXOACTBO OAHOTO YeAOBeKa Hap
APYTHM. A ecAH 6oAee cepbe3HO, LIEHHOCTD AASl YeAOBEYECTBa

" Hoynkun P, Cmponn A. ®unocodus. Beonuslii kypc: YuebHHk
/ Tlon o61w. penakuver U.H. Cupenxo. — M.: Cepebpsanbie HUTH, 1998.



TaKMX MBICAHTeAe, Kak Hulie, BrioAHe MOKeT OBITH BEAMMHHOM OTpHILIa-
TeAbHOM. Bo BCAKOM cAyyae, MHEHHA Ha 3TOT cueT BechbMa pasHopeursbl. Ho
MHe XOTeAOCh 6blI cripocuthb Atoboro croponHuka Humme: coraacuacs 6bt
OH TOABEPTHYTbCS MPOLiEAYPE OTpEACACHHA AYXOBHOMH LIEHHOCTH, €CAH 6bl
TpeAceAaTeAeM COOTBETCTBYIOMIel KOMHCCHH OblA cam Huyme? A ecan eme
cepbe3Hee, TO TAABHbIH [TAPAAOKC 3aKAIOYAETCS B TOM, YTO aBTOpPbI y4eOHHKa,
AH6epaAbI H ABMOKpATbI, H3Aarast KPUTHKY, ONPOBEPTAIOILYIO BTASABI AHOe-
paroB U AeMokpaToB benTama M MuAAS, CYHTAIOT BO3MOXHBIM MCIIOAB30-
BaTh apryMeHTbI H3 HAGOAOTHYECKOTO 6araxa pacHCTCKHX TeOpHi. 3aMeTHM
eiie, 4TO cepaLeBuHa Puaocodpuu Hutme (KOHLEMIKMA «BOAM K BAACTH>»,
A€ CBepXYeAOBeKa) — BCe 3TO MO GoAbllleit YacTH He 6oAee YeM HOCTaAb-
IHs [0 poMaHTHKe peoparnsma. Heab3st ToAbKO 3a6b1BaTh, 4TO $peOAIAN3M
TIOPOAMA He TOAbKO POMaHTHKY, HO 1 OcBeHIMM (npaBaa, HaxoAsCh Yoxe B
CTAAMM aTOHHH).

Bo-BTopbIX, MpopoakaioT oHu (aBTOpbl «BBOAHOTO Kypca»), €CThb
eme 6oaee BaXXHOE 0OCTOATEABCTBO.

AAS IpHHATHS MPaBUABHBIX PellleHHH BCe pacyeThl MOCAEACTBHIA 1O-
CTYTIKOB AOAXHBI OBITb CA€AQHbI IPEABAPHTEABHO; OAHAKO IOCAEACTBHA,
0COOEHHO OTAQAGHHbIE, O4eHb CAOXKHBI AASL PaCYeTOB, [I03TOMY, YYHThIBa,
YTO OLIMOKH HeM30eXHbI, U PHHATb C yBEPEHHOCTDIO IPAaBHABHOE pellieHHe
HEeBO3MOXHO, MeTop beHTama HekoppekTeH. A Ternepb IOCMOTPHM, MOXHO
AHM CYMTATh 3TO BO3PXKEHHE MPHHIMITHAALHO HEeTIPeOAOAUMbIM.

ITpexae Bcero oT™MeTHM, 4To MHAAD 103BOAsIET Cebe AOCTaTOYHO OCTO-
POXHOe BbICKa3blBaHHE IO MOBOAY BO3MOXHOCTH CyMMHMPOBaHHMS CYacCTbs
(cm. mocaeanee mpearoxennue pparmenta 257). [ToaToMy Mbl MeeM OAHOe
TPaBO HCKAIOYHTD ITY HEAOPaOOTKY (MeToA reAOHHCTHYECKOTO HCYHCACHHA
Benrtama) M3 cHCTEMbI KAACCHUECKOTO YTHAHTapH3Ma. DTO He MPHHLMIH-
AABHO, KaK Mbl yBUAMM Aanee. OAHaKO CMbICA IPEOAOAEHHS TPYAHOCTH He B
3TOM, 2 B COO6paXkeHHAX KOHLIENTYaAbHOTO XapakTepa. BoamoxHo, koMy-TO
3TO MOKaXeTCs NIAPAAOKCAABHBIM, HO Ha CAMOM AeAe BCe Mbl B 0053aTeAbHOM
TNOPSIAKE COBEpIIaeM YTHAMTAapHbIe PacyeThl, KOrAa IIPHHHMaeM cepbe3Hble



pelleHHs B CBOeH XH3HH, TOABKO IIPOHCXOAHT 3TO, pa3yMeeT-
Csl, He TaK, Kak mpeanoaaraa benram. Bo-nepshix, ocHoBHas
4aCTh PacyeToOB COBEPUIAIOTCA Ha IOACO3HATEABHOM YPOBHE, H
K IPOBEAEHHIO HX Halll GHOKOMITBIOTep IIOAKAIOYAEeT OTPOMHEIE
BHIMHCAHTEABHbIE PECYPChI, HCIIOAB3YS Al06O€ HyXKHOe KOAH-
YeCTBO M3 TeX CTa MHAAHApAOB HEHPOHOB, KOTOPBIMH OH pac-
noAaraeT. Pe3yAbTaThl 3THX CAOXKHEHIIHX PacyeTOB AAIOTCS CO-
3HAHMIO B TOTOBOM BHA€ — AASl AHAAM3A M IIPHHATHA pelleHH .
VIMeHHO TaK MBI < [IPHKHABIBaeM> — 2 OYAET AU IPaBHABHBIM TO
MAM HHOe Hale pemeHHe. Ecau cutyauus cTaHaapTHas — 61o-
KOMITbIOTEp H3BAEKAET M3 CBOEr0 XPaHHAMINA COOTBETCTBYIO-
1IHe CTAaHAAPTHbIE BAPHAHTbI pelleHHH, — TO, YTO MBI Ha3bIBaeM
CAOXKMBIIHMHCS B3TASIAQMH, TBEPAbIMH IPHUHLIUIIAMH, IPHBBIY-
KaMH (T.e. 3TH MEXaHH3Mbl AHAAOTHYHBI TeM, Ha KOTOPBIX OCHO-
BaHa pa6oTa UHTYMLKHU). HeT HUKaKKX IPENATCTBHI AAS TOTO,
YTOGBI K 3TUM pacyeTaM Bce HoAbIIe U HOAbLIE TOAKAIOYAAHCH
«YMHbI€>» MAIIHHbI — YTO, COOCTBEHHO, H IPOMCXOAHT Cefdac
B 0011]eCTBEHHBIX HAyKaX.

Bo-BTOpBIX, HeAb3sl 326BIBaTh, YTO MHP, B KOTOPOM MBI
XKMBEM — 3TO BEPOATHOCTHO-CTATHCTHYECKHA MHP, H OYeHb
MHOTHe 3a0AY)KACHHS B HaykKe CBS3aHBI C TeM, YTO puAOCOD-
CKHF CMBICA 3TOTO (aKTa, 0 GOABIIOMY CHETY, HTHOPHpYeT-
cs. (Kak HM XaAb, HO paMKH HACTOSLIETO NMPEAUCAOBUS He
TO3BOAAT HaM IPOAOAXKHTb 3Ty aKTYaAbHEMIUIYIO TeMy 3AeCh
H Ceifyac, 0COHEHHO B TOM, YTO KACaeTCs BepOATHOCTHOTO CO-
AepxaHHA PHAOCOPCKHUX KaTeropHi HCTHHBI, GaKTa, COOBITHS,
obbexTa U Ap.).

ToBOps 0 CAOXKHOCTH YTHAHTAPHBIX PACYETOB, HYXKHO Y4H-
ThIBaTh, YTO OHA CYIECTBEHHO yMEHbIIAETCs 32 CYeT TOro, YTO
oHH (pacueThl) AAIOT Hau, KaK IPaBUAO, He KOHKpeTHbIe Li¢-

pbl H (l)al(Tbl, a TOABKO AHIIb BEPOATHOCTHDIE XapaKTEPHUCTH-
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KM ONTHMAABHOCTH pellleHHH, KOTOpbIe MbI OLIYIaeM Ha MIOACO3HATEABHOM
YPOBHe, a 3aTeM AeAaeM BbI6Op, OpHEHTHPYACh Ha TO OLIyIieHHe, KOTOpOe Ka-
XeTcst HaM HauboAee cuabHbIM. [TpeAcTaBAeHHaA B Tako# GopMe, HAES YTHAH-
TapHBIX PacyeTOB, BO3MOXHO, Y)Ke He BBITASAMT CAMLIKOM abcypaHoit. Boaee
TOro, BOo6Ie HEBO3MOXKHO AATh Hay4yHOE OOBACHEHHE CIOCOOHOCTH AIOAEH

NPHHMMATD pellleH|s] HpaBCTBEHHOrO XapakTepa (Aa M He TOABKO HPaBCTBEH-
HOTO) 6€3 HCTIOAB30BAHHS TOH MAH HHOM MOAEAH YTHAMTAPHBIX PacyeToB, Kak
HEBO3MOXHO MPEACTABHTDb cebe, YTOObI YeAOBEK He 3aD0THACS O TOM, YTOOBI
Pe3YABTATbI €ro BOKHBIX pelleHui 6bian moesHbiMu. EMy Heo6x0AuMO oeHb
XOPOLIO OAYMATh B TAKMX CHTYAL{HSX, 3 B AAHHOM KOHTEKCTe AyMaTb — 3TO U
03HaYaeT CYUTATb BAPHAHTBI, OLIEHMBAS HX [IOAE3HOCTb.

OAHaKO B OTBET Ha MAEI0 O NMPHMEHEHHH BEPOSATHOCTHOTO IOAXO-
A2 KPUTHKH BBIABMIAIOT TO e caMoe BospaxeHue (cm. Tam xe). ko6t oH
HENPHMEHHM TIOTOMY, YTO TaKXKe AOITYCKAeT BO3MOKHOCTD OLIMOKH, T.e. He
HMCKAIOYaeT MOAYYeHHs HETaTHBHBIX PAKTHYECKHX IOCACACTBHIA, B TO BpeMsi
KaK MPaBHABHBIM SBASETCS TOABKO TO pellleHHe, KOTOPOe YBEpPEHHO A2eT I10-
3MTHBHbIE PE3YABTAThI.

3T0 NCeBAO 3aTpyAHEHHE BbI3BAHO BCErO AMIIb HEMOCAEAOBATEABHO-
CTbIO, B AAHHOM CAy4ae B MPHMEHEHHH BEpPOSATHOCTHO-CTaTHCTHYECKOTO
MeTOAa. EcAM MBI pelIiAY ero HCIIOAB30BaTh, TO CAEAYET HEMEAAEHHO OTKa-
3aTbCsl OT KaKMX-AHOO OLIEHOK IO Pe3yABTaTaM eAMHHYHbIX COOBITHIL. Aeao
B TOM, 4TO BO MHOXECTBE CAOXKHBIX CHTYaLHi 6yaeT ropasao 6oabie nosu-
THBHbIX Pe3YAbTaTOB, €CAM pelleHHs GYAYT OCHOBBIBATbCS Ha HaubOAbIIEH
PacyeTHOI BEpPOSTHOCTH X AOCTIDKeHHs. CTPOrHe MaTeMaTH4eCcKue 3aKOo-
HbI BEPOSTHOCTH TO3BOASIOT HaM CA€AATb BbIBOA, YTO ITO H €CTb TOT CaMbIH
QaKTHyeCKHii MO3NUTHBHBIA Pe3yABTAT, KOTOPHI, KaK MHHMMYM, BbIOHBaeT
}yHAQMEHT H3-1I0A HOT PaCCMOTPEHHOI BbILlIe KPUTHKH.

v
Eme pa3 xouy nopsuepkHyTb: OTell yTHAMTapH3Ma — beHTam; oTell kaac-
cHuecKoit ero popMbl - MHAAB; OAaBASIIOLIEE GOABLIMHCTBO apryMeHTOB,

11



AKOOBI ONMPOBEPraloU{HX WX YYeHHe, YCTPAHAETCHA MPOCTO
CCHIAKAMH Ha COOTBETCTBYIOLiHe pparMeHTbl paboTsl Mua-
As. B xayecTBe mpuMepa npHBeay cAeayiolliee BbICKa3bIBaHHE
PoA3a U3 MOHOTpadUH H3BECTHOTO KaHAACKOrO $pHAOCOpa
Yuara KUMAHKH: AASL yTHAHTAPHCTOB ... <HHKaKHe OTPaHH-
YeHHSl, OCHOBaHHbIE Ha MpaBe U CIIPaBEAAMBOCTH, He HaKAa-
AbIBAIOTCS Ha LieAH, Yepe3 KOTOpble AOCTHIaeTCs YAOBAETBO-
pennocTb» (c. 69).

Aasxe He 3Hal0, KAKHE CAEAYeT YIIOTPEOHTD BbIPAKEHHUS,
4TO6bI 3TO MPOKOMMEHTHpOBaTh. Pa3se uTo BMecTe ¢ MiareM
TOPBKO MOCETOBATh, YTO ero rAaBHbIA KPUTHK Kak OYATO BOOG-
1je He YUTaA ero KHUry. OH Obl He CMOT HAKCaTh POLIUTHPO-
BaHHBIM BbIIIE TEKCT, €CAM Obl 03HAKOMMACS C IATOM TAABOI,
HAM XOTS 6bl AQXe C IOCAeAHHM ee ab3auiem (pparment 265).
Y KT0-KTO, 2 MHAAD 04eHb TOAPOGHO OOBACHHA, YTO HMEHHO
Tpe6OBaHMs CIPaBEAAMBOCTH, KOTOpasi 6a3upyeTcs Ha npase,
SIBASIIOTCS M3 BCEX CAMbIMH BAXKHBIMH, H 3TO BIIOAHE COTAACYeT-
€5l C Te3UCOM «YTO CIIPABEAAMBO, TO U IOAE3HO>.

Eme npumep u3 aroit xe kuurd. Liurupyio: «Ieaonu-
CTHYECKOe MOHUMaHMe MOAE3HOCTH AOXHO, HOO BelH, CTOs-
IHe TOTO, YTOOBI UX ACAATh M MMETb B )XH3HH, HECBOAUMbI K
OAHOMY COCTOSIHHIO CO3HAHHS, TAKOMY KaK C4aCTbe>.

B ToM-TO Bce M AeAO, YTO MMEHHO CBOAMMBL JTO CTa-
HOBHTCSl KPUCTAABHO ACHBIM TOCA€ TPOYTEHHS COOTBETCTBY-
oKX GparMeHToB «YTHAMTapU3Ma». [IpaBaAa, Mx cAMmKOM
MHOTO, YTOOBI 3A€Cb [IEPEYMCAATD: BEAb ITO TPAKTAT O CYACTbE,
B KOTOPOM H 3aKAIOYA€TCS CMbICA HPaBCTBEHHOCTH. Bripouem,
B OTAABA€HMH HACTOSIIEr0 M3AAHUSA HAUMEHOBAHMA TAAB CO-
TMPOBOXAAIOTCS TeMAaTHYECKMMH YKA3aTeAsMH, IIOMOTaloLiy-

* Kumnuxa, Y. CoBpeMeHHas noautHueckas ¢punocodus: eene-
Hue / nep. ¢ aurn. C. Mouceesa. — M.: U3a. [lom loc. YH-Ta - Boiciuei
LIKOJIbI 3KOHOMHKH, 2010.
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MM HAaXOAMTb M CONOCTAaBASITb AQHHbIE MO BCeM BAKHEHIINM IOHATHUAM H
TepMHMHaM.

Heo6x0AMMO yTOYHHTB, YTO MpHBeACHHBIE BbIllle LIUTAThl, KAK A MO-
HHMaIo, BHIPKAIOT TOUKy 3peHus Ax. Poasa, a He Y. Kumanks, koTopbiit B
AJQHHOM CAy4Yae IPOCTO M3AaraeT ero B3rAsA Ha Borpoc. ITocaeannit caeran
HEMaAO HaCTOABKO AECTHbIX OT3bIBOB B aAPEC yTHAMTApH3Ma (H 3TO POAHHT
HX C IPUBEACHHBIM B AMMrpade BbICKa3bIBaHMeM YailTXeA), 4TO HEBOMOX-
HO He PUBECTH HEKOTOpbIe LIUTAThI.

C. 27. «IIpuBAexaTeAbHOCTb YyTHAMTapH3Ma KaK IIOAMTHYECKOH MOpa-
AY BO MHOTOM OCHOBbIBA€TCS Ha Y6€XAEHHH O TOM, YTO 3TO €AMHCTBEHHast
LleAbHasi ¥ CHCTeMaTHYecKas MOpaAbHast pHAOCOPHS».

C. 27-28. «LleAb, KOTOPYIO MPECACAYIOT YTHAUTAPHCTHI (MaKCHMyM
CYaCTbs AASl HAMOOABLIETO KOAMYECTBA AKOACH — Nepes.) ... He 3aBUCHT OT CO-
MHHTEeAbHbIX MeTaQH3HYECKHX CYIHOCTeH. ... Mbl He MOXeM OTPHLATh, 4TO
CYACTbe LIEHHO, TAK KaK MbI LIEHHM €T B CBOe# COOCTBEHHOM XU3HH» .

C. 29. «B cBOMX Ay4IIHX ITPOABACHHSX YTHAMTAPH3M — 3TO CHAbHOE OpY-
JXHe POTHB ITPEAPACCYAKOB H CyeBepHs, OH AA€T CTAHAAPT H IPOLIEAYPY, UTO ITO-
3BOASIET ... [IPOBEPATD IPABUAA MOPAAH Ha MX TIOCAGACTBHSA AASL OAAra AlOA€H>.

Tam xe: «I coraaceH ¢ STHMH ABYMS YHAAMEHTAABHBIMH HHTYHIIUS-
Mu (CM. ABe TpeAbIAyIIIMe LIUTAThI — nepes.). Ecau u ecTb cnoco6 nocraButs
TOA COMHEHHe YTHAMTAPH3M, TO OH OyAeT He B pOpMe HX OTPHULIAHHA>.

3aech Mbl, KaK TOBOPHTbCS, HMeeM He6oAbIIylo HeyBA30uKy. Teopus
PoAsa Kak pa3 u OTpHIIaeT NepByI0 «(YHAAMEHTAABHYIO HHTYHIIHIO», 32-
MeHs14 TOAB3Y M CYACThe Ha CIPABEAAMBOCTD M YeCTHOCTD. 3BY4aT OHH TOXe
TPeKPacHo, ¥ CAMH 10 cebe HU y KOTO He MOTYT BbI3bIBATh COMHEHHI, HO 3Ta
3aMeHa no3soasier PoA3y moaBecTH noA GyHAAMEHT HPaBCTBEHHOCTH KaH-
TOBCKHH TPaHCIIEHACHTAAM3M, T.e. BePHYThCS K TeM CaMbIM « COMHHTEAbHBIM
MeTapH3HYECKHM CYIIHOCTAM>, 0CBOGOXAeHHe OT KOTOpbIX M-p Kumanka
Ha3BaA Bblllle OAHHM M3 FAQBHBIX IIPEUMYIIECTB YTHAMTapH3Ma. B 3akaloue-
HHe OH AODaBASIET CAeaylOlLiee 1O IOBOAY 3THX ABYX GYHAAMEHTAABHBIX HH-
TYMLHI: «YCTelHbIi BBI30B YTHAMTAPHU3MY AOAXKEH OYAET IPOAEMOHCTPH-
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POBaTh, 4TO KaKas-TO APyras TEOpHs Ayullle X peaausyer. S
OyAy yTBEpXAATb AdAee, YTO eCTb ApYTHe TEOPHH, KOTOpbIe
MMEHHO TaKOBbI>.

Bor Ty eme oaHo Bo3paxeHue. Teopus, koTopas eme
Aydlle peaAusyeT ¢yHAQMeHTaAbHble NPHHIHII YTHAHTA-
PH3Ma, eCTb He YTO MHOE, KaK er0 AJAbHelee pasBHTHE, KK
6b1 ee HM HasBaau. HanpymMep, OHa BIOAHE MOXeT MOAYYMTH
HA3BaHHUe, KaK AABHO Y)Ke IPEAAATAAOCD, «COLIMAABHBII IBAEMO-
Hu3M>». Ho Bce 6yayT 3Hats, 4TO 3TO HOBeilee pasBUTHE AOK-
TpuHbI BenTama u Muaas, 1 ato npuaiumuassio. OHo, npexae
BCET0, AACT HCYEpIIbIBAIOLIHUE OTBETHI HA BCIO KPUTHKY B aApec
YTHAMTapU3Ma, a 3aTeM (M 3T0 OCHOBHOE) obecniedut paboTo-
CNOCOOHOCTD 3TOH TEOPHH B COBpeMeHHyIo anoxy. M He Gyaer
HUYETo IIAOXOTO, ECAH OHa OYAET YCHAEHa MHOTHMH TTOA€3HbIMH
MAESIMH TeOPHH CIIPABEAAHBOCTH M APYTHX MOPAABHBIX YYEHHI.

\'

Yro KacaeTcst cOOCTBEHHO HOBOIO PYCCKOTO NMEPEBOAR,
TO NMepPBOHAYAABHO IIPEATIOAAraA0ch, 4to nepesoa A.H. Hese-
AOMCKOTO (YA2AOCH, C OTPOMHBIM TPYAOM, HaiiTH 3-€ H3AAHHe,
1900 r., T.. AASL POCCHHCKOTO YHTaTeAS! «YTHAMTAPU3M> OBIA
NPaKTHYeCKH HEAOCTYTIeH) GYAT BIOAHE YAOBAETBOPHTeAb-
HbIM, TOCAe HEKOTOpoO# AOpaboTku. B aaAbHelimeM okasa-
AOCb, YTO, C Y4eTOM NIOCTAaBAEHHbIX 3aA24, 60Aee Lieaeco0bpa3-
HO CAEAaTb HOBBIH NeEpeBOA; TeM He MeHee, MCIIOAb30BaHHe
Pe3yAbTaTOB paboThI MpeALIECTBEHHHKA BO MHOTOM CA€AAAO
BO3MOXHbIM NOSBAEHHE COBPEMEHHOT'O BapHaHTa — IePBOTo 1
TMOTOMY He NpeTeHAYIOlLero Ha 6e3yKopH3HeHHOCTb. B Al060M
cAyyae s 06s3aH BbIPa3UTb CBOE YBaeHHe M 6AaropapHoCTb
M3BECTHOMY POCCHACKOMY ITyOAMLMCTY KOHLA 19-ro — Haa-
Aa 20-ro B. A.H. HeBeaoMcKkoMy, OTYETAMBO MOHMMas, KaKo-
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IO OrPOMHOIO TPYAQ CTOHA €My IepeBOA ITOr0 CPABHMTEAbHO He6OABIIOro
TPOM3BEACHHS.

HaaeeMcsi, crienaancTs ¥ yyaupecst oueHsT yAo6cTBO ¢popMata 6u-
AMHIBa C pa30HMBKOH Ha IPOHyMepoBaHHble pparMeHThL. Boobine Alobbe cA0Xk-
Hble TEKCTbI, U B IIEPBYI0 04epeAb GPHAOCOPCKIE, AOAKHDBI ObITb TeM HAM MHbIM
CNI0CO6OM MAKCHMAABHO CTPYKTYPHPOBaHBbI AAst 0bAerderms BocrpusTus. K co-
XAAEHHIO, PHAOCODBI HE CUMTAIOT HYXKHBIM YTPYXKAATh Cebsl TakoH paboToH, 1
TeM CaMbIM Ha MIOPSAOK COKPALLIAIOT CBOIO YUTATEABCKYIO ayAUTOPHIO.

OpHIHHAABHBIN TEKCT HACTOSILIETO H3AAHUS MPEACTABACH B HanboAee
NOAHOM BapHaHTe (BKAIOYasi Bce pumedanus). [1pu aToM 6b1AM MCTIOAb30Ba-
HBI CACAYIOLI{HE HCTOYHHKHU:

Mill J.S. Utilitarianism. Feedbooks (Published: 1863);

Mill J.S. Utilitarianism. Reprinted from ‘Fraser’s Magazine’ Seventh
Edition. London. Longmans, Green, and Co. 1879.

Great Books of the Western World, v. 43. William Benton, Publisher. 1990.

J.S. Mill. On Liberty and Other Essays. Oxford University Press. 1998.

3ameueHHble OMeYaTKM MCIIPaBAEHBL. B copepxaHMu HaMMeHOBaHMSA
Pa3AEAOB AOMIOAHEHBI TEMAaTHYECKMMH YKA3aTeASMH NPOHYMepOBAHHBIX
(parmMeHTOB TeKCTa, B KOTOPbIX PaCKPHIBAIOTCS M KOMMEHTHPYIOTCS BXKHEH-
1UMe IOHATHSA M TEPMHHBIL.

Pa3buBka Ha ¢parMeHTHI OCYIECTBASAACH B IIEPBYI0 OYepeAb AAS
yAOOCTBa HaBUTALIMH 110 TEKCTY, T.e. $ParMeHThl He BCETA BbIPAXKAIOT 3aKOH-
YEHHYIO MBICAb.

Bce BbiAeAeHys MuAAS BBIOAHEeHBI KypCHBOM. OCTaAbHbIe BBIAEACHHA
CAEAQHBI NepPEeBOAYMKOM: MOAYEPKUBAHME UCTIOAB3YETCS AAS PaCCTAHOBKH
CMBICAOBBIX aKLIEHTOB B HEKOTOPBIX PEAAOXKEHHSAX; MIOAYXKMUPHBIM BbIA€Ae-
Hbl Gpa3bl ¥ TEPMHMHBI, HA OCHOBE KOTOPBIX CGOPMUPOBAH TeMAaTHYECKHI
yKa3aTeAb COAEPXKaHHA.

A. 3emepos

3ameuanus u npedroxenus npocvba evicoirame na E-mail:
semerau.as2@gmail.com
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60BaHMIT M CaHKIMI1 — 265.
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Chapter 1
General Remarks

001 THERE ARE few circumstances among
those which make up the present condition of human
knowledge, more unlike what might have been expect-
ed, or more significant of the backward state in which
speculation on the most important subjects still lingers,
than the little progress which has been made in the
decision of the controversy respecting the criterion of
right and wrong. 002 From the dawn of philosophy,
the question concerning the summum bonum, or, what
is the same thing, concerning the foundation of moral-
ity, has been accounted the main problem in specu-
lative thought, has occupied the most gifted intellects,
and divided them into sects and schools, carrying on a
vigorous warfare against one another. And after more
than two thousand years the same discussions continue,
philosophers are still ranged under the same contend-
ing banners, and neither thinkers nor mankind at large
seem nearer to being unanimous on the subject, than
when the youth Socrates listened to the old Protagoras,
and asserted (if Plato’s dialogue be grounded on a real
conversation) the theory of utilitarianism against the
popular morality of the so-called sophist.

003 1t is true that similar confusion and uncer-

tainty, and in some cases similar discordance, exist
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IAaBal
O6mue 3aMeyaHHA

001 HemHorne M3 ¢akTOpOB, ONpEAEASIOIIMX COBPeMEHHbIN
YPOBeHb YeAOBEYECKOr0 3HaHHS, ellle HoAee He COOTBETCTBYIOT TOMY,
YTO MOXHO OBIAO 6bI OXXHMAATh, HAH GOAee SBHO OOHAPYXKHBAKOT CO-
CTOSIHUE 3aCTOSI, B KOTOPOM CIIEKYASLIMH AQXe IO CaMbIM QyHAAMEH-
TaAbHbIM BOIPOCaM AO CHX IOpP IPOAOAXKAIOTCS, YeM 3TOT BeCbMa
CKPOMHBIH MPOrpecc B pa3pelleHHH CIIOPOB, CBA3aHHBIX C OMCKaMU
KpuTepHeB A0bpa u 3aa. 002 OT caMoro Hayaaa Hayaa puaocoduu
npobaema summum bonum (svicusezo 6Aaza), MAH, 4TO TO Xe, OCHOBA-
HH HPaBCTBEHHOCTH, CYMTAAACh TAABHO# MPOOAEMOii TeOpeTHIECKO
MBICAH M TIPHUBAEKAAQ BHUMaHMe AYYIIHMX YMOB, Pa3AeAsisd MX Ha pa3-
AMYHBIE HalIPaBAEHHS H LIKOABI, KOTOpbIE BEAH MeXAY co6oit oxecro-
yeHHble Bo#iHbI. U Teneps, 60Aee yeM ABa ThICAYEAETHS CITYCTS, NPO-
AOAXKAIOTCS IOAOOHBIE AUCKYCCHH, U QUAOCO(BI BCE TaK JKe 3aHUMAIOT
60eBble OPAAKH [I0A 3HAMEHAMH Pa3HbIX L{BETOB; H HU MBICAUTEAH, HH
YeAOBEYECTBO B LIEAOM He KDKYTCS OAMKE K AOCTIIKEHHIO COTAACHS B
3TOM BOIIpOCe, YeM B TO BpeMs, KOraa MoAopoi CokpaT B moaemHKke
¢ npectapeasiM [IpoTaropoM mbiTascsi 060CHOBATh (ecan, xoHeuHo,
3TOT NMAATOHOBCKHH AHAAOT OCHOBaH Ha PeaAbHOM feceae) CBOIO AOK-
TPHHY YTHAMTapH3Ma, B IPOTHBOBEC MOIMYASPHOX B TO BPeMs 3THKe
CBOETO OMNIMOHEHTA, IPEACTABUTEAS TaK Ha3bIBAeMOTo COPH3Ma.

003 IlpaBay cka3aTh, MOAOGHAs ITyTaHHLA M HEOTIPEAEAEHHOCTD,
H TaKas Xe, BO MHOTHX CAYYasX, IPOTHBOPEYHUBOCTD IPHUCYIIHM HaYaAb-
HbIM IPHHLUIIAM BCEX HayK, B T.4. MATeMaTHKe, — Ka3aA0Ch Obl, Han6o-
Aee CTPOro M3 HHUX; 3TO, BIPOYeM, IPAKTHYECKH HE CTaBUT IOA CO-
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Chapter 1. General Remarks

respecting the first principles of all the sciences, not
excepting that which is deemed the most certain of
them, mathematics; without much impairing, generally
indeed without impairing at all, the trustworthiness of
the conclusions of those sciences. 004 An apparent
anomaly, the explanation of which is, that the detailed
doctrines of a science are not usually deduced from, nor
depend for their evidence upon, what are called its first
principles. Were it not so, there would be no science
more precarious, or whose conclusions were more in-
sufficiently made out, than algebra; which derives none
of its certainty from what are commonly taught to learn-
ers as its elements, since these, as laid down by some of
its most eminent teachers, are as full of fictions as En-
glish law, and of mysteries as theology. 00S The truths
which are ultimately accepted as the first principles of a
science, are really the last results of metaphysical anal-
ysis, practiced on the elementary notions with which
the science is conversant; and their relation to the sci-
ence is not that of foundations to an edifice, but of roots
to a tree, which may perform their office equally well
though they be never dug down to and exposed to light.
But though in science the particular truths precede the
general theory, the contrary might be expected to be
the case with a practical art, such as morals or legisla-
tion. 006 All action is for the sake of some end, and
rules of action, it seems natural to suppose, must take
their whole character and colour from the end to which
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Thasa 1. O6mue 3aMeyanns

MHEHHE HAASKHOCTb H AOCTOBEPHOCTDb HX peKOMeHAauuid. 004 Croab
SIBHDIH MAPAAOKC OOBACHSETCS TeM, YTO ACTAAM3ALIMS HAYYHbIX AOKTpHH,
KaK MPaBUAO, He BbIBOAMTCA HAMPAMYIO M He CBA3aHA BIIOAHE OYE€BHAHO
C HX OCHOBOMOAATAIOUMH NIPHHLKNAMU. B mpoTnBHOM cAydae He 65140
651 Hayku H0Aee COMHHTEABHOH, 4eM aAre6pa, ¢ ee 6oaee yeM Heo60-
CHOBaHHbIMH YMO3aKAIOYEHHAMH, KOTOpbIE€ BBIBOAATCH OTHIOAb HE M3
AOCTOBEPHOCTH €€ OCHOBHbIX IA€MEHTOB, KaK 3TO B OCHOBHOM IIperoA-
HOCHTCS YYAlIMMCS, — 8, HAIPOTHB, CYAS 110 BbICKa3bIBAHUAM HEKOTOPbIX
Hanb0A€ee H3BECTHBIX NPENOAABATEAEH, TAK JKe TIOAHBI AOMBICAOB H 3ara-
AOK, KaK aHTAMHCKHe 3aKOHbI HAM Teororus. 005 HcTuHsl, koTopbie B
KOHEYHOM CYeTe pPacCMaTpHUBAIOTCA KaK MepBUYHble MPHHLMIIBI HAYKH,
ABASIIOTCS B ACHCTBUTEABHOCTH Pe3yAbTaTaMH MeTadpU3HMUECKOrO aHAAH-
33, OCHOBAaHHOT'O Ha 9A€MEHTapHbIX MOHATUAX, C KOTOPHIMH MPHBbIKAA
paboTaTh AAHHAS HayKa; X OTHOLIEHHE K ITOM HaykKe — 3TO CKOopee OT-
HOUIEHHe He $pYHAAMEHTA K 3AQHHIO, HO KOPHEH K AepeBy, KOTOpble HH-
CKOABKO He Xy>Ke BBIOAHSIOT CBOH QYHKIIMH, ADXKe eCAH HUKTO AO HHX He
AOKAITBIBA€TCs U He MBITAETCS BBICTABMTD Ha cBeT 60xuit. Ho xoTs B Hayke
YaCTHBIE Pe3yAbTTHI IPEALIECTBYIOT OO1Lef TEOPHH, HEYTO HHOE BIIOAHE
MOXHO OXMAATh B MPAKTHYECKHX 00AACTAX ACATEABHOCTH, CBS3aHHbIX,
HarpuUMep, C HPaBCTBEHHOCTbIO MAM 3aKOHOAATeAbCTBOM. 006 Awoboe
AEHICTBHE MMeeT KOHEYHYIO LIeAb, H eCTECTBEHHO ITPEATIOAOXKHTD, YTO Npa-
BHAQ, 110 KOTOPBIM OHO OCYLIECTBASIETCS], M B OOLIEM, H B YaCTHOM OIIpe-
AGASIOTCS 3TOH KOHEUHOM LieAbI0, OyAy4H 6€3YCAOBHO eif [TOAYMHEHHBIMH.
Koraa Hamy ycuans HampaBAeHbI Ha AOCTHOKeHHe 4ero-An60, CTpeMAeHHe
MMeTb YeTKYIO Y ACHYI0 KOHLIETIIIMIO JKEAAeMOTO SBASIETCS MEPBOH, a BO-
BCe He ITOCAeAHeH Hallen l'lOTpe6HOCTblO u 3apaveit. [TpeacTaBasercs, yro
TecT (KpHTepHIt), O3BOASIOIIMI Pa3AMYaTh AOGPO U 3A0, AOAKeH ObITh
CPEACTBOM AAS PELIEHHs 3TOM 3aAQ4H, a He PE3YABTATOM €€ PEIeHHs.
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Chapter 1. General Remarks

they are subservient. When we engage in a pursuit, a
clear and precise conception of what we are pursuing
would seem to be the first thing we need, instead of the
last we are to look forward to. A test of right and wrong
must be the means, one would think, of ascertaining
what is right or wrong, and not a consequence of having
already ascertained it.

007 The difficulty is not avoided by having re-
course to the popular theory of a natural faculty, a sense
or instinct, informing us of right and wrong. For - be-
sides that the existence of such a moral instinct is itself
one of the matters in dispute — those believers in it who
have any pretensions to philosophy, have been obliged
to abandon the idea that it discerns what is right or
wrong in the particular case in hand, as our other senses
discern the sight or sound actually present. 008 Our
moral faculty, according to all those of its interpreters
who are entitled to the name of thinkers, supplies us
only with the general principles of moral judgments; it is
a branch of our reason, not of our sensitive faculty; and
must be looked to for the abstract doctrines of morality,
not for perception of it in the concrete. The intuitive,
no less than what may be termed the inductive, school
of ethics, insists on the necessity of general laws. They
both agree that the morality of an individual action is
not a question of direct perception, but of the applica-
tion of a law to an individual case. They recognize also,
to a great extent, the same moral laws; but differ as to
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[asa 1. O6ume 3ameuanmns

007 DTy CAOKHYIO 33AaYy eABA AM YAACTCS pellMTb, O6parHB-
LIKCh 32 TIOMONIBIO K TONASIPHOH TEOPHH HEKO¥ MPHPOAHOH Crocob-
HOCTH, 1YBCTBA UAU MHCTHHKTA, IOACKa3bIBAIOLIET0 HaM, YTO XOPOILO,
a yro - naoxo. [JotoMy kak - xpoMe TOro, 4TO CyIecTBOBaHHe NO-
AOOHOrO HPaBCTBEHHOTO MHCTHHKTA CaMO SBASIETCS IPEAMETOM AMC-
KYCCHM — BCEM, KTO BEPUT B HEro, HO IIpH ITOM MOYUTaeT cebs XOTA
6b1 OT4aCTH GUAOCOPOM, AABHO yKe MPHUIIAOCH OTKA3aThCA OT HAEH,
YTO SIKOOBI B KOHKPETHBIX CHTYAaLMsX OHO NMO3BOAMT HAaM OTAMYHMTb
TAOXO€ OT XOPOMIEro, M0 AHAAOTHH C T€M, KaK Hallld OpraHbl YyBCTB
TMO3BOASIIOT HaM Pa3AMYaTh PEaAbHO CYIIeCTBYIOLME H300paeHUs U
3Byku. 008 Haie mpnpoaHoe HpaBcTBeHHOE TyBCTBO, COTAACHO BCEM
€r0 TOAKOBaTeAsIM, IIPUTA3AOLIMM Ha [IPaBO HA3bIBATb Ce6s MbICAHTe-
ASIMH, A3eT HaM TPeACTaBAeHHe TOABKO O CaMbIX OOIIMX OCHOBAaX MO-
PAABHBIX CY)KACHHI; AdA€e — 3TO ke KOMIIeTeHIMA pa3yMa, Clocob-
HOTO HCKaTh M CO3AABaTh aOCTPAKTHbIE KOHIIEMIIMH HPAaBCTBEHHOCTH,
YTO AAAEKO 3a IIPEAEAAMH BO3MOXXHOCTEH HAllIUX OPTaHOB YyBCTB, CII0-
COOHBIX BOCTIPHHHMATD AMIIb KOHKPeTHO-peasbHoe. VIHTYHTHBU3M B
3THKe, He MeHee YeM HHAYKLIMOHU3M, HACTaHBaeT Ha HeOOXOAMMOCTH
BceoOuux 3akoHOB. M TOT, M Apyroit COrAacHbI B TOM, YTO HPaBCTBEH-
HOCTb HHAMBHAYAABHOTO TIOCTYTIKA He MOXET OBITh [IPEAMETOM Herlo-
CPEACTBEHHOT'O BOCIIPUATHS, 2 TOABKO AHIIIb PE3YAbTATOM IPUMEHEHUS
MOPAAbHOM HOPMbI K AAHHOMY KOHKPeTHOMY cAy4aro. OHM pH3HAIOT,
B 3HAYMTEAbHOM CTENEHH, ACCTBHE OAHUX M TeX XK€ 3aKOHOB MOPaAH,
HO Pa3AMYAIOTCS B TPAKTOBKE OCOOEHHOCTEH HX IPOSIBACHHS, A TAKKe
MCTOYHHKOB MPOUCXOXAEHHMS TOW BAACTH Hap yMaMH, KOTOPOH OHH
00A2Aa10T. 009 CoraacHoO OAHOM M3 TOYeK 3peHHs, PUHLMIBI MO-
PaAM AOCTaTOYHO OYEBHAHbI @ priori M He Tpe6yIOT HHuero 6oaee AAS
AOCTHXXEHHS COTAACHs B MX TOAKOBaHHH, KpOMeE IIPaBUABHOIO MOHMMA-
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Chapter 1. General Remarks

their evidence, and the source from which they derive
their authority. 009 According to the one opinion,
the principles of morals are evident a priori, requiring
nothing to command assent, except that the meaning of
the terms be understood. According to the other doc-
trine, right and wrong, as well as truth and falsehood,
are questions of observation and experience. But both
hold equally that morality must be deduced from prin-
ciples; and the intuitive school affirm as strongly as the
inductive, that there is a science of morals. Yet they sel-
dom attempt to make out a list of the a priori principles
which are to serve as the premises of the science; still
more rarely do they make any effort to reduce those
various principles to one first principle, or common
ground of obligation. 010 They either assume the or-
dinary precepts of morals as of a priori authority, or they
lay down as the common groundwork of those maxims,
some generality much less obviously authoritative than
the maxims themselves, and which has never succeeded
in gaining popular acceptance. Yet to support their pre-
tensions there ought either to be someone fundamental
principle or law, at the root of all morality, or if there be
several, there should be a determinate order of prece-
dence among them; and the one principle, or the rule
for deciding between the various principles when they
conflict, ought to be self-evident.

011 To inquire how far the bad effects of this defi-
ciency have been mitigated in practice, or to what extent
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Taasa 1. Obmue 3amevanus

HUSL MCTIOAb3YeMbIX TEPMHHOB. B COOTBETCTBHY ¢ APYroit AOKTPHHOH,
AODPO M 3A0, IIPaBAA M AOXKb — ITO KaTETOPHH, KOTOpbIe 6a3UPYIOTCS Ha
AQHHBIX HabAtopeHuit 1 ombiTa. Ho 06e AOKTpPHHBI IPHAEPKUBAIOTCS
TOTO MHEHHUS, 4TO 063aTEABHO AOAXKHDI CYLECTBOBATD IPHHLIUIIbI, U3
KOTOPbIX BHIBOAHTCS HPaBCTBEHHOCTS, H 00€ IKOAbI, OCHOBAaHHbIE KAK
Ha MHTYHTHBH3ME, TAK M HA HHAYKLMOHHM3Me, TIOAATAIOT CYILieCTBOBA-
HHe HayKH O HPaBCTBEHHOCTH a0COAIOTHO 06si3aTeabHbIM. OAHAKO OHH
TMPAKTHYECKH HUKOTAQA He TIBITAAUCh CO3AATb XOTS ObI HEKHIT CBOA anpu-
OpHbiX TIPHHLMIIOB, KOTOPbIE MOTAH 6bl IOCAY>KHTb OCHOBAHHEM AAS
3TOM HayKH; ellle pedke OHM MBITAAMCh CBECTH 3TH Pa3Hble IPUHIIMIIBI
K OAHOMY — [IEpBUYHOMY, Ha KOTOPOM MOXeT OCHOBBIBATbCS IIOHATHE
MOpaAbHOro AoAra. 010 OHu AH6O BO3BOASAT OOBIYHBIE MOpaAbHbIE
TPABHAQ IIOBEACHHS B PAHT ANpuopHbIX IMIIEPATHBOB, HAH Xe YCTaHaB-
AHMBAIOT B KauecTBe 061jero GpyHAAMeHTa MOPAAbHbIX MAKCHM HEKOE UX
o6ob1jeHne, ropasp0 MeHee yOeAHTeAbHOe, YeM CaMH 3TH MAKCHMBbI;
OAHAKO TaKHe ITOAXOABI HUKOTAQ TaK M He IIOAYYHAH IIHPOKOTO IpH-
3HaHud. Kpome Toro, 4To6s1 060CHOBATb MX MpeTeH3UH, HEOOXOAMM
HEKHil 3aKOH HMAM NIPHHLIUI, AXKALIMA B OCHOBE BCero GyHAIMeHTa
HPABCTBEHHOCTH, AHOO, €CAH HX HECKOABKO, AOAXKEH OBITb YCTaHOBAEH
OIpeACACHHBIN TIOPSAOK HX IPHOPHTETHOCTH, a TAKXKE EAUHOE H Ca-
MOOYEBMAHOE TPABHAO, KOTOPOE Obl MO3BOAMAO AEAATh NPABHABHbI
BbIOOP NP BOSHUKHOBEHUH KOHPANKTOB MEXAY HUMH.

011 YTo6Hl pemnTh, HACKOABKO BPEAHbIE IMOCAEACTBHA CTOAb
HEYAOBAETBOPHTEABHOTO COCTOSHHS BOIPOCA MOTYT OBITb YMeHb-
IUeHbI Ha MIPAKTHKE, HAH — AO KaKO¥ CTelleHH MOpPaAbHbIe yOexXAeHHA
YeAOBEYECTBA HUBEAHPYIOTCS MAM CTAaHOBATCSH HEONPEACAEHHBIMH
H3-32 TOTO, YTO HET YETKOro MOHMMAHHS CYTH MCXOAHOTO CTAHAAPTA
HPABCTBEHHOCTH, HEOOXOAMM BCECTOPOHHMI KPHTHUECKMA AHAAM3
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Chapter 1. General Remarks

the moral beliefs of mankind have been vitiated or made
uncertain by the absence of any distinct recognition of
an ultimate standard, would imply a complete survey
and criticism, of past and present ethical doctrine. It
would, however, be easy to show that whatever steadi-
ness or consistency these moral beliefs have attained,
has been mainly due to the tacit influence of a standard
not recognized. 012 Although the non-existence of
an acknowledged first principle has made ethics not
so much a guide as a consecration of men’s actual sen-
timents, still, as men’s sentiments, both of favour and
of aversion, are greatly influenced by what they sup-
pose to be the effects of things upon their happiness,
the principle of utility, or as Bentham latterly called it,
the greatest happiness principle, has had a large share
in forming the moral doctrines even of those who most
scornfully reject its authority. Nor is there any school
of thought which refuses to admit that the influence of
actions on happiness is a most material and even pre-
dominant consideration in many of the details of mor-
als, however unwilling to acknowledge it as the funda-
mental principle of morality, and the source of moral
obligation. 013 I might go much further, and say that
to all those a priori moralists who deem it necessary to
argue at all, utilitarian arguments are indispensable. It is
not my present purpose to criticize these thinkers; but
I cannot help referring, for illustration, to a systemat-
ic treatise by one of the most illustrious of them, the
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T'xaBa 1. O6mue 3aMeyanus

9THYECKHX AOKTPHH — KaK NMPOIIAOTO, TaK M HacTosmero. M, kak Mbr
YBHAMM, HECAOXHO 6yAe'r T0Ka3aTh, YTO BCei CBOE 0OOCHOBaHHO-
CTbIO M LIEAbHOCTBIO0, KOTOPOil MM YAQ€TCS AOCTHYb, OHH HETAACHO 06s-
3aHbl B OCHOBHOM BAMSIHHIO TOT'O CAMOT'0 CTaHAAPTa HPaBCTBEHHOCTH,
KOTOpBIi YIOPHO UMK He mpusHaercs. 012 XoTd oTcyTcTBHE 06Ie-
MPUHATOrO HCXOAHOTO NPHHLIMIIA He MTO3BOASIET 3THKE 6bITH OpHEHTH-
POM, MO3BOASIIOIMM AOCTaTOYHO YBEPEHHO CYAUTb O TOM, HACKOABKO
3aCAYXXMBAIOT 0A06peﬂml Te MAM HHble YYBCTBA AJOA€H B KOHKPETHbIX
CUTYalUsX, BCe JKe, IOCKOAbKY YeAOBeYeCKHe CMMIIATHH H aHTHIIATHH
B OCHOBHOM OMNPEACAAIOTCS TeMH (aKTOpPaMH, OT KOTOPBIX 3aBUCHT MX
CYacTbe, — IPUHLMII MIOAb3BI, HAH, Kak DeHTaM B KOHEYHOM cyeTe Ha-
3BaA €ro, MPHHLKII HaMOOABLIEro CYaCThs, OKa3aA OrpOMHO€ BAHSIHHE
Ha OpMHPOBaHHE ITHYECKUX TEOPHH — UTO MMPHU3HAETCS AQXKe TEMH UX
CO3AATEASIMH, KOTOpbIE B HaMOOAbLIeH CTeNEeH TMIOABEpPTaAH COMHEHHIO
€ero aBTOPUTETHOCTb. M HeT TakHX MIKOA TEOpeTHYeCKOM MBICAH, KOTO-
pble OTPHLIAAK b1, YTO 3aBUCMMOCTb CYACThsl OT NPaKTHYECKHX AeH-
CTBHI1 HIMeeT Hanboaee OL[yTHMOE M AQXe npeo6AaAalomee 3HayeHHe
BO MHOT'HMX aCIIeKTaX MOPaAH (He XeAas, TeM He MeHee, IPU3HaBaTh ero
B KayecTBe $pyHAAMEHTAABHOTO NMPMHIMIA HPAaBCTBEHHOCTH M MCTOY-
HHKa MOPaAbHOTO AOAI‘a). 013 Boaee Toro, s MOT'Y CKa3aThb, YTO BCEM
CTOPOHHMKAM anpUopHoil MOpAAU, YYacTBYIOIIMM B AMCKYCCHAX IO
3THM BOIPOCaM, HeU36eXHO MPHUXOAUTCS HCIIOAB30BATh cyry60 yTH-
AMTapHCTCkHe apryMeHThl. Cefyac MOS 1jeAb COCTOMT He B TOM, YTO-
651 KPHUTHKOBATb 3THX MbICAMTEAEH; HO 5 He MOT'y He 06paTuTbc,q, AAS
HAAIOCTPAlIMH, K OAHOMY H3 HanboAee HU3BECTHBIX CHCTEMaTHYECKHX
TPAaKTaTOB — «MeTadn3uke npaBcTBennocrn>» U. Kanra. ITOT BHIAAIO-
LUACA YeAOBEK, Ybsi CHCTEMa MBILIAEHHS ellle AOATO OYAeT OCTaBaTbCs
OAHHMM H3 IIOBOPOTHBIX ITyHKTOB B HCTOPHH PUAOCO(CKHX HCCAEAOBA-
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Metaphysics of Ethics, by Kant. This remarkable man,
whose system of thought will long remain one of the
landmarks in the history of philosophical speculation,
does, in the treatise in question, lay down a universal
first principle as the origin and ground of moral obli-
gation; it is this: “So act, that the rule on which thou
actest would admit of being adopted as a law by all ra-
tional beings.” 014 But when he begins to deduce from
this precept any of the actual duties of morality, he fails,
almost grotesquely, to show that there would be any
contradiction, any logical (not to say physical) impossi-
bility, in the adoption by all rational beings of the most
outrageously immoral rules of conduct. All he shows is
that the consequences of their universal adoption would
be such as no one would choose to incur.

015 On the present occasion, I shall, without fur-
ther discussion of the other theories, attempt to contrib-
ute something towards the understanding and apprecia-
tion of the Utilitarian or Happiness theory, and towards
such proof as it is susceptible of. It is evident that this
cannot be proof in the ordinary and popular meaning
of the term. Questions of ultimate ends are not amena-
ble to direct proof. Whatever can be proved to be good,
must be so by being shown to be a means to something
admitted to be good without proof. 016 The medical
art is proved to be good by its conducing to health; but
how is it possible to prove that health is good? The art
of music is good, for the reason, among others, that it
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I'xaBa 1. O6mue 3aMeyaHus

HUM, IPSMO 3aBAsIeT B YIIOMAHYTOM TPaKTaTe, YTO YHHBEPCAAbHBIH U
TepBbIi NPUHLKII, ABAAIONIHICS UCTOYHUKOM U OCHOBAaHHEM MODaAb-
HOTO AOATa, ecTb cAepytomuit: «ITocTymaii Tak, 4To6bI MpaBHAa, KOTO-
PbIMH Thl pyKOBOACTBYeLIbCSl, MOTAM ObITh IIPHHATBI B Ka4eCTBe 3aKOHA
BCEeMH pa3yMHbIMH cymecTBaMu>». 014 Ho xoraa oH nbitaercst BbIBO-
AHMTb U3 3TOH 3all0BeAH 60Aee KOHKpeTHbIe MOPaAbHbIe O0s3aHHOCTH,
TO TEPIIMT HEYAAQYY, AOXOAAILIYIO AO TPOTECKA, IIOCKOABKY He YAAETCs
T0Ka3aTh HEM36EXHOCTb MPOTUBOPEYHS, T.e. AOTHYecKoil (He roBo-
PA yXe O $HU3MUECKOi1) HEBOSMOXHOCTH BOSHHKHOBEHUS CHTYaLHH,
KOTAa Obl BCe pasyMHble CYIIeCTBA BAPYT IPHHSAM CaMble BOMHIOLLE
aMopaAbHble TpaBHAa NoBepeHHs. EMy yaaeTcs Aumb mokasars, 4To
nocaedcmeus 3TOr0 MOTYT OBITh TAaKOBBI, YTO €ABA AM KTO PElIMTCS Ha
CTOAb OTIACHBIA Bb16op. 015 MHrak, ceifuac 51, He BAQBasiCh B AAAbHeEH-
LIYIO TOAE€MHUKY C APYTHMH TEOPHSMH, TOTIbITAKOCh BHECTH HEKOTOPYIO
ACHOCTb, HEOOXOAMMYIO AASI IPABUABHOTO MIOHMMAHHS U OTHOWIEHHUS
K YTHAMTapHCTCKOH TeOpHH, MAM TeopHH CYacTbs, H IPHBECTH BIIOA-
He aAeKBaTHbIe, HACKOABKO MO3BOASIIOT 3aKOHBI HAILErO BOCMPHUATHS,
AOKa3aTeAbCTBA B ee NMOAb3Y. OueBUAHO, UTO B AAHHOM CAy4ae TEPMHH
AOKa3aTeAbCTBO He MOXET BIIOAHe COOTBETCTBOBATb OOLIETIPUHATOMY
ero nmoHuMaHu0. [1po6aeMbl, CBsI3aHHbIE C HAGAAAMH U BBICIIUMH Lie-
ASIMM, OTHOCATCA K TOX KaT€TOPHH, TA€ AOKa3aTEAbCTBA €ABA AH MOTYT
6BITb CTPOro OAHO3HAYHBIMH. ECAM HEOHXOAMMO AOKa3aTh, YTO AAHHAS
Belb — OAAro, cAeayeT M0 KpaitHeii Mepe I0Ka3aTh, YTO OHA ABASETCS
CPEACTBOM AOCTHXKEHHS TaKOTro 6Aara, KOTopoe caMo 1o cebe 0ueBUA-
HO M He TpebyeT AOKa3aTeAbCTB. 016 YTBepKAAeTCs, YTO MeAHLHU-
Ha — Belllb IIOAOXKMTEAbHAs, IIOCKOAbKY, TIOMHMO IPOYEro, YAydlaeT
3A0pOBbe. A MOXHO AH CTPOTO AOKA3aTh, UTO 3A0POBbe — 3TO OAaro?
Mysbixa - aT0 XOpoIIas Belb, O TOH NPHYHHE, YTO MHOTHM AOCTaB-
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produces pleasure; but what proof is it possible to give
that pleasure is good? If, then, it is asserted that there
is a comprehensive formula, including all things which
are in themselves good, and that whatever else is good,
is not so as an end, but as a mean, the formula may be
accepted or rejected, but is not a subject of what is com-
monly understood by proof. 017 We are not, howev-
er, to infer that its acceptance or rejection must depend
on blind impulse, or arbitrary choice. There is a larger
meaning of the word proof, in which this question is as
amenable to it as any other of the disputed questions of
philosophy. The subject is within the cognizance of the
rational faculty; and neither does that faculty deal with
it solely in the way of intuition. Considerations may be
presented capable of determining the intellect either to
give or withhold its assent to the doctrine; and this is
equivalent to proof.

018 We shall examine presently of what nature
are these considerations; in what manner they apply to
the case, and what rational grounds, therefore, can be
given for accepting or rejecting the utilitarian formula.
But it is a preliminary condition of rational acceptance
or rejection, that the formula should be correctly un-
derstood. I believe that the very imperfect notion ordi-
narily formed of its meaning, is the chief obstacle which
impedes its reception; and that could it be cleared, even
from only the grosser misconceptions, the question
would be greatly simplified, and a large proportion of its
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ASieT YAOBOABCTBHE; HO KaK AOKa3aTh, YTO CAMO YAOBOABCTBHE SBASIET-
cs1 6aarom? U panee, ecArt IPUHATS, YTO CYLIECTBYeT BCEOObEMAIOIAst
$opMyAa, KOTOpasi OXBATbIBAET Te BElllH, KOTOpble ABASIOTCS 6Aarom
camu o cebe, a AI0OYI0 APYTyI0, OTEHLIMAABHO MOAOXKHTEABHYIO
Belllb, OTIPeAeAsIeT He KaK KOHEUHYIO 1ieAb, @ TOAbKO KaK CPEACTBO AO-
CTIDKeHUs 6Aaroi Lean, To Takast GopMyAa MOXKET ObITh IPHUHATA HAK
OTBEPIHYTa, HO eABa A 3TO OyAeT AOKa3aTeAbCTBOM B OOLIeNPU3HAH-
HOM TOHHMAHUH AQHHOTO TepMHHA. 017 MBI He CKAOHHBI, BIIpOYeM,
TI0AQraTh, YTO ee MPHHSTHE UAH HENPHHATHE AOAKHO OCYL[ECTBASTD-
Csl BCAEITYH0 MAM CTIOHTAHHO. 3HaueHHe TaKOro TEPMHHA, KaK AOKa3a-
TEAbCTBO, IPUMEHHUTEABHO K AQHHOMY BOIIPOCY, MMEET HUCKOABKO He
MEHBLIYIO TAYOHHY, 4eM B OTHOLIEHHH APYTHX CIIOPHBIX PHAOCOPCKUX
npobaem. TIpeaMeT paccMOTpeHHs HEMOCPEACTBEHHO CBSI3aH C OT-
HOIIEHHEM K [IOHSTHIO «3APABOIO CMBICAA»; U TYT YK HHKAK HeAb3s
CKa3aTb, 4TO 3Ta CMOCOOHOCTb MOXET BBICTYTIATh TOABKO B BUAE HHTY-
unmn. BrioAse MOTyT OBITh BBIABUHYTHI AOCTATOYHO yOEAUTEAbHbBIE AASE
pasyMa apryMeHTHI B [IOAb3Y AAHHOM PaCcCMaTPHBAEMO AOKTPHHBI, H
3TO, 110 CYTH, 3KBUBAAEHTHO AOKA3aTEAbCTBY.

018 Teneps MbI pacCMOTPUM NPUPOAY STHX APTYMEHTOB H CIIell-
MUKy MX MPUMEHEHHs B KOHTEKCTe PacCMaTpHBAEMOrO BOIPOC, a
TaloKe, KAKOBBI MOTYT ObITb PaLiHOHAAbHBIE OCHOBAHHS, NO3BOASIO-
IMe MPHHSATb MAM OTBEPTHYTb YTHAMTAPUCTCKYIO popmyay. Ho 06s-
3aTEAbHBIM NPEABAPUTEABHBIM YCAOBHEM, 00eCIeYMBAOIMM TaKYIO
PALIMOHAABHOCTb, AOAXHO OBITH IPaBUAbHOE IIOHUMaHKe CaMOH $pop-
MYABL 5] 1oAaraio, 4To MMEHHO HeBepHOe NIOHUMaHHe TepMHHA, cdpop-
MHPOBAHHOE HA OCHOBE ero OObIACHHOTO CMBICAQ, SIBASIETCSI TAABHBIM
TIPENSTCTBHEM AASL €TO MIPABUABHOTO BOCIIPHATHS; M €CAH 6bl MOXKHO
OBIAO OYHCTHTb €ro OT Hauboaee rpy6bIx OUHMOOK, ITO 3HAYUTEABHO
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difficulties removed. 019 Before, therefore, I attempt
to enter into the philosophical grounds which can be
given for assenting to the utilitarian standard, I shall
offer some illustrations of the doctrine itself; with the
view of showing more clearly what it is, distinguishing
it from what it is not, and disposing of such of the prac-
tical objections to it as either originate in, or are closely
connected with, mistaken interpretations of its mean-
ing. Having thus prepared the ground, I shall afterwards
endeavour to throw such light as I can upon the ques-
tion, considered as one of philosophical theory.
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IaaBa 1. O6mue 3ameyaHus

YIPOCTHAO 6bI CYTb BOMPOCA M YCTPAHHAO GOABIIYIO YaCTh 3aTpyAHe-
Huit. 019 IoaTomy, mepea TeM Kak s MOMBITAlOCh MPHCTYIUTD HEIO-
CPEACTBEHHO K PacCMOTPeHHIO $pHAOCOPCKUX OCHOBAHHMM, MOTYIIHX
TPUBECTH K COTAACHIO C YTHAMTAPHCTCKUM CTaHAAPTOM, S IIPEAAOXKY
HECKOABKO MAAKOCTPALIUi AAS IPOSICHEHMS CAMOH AOKTPHUHBI; HMesl B
BHAY [IOKa3aTb 60Aee SICHO, YTO OHa M3 Ces peACTaBASIeT, OTMeTasi Bce
TO, YeM OHa Ha CAMOM AeAe He SBASIETCS, K BHICTPOUB BCE PeaAbHble BO3-
paXeHH: IPOTHB Hee TaKUM 06pa3oM, 4ToObI BAAHO ObIAO, OTKYAQ OHH
TPOMCXOAST, HAH KaK OHH CBSI3aHBI C OIIMOOYHBIMH HCTOAKOBAHUAMH
ee cMbIcAa. [TOATOTOBHB TakuM 06pa3oM MOUBY, s HAMEPEBAIOCh AdA€e
110 BO3MOXXHOCTH IIPOAMTD CBET Ha 3TOT BONPOC, PaCCMOTPEHHE KOTO-
POro OTHOCHTCS K KOMIIETEHIIHH TeopeTH4ecKos puaocopuu.
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Chapter 2
What Utilitarianism Is

020 A PASSING remark is all that needs be giv-
en to the ignorant blunder of supposing that those who
stand up for utility as the test of right and wrong, use
the term in that restricted and merely colloquial sense
in which utility is opposed to pleasure. An apology is
due to the philosophical opponents of utilitarianism,
for even the momentary appearance of confounding
them with any one capable of so absurd a misconcep-
tion; which is the more extraordinary, inasmuch as the
contrary accusation, of referring everything to pleasure,
and that too in its grossest form, is another of the com-
mon charges against utilitarianism: and, as has been
pointedly remarked by an able writer, the same sort of
persons, and often the very same persons, denounce the
theory “as impracticably dry when the word utility pre-
cedes the word pleasure, and as too practicably volup-
tuous when the word pleasure precedes the word util-
ity” 021 Those who know anything about the matter
are aware that every writer, from Epicurus to Bentham,
who maintained the theory of utility, meant by it, not
something to be contradistinguished from pleasure, but
pleasure itself, together with exemption from pain; and
instead of opposing the useful to the agreeable or the
ornamental, have always declared that the useful means
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[haBa2
Yro Takoe yTHAMTapHU3M

020 leowmy BCKOAB3b O 336Ay>KAeHHH (60AbHIeI‘0 OHO HeAO-
croimo), CBA3aHHOM C IIPEATIOAOXKEHHEM, byaTo Te, KTO paccMaTpu-
BaeT [10Ab3y KaK KPUTEpHH, MO3BOASIONIHIA Pa3AMyaTh AOOPO H 30,
HCIIOAB3YIOT 3TOT TEPMHH B TOM Y3KOM OOBIAEHHOM CMBICAE, B KO-
TOPOM II0Ab3a NMPOTHUBONOCTABASIETCS YAOBOAbCTBHIO. IIpnxopmTcs
M3BHMHATBCA Tepes PHAOCOPCKMMH OINMOHEHTaMH YTHAMTApH3Ma 3a
HEOHXOAMMOCTb YKa3aTh MM Ha TO, KaK A€TKO IPMBOAUT KX B 3aMella-
TEABCTBO AKO0OH, KTO CIIOCOOEH Ha MMOAOOHYIO TAYTIOCTh; OO 3TO TeM
boAee CTpaHHO, YTO OOpaTHbIe 0OBUHEHHS — OYATO ObI MbI BCe CBOAMM
K YAOBOABCTBHSAM, K TOMY )K€ BbIABUTaeMble B AOCTaTOYHO XKECTKOH
dopme, — ABASIOTCS APYTHM PacnpOCTPaHEHHBIM BHAOM OOBHHEHHI B
aapec yTHAMTapu3Ma. H, Kak TOYHO 6BIAO TOAMEYEHO OAHMM KOMIIe-
TEHTHBIM aBTOPOM, AIOAH IOAOOHOTO COPTa, @ 3TO YACTO OAHH M Te Xe
AIOAH, OCYXKAQIOT TEOPHIO KaK «H3AMIIHE CYXYI0 U HEHHTEPECHYIO,
€CAH B HeHl Ha IePBOM IAaHEe CAOBO [I0Ab33, a YAOBOAbCTBHE — Ha BTO-
poMm, AM00 KaK M3AMIIHE YYBCTBEHHYIO, €CAH HA MEPBBIA MAQH BbIXO-
AMT CAOBO YAOBOAbCTBHE». 021 Bce CBeAyIllMe B AAHHOM BOIpOCe
TpeKpPacHO MOHHUMAIOT, YTO Alo6o# aBTOp, OT JMHKypa A0 BeHTaMa,
KTO MTOAAEPXXHBAET TEOPHIO MOAb3bI, TOHMMAIOT [IOA Heil He He4TO CO-
BEpIIEHHO He CBA3aHHOE C YAOBOAbCTBHEM, 3 MMEHHO CaMO YAOBOAb-
CTBHE (CBo6oAHoe OT 60AH, HeAHlHe OyAeT AOIIOAHHTb); 1 BMeCTO
TOTO, YTOOBI IPOTHBOIIOCTABAATD ITIOA€3HbIE BELIH PUATHBIM H Kpa-
CHBBIM, BCErAa MOAYEPKHUBAAM, YTO MOAE3HOCTh O3HAYaeT M 3TO, IO-
MHMO Bcero npoyero. 022 Ho Bce e nopaBasioimee 60AbIIMHCTBO,
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these, among other things. 022 Yet the common herd,
including the herd of writers, not only in newspapers
and periodicals, but in books of weight and pretension,
are perpetually falling into this shallow mistake. Having
caught up the word utilitarian, while knowing nothing
whatever about it but its sound, they habitually express
by it the rejection, or the neglect, of pleasure in some
of its forms; of beauty, of ornament, or of amusement.
Nor is the term thus ignorantly misapplied solely in dis-
paragement, but occasionally in compliment; as though
it implied superiority to frivolity and the mere pleasures
of the moment. 023 And this perverted use is the only
one in which the word is popularly known, and the one
from which the new generation are acquiring their sole
notion of its meaning. Those who introduced the word,
but who had for many years discontinued it as a distinc-
tive appellation, may well feel themselves called upon to
resume it, if by doing so they can hope to contribute any-
thing towards rescuing it from this utter degradation.”
025 The creed which accepts as the foundation
of morals, Utility, or the Greatest Happiness Princi-

* 024 The author of this essay has reason for believing himself
to be the first person who brought the word utilitarian into use. He did
not invent it, but adopted it from a passing expression in Mr. Galt’s An-
nals of the Parish. After using it as a designation for several years, he and
others abandoned it from a growing dislike to anything resembling a
badge or watchword of sectarian distinction. But as a name for one sin-
gle opinion, not a set of opinions - to denote the recognition of utility
as a standard, not any particular way of applying it - the term supplies
awant in the language, and offers, in many cases, a convenient mode of
avoiding tiresome circumlocution.
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BKAIOYas U OOABIIMHCTBO ABTOPOB, BHICTYMAIOIIMX HE TOABKO B MEpH-
OAHKE, HO H B CEPbe3HbIX, aBTOPUTETHBIX U3AAHHSAX, IIOCTOSIHHO BIIa-
AQIOT B 3Ty oum61(y, CBA3AHHYIO C MOBEPXHOCTHHIM MOHUMAHHEM BO-
npoca. CTOMT UM YCABIIIATh CAOBO YTHAHTAPHbIN (Bocnpuﬂumaa ero
MMEHHO B OObIAGHHOM CMBICAE, TOABKO Ha CAyX, T.. HHYEro He 3Has 0
KaKHX-AM60 HHBIX €ro 3Haqemmx), OHH IIPUBBIYHBIM AASL cebs o6pa30M
BbIPOXXAIOT B 3TOM MOHATHH HENPHATHE, HAH OTKa3 OT YAOBOAbCTBHS
BO MHOTHX U3 ero ¢OpM, B T.4. CBA3aHHbIX C KPaCOTOM, U3SAIIHBIMU HC-
KYCCTBaMH, U3bICKaHHBIMH pa3BAedeHUAMH. CToAb 6e3rpaM0THoe HUC-
MIOAb30BAHHE €r0 PaBHBIM o6pa30M HEAOITyCTUMO HH B 3TOM, HeraTHB-
HOM B OTHOIIEHHH YAOBOAbCTBHH, CMbICAE, HH Ha060p0'r — B CMBICAE
HEKOero COMHHTEABHOIO KOMIIAMMEHTA, KOTOPBIA 3a4acTYIO MCIIOAb-
3yeTcsl, KOTAQ XOTAT HAMEKHYTb Ha CKAOHHOCTb K QPHBOABHOCTH H AO-
CTYTIHBIM YAOBOABCTBHSIM. 023 A BeAb MMEHHO Taxoe€, TaK HAH HHaye
M3BpAllleHHOE MOHMMaHHe M HMCIIOAb30BaHHE 3TOrO CAOBA SABASETCA
IHPOKO PacHpOCTPaHEHHbIM H €AMHCTBEHHBIM MCTOYHMKOM, M3 KO-
TOPOrO HOBOE TMIOKOAEHHE NOAYYaeT O HeM IpeACTaBAeHHe. Te, KTO B
CBO€ BpeMs BBOAUAM €T0 B o6op0T, HO NOTOM B Te€4YeHHE MHOTHX AeT He
MCIIOAb30BaAM 3TOT TEPMHH B €r0 HCTHHHOM 3HAY€HHH, B IOAHOH Mepe
OIyIalOT CBOIO 0053aHHOCTD BBIBECTH €r0, MOKa ellle He MO3AHO, U3
3TOr0 COBEPLIEHHO HETEPITMMOTO COCTOSIHUA.

‘024 AsTOp HacTOAIero 3cce He 6€3 OCHOBaHMIt CYUTAET cebsl MepBbIM, KTO BBeA
B yoTpe6AeHHe CAOBO «yTHAMTAapHbIi». Ho He pHAYMaA ero, a Mo3auMCTBOBAA H3 MH-
MOAETHOTO BbICKa3bIBaHHA M-pa [0AbTa B ero « AHHaAaX IPHXOACKO# LiepkBH ». [Tocae uc-
TMOAb30BAHHA €ro KaK 3HAKOBOTO TEPMHMHA B TeYeHHE HECKOABKHX A€T OH, KaK H BCe OCTaAb-
Hble, B AAAbHEMIIeM OTKA3aACSA OT Hero BBHAY BCE 6oAee BO3PACTAIOLIEr0 HENPUATHSA B
obiecTBe AI06bIX OPM CEKTAHTCTBA H COOTBETCTBYIOLIMX A03yHroB. Ho Kak AeBu3 opHOM
OTA€ABHO B3ATOM KOHLIENLHH, CAYXAIIHA AAR IPHAQHHSA [IOAb3e 3HAYEHHS CTAHAAPTA, a
He KaKOr0-TO MHOTO KOHKPETHOrO crocofa ero ynorpe6aeHus, 3T0T TePMHH BHOBb CTa-
HOBHTCS BOCTPe6OBaHHbIM B si3bIKe H [IPEAAAraeT, BO MHOTHX CAYYasiX, yAODHOE CpeACTBO
M36exaTh MHOXeCTBa YTOMHTEAbHBIX HHOCKa3aHHH.
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ple, holds that actions are right in proportion as they
tend to promote happiness, wrong as they tend to pro-
duce the reverse of happiness. By happiness is intend-
ed pleasure, and the absence of pain; by unhappiness,
pain, and the privation of pleasure. To give a clear
view of the moral standard set up by the theory, much
more requires to be said; in particular, what things it
includes in the ideas of pain and pleasure; and to what
extent this is left an open question. 026 But these
supplementary explanations do not affect the theo-
ry of life on which this theory of morality is ground-
ed - namely, that pleasure, and freedom from pain, are
the only things desirable as ends; and that all desir-
able things (which are as numerous in the utilitarian as
in any other scheme) are desirable either for the plea-
sure inherent in themselves, or as means to the promo-
tion of pleasure and the prevention of pain.

027 Now, such a theory of life excites in many
minds and among them in some of the most estimable
in feeling and purpose, inveterate dislike. To suppose
that life has (as they express it) no higher end than plea-
sure — no better and nobler object of desire and pur-
suit — they designate as utterly mean and grovelling; as a
doctrine worthy only of swine, to whom the followers
of Epicurus were, at a very early period, contemptuously
likened; and modern holders of the doctrine are occa-
sionally made the subject of equally polite comparisons
by its German, French, and English assailants.
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025 AoxTpuHa, KOTOpas B KayecTBe QpyHAAMEHTa MOPaAH MpH-
HuMmaeT [oab3y, nau Ipunnun Han6oabmero CaacTps, HCXOAUT U3
TOTO, YTO AEHCTBHS SBASIOTCS MPABUABHIMH MAM HETPAaBHAbHBIMH B
TOH Mepe, B KAKO¥ OHH COOTBETCTBEHHO CIIOCOOCTBYIOT MAM IpEIAT-
CTBYIOT YBeAMYeHHIO cyacTbs. [lop cyacTbem moppasyMeBaeTcs yAO-
BOABCTBHE M OTCYTCTBHe OOAM; NOA HeCuyacTbeM NMOHMMAeTCst 60Ab U
AHIIEHHe YAOBOAbCTBHUSA. UTO6BI MPOSACHHTD TOUKY 3peHHs, BhIpaKae-
MYI0 MOPaAbHBIM CTAHAQPTOM B paMKaX 3TOi TeOPHH, HY)XHO CKa3aTh
elle 04eHb MHOTO€; HalPUMep, KAKOBO KOHKPETHOE COAEpXKAaHHE ITHX
TMOHATHIA — OOAM M YAOBOABCTBHS; U, HAKOHeEL, B KaKOM Mepe Bce 3TH
BOIMPOCHI He 3aBepIIeHbl ¥ OCTAIOTCSA OTKPBHITBIMH AASl AAAbHEHILEro
obcyxaeHns. 026 Ho 3THX AOTIOAHHTEABHBIX MOSICHEHHI OyaeT Bce
e HeAOCTaTOYHO AAS TIOHMMAHHS OCHOB XXM3HH, Ha KOTOpPOM 6a3u-
pyeTcs AaHHasi MOpaAbHasl TEOpHsl, 3 IMEHHO — MOHUMAHMSA TOrO, YTO
JAOBOABCTBHE M CBOOOAA OT CTPAAAHMS SBASIOTCS B KOHEYHOM CYeTe
€AHHCTBEHHDbIMH BelaMH, KOTOPbIX B-KOHEUHOM-CHETE-IKEAAIOT AIOAH;
M 9TO Bce Boo6me XeAaeMble Bemy (KOTOPbIX MHOXECTBO B A106Oi1
9THYECKOM CHCTeMe, He TOABKO B YTHAMTAPHCTCKOM) JKeAaeMbl AM60
TOTOMY, YTO HEPA3PbIBHO CBS3aHBI C yAOBOABCTBHEM, AHOO SBASIOTCS
CPEACTBOM IOAYYEHHS YAOBOAbCTBHA M M30aBACHHS OT CTPAAAHHA.

027 3aMeTHM, YTO TaKas TeOPHS XH3HH BO3OYKAAET BO MHOTHX
yMax CTOMKYIO HEMPUA3Hb, B TOM YHUCAE B T€X, YbH TYBCTBA M B3rASIABI
MBI BBICOKO LieHMM. [IpeAnioAoskeHHe, YTO y kH3HH HeT (KaK OHH 3TO
NPEACTaBASIOT) GOAee BBICOKOH KOHEYHOM LieAH, YeM YAOBOABCTBHE,
T.e. HET Ay4llero M 6oaee 6AAropoAHOTO 0OBEKTA AAS MEYTAHHH H
CTpeMAeHHH, — 00BABAAETCS MMH KaK HEYTO COBepIIeHHO yboroe
HHU3KO€; KaK AOKTPHHA, IIPEACTABASION[as LIEHHOCTD Pa3Be YTO AASL CBH-
Heil, C KOTOPbIMH TIOHAYaAy U CPaBHHBAAM MOCAEAOBaTeAel JNUKYpa;
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028 When thus attacked, the Epicureans have
always answered, that it is not they, but their accusers,
who represent human nature in a degrading light; since
the accusation supposes human beings to be capable of
no pleasures except those of which swine are capable.
If this supposition were true, the charge could not be
gainsaid, but would then be no longer an imputation;
for if the sources of pleasure were precisely the same
to human beings and to swine, the rule of life which
is good enough for the one would be good enough for
the other. 029 The comparison of the Epicurean life
to that of beasts is felt as degrading, precisely because
a beast’s pleasures do not satisfy a human being’s con-
ceptions of happiness. Human beings have faculties
more elevated than the animal appetites, and when
once made conscious of them, do not regard anything
as happiness which does not include their gratifi-
cation. I do not, indeed, consider the Epicureans to
have been by any means faultless in drawing out their
scheme of consequences from the utilitarian principle.
To do this in any sufficient manner, many Stoic, as well
as Christian elements require to be included. 030 But
there is no known Epicurean theory of life which does
not assign to the pleasures of the intellect, of the feel-
ings and imagination, and of the moral sentiments, a
much higher value as pleasures than to those of mere
sensation. It must be admitted, however, that utilitarian
writers in general have placed the superiority of men-
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Y COBpeMeHHble CTOPOHHHMKH Hallled AOKTPHMHBI TO U AGAO CTAaHOBATCH
00BEKTOM CTOAD K€ BEXAMBBIX CPaBHEHMH CO CTOPOHBI X HEMELIKHX,
(paHITy3CKUX M AaHTAMACKUX OTIIOHEHTOB.

028 B oTBeT Ha MOAOOHbIE HATAAKH ITOCAEAOBATEAR 9nm<ypa 3a-
SBASIIOT, YTO HE OHM, a X MPOTUBHUKHU IPEACTABASIOT YEAOBEYECKYIO
NIPUPOAY B CTOAb HENIPUTASIAHOM CBETE; BEAb 3TO o6BUHeHHe paBHO-
CHABHO OOBMHEHMIO AIOAEH B HECIIOCOOHOCTH K MHBIM YAOBOABbCTBHSIM,
KpOMe TeX, KOTOpble CBOMCTBEHHBbI CBMHbAM. Ecan OBl 3TO ACHCTBH-
TEABHO OBIAO TAaK, OTBEPraTh TakHe HAMAAKHU 6BIAO ObI HEBO3MOXHO;
HO B TaKOW CHUTYaLMH, IO CYTH, obBUHEeHHUE TepsieT CMBICA, IOTOMY
KaK, eCAH Obl UCTOYHHUKH YAOBOABCTBUA AASL AlOAEH M CBHHeH OblAM
OAMHAKOBBI, TO M HaHAYYIIHE MPABUAA KU3HH AAS HUX TOXe ObIAM ObI
OAMHakoBbI. 029 CpaBHeHne SMUKYpeMIIeB C XXMBOTHHIMH He MOXET
BOCIIPHHMMATbCS HHaYe, KaK ocxop6Ae}me, ¥ HMEHHO IOTOMY, YTO XH-
BOTHbIE YAOBOAbCTBHS HE COOTBETCTBYIOT YEAOBEYECKOMY IIOHUMAHMIO
cYacTbs. AIOAM CIOCOOHBI MCIIBITBIBATD 4yBCTBa 60Aee BO3BbILICHHBIE,
YeM Te, KOTOpbIE CBA3aHBI C YAOBAETBOPEHHEM XHUBOTHBIX norpeﬁﬂo-
cTel, U, CO3HaBas 3TO, CYUTAIOT, YTO HACAAKAEHHE eCTh HEOTbEeMAEMbIH
aTpHbyT cyacTba. Sl HUKOUM 06p330M He pacCMaTPHBAIO AMMKYPEU3M
KaK INOCA€AOBATEAbHOE BOTAOIIEHHE YTHAUTAPHUCTCKOH KOHLEIIIMH.
Bo BcsikoM cAyuyae, ero pUIAOCh ObI AOIOAHUTh MHOTUMH 3A€MeHTaMU
CTOMLM3MA M XpUCTHAHCTBA. 030 OAHAKO B IIPUPOAE He CYLIeCTBYeT
TAKOr0 MUKYPENCKOTO yYeHHs, KOTOpoe bl MTHOPHPOBaAA YAOBOAB-
CTBHS, CBSI3aHHbBIE C pa60'r0171 (aHTa3MH, HHTEAAEKTA, IMOLIMOHAAbHBI-
MU U HPaBCTBEHHbIMU NEPEXHUBAHUAMH, T.e. YAOBOABCTBHS, LIEHHOCTDb
KOTOPbIX HAMHOTO BbILIE 10 CPABHEHMIO C MPOCTHIMH OIIYLIEHUSAMH.
BripoyeM, caeayeT npu3Harh, YTO aBTOPBI-YTHAMTAPHCTbI, KaK MPaBH-
AO, CTaBAT MEHTaAbHblE YAOBOABCTBHS Bblllle TEA€CHBIX B OCHOBHOM 32
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tal over bodily pleasures chiefly in the greater perma-
nency, safety, uncostliness, etc., of the former - that is,
in their circumstantial advantages rather than in their
intrinsic nature. 031 And on all these points utilitar-
ians have fully proved their case; but they might have
taken the other, and, as it may be called, higher ground,
with entire consistency. It is quite compatible with the
principle of utility to recognize the fact, that some kinds
of pleasure are more desirable and more valuable than
others. It would be absurd that while, in estimating all
other things, quality is considered as well as quantity,
the estimation of pleasures should be supposed to de-
pend on quantity alone.

032 IfI am asked, what I mean by difference of
quality in pleasures, or what makes one pleasure more
valuable than another, merely as a pleasure, except its be-
ing greater in amount, there is but one possible answer.
Of two pleasures, if there be one to which all or almost
all who have experience of both give a decided prefer-
ence, irrespective of any feeling of moral obligation to
prefer it, that is the more desirable pleasure. 033 If
one of the two is, by those who are competently ac-
quainted with both, placed so far above the other that
they prefer it, even though knowing it to be attended
with a greater amount of discontent, and would not
resign it for any quantity of the other pleasure which
their nature is capable of, we are justified in ascribing to
the preferred enjoyment a superiority in quality, so far
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CYeT TOrO, YTO OHHU 60Aee AOATOBEYHDI, HAAEXKHBI, He TPe6YIOT 0co6bIX
3aTpaT U MpoY., T.e. CKOpee 3a CYeT COMYTCTBYKIIUX MPEeHMYIIECTB,
YeM 06Aaropaps Mx BHyTpeHHe# mpupoae. 031 U mo BceM aTuM myH-
KTaM YTHAMTAapUCTbHl AOBEAM CBOIO APTYMEHTALMIO MPAKTHYECKH AO
COBEPLIEHCTBA; OAHAKO OHHM MOTAU Obl 3aHATb U O0OAee BbICOKHE, ECAH
MOXHO TaK BbIPa3HUTbCS, O3HLIMH, COBEPLUIEHHO AHULIIEHHbIE KAKHX-AH-
60 BHyTpeHHHMX mpoTuBOpeynit. Hanpumep, BrmoaHe pomycTuMo, ¢
TOYKH 3peHHs IPUHLIMIA OAE3HOCTH IIPHHATH, YTO HEKOTOpble 8Udbl
YAOBOABCTBHIA SIBASIIOTCS 60A€e MPEATIOYTHTEABHBIMH 1 LIEHHBIMH, YeM
Apyrue. BbiA0 6bI HEAOTHYHO MOAAraTh, YTO, B TO BpeMs, KaK OLieHKa
3HaYMMOCTH BCEX OCTAAbHbBIX Belller YYMTHIBAaET KaK KauyeCTBO, TaK U
KOAMYECTBO, OLIEHKa 3HaYMMOCTH YAOBOABCTBHH AOAXKHA YYMTbIBaTh
TOABKO MX KOAHYECTBO.

032 EcAu MeHs CIpocAT, 4TO 5 IIOHMMAIO TIOA Pa3AMYHEM B Ka-
YeCTBe YAOBOABCTBHIA, HAH UTO AGAQET OAHO YAOBOABCTBHE GoAee LjeH-
HbIM, YeM ApYroe, He3aBHCHMO OT €ro KOAMYeCTBEHHOH XapaKTepH-
CTHKH, — eCTb TOAbKO OAMH BO3MO>XHBIH OTBeT. EcAn 0OAHOMY M3 AByX
JAOBOABCTBHII BCe MAM TIOYTH BCE, KTO HMeA OTIBIT IIOAYYEeHHS 000HX,
OTAABAaAU PelIMTEABHOE MPEATIOYTEHHE, He3ABUCUMO OT KaKOro-An6o
YyBCTBA MOPAAbHOH OOSA3aHHOCTH €rO MPEATIOYHTATh, — 3HAYHMT, ITO
boAee xeAaTeAbHOE yaoBoabcTBHe. 033 Ecam oAHO M3 HUX (no OlLIeH-
Ke TeX, KTO XOpOILIO 3HAKOM C HAMH OGOMMH) CTAaBUTCS HACTOABKO
BbIllIE APYTOr'o, YTO €My OTAQETCS MPEANIOYTEHHE, AAKE B TOM CAyYae,
€CAH OHO CONPSDKEHO C OOABLIMMHU HENMPUATHOCTAMH, HO OT Hero He
OTKa3bIBAIOTCS B OOMEH Ha AI060e MAKCHMAABHO BO3MOXKHOE KOAMYe-
CTBO APYIOro YAOBOAbCTBHS, — MbI HIMEEM IPABO YTBEPKAATD O Ipe-
BOCXOACTBE B KQY€CTBE TOrO YAOBOAbCTBHUS, KOTOPOE Mbl MPEATIOYAH,
TpHYeM 3TO IPEBOCXOACTBO HACTOABKO DOABIIIOE, YTO TIPEBOCXOAIIEe
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outweighing quantity as to render it, in comparison, of
small account.

034 Now it is an unquestionable fact that those
who are equally acquainted with, and equally capable of
appreciating and enjoying, both, do give a most marked
preference to the manner of existence which employs
their higher faculties. Few human creatures would con-
sent to be changed into any of the lower animals, for a
promise of the fullest allowance of a beast’s pleasures;
no intelligent human being would consent to be a fool,
no instructed person would be an ignoramus, no per-
son of feeling and conscience would be selfish and base,
even though they should be persuaded that the fool, the
dunce, or the rascal is better satisfied with his lot than
they are with theirs. 035 They would not resign that
they possess more than he for the most complete sat-
isfaction of all the desires which they have in common
with him. If they ever fancy they would, it is only in cas-
es of unhappiness so extreme, that to escape from it they
would exchange their lot for almost any other, however
undesirable in their own eyes. A being of higher facul-
ties requires more to make him happy, is capable proba-
bly of more acute suffering, and certainly accessible to it
at more points, than one of an inferior type; but in spite
of these liabilities, he can never really wish to sink into
what he feels to be a lower grade of existence. 036 We
may give what explanation we please of this unwilling-
ness; we may attribute it to pride, a name which is given
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KOAMYECTBO ITOTO APYTOr0, €CAH BHUMATEABHO CPAaBHUBATh, KAK MHHH-
MyM KOMIIEHCHpYeTCS.

034 B nacrosmee BpeMs ABASETCS HEOCTIOPUMBIM (akT, YTO Te,
KTO B PaBHO¥ CTelleHH MMEIOT COOTBETCTBYIOLIMM OIMBIT, © B PaBHOH
CTeNeHH! CIOCOOHBI M K BOCIIPUSATHIO, U K HACADKACHHIO, OTAAIOT CO-
BepILEHHO OYeBUAHOE TPEANIOYTeHHe TAKOMY 00pasy XKH3HH, IPU KO-
TOPOM CTAHOBSITCS BOCTpeOOBaHHBIMH HX OOAee BbICOKHE AYXOBHbIE
KayecTBa. HeMHOrHe IpeACTaBHTEAR POAQ YEAOBEUECKOTO COTAACHAMCD
6b1, YTOOBI MX IPEBPATHAH B XXHBOTHBIX, T.e. OITYCTHAH AO CTOAb HH3KO-
IO ypOBHS, — B 06MeH Ha 0belljaHue OAHEIEro YyAOBAECTBOPEHHA 110-
Tpe6HOCTel! B KUBOTHBIX HAICAQKAEHHSAX; HUKAKOH YeAOBEK C BHICOKHM
MHTEAAEKTOM He COTAACHACS ObI CTaTb TAYTILIOM, KBAAHHIIMPOBAHHBIA
CNIELIMAAKCT — HEBEXAOM, OT3BIBUMBDIH H BHICOKO CO3HATEABHBIH — Ca-
MOAOBOABHBIM H HU3KHM, AQXe €CAH ObI HX yOEAHAH B TOM, 4TO TAyTIell,
6e3aapb MAM MOIIEHHHK HAMHOTO HOABIIIE AOBOABHBI CBOEH CYAbOOH,
yeM oHH. 035 BpﬂA A 6Bl OHM OTPHLAAH, YTO obAapaior ropasao
OOABIIMM AAS MAKCHMAABHO IIOAHOTO YAOBAETBOPEHHS JKeAAHHH, HMe-
IOIIHMXCSA B 001LIeli COBOKYIIHOCTH, T. €. CBOACTBEHHDIX U TeM, H APYTHM.
IIpeacTaBuTb Cebe HHOE MOKHO TOABKO B CAYYasiX, CBA3aHHBIX C yTPo-
30/t GOABIIOrO HeCYacTbsl, KOTAQ HeT HHOH BO3MOXHOCTH M30exarb
ero, YeM IIOMeHSIB CBOH Xpebuit Ha AI0OO# APYTOH, KakuM Obl HempH-
TASAHBIM OH HH Kasaacs. YeaoBek 6oaee OAApeHHbBIA HYXAIeTCs B
60Ab1IEM, YTOOBI YYBCTBOBATD Ce0s1 CYACTAMBBIM, HO H CTPAAQHHS, CKO-
pee BCero, olfymaeT 6oaee OCTPO, U TIOABEPXEH 3THM CTPAAIHHAM C
OueHb MHOTHX CTOPOH, B OTAHYHE OT TOTO, KTO MeHee IPHTA3aTeAeH;
HO, HeCMOTPS Ha AloOble MIOTeHIMAAbHbIe HEMPUATHOCTH, HUKOTAQ OH
Ha CAMOM AeAe He 3aX04eT OIyCTHTbCA Ha YPOBeHb, KOTOPbIi GyAeT MM
OILYIIAThCA KAK 60Aee HU3KAS CTYIIeHb CyllecTBOBaHUA. 036 Ml Mo-
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indiscriminately to some of the most and to some of the
least estimable feelings of which mankind are capable:
we may refer it to the love of liberty and personal inde-
pendence, an appeal to which was with the Stoics one
of the most effective means for the inculcation of it; to
the love of power, or to the love of excitement, both
of which do really enter into and contribute to it: but
its most appropriate appellation is a sense of dignity,
which all human beings possess in one form or other,
and in some, though by no means in exact, proportion
to their higher faculties, and which is so essential a part
of the happiness of those in whom it is strong, that
nothing which conflicts with it could be, otherwise than
momentarily, an object of desire to them.

037 Whoever supposes that this preference takes
place at a sacrifice of happiness — that the superior be-
ing, in anything like equal circumstances, is not happi-
er than the inferior - confounds the two very different
ideas, of happiness, and content. It is indisputable that
the being whose capacities of enjoyment are low, has
the greatest chance of having them fully satisfied; and
a highly endowed being will always feel that any happi-
ness which he can look for, as the world is constituted, is
imperfect. 038 But he can learn to bear its imperfec-
tions, if they are at all bearable; and they will not make
him envy the being who is indeed unconscious of the
imperfections, but only because he feels not at all the
good which those imperfections qualify. It is better to
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XeM KaK YTOAHO HCTOAKOBBIBATb 3TO HeXeAaHHe; AMOO OTHOCHTb ero
3a CY4eT TOPAOCTH, KOTOPO¥ AOBOABHO Hepa3bopuMBO HMEHYIOT Kak
HanboAee, TaK M HaMeHee AOCTOMHbIE UyBCTBA, HA KOTOpbIE COCO6-
HBI IPEACTABUTEAH POAQ YEAOBEYECKOT0; MbI MOXKEM CBSA3bIBATh €ro C
AX0DOBBIO K CBO6OAE M AMMHOI HE3aBHCHMOCTH, KOTOpast Coco6CTBO-
BaAQ, He 63 y4acTHA CTOMKOB, €T0 YKPeIAeHHIO B 001eCTBEHHOM CO-
3HaHHH; C AIOOOBBIO K BAACTH MAM CHABHBIM OIIYIIEHHSM, BHOCAIIMM
B HEro CBOIO AENTY, — HO boAee MOAXOASIIee ero Ha3BaHHEe — TYBCTBO
COOCTBEHHOr0 AOCTOHHCTBA, KOTOPBIM BCe AIOAM 00AAAQIOT B TOM MAH
MHOH $pOpMe, U B HEKOTOPOH, XOTS U OTHIOAb He B IIPSIMOM 3aBUCHMO-
CTH OT HX BbICOKOH AyXOBHOCTH, H KOTOPO€E COCTaBASIET CTOAb Cylllie-
CTBEHHYIO AOAIO CYaCTbsl T€X, B KOM OHO CHABHO BbIPQXXEHO, YTO HET
U He MOeT 6bITh HUKaKOil (KpoMe Kako#-AM60 COBEPUIEHHO CAyYai-
HOJ) aABTepHATHBbI, KOTOPas MOTA 6bI B3aMeH ObITb PEAMETOM HX
JKEAAHHH.

037 CuduTaTh, YTO TaKOE NPEATIOYTEHHE O3HAYAET NPUHECEHHUE B
JKepTBY COOCTBEHHOTO CYACTbS, U B CHAY 9TOr0 60Aee coBepIIIeHHOE CY-
IeCTBO, [P IPOYUX OAMHAKOBBIX 0OCTOATEABCTBAX, MEHee CYACTAMBO,
YeM 3aypSAHOE, — 3TO 3HAYMT CMEUIMBATh ABE TAKHE pasHble BelllH, KaK
CYaCThe H AOBOALCTBO. BHe BCAKMX COMHEHHH, YeAOBeK, KOTOpbIH CII0-
cobeH AOBOABCTBOBATbCS AdXKe IPUMUTHBHBIMU HACADKACHUSIMH, 06-
A2AQ€T HauOOABUIMMH IIAHCAMHU OBITH IOAHOCTBIO YAOBAETBOPEHHBIM,
B TO BpeMsI KaK YeAOBEK BHICOKOOAAPEHHBIi BCeraa HyAeT 4yBCTBOBATb,
YTO AI060€ CYACTbe, CKOABKO OBI OH HH HCKaA, HUKOTAA He OyaeT coBep-
IIEHHBIM 1 TIOAHBIM, IOTOMY YTO TaK ycTpoeH Mup. 038 Ho on Moxer
HAYYMTbCA IEPEHOCHTD 3TH HECOBEPIIEHCTBA, HACKOABKO 3TO BOOOIIe
BO3MOXXHO; ¥ OHM He 3aCTaBAT €ro 3aBUAOBATb TOMY, KTO ACHCTBUTEAD-
HO AMIIIEH BO3MOXHOCTH MX OL[YIIaTh, — [10 TOM POCTOM NPUYKMHE, YTO
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be a human being dissatisfied than a pig satisfied; better
to be Socrates dissatisfied than a fool satisfied. And if
the fool, or the pig, is of a different opinion, it is because
they only know their own side of the question. The oth-
er party to the comparison knows both sides.

039 It may be objected, that many who are ca-
pable of the higher pleasures, occasionally, under the
influence of temptation, postpone them to the lower.
But this is quite compatible with a full appreciation of
the intrinsic superiority of the higher. Men often, from
infirmity of character, make their election for the near-
er good, though they know it to be the less valuable;
and this no less when the choice is between two bodily
pleasures, than when it is between bodily and mental.
They pursue sensual indulgences to the injury of health,
though perfectly aware that health is the greater good.

040 It may be further objected, that many who
begin with youthful enthusiasm for everything noble,
as they advance in years sink into indolence and self-
ishness. But I do not believe that those who undergo
this very common change voluntarily choose the lower
description of pleasures in preference to the higher. I
believe that before they devote themselves exclusively
to the one, they have already become incapable of the
other. 041 Capacity for the nobler feelings is in most
natures a very tender plant, easily killed, not only by
hostile influences, but by mere want of sustenance; and

in the majority of young persons it speedily dies away if
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TIOCAEAHEMY HHYEro He BEAOMO O MMPeUMYIIeCTBaX, CBA3aHHBIX C 0CO3-
HaHHeM 3THX HeCOBEpLIEHCTB. Ayyille ObITh HEAOBOABHBIM YEAOBEKOM,
YyeM AOBOABHOH CBHHbEH, HEAOBOABHBIM Coxpa'rom, YyeM AOBOABHBIM
rAynoM. M ecAu y raynia MAM CBUHBM HHOE MHEHHe, TO 3TO IIOTOMY,
YTO OHHM MOT'YT CMOTPEeThb Ha BOIIPOC TOABKO CO CBO€H CTOPOHBbI, B OT-
AMYHe OT TeX, KTO MOXET CPaBHUBATh 06e TOUKH 3peHH .

039 Ha 3T0 MOXXHO BO3Pa3HTh, YTO MHOTHE U3 TeX, KTO CIIOCO6eH
K 60Aee BHICOKHM YAOBOABCTBUSIM, MOTYT HHOTAQ, TOAAQBIUHCDH HCKY-
LIEHHIO, TOCTYTINTbCS HMH PaAH 6oaee Hu3MeHHBIX. Ho aTo coBepuen-
HO He INPOTHBOPEYHMT MPEACTABACHHIO O CYIIECTBEHHOM IPEBOCXOA-
CTBe 60Aee BHICOKUX. AIOAH HEPEAKO, IO CAA6OCTH XapaKTepa, AEAAIOT
BbIOOP B ITOAB3Y HOA€e AOCTYITHOTO OAara, XOTS BPSIA AM CYHTAIOT €ro
boree AOCTOMHBIM; H BBIOOP MeXAY ABYMS IAOTCKMMH YAOBOABCTBH-
SIMH B AQHHOM CAy4ae MaAO OTAMYAeTCs OT BbIOOpa MeXAY MAOTCKUM
H AyxoBHbIM. OHH IIPeAAIOTCs YYBCTBEHHBIM YAOBOABCTBHSIM, [TOKA He
HMCIIOPTAT 3A0pOBbe, XOTS IPeKPaCHO MOHUMAIOT, HACKOABKO 60Aee Bbl-
COKOM LEHHOCTBIO OHO SIBASIETCS.

040 Aaaee, MOTYT BO3pa3HTh, HEMAAO €CTb IIPUMEPOB TOTO, KaK
MOAOAbIE AIOAM HAYMHAIOT XXH3HB, C 3HTY3HA3MOM IOCBAIIAS Cebsi CAy-
KEHHIO 6AArOpOAHBIM HAEAAAM, HO TIPOXOAST TOABI, H OHH MOTPYXKa-
I0TCS B ITy4MHY NPa3AHOCTH U cebsiatobma. Ho s He aymaio, 4to Te, €
KeM MOXeET CAYYHTbCS TIOAOGHAs nepeMeHa (a 6bIBaeT 3TO HepeAko),
AOOPOBOABHO BBIGMPAIOT YAOBOABCTBHS 60Aee HU3MEHHOTO COPTa,
TpeAnouTs MX 60Aee BHICOKUM. S yOexKAeH B TOM, YTO CHaYaAd OHH
TepSIOT CIOCOOHOCT HAM BO3MOXHOCTb NMPHOOWATbCA K IOCAEA-
HuM. 041 TlpeapacrioroskeHHOCTh K 60Aee 6AaropoABBIM TyBCTBaM
ABASIETCS BO MHOTMX HAaTypaXx O4YeHb XPYNKHM pacTeHHeM, KOTOpoe
A€TKO MOXET ITOTHOHYTh, U He TOABKO IO BO3AEHCTBHEM HEraTHBHBIX
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the occupations to which their position in life has devot-
ed them, and the society into which it has thrown them,
are not favourable to keeping that higher capacity in ex-
ercise. 042 Men lose their high aspirations as they lose
their intellectual tastes, because they have not time or op-
portunity for indulging them; and they addict themselves
to inferior pleasures, not because they deliberately prefer
them, but because they are either the only ones to which
they have access, or the only ones which they are any lon-
ger capable of enjoying. It may be questioned whether
anyone who has remained equally susceptible to both
classes of pleasures, ever knowingly and calmly preferred
the lower; though many, in all ages, have broken down in
an ineffectual attempt to combine both.

043 From the verdict of the only competent
judges, I apprehend there can be no appeal. On a ques-
tion which is the best worth having of two pleasures,
or which of two modes of existence is the most grate-
ful to the feelings, apart from its moral attributes and
from its consequences, the judgment of those who are
qualified by knowledge of both, or, if they differ, that
of the majority among them, must be admitted as final.
And there needs be the less hesitation to accept this
judgment respecting the quality of pleasures, since
there is no other tribunal to be referred to even on the
question of quantity. 044 What means are there of
determining which is the acutest of two pains, or the
intensest of two pleasurable sensations, except the gen-
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$aKTOpOB, HO M IMOTOMY, YTO O HeM HeOOXOAUMO IMOCTOSHHO 3a60-
THTbCS; TI09TOMY B AyIIaX GOABIIMHCTBA MOAOABIX AIOAEH OHO OBICTPO
YMHPAeT, €CAH 3aHSATHS], KOTOPHIM OHH Ce6s1 IOCBATHAH B JKM3HH, 1 00-
1eCTBO, B KOTOpOE OHH TOMAAH, He GAarONpHATCTBYIOT COXPAHEHHIO
3TOrO MOTEHI[MAAA BBICOKMX yCTpeMAeHHH. 042 AIOAM TEpSIOT CBOIO
BO3BBIIIEHHYI0 MOTHBALIMIO BMeCTe C yTPaTOH BKYca K MHTEAAEKTY-
AABHOM AESTEABHOCTH, IOTOMY YTO Y HHX HET BpeMeHU HAH BO3MOX-
HOCTell ee Pa3BUBaTh, 1 OHHU IMPEAAIOTCS GoAee HU3MEHHDBIM YAOBOAb-
CTBHSIM, - He TIOTOMY, YTO CO3HATEABHO HX NPEATIOYHMTAIOT, 3 POCTO
TIOTOMY, YTO OHH SBASIOTCS AASL HUX AHOO EAHHCTBEHHO AOCTYIHBIMH,
AM60 eAMHCTBEHHO CIIOCOOHBIMM AaBaTh HacAakAeHHe. MoxkHO 6b1A0
6bI CIIPOCHTB, ACAICTBUTEABHO AH Y€AOBEK, KOTOPbIH COXPAHHA CIOCO6-
HOCTb K 060MM BHAAM YAOBOABCTBHI, MOXKET CO3HATEABHO U CIIOKOMHO
TpeArIouecTb 60Aee HM3MEHHbIE; BIPOYeM, BO BCe BpeMeHa MHOIUe
AIOAM TepIieAH HeyAauy B Oe3yCIelIHbIX MOMbITKAX 6oAee HAM MeHee
YAOBAETBOPHTEABHO HX COYETATb.

043 S roToB NpH3HATb Ge3aneAASLIMOHHOCTb BEPAUKTA AHILIb TeX
CyAei, KOTOpble KOMITeTEeHTHBI B cymecTBe AeAd. [To Bompocy o ToM,
KaKoe M3 ABYX YAOBOABCTBUI SBASeTCS HOAee IIeHHbIM, AU KaKOH M3
ABYX 00pa3oB >KH3HHM HauboOAee AAS HAC NpHSATEH, BHe 3aBUCHMOCTH
OT MX aTpU6YTOB MOPAABHOCTH M IIOCAGACTBHIA, — CyXAeHUE Tex (HAU
GOABIIMHCTBA M3 HUX, €CAH HX CYXACHHS PA3AHYAIOTCA), KTO HCKYIIIeH
B 000X, CA€AyeT MIPHU3HABATh KaK OKOHYaTeAbHOE. M He AOAXKHO 6ObITD
TaloKe OCOOBIX MPUYMH He COTAAMIATBCH C MHEHHeM, 00OCHOBAaHHBIM
TMOAOGHBIM 06pa30M, OTHOCUTEABHO Ka4eCTBa YAOBOABCTBHI, HOO HeT
KAKOM-AM60 eie CyAe6HOM HHCTAaHLIMHK, B KOTOPYIO MOXHO ObIAO 6bI
06paTHUTbCS AdXKe H IO BOMpOCy o koaudecTBe. 044 Kak emme MOXHO
peLInTD, KaKoe CTPaAdHHe CHAbHee, HAH KaKOe HACADKAEHHE TPUST-
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eral suffrage of those who are familiar with both? Nei-
ther pains nor pleasures are homogeneous, and pain is
always heterogeneous with pleasure. What is there to
decide whether a particular pleasure is worth purchas-
ing at the cost of a particular pain, except the feelings
and judgment of the experienced? When, therefore,
those feelings and judgment declare the pleasures de-
rived from the higher faculties to be preferable in kind,
apart from the question of intensity, to those of which
the animal nature, disjoined from the higher faculties,
is susceptible, they are entitled on this subject to the
same regard.

045 I have dwelt on this point, as being a nec-
essary part of a perfectly just conception of Utility or
Happiness, considered as the directive rule of human
conduct. But it is by no means an indispensable con-
dition to the acceptance of the utilitarian standard; for
that standard is not the agent’s own greatest happiness,
but the greatest amount of happiness altogether; and
if it may possibly be doubted whether a noble character
is always the happier for its nobleness, there can be no
doubt that it makes other people happier, and that the
world in general is immensely a gainer by it. 046 Util-
itarianism, therefore, could only attain its end by the
general cultivation of nobleness of character, even if
each individual were only benefited by the nobleness of
others, and his own, so far as happiness is concerned,
were a sheer deduction from the benefit. But the bare
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Hee, eCAY He TIOAOKHTBCS IPOCTO Ha BBIOOP TeX, KTO HCIIbITAA U TO, H
Apyroe? Hut 60Ab, HH yAOBOABCTBHS HUKOTAA He OBIBAIOT OAHOPOAHBI-
MH, 1 TeM 60Aee OHHM Pa3HOPOAHBI IIO OTHOLIEHHIO APYT K ApYTy. Kak
MOXHO PelINTh, CTOUT AU MPUOOpPETaTh AAHHOE HACAKAEHHUE LIeHOH
KaKOro-TO KOHKPETHOTO CTPaAaHHs, HHaye, YeM IIPUHHMas BO BHMMa-
HHe YYBCTBA U CY)XACHHS UMeIoIHX Takoi ombit? [loaTomy, koraa atu
YYBCTBA M CYXAEHHA, OOSA3aHHDbIE CBOEMY IPOHUCXOXAEHHIO HAIINM
BBICIINM AYXOBHBIM 3alIpOCaM, OOBSBASIOTCS NPEATIOYTHTEABHBIMH C

TOYKHM 3peHHs KayecTBa, He3aBUCHMO OT UX HHTEHCHBHOCTH, 110 CpaB-
HEHHIO C TeMH, Ha KOTOpble CTOCOOHA IPUMUTHBHAs HAaTypa, AUILEH-
Hasl BBICIIMX TOTPeOHOCTeN, 3TO MPEATIOYTEHHE TPEACTABASETCS CO-
BepIIEHHO OYeBUAHBIM HMEHHO Ha YKa3aHHbIX BbIllle OCHOBAHHSIX.

045 S ocraHOBHACH noApo6Hee Ha 3TOM IOAOXEHHUH, IO-
CKOABKY OHO NPHUAQET HEOOXOAMMYIO IIOAHOTY M 0OOCHOBAaHHOCTD
koHuenuuu IToab3pr man CuyacTbs, MO3BOASIA paccMaTpHBaTh ee
PeKOMEHAALIMH HeMOCPEACTBEHHO KaK MPaBHAA MOBEACHHUS AIOAEH.
Ho B T0 e BpeMs ero HeAb3s CYHTaTh a6COAIOTHO HeOOXOAMMBIM
YCAOBHEM MNPHHATHSA YTHAHTApPUCTCKOTO CTAaHAAPTa; AEAO B TOM,
YTO 3TOT CTAHAAPT O3HayaeT HamboAbmee cYacThe HE AAS OTAEAD-
HOM AMMHOCTH, 2 AASL BCeX; IPHHECET AH HAArOPOACTBO GOAbIIE CYa-
CTbsl eT0 00AAAATEAID, ellle BONPOC, OAHAKO HET COMHEHMH B TOM,
YTO APYTHX AIOAEH OHO CAeAaeT 60Aee CYaCTAMBBIMH, M MUP B LIEAOM
oKaxeTcs B 60AbloM Boiurpbime. 046 OTCr0A2 MOXHO 6b1A0 6bI
CAEAaTb BbIBOA, YTO YTHAMTApHU3M MOXET AOCTHYb CBOEH KOHEYHOH
IIeAd TOABKO 3a CYET MOBCEMECTHOTO BOCIMTAHHSA B AIOAAX OAa-
TOPOACTBA XapaKTepa, — AAXKe eCAH Obl KaXABIfl YeAOBEK MOAYHAA
CBOIO AOAIO JKH3HEHHbIX OAAr TOABKO 32 CYET HAArOPOACTBA OCTaAD-
HBIX, 2 ero cobcTBeHHOE OAArOPOACTBO, OYAYYH COMOCTABAEHHBIM
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enunciation of such an absurdity as this last, renders ref-
utation superfluous.

047 According to the Greatest Happiness Princi-
ple, as above explained, the ultimate end, with refer-
ence to and for the sake of which all other things are
desirable (whether we are considering our own good
or that of other people), is an existence exempt as far
as possible from pain, and as rich as possible in enjoy-
ments, both in point of quantity and quality; the test of
quality, and the rule for measuring it against quantity,
being the preference felt by those who in their opportu-
nities of experience, to which must be added their hab-
its of self-consciousness and self-observation, are best
furnished with the means of comparison. 048 This,
being, according to the utilitarian opinion, the end of
human action, is necessarily also the standard of mo-
rality; which may accordingly be defined, the rules and
precepts for human conduct, by the observance of
which an existence such as has been described might be,
to the greatest extent possible, secured to all mankind;
and not to them only, but, so far as the nature of things
admits, to the whole sentient creation.

049 Against this doctrine, however, arises an-
other class of objectors, who say that happiness, in any
form, cannot be the rational purpose of human life and
action; because, in the first place, it is unattainable: and
they contemptuously ask, what right hast thou to be
happy? A question which Mr. Carlyle clenches by the
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C BEAHYMHOH €ro CYacTbs, MOTAO ObI ObITb AdXe OTPULIATEAbHbIM
OCTaTKOM OT 3TOH AOAH. AOCTaTOYHO NMPOCTO MPOU3HECTH MOA0D-
HYI0 HEAeNOCTb, YTOOB! OHA CTAAQ COBEepIIEHHO OYEBMAHOM H He
Tpebyromeit Kakux-AH60 onpoBepxeHHIl.

047 Kak 6b1A0 1MOKa3aHO Bblllie, B COOTBETCTBUH C l'[ppmunnom
Haun6oabmero CuyacTbsi BbiCmasi meAb, AOCTIDKEHHe KOTOpPOH 00y-
CAOBAMBAET JKeAATeABHOCTb BCEX OCTAABHBIX Bemjeil (C TOUKH 3peHHs
bAara cBoero COOCTBEHHOrO MAH APYTHX AIOAEIT) — 3TO KH3HB, IO
BO3MOXXHOCTH CBOOOAHAS OT CTPaAQHMH Y TIOAHAsl YAOBOABCTBHH,
KaK B CMBICAE KOAMYECTBA, TaK U Ka4eCcTBA. YMEHHeE OLIEHMBaTh Kaue-
CTBO M COOTHOCHTb €r0 C KOAHYECTBOM SBASETCS NPEUMYIeCTBOM
TeX, KOMY NOCYACTAMBUAOCH IIPHOOPECTH COOTBETCTBYIOMIHIL OIBIT, U
B COYETAHUU CO CIOCOOHOCTBIO K CAMOAHAAU3Y M CAMOKOHTPOAIO OHO
ABASIETCS HAMAYYIIMM MHCTPYMEHTOM AASl TOAOGHOTO poAa CpaBHe-
Hui. 048 ByayuH, cornacHo MHEHHIO yTHAMTAPUCTOB, LIEABIO YEAOBe-
YECKOM AeATEAbHOCTH, 3TOT MAEAA HEM30€XKHO BOTAOIIAET U CaM CTaH-
AQPT HPaBCTBEHHOCTH, H, COOTBETCTBEHHO, SIBASIETCS HCTOYHHKOM BCEX
OCTAaABHBIX YeAOBe4eCKHX MPHHIMIOB M MPaBHA NOBEAEHHUS, IIPH CO-
6AIOACHHMH KOTOPBIX TAKOE CYliecTBOBaHUe (CBOGOAHOE OT CTpaAaHHil
1 IOAHOE YAOBOABCTBHI1), IPAKTHY€ECKH 6€3 OTpaHHYeHHIt MOXKET 6bITh
06€ecriedeHO AASL BCEX AIOAEH; M He TOABKO AASL HHX, HO H, HACKOABKO
TO3BOASIET IPUPOAQ Belliel, AAS BCeX OOXKBUX CO3AAHHI, HAAEAEHHBIX
CIOCOOHOCTBIO YyBCTBOBATb.

049 OpHako MpOTHMB 3TOH AOKTPHMHBI BOCCTAIOT OINMOHEHTHI
MHOTO POAQ, KOTOPBIE 3asIBASIIOT, YTO CYACThbe, B AI0OOOH ero ¢popMe, He
MOXeT ObITh PaLIHOHAABHOM LieAbI0 YeAOBEYECKOH KH3HHU K AeSTEABHO-
CTH, TIPeXAe BCErO NIOTOMY, YTO OHO HEAOCTHXKUMO: «H C Ipe3peHHeM
OHH BOIPOLIAIOT — KaKoe MPaBO MMeelllb Thl ObITh CYACTAMBBIM»? A
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addition, What right, a short time ago, hadst thou even
to be?*Next, they say, that men can do without hap-
piness; that 1l noble human beings have felt this, and
could not have become noble but by learning the lesson
of Entsagen, or renunciation; which lesson, thoroughly
learnt and submitted to, they affirm to be the beginning
and necessary condition of all virtue.

050 The first of these objections would go to the
root of the matter were it well founded; for if no happi-
ness is to be had at all by human beings, the attainment
of it cannot be the end of morality, or of any rational
conduct. Though, even in that case, something might
still be said for the utilitarian theory; since utility in-
cludes not solely the pursuit of happiness, but the pre-
vention or mitigation of unhappiness; and if the former
aim be chimerical, there will be all the greater scope and
more imperative need for the latter, so long at least as
mankind think fit to live, and do not take refuge in the
simultaneous act of suicide recommended under cer-
tain conditions by Novalis. 051 When, however, it is
thus positively asserted to be impossible that human life
should be happy, the assertion, if not something like a
verbal quibble, is at least an exaggeration. If by happiness
be meant a continuity of highly pleasurable excitement,
it is evident enough that this is impossible. A state of ex-
alted pleasure lasts only moments, or in some cases, and
with some intermissions, hours or days, and is the occa-
sional brilliant flash of enjoyment, not its permanent and
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BCA€A 32 3TUM HaHOCHT cBO# yaap M-p Kapaaiia: «Kakoe npaso nmea
Tbl, ellje COBCEM HEAABHO, IPUTA3ATb Ha TO, YTOOBI bvimb»? Aaree, OHH
TOBOPSAT, YTO AKOAM BOOOIE MOryT 06xX00ummbcs 0e3 c9acThsi; UTO BCe
6AaropoaHble YeAoBeYeCKHe CYLIeCTBA CO3HAIOT 3TO,  TAKXKE TO, YTO
He MOXeT OBITb MHOTO Iy TH AyXOBHOTO BO3BBIILIEHH, KPOME TOCTIKE-
HHUS YPOKOB BO3AEPXaHHUA U CAMOOTPEYEHHS; H YPOKH 3TH, HaAAeXKa-
1L YCBOEHHbIE U IIOAOXKHTEABHO BOCTIPHHSATbIE, 6€3yCAOBHO, SBASIOTCS
HAYaAOM M HEOOXOAUMBIM YCAOBHEM BCeX A0GpoAeTeAei.

050 ITopomaexy IIEPBOTO M3 3THUX BO3PAXXEHHI, HALIEACHHOTO B
CaMbIi KOpeHb BONPOCA, IOHATb HECAOXKHO: €CAH HE AOAXKHO OBITD Cya-
CTbs1 Y AKOACH, TO M AOCTH)KEHHE €T0 HEAb3S PaCCMAaTPHBATDh KaK KOHeY-
HYI0 LIeAb HPAaBCTBEHHOCTH, HAH XOTb CKOABKO-HHOYAD PalHOHAABHOTO
nosepeHns. Ho ¥ 3pech yTHAMTapHCTCKOM TeOPHH eCTb YTO CKa3aTb;
XOTs OBI TO, YTO MIOAB32 CAYXHT He TOABKO AAS AOCTIDKEHUS CYaCTbs,
HO ¥ AASL YMEHBIIEHHs HECYACTDS; M €CAH AOITYCTHTD, YTO IIEpBast L{eAb
HecOBITOYHA, TO TeM 60Aee 3HAYMMON M HACYIIHOM CTAHOBHTCS BTOpas,
110 KpaiiHer Mepe AO TeX I10p, [I0Ka YeAOBEYECTBO CYMTAET cebs BrioAHe
JKH3HECTIOCOOHBIM M He CKAOHHO MCKATbh CITACEHMS OT HeB3rop BO BCe-
MAAHETHOM CYMLMAE, YTO MPEAAATAeT HaM, IIPH OMPEAEACHHBIX obcTo-
ateabcTBax, HoBaauc. 051 IloaTomy, koraa CTOAb KaTeropH4HO Ipo-
BO3IAQLIAETCS, YTO KM3Hb YeAOBEYeCKas He AOAXKHA ObITh CYACTAUBOI,
TO 3TO (ecz\u MCKAIOYHTb KaKyI0-AHOO CAOBECHYIO 31<Bm6pucmxy),
MSATKO roBOps, NpeyBeAryeHHe. EcAn noa cyacTbeM MOHUMaTh Hempe-
PHIBHOCTb YAOBOABCTBHSA, AOCTHIIIETO KyABMHHALIMH, TO COBEPLIEHHO
OYEBHAHO, YTO 3TO HEBO3MOXHO. AAMTEABHOCTb TAKMX YAOBOABCTBHH
M3MepsieTcs He HoAee 4eM MHHYTAaMH, HAH, B HEKOTOPBIX CAYYasX H C
OIpeAEACHHBIMH Tay3aMH, YaCaMHM HAH AHSIMH; OHH CKOpee MOAOGHDI
$eepuueckoMy CBEPKAHMIO PeAKHX 6pnmnaa'ron, 4yeM IOCTOSSHHO U
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steady flame. 052 Of this the philosophers who have
taught that happiness is the end of life were as fully aware
as those who taunt them. The happiness which they
meant was not a life of rapture; but moments of such, in
an existence made up of few and transitory pains, many
and various pleasures, with a decided predominance of
the active over the passive, and having as the foundation
of the whole, not to expect more from life than it is ca-
pable of bestowing. 053 A life thus composed, to those
who have been fortunate enough to obtain it, has always
appeared worthy of the name of happiness. And such an
existence is even now the lot of many, during some con-
siderable portion of their lives. The present wretched ed-
ucations, and wretched social arrangements, are the only
real hindrance to its being attainable by almost all.

054 The objectors perhaps may doubt whether
human beings, if taught to consider happiness as the end
of life, would be satisfied with such a moderate share
of it. But great numbers of mankind have been satisfied
with much less. The main constituents of a satisfied
life appear to be two, either of which by itself is often
found sufficient for the purpose: tranquility, and excite-
ment. With much tranquility, many find that they can
be content with very little pleasure: with much excite-
ment, many can reconcile themselves to a considerable
quantity of pain. 085 There is assuredly no inherent
impossibility in enabling even the mass of mankind to
unite both; since the two are so far from being incom-
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CMOKOHHO ropsmeMy naaMeHd. 052 C 3THM B [IOAHON Mepe COrAac-
Hbl He TOAbKO Te GHAOCO(DI, KOTOPbIE YIHAHM, YTO CYACTbE — KOHEYHAS
1ieAb XM3HH, HO ¥ Te, KOTOpble HX BbIcMeHBaAH. CaacTbe, KOTOPOE OHU
TIOAPa3yMeBaAH, He eCTb )KH3Hb B HeNPepPbIBHOM BOCTOPre, a CKopee
COYeTaHHe MHOTHX M Pa3HbIX YAOBOAbCTBHI C HEOOABIINM KOAMYe-
CTBOM MHMOAETHBIX rOpecTei, IpH pelliaioleM NpeobAaAaHUH aKTHB-
HOTO HaYaAa HaA MACCHBHBIM, a Takoke GYHAAMEHTaAbHOM IOHMMAaHHH
TOTO, YTO OT XU3HH HeAb3s TPe6OBATb HOAbILIE TOTO, YTO OHa CMIOCO6HA
AaTb. 053 Bce, 4TO ecTb LIEHHOrO B JKM3HH, YCTPOEHHOH M MOHHMMa-
eMOJ TakUM 00pasoM TeMH, KOMY NMOCYAaCTAMBHAOCH MpeYCIeTb, 3a-
KAIOYAaAOCh B NMOHATHHM CYacThbsl. M Takoe cymecTBoBaHHMe yike B HAIIM
AHHM - CYaCTAMBBIH YAEA MHOTIHX, NpHYEM B TeYEHHE 3HAYMTEAbHOM
YacTH X >ku3HH. HblHelllHee XkaAkoe cocTOsiHHe 0Opa3oBaHMA H CO-
LIMAABHOTO ObecredeH s — eAMHCTBEHHOE MPEISTCTBHE K TOMY, YTO0bI
3TC 6BIAO AOCTYIIHO BCEM.

054 Bo3MOXHO, HecoraacHble YCOMHSATCS, AHCTBHTEABHO AM
AXOAH, HayYeHHbIe TOHUMATb CYACThe Kak KOHEUHYIO LIeAb XXH3HH, OyAy T
YAOBAETBOPEHbI CTOAb MaAOH ero YacThbio. Ho Beab B Mpe ecTb orpom-
HOE KOAMYECTBO AIOACH, KOTOPble AOBOAbCTBYIOTCS TOPA3A0 MEHbIIHM!
JKu3ub, KOTOPYIO MOXXHO CYMTATb B LIEAOM YAOBAE€TBOPHTEAbHOH, SIB-
ASIETCSl, O4EBUAHO, HEKOH KOMOMHalueli ABYX KOMIIOHEHTOB: [I0KOS U
BO30Y>KAEHH, 1 HEKOTOPbIE AXe CUUTAIOT, YTO AAS AOCTIDKEHHS STOM
LieAH BIIOAHE AOCTAaTOYHO AM00 0AHOTO, AH60 Apyroro. UTobs! rapas-
THpOBaTh cebe MOKOH, O4eHb MHOTHE AIOAM AOBOAbCTBYIOTCS BeChbMa
MaAbIMH YAOBOABCTBHSAMH; APYTHMe, B IIOTOHE 33 CHABHBIMH ONylie-
HHMAMH, TOTOBbI IIpeTepneTh HeMaAble CTpapanus. 0SS Pasymeercs,
HET KaKOro-To 0co60ro 3armpeTa Ha TO, 4ToObl 062 3TH BapHaHTa AAS
OOABIIMHCTBA AlOAEH MOTAM coueTaTbcs. Boaee Toro, caeayer roso-
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patible that they are in natural alliance, the prolongation
of either being a preparation for, and exciting a wish for,
the other. It is only those in whom indolence amounts to
a vice, that do not desire excitement after an interval of re-
pose: it is only those in whom the need of excitement is a
disease, that feel the tranquility which follows excitement
dull and insipid, instead of pleasurable in direct proportion
to the excitement which preceded it. 056 When people
who are tolerably fortunate in their outward lot do not find
in life sufficient enjoyment to make it valuable to them,
the cause generally is, caring for nobody but themselves.
To those who have neither public nor private affections,
the excitements of life are much curtailed, and in any case
dwindle in value as the time approaches when all selfish
interests must be terminated by death: while those who
leave after them objects of personal affection, and especial-
ly those who have also cultivated a fellow-feeling with the
collective interests of mankind, retain as lively an interest
in life on the eve of death as in the vigour of youth and
health. 057 Next to selfishness, the principal cause which
makes life unsatisfactory is want of mental cultivation.
A cultivated mind - I do not mean that of a philosopher,
but any mind to which the fountains of knowledge have
been opened, and which has been taught, in any tolerable
degree, to exercise its faculties- finds sources of inexhaust-
ible interest in all that surrounds it; in the objects of nature,
the achievements of art, the imaginations of poetry, the in-
cidents of history, the ways of mankind, past and present,
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PUTh He O HECOBMECTHMOCTH, a, HA0DOPOT, O eCTeCTBEHHOM COI03€,
MMesl B BUAY, YTO KDKABIH U3 HUX SIBASIETCS OAHOBPEMEHHO CTHMYAOM
H TIPOAOAXKEHHUEM APYroro. ITO HEBO3MOXHO TOABKO AAS TeX HATYP,
B KOTOPBIX araTHA AOXOAUT AO CTelleHH NMOPOKA, K KOTOPBIM He HyX-
HbI CHABHbIE OLIYIIEHHUS ADKE TIOCAE AAMTEABHOTO TIEPHOAA Oe3peAbs;
HMAH Xe, HI060pOT, B KOM NOTPEOHOCTb B CHABHBIX OLJYIEHHSX CTa-
HOBHUTCS [IATOAOTHeEH, H KOTOPhle BOCIPHHMMAIOT MIOKOH, CAeAyeMbli
3a CHABHBIMH OLIYIEHMAMH, KaK TOCKY U CKYKY, BMECTO TOTO, YTOOBI
TIOAYYATh OT Hero HaCAXAGHHe HUCKOABKO He MeHblIlee, YeM OT IpeA-
LIECTBOBABIUMX eMy CHAbHBIX omyueHui. 056 Koraa aroam, aast xo-
TOPBIX BHElIHHeE 0OCTOATEABCTBA KU3HH CAOXHAHCD B LIeAOM HETIAOXO,
BCe Xke He HAXOAAT B Hell HU4ero HaCTOAbKO MPHATHOTO, YTOObI LIeHUTb
ee, — PHYHMHA, KAK [IPABHAO, OAHA: OHH BCETAQ 3a60THAMCH TOABKO O
camux cebe. XKusHeHHbIe BlieYaTAGHHS TeX AIOAEH, Y KOTOPBIX He ObIAO
HM OOIIeCTBEHHbIX, HY AWYHBIX IPUBA3AHHOCTE, HAMHOTO CAabee, U B
AIOOOM CAyYae OHHM CXOASAT Ha HET B IIPEAABEPHH TOTO MOMEHTA, KOTAA
CMepTb HaKOHeL| TOAOXKHT KOHeL| BCeM 3TOMCTHYECKUM YCTPEMACHHSAM.
Te xe, mocAe KOro 0CTal0TCS 0OBEKTbI HX AHYHBIX MIPUBS3AHHOCTEH, H
0CO6€eHHO Te, KTO GAM3KO K CepALly IPUHHMAIOT HHTEpeChl YeAOBeye-
CTBA, AQXe B IOCAEAHHE CBOH YaChl TaK Xe TIOAHBI MHTepeca K KU3HH,
KaK M BO BpeMeHa pacliBeTa CBOeil KHOCTH M 3A0poBbsi. 057 Heaocra-
TOK YMCTBEHHOT'0 Pa3BHTHA — CA€AyIOlIasi, TOCAe cebsaA1061, OCHOB-
Has MPHYMHA HEYAOBACTBOPEHHOCTH )XM3HbIO. Pa3BUTON HHTEAAEKT
(s A2e He HMeIO B BUAY YPOBeHb, KOTOPOTO MOTYT AOCTHIaTh pu-
AOCOBI), BOCIPUMMYHMBIA KO BCEM OTaTCTBaM HAWIero 3HaHHUs,
TIOAYYMBIIHH BIIOAHE AOCTATOYHbIE HABBIKH AASL CBOETO CAMOPa3BH-
THS — HAXOAMT HCTOYHHUKH HEHCTOLIMMOTO MHTEpeca BO BCeM, UTO
HAC OKPYXaeT: SIBACHHS MPUPOADI, IPOH3BEACHHS HCKYCCTBA, IO-
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and their prospects in the future. It is possible, indeed, to
become indifferent to all this and that too without having
exhausted a thousandth part of it; but only when one has
had from the beginning no moral or human interest in
these things, and has sought in them only the gratification
of curiosity.

058 Now there is absolutely no reason in the nature
of things why an amount of mental culture sufficient to
give an intelligent interest in these objects of contempla-
tion, should not be the inheritance of every one born in
a civilized country. As little is there an inherent necessity
that any human being should be a selfish egotist, devoid
of every feeling or care but those which centre in his own
miserable individuality. 059 Something far superior to
this is sufficiently common even now, to give ample ear-
nest of what the human species may be made. Genuine
private affections and a sincere interest in the public good
are possible, though in unequal degrees, to every right-
ly brought up human being. 060 In a world in which
there is so much to interest, so much to enjoy, and so
much also to correct and improve, everyone who has this
moderate amount of moral and intellectual requisites is
capable of an existence which may be called enviable; and
unless such a person, through bad laws, or subjection to
the will of others, is denied the liberty to use the sources
of happiness within his reach, he will not fail to find this
enviable existence, if he escape the positive evils of life,
the great sources of physical and mental suffering - such

68



TAaBa 2. Yro Takoe yTHAMTapH3M

3THYECKOe BAOXHOBEHUE, HCTOPUYECKHe COOBITUS U CYABOBI yero-
BeyecTBa B MPOLIAOM U HACTOSAILEM, H MEPCIEKTUBH B OyAyIIEM ...
YeAoBek MOXeT, KOHEYHO, OCTAaThCSA paBHOAYIIHBIM KO BCEMY 3TOMY,
He MPUKOCHYBIIMCb ¥ K THICAYHOH AOA€ 3THX COKPOBHIL, — B TOM
AHIIb CAyYae, eCAH OH H3Ha4YaAbHO He UCIIBIThIBAA K HUM HPaBCTBEH-
HOTO HAM YEAOBEYECKOTO HHTEPEeCa, a MCKAA TOABKO YAOBAETBOpE-
HHS [IPA3AHOTO AKOOOTBITCTBA.

058 IToatoMy HeT B mpHpoAe Bellieil HUKAKMX NMPHYHH COMHe-
BaTbCSl B TOM, YTO YPOBEHb AYXOBHOM KYABTYPbl, AOCTATOYHbIH, YTOObI
BO30Y)XAATb HHTepeC MBICASILETO CYIIecTBa K 00BeKTaM, AOCTOMHBIM
BHMMaHHA, AOAKEH ObITh NPHCYIL KAK HEOThEMAEMOE IIPaBO KAKAO-
My, POXXACHHOMY B LINBHAH30BaHHOM cTpaHe. PaBHbIM 06pa3oM oueHb
MAaAO OCHOBaHHF OMACAThCS TOTO, YTO AIOASIM MOXET ObITb CBOHCTBe-
HeH HEeKHH NMPUPOXAEHHBI 3TOM3M, HCKAIOYAIONIUH Kakoe-AM6o ux
y4acTHe HAH YYBCTBA KO BCEMY, YTO He CBA3AHO MPAMO C UX Y3KOAMYHBI-
MHU HHTepecaMu. 059 B aToM cMbicae yxe cefiyac Mbl HabAIOAaeM MoO-
BCIOAY BIIOAHE YOeAUTeAbHbIE CBUAETEAbCTBA TOTO, KAKHX BHICOT MOXET
AOCTHYb POA YEAOBEYECKUH B CBOeM HPaBCTBEHHOM pa3BuTHH. [Ay60-
KHe YyBCTBa AMYHOM NIPHBA3AHHOCTH, PABHO KaK M HaCTOALIaA 3aHHTe-
PecoBaHHOCTB B 061ecTBeHHOM bAare, BIIOAHE MOTYT, IyCThb B Pa3HOH
CTemeHH, ObITh Ka4eCTBaMH KKAOTO IPABHABHO BOCIIMTAHHOTO YeAO-
Beka. 060 B atoM Mupe, patomeM CTOAb 60ra:ry10 MHITY AAS HalleH
AI0DO3HATEABHOCTH M CTOABKO YAOBOABCTBHI, H TA€ TaK MHOTO ellje
HY)XHO YAYYLIHTb U HUCIPABHTb, KAKAbIH, KTO HaAEAEH HHTEAAEKTOM
M MOpPaAbHbBIMM KayeCTBAMH HOPMAaAbHOTO CPEAHEro ypoBHS, MO-
KeT obecreynTs cebe BIOAHE AOCTOMHOE CYIIECTBOBAHHE; H €CAU
TAOXHE 3aKOHBI M IIPOU3BOA OYAYT YCTPaHEHHI M MepPeCcTaHyT Mpe-
MATCTBOBaTbh CBOGOAHOMY AOCTYIY K HCTOYHHKAM CYaCTbs, ITO 3a-
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as indigence, disease, and the unkindness, worthlessness,
or premature loss of objects of affection. 061 The main
stress of the problem lies, therefore, in the contest with
these calamities, from which it is a rare good fortune en-
tirely to escape; which, as things now are, cannot be obvi-
ated, and often cannot be in any material degree mitigated.
Yet no one whose opinion deserves a moment’s consid-
eration can doubt that most of the great positive evils of
the world are in themselves removable, and will, if human
affairs continue to improve, be in the end reduced within
narrow limits. 062 Poverty, in any sense implying suf-
fering, may be completely extinguished by the wisdom of
society, combined with the good sense and providence of
individuals. Even that most intractable of enemies, disease,
may be indefinitely reduced in dimensions by good phys-
ical and moral education, and proper control of noxious
influences; while the progress of science holds out a prom-
ise for the future of still more direct conquests over this
detestable foe. 063 And every advance in that direction
relieves us from some, not only of the chances which cut
short our own lives, but, what concerns us still more, which
deprive us of those in whom our happiness is wrapped up.
As for vicissitudes of fortune, and other disappointments
connected with worldly circumstances, these are princi-
pally the effect either of gross imprudence, of ill-regulated
desires, or of bad or imperfect social institutions.

064 All the grand sources, in short, of human suf-
fering are in a great degree, many of them almost entirely,
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BUAHOE CYIIeCTBOBaHHeE AEHCTBUTEAbHO Gyaer obecredeno (ecam,
KOHEYHO, YAACTCS U36eXaTh KaKHX-AHO0 HEOTBPATUMBIX CTPAAAHHI
M HeCYaCTHH XU3HH, — HYXKABI, 60A€3HH, 3A06bI, TOAAOCTH, IPEXKAEB-
peMeHHO# cMepTH 6An3kux). 061 Bcs octpora mpo6aembl, Takum
06pa3oMm, CBSI3aHa C IPEOAOAEHHEM ITHX OEACTBHI1, CTOAb PEAKO AAIO-
IIMX CYACTAMBBIM AHC, IPH CYILECTBYIOLEM IOAOXKEHUH Belllelt, — He
TOABKO COBCEM H30eXaTb, HO AQXe XOTs 6bl HEMHOTO CMSATYHTDH X
nocAeacTBUs. Al060i, ybe MHEHHe 3aCAYXKHBAeT XOTh MaAeMuiero
BHMMaHH, He yCOMHUTCS B TOM, 4TO AQ)Ke CaMble BEAHKHE HECHACThs
He MMEIOT B CBOEH IIPHPOAE HHYErO TAKOTO, YTO AEAAAO ObI X abco-
AIOTHO HeM30eXHBIMHU, U 4TO, B KOHLIe KOHLIOB, OHH OYAYT CBEAEHBI
K a6COAIOTHOMY MUHHMYMY. 062 BepHOCTS, B A1060M cAyyae Heus-
6eXHO MOPOXKAAIOLIAs CTPAAAHHE, MOXET OBITh COBEPIIEHHO HCKO-
peHeHa 6Aaroaapst MyApoCTH 00IIecTBa, BKyIe ¢ bAaropasymueM
AAABHOBHAHOCTBIO HHAMBUAYYMOB. Aaxe 60Ae3HH, yIIOpHeiIHe U3
BCEX HAIIMX HEAPYTOB, MOTYT GbITb HEOrPAHUYEHHO CBEACHBI K MHU-
HUMYMY 6Aaroaaps xopoumemy GU3HYECKOMY H HPaBCTBEHHOMY BOC-
MUTAHHUIO, a TAKKe HAAAEXKAIEMY KOHTPOAIO M OFPaHMYEHHUIO AI0OBIX
BpeAHbIX GaKTOPOB, TeM HOAee, YTO IIPOrpecc HayKH MO3BOASET OXKHU-
AQTh B OyAyllleM pelINTeAbHBIX [06eA Hap 3TuM 3a0M. 063 U xax-
ABIiA LIAT B 3TOM HAlpaBAEHHH [I03BOASET HaM H36eXarhb OMacHOCTe,
YIPOXKAIOLMX He TOABKO Hallledl XH3HH, HO H, UYTO elile BaXKHee AAS
HAc, OAAroMoAyYHIO TeX, 6e3 KOro HeMbICAMMO Hallle cyacTbe. Yro xe
KacaeTcsi MpeBpaTHOCTe! GOPTYHBI, T.e. pA30YaPOBAHHH, CBA3AHHBIX
€ 06CTOATEAbCTBAMH TAODAABHOTO XapaKTepa, TO OHH, Ha CAMOM A€Ae,
ABASIIOTCS CAEACTBHEM 6e3pacCcyACTBa H He3AOPOBBIX CTpacTeid, An6o
AYPHBIX HAH HeCOBepILIEHHbIX 001eCTBEHHbIX HHCTHTYTOB.
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conquerable by human care and effort; and though their
removal is grievously slow — though a long succession
of generations will perish in the breach before the con-
quest is completed, and this world becomes all that, if
will and knowledge were not wanting, it might easily be
made - yet every mind sufficiently intelligent and gen-
erous to bear a part, however small and inconspicuous,
in the endeavour, will draw a noble enjoyment from the
contest itself, which he would not for any bribe in the
form of selfish indulgence consent to be without.

065 And this leads to the true estimation of what is
said by the objectors concerning the possibility, and the ob-
ligation, of learning to do without happiness. Unquestion-
ably it is possible to do without happiness; it is done invol-
untarily by nineteen-twentieths of mankind, even in those
parts of our present world which are least deep in barba-
rism; and it often has to be done voluntarily by the hero or
the martyr, for the sake of something which he prizes more
than his individual happiness. 066 But this something,
what is it, unless the happiness of others or some of the
requisites of happiness? It is noble to be capable of resign-
ing entirely one’s own portion of happiness, or chances of
it: but, after all, this self-sacrifice must be for some end;
it is not its own end; and if we are told that its end is not
happiness, but virtue, which is better than happiness, I ask,
would the sacrifice be made if the hero or martyr did not
believe that it would earn for others immunity from similar
sacrifices? 067 Would it be made if he thought that his

72



TAaBa 2. Yto Takoe yTHAHTapH3M

064 Kopoue roops, Bce HanboAee CylecTBeHHbIE IPHYHHbI Ha-
KX Gep B 3HAYMTEABHOH Mepe, 2 MHOTHE M [IOAHOCTbIO, MOTYT OBITh
TIPEOAOAEHBI NPH HAAAEXKAIIMX YCHAMAX H BHUMAHHH; XaAb TOABKO,
YTO 3TO POMCXOAHT TaK MEAAEHHO, H Ha ITyTH K OKOHYaTeAbHOH mobe-
A€ YHAET B HeOBITHe He OAHO MOoKoAeHHe. M Bce jke Hall MHp IIpHAET K
3TOMY, AHIIIb OBI AOCTAAO BOAH M 3HAHHH; 3TO He TAK TPYAHO, €CAH KaX-
ABIii, B KOM AOBOABHO HHTEAAEKTA H SHEPTHH, BHIOAHHT CBOIO MHCCHIO,
KaKo# Obl He3HAYNTEABHOM OHA HH Ka3aAaCh, U HAHAET HMEHHO B 3TOM
6opbbe BbICIIee YAOBAETBOPEHHE, HAMHOTO MPEBOCXOASLIee YTEXH Ce-
651410615, KaKo¥ Obl LieHOH OHU HU OBIAM KYTIA€HBL.

065 U Temepb MOXHO AATh aA€KBAaTHYIO OLIEHKY BBICKA3bIBAHH-
M HAlIMX OMIOHEHTOB O TOM, YTO AIOAH MOTYT M 00513aHBI HAyYHTbCS
obxoauTbCcs 6e3 cyactbst. [ToHATHO, BOO6IIE rOBOPS, YTO 3TO BO3MOX-
HO; He T10 CBOeM BOAe Tak M xHBeT 19/20 yeaoBedecTBa pAaKe B HaUMe-
Hee BapBAapCKUX CTPAHAX; M MHOTAQ TAK XHMBYT II0 CBOEH BOA€ Fepou
MAM MyYeHHKHU BO MM TOTO, YTO OHH LIEHAT Bblllle COOCTBEHHOrO Cya-
cTbst. 066 Ho uto e elme 3T0 MOXKET OBITH, ECAM He CYACTbE APYTHX
AlOpeH, HAH HeobOXOAMMble YCAOBHMA 3TOro cyactbs? Croco6HOCTb
K TIOAHOMY OTKa3y OT CBO€H AOAHM CYACTbsl HAM CaMO¥ BO3MOXHOCTH
CYACThs — MPHU3HAK 6AATOPOACTBA, HECOMHEHHO, HO BCe Xe, — TAKOE ca-
MOIIOXXePTBOBaHHE He AOAXKHO GBIT 6eCCMBICACHHBIM, T.€. ObITh LiEABIO
CaMoro ce6si; U €CAH HaM TOBOPSIT, YTO LieAb €0 — He CYacTbe, a AO-
6poaerean (6oaee LieHHas, YeM cHacTbe!), — TOTAQ OTBETHTe MHe: pasBe
noeA 6bl 3TOT repoit MAM My4eHHK Ha CAMOTIOXXEPTBOBAHHE, ECAH 6bl
He ObIA yBepeH, YTO 6AAroAapst STOMY APYTHM AIOASIM Y)Ke He TIPHAETCA
MATH Ha Takue xeptBbl? 067 ITomea 651 OH Ha 3T0, ecAn 6b1 Aymaa,
YTO 3TO He MPUHECeT HUKAKOH MOAb3bI OAMKHHM, 4TO CyAbOa X byaeT
TOXO>XKeH Ha ero COHCTBEHHYIO, M MM TaK JKe TIPHAETCS OTKa3bIBaThCS
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renunciation of happiness for himself would produce no
fruit for any of his fellow creatures, but to make their lot
like his, and place them also in the condition of persons
who have renounced happiness? All honour to those who
can abnegate for themselves the personal enjoyment of
life, when by such renunciation they contribute worthily
to increase the amount of happiness in the world; but he
who does it, or professes to do it, for any other purpose, is
no more deserving of admiration than the ascetic mount-
ed on his pillar. He may be an inspiriting proof of what
men can do, but assuredly not an example of what they
should.

068 Though it is only in a very imperfect state of the
world’s arrangements that anyone can best serve the happi-
ness of others by the absolute sacrifice of his own, yet so long
asthe world is in that imperfect state, I fully acknowledge that
the readiness to make such a sacrifice is the highest virtue
which can be found in man. I will add, that in this condition
the world, paradoxical as the assertion may be, the conscious
ability to do without happiness gives the best prospect of
realizing, such happiness as is attainable. 069 For noth-
ing except that consciousness can raise a person above the
chances of life, by making him feel that, let fate and fortune
do their worst, they have not power to subdue him: which,
once felt, frees him from excess of anxiety concerning the
evils of life, and enables him, like many a Stoic in the worst
times of the Roman Empire, to cultivate in tranquillity the

sources of satisfaction accessible to him, without concerning
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oT cBoero cyacTbs? YecTb 1 xBaaa TOMY, KTO criocobeH OTBEPrHYTb BCE
CBOM AMYHBIE PAAOCTH XH3HH, C TeM, YTOObI BHECTH LIEHHbIH BKAAA B
yBeAnyeHHe Bceobuero cyactbs. Ho ToT, kTO AeaaeT 31O (mm A€AaeT
BP[A) C KaKOM-TO HHOM LI€ADbIO, 3aCAY)XXHBaeT He 0OAbIIIEe BOCXHILCHHMS,
yeM TOT acKeT, KOTOPbIA CTOSA Ha croabe. OH MOXET CAYXHTb BAOX-
HOBASIIOILIMM TIPUMEPOM TOT'O, YTO MOXem CAEAATh YeAOBEK, HO HUKAK
He TOTO, YTO OH JOAXEH ACAATD.

068 BecpMa HecoBeplleHHOE YCTPOMCTBO HAlllero MHMpa, M HHU-
YTO HHOE, ABASETCS IPHYUHOM TOTO, YTO YEAOBEK, KEAAIOUHIA HaHAYY-
KM o6pasom croco6cTBOBaTh CYACTHIO APYTHX, MOXET CA€AAThb 3TO
TOABKO 3a CUeT MOAHOTO OTKa3a OT CBOEro cobcTBeHHoro cyactbs. Ho
MOKa MHpP OCTaeTcs B TaKOM COCTOSIHMH, Sl BCELIEAO COTAACEH C TeM,
YTO FOTOBHOCTb HAa TAaKOE CaMOMNO)KEPTBOBaHHE ABASETCA BeAHJaAmen
YeAoBedeckoi A06poaeTeanto. S ObI AaKe AOOABHA, KaK HH MapapOkK-
CaAbHO 3TO 3BYYHT, YTO B HHIHEIIHHX YCAOBUAX MMEHHO CO3HaTeAbHas
CIIOCOOHOCTD 0OXOAMTBCS 6€3 CYACTDbS CO3AAET AASL HAC HAauOOAbIIHe
NepCreKTHBbI K HAAEXKABI HA AOCTHOKEHHE MAaKCUMAABHO BO3MOXHOT'O
CYacThs B 6yAy1ueM. 069 1'[0'romy YTO TOABKO OHA, 3Ta CO3HATEAbHas
CIOCOGHOCTD, MOXET BO3BBICHTD YEAOBEKA HaA CAYYAHHOCTSMHU XKH3-
HH, CO3AATb B HEM YYBCTBO HEIIOABAACTHOCTHU CyAbO€ HAM 3A0MYy POKY;
OAHAXKADI HCIILITAHHOE, 3TO YYBCTBO OCBOOOXKAAET €TI0 OT H3AHIIHErO
6ecroKoNCTBa O XU3HEHHDBIX HEB3TOAAX, AQET €My BO3MOXHOCTB, 110-
AOOHO cTOMKaM BpeMeH ymapka PuMckoi MMIepHH, BOCTIMTHIBATh B
cebe crocobHOCTh MOAYYATh YAOBAETBOPEHHME TOABKO H3 AOCTYIHbIX
HCTOYHHUKOB, HE o6peMeHM cebs NEPEeXHUBAHMAMHU T10 TIOBOAY MX He-
AOATOBEYHOCTH.

070 MexAy npoyuM, YTUAMTApPUCTDBI BCErAa TMOYMTAAM HpPaB-
CTBEHHOCTb CAMOTIOXXEPTBOBAHUA OAArOM B TOH JKe Mepe, KAK CTOHKH
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himself about the uncertainty of their duration, any more
than about their inevitable end.

070 Meanwhile, let utilitarians never cease to claim
the morality of self-devotion as a possession which be-
longs by as good a right to them, as either to the Stoic
or to the Transcendentalist. The utilitarian morality does
recognize in human beings the power of sacrificing their
own greatest good for the good of others. It only refus-
es to admit that the sacrifice is itself a good. A sacrifice
which does not increase, or tend to increase, the sum total
of happiness, it considers as wasted. The only self-renun-
ciation which it applauds, is devotion to the happiness,
or to some of the means of happiness, of others; either of
mankind collectively, or of individuals within the limits
imposed by the collective interests of mankind.

071 I must again repeat, that the assailants of util-
itarianism seldom have the justice to acknowledge, that
the happiness which forms the utilitarian standard of what
is right in conduct, is not the agent’s own happiness, but
that of all concerned. As between his own happiness and
that of others, utilitarianism requires him to be as strictly
impartial as a disinterested and benevolent spectator. In
the golden rule of Jesus of Nazareth, we read the com-
plete spirit of the ethics of utility. To do as you would be
done by, and to love your neighbour as yourself, constitute
the ideal perfection of utilitarian morality. 072 As the
means of making the nearest approach to this ideal, util-
ity would enjoin, first, that laws and social arrangements
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MAH TPaHCLIEHAEHTAAUCTB. YTHAMTAPUCTCKash HPAaBCTBEHHOCTb HMKAK
He MeHee NPH3HAET B YeAOBeKe CIOCOOHOCTb K OTKa3y OT Alo6oro,
AQXe CaMOro LIeHHOTO AMYHOTO 6Aara B MOAB3y 6Aara APYTHX AIOAEH.
OHa TOABKO He COTAACHa C MAeel O TOM, YTO 3Ta XXepPTBEHHOCTb MO-
eT ObITh OAaroM cama 1o ce6e. JKepTBy, KOTOpast HUKAK He CrOCO6-
CTBYeT yBEeAHYEHHIO ODIIlell CyMMBI CYaCcThbsl, OHA PaCCMATPUBaeT KaK
becrioaesHyio. ToAbKO TO caMOOTpeueH e OHA IPUBETCTBYET, KOTOpOe
COBEpIIAETCS PaAH CIACTHA APYTHX, HAET AH PeYb O KOAAEKTHBHOM CYa-
CTbe BCEro YeAOBEYeCTBAa HAM OTAEABHBIX AIOAEH, — B [IPEAEAAX, Orpa-
HHYEHHbIX BCe e KOAEKTHBHBIMH HHTEPeCaMH YeAOBeYeCTBa.

071 AoaxeH emle pa3 MOBTOPHTb, YTO MPOTUBHHUKM YTHAMTA-
PH3Ma PeAKO ObIBAIOT HACTOABKO CIPABEAAMBDI, YTOObI IPU3HABATb:
CYacTbe, Ha KOTOPOM 6a3NpyeTCs YTHAMTAPUCTCKUIA CTAHAAPT HPaB-
CTBEHHOTO MOBEAEHHS — 3TO CYACTbe He TOABKO AASL CeOsl, HO M AAS
BCeX. JTO 3HAYMT, YTO MEXKAY AMYHbIM CYACTbEM M CYACTbeM APYTHX
AIOA€H, B COOTBETCTBHH C TPeOOBAHUAMH YTHAMTAPH3MA, HE AOAXKHO
OBITH HUKAKMX PAa3AHUHIH, T.e. KAXKABIA Y€AOBEK AOAXKEH ObITh B 3TOM
BOIIPOCe B TOH ke Mepe HeCIpUCTpacTeH, KAK A0 He3auHTepe-
COBAHHBIH, TO3UTHBHO HACTPOEHHBIN HabAI0AaTeAb. B 30A0TOM mpa-
BHAe Mncyca n3 Haszapera Mbl BUAUM AYXOBHOE COAEpXKaHHE, KOTO-
POMY B [TIOAHOM Meépe OTBeYaeT 3THMKa YTHMAMTapHU3Ma: IIOCTYIaH 1o
OTHOIIEHHUIO K APYTHM TaK, KaK Tbl XOTeA 6bl, YTOOBI IOCTYMAAH IO
OTHOLIEHHIO K Tebe; A106U 6AKKHEro, Kak cebs caMoro, — ata opMmy-
A HaHAYYIIMM 06Pa30M BIPaXaeT IOAAMHHbII HACAA YTHAUTAPHCT-
Ckoil MOpaau. 072 B xayecrse Mep AASL MAKCHMaAbHOTO npn61m>1<e-
HUS K 3TOMY HAEAAY, YTHAUTAPU3M PEKOMEHAYeET, BO-TIePBbIX, YTOObI
B 3aKOHAX U COLIMAABHBIX YAOXKEHHSX 10 BO3MOXHOCTH AOCTHIaAOCh
rapMOHHYHOE COYETaHHe HHTEPeCOB KAKAOTO HHAUBHAYYMa (B Ipak-

77



Chapter 2. What Utilitarianism Is

should place the happiness, or (as speaking practically it
may be called) the interest, of every individual, as nearly
as possible in harmony with the interest of the whole; and
secondly, that education and opinion, which have so vast a
power over human character, should so use that power as
to establish in the mind of every individual an indissoluble
association between his own happiness and the good of
the whole; especially between his own happiness and the
practice of such modes of conduct, negative and positive,
as regard for the universal happiness prescribes; so that not
only he may be unable to conceive the possibility of hap-
piness to himself, consistently with conduct opposed to
the general good, but also that a direct impulse to promote
the general good may be in every individual one of the ha-
bitual motives of action, and the sentiments connected
therewith may fill a large and prominent place in every hu-
man being’s sentient existence. 073 If the impugners of
the utilitarian morality represented it to their own minds
in this its true character, I know not what recommendation
possessed by any other morality they could possibly affirm
to be wanting to it; what more beautiful or more exalted
developments of human nature any other ethical system
can be supposed to foster, or what springs of action, not
accessible to the utilitarian, such systems rely on for giving
effect to their mandates.

074 The objectors to utilitarianism cannot always
be charged with representing it in a discreditable light. On
the contrary, those among them who entertain anything
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THY€CKOM CMbICAE 06€CTIeYHBAIOIIHX €ro CYACTbe) C 06U MMU UHTepe-
CaMH; H, BO-BTOPBIX, YTOObI 06pa3oBaHHe U 061ecTBEHHOE MHEHHe,
MMEIOIIHe CTOAb OTPOMHOE BAHSHHeE Ha YeAOBeUeCKHH XapaKTep, co-
3A2BaAM B CO3HAHHH KaXAOTO HHAUBHAYYMa YO€XKAEHHOCTDb U MOHH-
MaHHe Hepa3pbIBHOM CBA3U MEXAY €r0 AMYHbIM CYACTbeM U 0OIIMM
6aaroM. Heo6x0AUMO 0c060 MOAYEPKHYTb CBSI3b MEXAY AHYHbIM
CYaCTbeM U TeM, KaK OCTYIIKH YeAOBEKa, TOAOXKHTEAbHbIE H OTPHI[a-
TeAbHbIe, AOAKHBI COOTHOCHTBCS C 0011je4eAOBeYeCKUMH IPABUAIMH
M MOHATHAMH O CYACTbe; 3TO O3HAYAeT He TOABKO HEBO3MOXHOCTD
AMYHOTO CYACThSl, €CAH NIOBEACHHE YeAOBeKa HaHOCHT yIepb obie-
My 6Aary, HO TaKXKe 1 MPABbIYHYIO FOTOBHOCTD BCeraa 6e3 koaebanmit
AefiCTBOBaTh B €ro MHTepecax. I10A0bHOe yMOHACTpOeHHe MOXeT
HAMIOAHHUTD BBICIIHM CMBICAOM CaMO CYLIeCTBOBAaHHeE KQXKAOTO pasyM-
Horo cymecTBa. 073 Ecau 6b1 HUCTIpOBepraTeAH yTHAHTAPHCTCKOM
HPaBCTBEHHOCTH CMOTAM B3STh B TOAK €€ HCTHHHbIN CMBICA, TO BpPSIA
AM OHH CyMeAU OBl AOKa3aTh OTCYTCTBHe B Hell KaKHX-AHOO peLien-
TOB MOPaABHOCTH, KOTOPBIMH 00AAQIOT APYTHe AOKTPHHBL. PaBHbIM
00pa3oM s He BIDKY B HUX HUKAaKHX IPEUMYILECTB, 06eCreyHBalomuX
BOCITHTaHHe B YeAOBEYeCKOMH MPHpPOAE IPEKPACHBIX U BO3BBIIIEHHBIX
Ka4eCTB, a Takoke BHYTPEHHUX HCTOYHHUKOB TAKOH MOTHBALIMH, 0bAa-
AQHHEe KOTOPBIMH SBASIAMCDH OBl IIPEpOraTHBOM 3THX ITHYECKHX CH-
CTeM, a AA YTHAMTapU3Ma ObIAU ObI HEAOCTYIIHBL.

074 HeAb3s cka3aTh, YTO MPOTHBHUKM YTHAHTapH3Ma BCErAd
AYMAIOT TOABKO O €r0 AMCKpeAuTauuu. Bee e ecTb u Takue, KOTO-
PbIM MMIIOHHPYeT HAaAMYHE B HEM HEKOTOPbIX KaYeCTB, — CKaXKeM,
NpUCYIIHe eMy 00BeKTHBHOCTb H OecIpHCTpacTHe; OAHAKO 3a-
YaCTYI0 OHHM IIOAArAIOT, YTO MOPaAbHasA MAAHKA 3TOTO CTAHAAPTA
CAHMIIKOM BBICOK2, H 3TO A€A2eT ero HepaboTocnoco6HsiM. OHH
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like a just idea of its disinterested character, sometimes
find fault with its standard as being too high for humanity.
They say it is exacting too much to require that people shall
always act from the inducement of promoting the general
interests of society. But this is to mistake the very meaning
of a standard of morals, and confound the rule of action
with the motive of it. 075 It is the business of ethics to
tell us what are our duties, or by what test we may know
them; but no system of ethics requires that the sole motive
of all we do shall be a feeling of duty; on the contrary, nine-
ty-nine hundredths of all our actions are done from other
motives, and rightly so done, if the rule of duty does not
condemn them. It is the more unjust to utilitarianism that
this particular misapprehension should be made a ground
of objection to it, inasmuch as utilitarian moralists have
gone beyond almost all others in affirming that the motive
has nothing to do with the morality of the action, though
much with the worth of the agent. 076 He who saves a
fellow creature from drowning does what is morally right,
whether his motive be duty, or the hope of being paid for
his trouble; he who betrays the friend that trusts him, is
guilty of a crime, even if his object be to serve another
friend to whom he is under greater obligations.”

*077* An opponent, whose intellectual and moral fairness
is a pleasure to acknowledge (the Rev. ]. Llewellyn Davies), has ob-
jected to this passage, saying, “Surely the rightness or wrongness
of saving, a man from drowning does depend very much upon
the motive with which it is done. Suppose that a tyrant, when his
enemy jumped into the sea to escape from him, saved him from
drowning simply in order that he might inflict upon him more ex-
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CYMTAIOT Ype3MEPHBIM Tpe6onaTb OT AIOAEH, YTO6BI B KaXKAOM CBO-
eM AefICTBHH OHH 3200THAHCD HCKAIOYUTEABHO 06 MHTepecax obe-
crBa. Ho aro e o3HayaeT mpocTo HempaBHAbHOE TIOHUMAHHe BO-
ob1e CMbICAZ MOPAaABHOTO CTAaHAQPTA, 2 TAK)XKe CMelleHHe NpaBHA
NOBEAEHHS ¢ ero MOTUBaMH. 075 AeAo 3TUKH — yKa3aTb HaM, B YeM
COCTOST HAIIX O6S3aHHOCTH, M AaThb HaM KAIOY K MX ITOHHMaHHIO.
Ho uu opHa aTMYeckas cucTeMa He Tpe6yeT, YTOObI eAMHCTBEHHBIM
MOTHBOM BCETO, YTO Mbl A€AaeM, OBIAO YYBCTBO AOAT; HAMPOTHB, 99
NPOLIEHTOB BCEX HALIMX ACMCTBUH Mbl COBEpIIAEeM MO APYTHM MO-
THBaM, U BCe e MOCTyINaeM XOpOIlIO, €CAH He IPOTUBOPEYHM Ipa-
BMAbHOMY IIOHUMaHHIO 4yBCTBa poAra. Eue 60Aee HecripaBepAHBO
10 OTHOLIEHMIO K YTHAMTApU3MY TO, YTO HEAONIOHHMaHHe UMEHHO
3TOTO HIOAHCA CAY)XXHUT OCHOBAaHHMEM AASL €TO HENPHUATHS, IOCKOABKY
YTHAUTapUCTHI H0Aee BceX MOAYEePKUBAAH, YTO MOPAAbHbIE MOTHBBI
MIOCTYIKOB XapaKTepU3YIOT TOr0, KTO AEHCTBYET, HO He CaMH AeH-
creus. 076 Tort, KTO crmacaeT yTomaouiero, MOCTyNnaeT B MOPaAb-
HOM OTHOIIEHHMH IIPaBUAbHO, HE3aBUCHMO OT €ro no6ysxAeHus — co-
CTOMT AH OHO B TOM, YTOObI HCIIOAHHTb CBOM YE€AOBEYECKHMH AOAT,
MAH Xe B TOM, YTOOBI [TOAYYHTb BO3HATPAXKAEHHUE; TOT, KTO IpeAa-
eT APyra, KOTOpPbIA AOBEPSIA €My, BAHOBEH B NPECTYIACHHH, AdXe
€CAM OH A€AAET 3TO PAAH APYTOTO APYTa, KOTOPOMY 00513aH FOpPa3A0
60AbIIUM.

‘077 OnuH W3 HALLMX OMNMOHEHTOB, YM M YECTHOCTb KOTOPOTO MbI
Bbicoko LeHuM (M-p XK. JI. [[aBucC), BO3pa3us Ha 3To cleayowum odpa3om:
«HecoMHeHHO, MOpasbHas OLleHKa CMaceHHs TOHYLIEro O4eHb CHJIBHO 3a-
BHCHT OT MOTHBA, C KOTOPbIM OHO OblI0 caenaHo. [1peanonoxkuM, Yyto He-
KHii 37100€# cnac cBOero TOHYILEro Bpara, MbITaBLIErocs YCKONAb3HYTh OT
HEero, — HO JHLUb JUIf TOro, 4TOObI NOABEPTHYTh ropaszao 6osiee cTpaLiHbIM
MYUYEHHSM, — pa3Be NMpHULLIK Obl MbI K oJiee MpaBUIIbHOM OLIEHKE 3TOH CH-
TyalWH, ec/ii Obl Ha3BaJM TaKoe CMaceHHe «MOPaJIbHO ONpaBOAHHBIM Aeii-
ctBueM»? HMnu ele nmpeanojoxkuM (kak OonucaHo B OAHOM M3 MHOXeECTBa
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079 But to speak only of actions done from the
motive of duty, and in direct obedience to principle: it
is a misapprehension of the utilitarian mode of thought,
to conceive it as implying that people should fix their
minds upon so wide a generality as the world, or so-
ciety at large. The great majority of good actions are
intended not for the benefit of the world, but for that
of individuals, of which the good of the world is made

quisite tortures, would it tend to clearness to speak of that rescue
as “a morally right action”? Or suppose again, according to one of
the stock illustrations of ethical inquiries, that a man betrayed a
trust received from a friend, because the discharge of it would fa-
tally injure that friend himself or someone belonging to him, would
utilitarianism compel one to call the betrayal “a crime” as much as
if it had been done from the meanest motive.

078 I submit, that he who saves another from drowning in
order to kill him torture afterwards, does not differ only in motive
from him who does the same thing from duty or benevolence; act
itself is different. The rescue of the man is, in the case supposed,
only the necessary first step of an act far more atrocious than leav-
ing him to drown would have been. Had Mr Davis said, “The right-
ness or wrongness of saving a man from drowning does depend
very much’ - not upon the motive, but — ‘upon the intention’, no
utilitarian would have differed from him. Mr Davis, by an oversight
too common not to be venial, has in this case confounded the very
different ideas of Motive and Intention. There is no point which
utilitarian thinkers (and Bentham pre-eminently) have taken more
pains to illustrate than this. The morality of the action depends
entirely upon the intention - that is, upon what agent wills to do.
But the motive, that is, the feeling which makes him will so to do,
when it makes no difference in the act, makes none in the moral-
ity: though it makes a great difference in our moral estimation of
the agent, especially if it indicates a good or a bad habitual dispo-
sition — a bent of character from which hurtful actions are likely to
arise.
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079 Ho roBopHTb, YTO AI060# MIOCTYTIOK AOAXKEH MOTHBHPOBATb-
CS1 HCKAIOYHTEABHO UyBCTBOM AOAT3, M TeM O0Aee — HEIOCPEACTBEHHO
TMOAYMHSSICh MOPAABHOMY TIPHHIJHITY, — 3HAYHT HEBEPHO MPEACTABAATD
cebe yTHAMTapUCTCKUI 06pa3 MbICAU BOOOLLE, @ B YaCTHOCTH — NpH-
MUCBIBaTh eMy TpeGoBaHUe O TOM, YTOOBI AIOAU OeCTIPepBIBHO AepkKa-
AH B yMe BCe IPOGAEMBI 3TOr0 HeOOBATHOTO MUPA, HAH 00IIIeCTBa, N0
KpaiiHei1 Mepe. LeAb TOAABASIIONIETO GOABIIHHCTBA XOPOMIHKX MOCTYTI-
KOB COCTOMT He B YBeAMMEHHH MHUPOBOTO 0Aara, a MOAYYeHHH I0AE3-
HBIX PE3YABTATOB AASL KOHKPETHBIX AIOAEH, YTO U AQ€T B COBOKYITHOCTH
yBeAMYeHHe MMPOBOro Oaara. IToaToMy moMBICABI 6OABLIMHCTBA 6Aa-
TOHAMEPEHHBIX AIOAEH M He AOAXKHBI IIPOCTHPATBCS AdAee, 4eM 3a60Ta
0 GAWKHHX, — IPH YCAOBHH, 4TO 3Ta 3260Ta He 0OepHETCS yLeMAEHH-
eM YbUX-AMDO 3aKOHHBIX MpaB M YassHMA. 080 YMHOXXEHHe CYacThs,

MJUTIOCTpaLMi K 3THYECKOMY aHaJIM3y), 4TO YesloBeK 0OMaHyI 1oBepHeE CBO-
ero Japyra, ytoObl He HAHECTH EMY CaMOMY HJIM ero GJIM3KHUM HEernorpaBH-
MbIi Bpea. PazBe OyaeT yTUiIMTapu3M HacTaWBaTh Ha TOM, YTO 3TO Takoe
ke MPECTYMJIEHHE, KaK U TO, KOTOPOE COBEPILAETCA M3 CaMbIX HU3MEHHbIX
nooy-xxaeHui?

078 S yTBepAaI0: pasAHYHe MEXAY TeM, KTO CIacaeT TOHYIEro AAL TOTO, YTOGbI
TOTOM €ro 3aMY4HTb, U TEM, KTO ACAAET 3TO U3 YYBCTBA AOAra HAH ‘leAOBeKOM06H.ﬂ, COCTOHT
He TOABKO B MOTHBaX; CaMu 1o cebe AeficTBHA pasauuHbl. B paccMarpuBaeMoM cayuae cra-
CEeHHE YeAOBeKa HCOﬁXOAHMO KakK l'IepBblﬂ mar AeﬂCTBHJl, KyAa 60A€e XKeCTOKOro, 4€M Mno3Bo-
AHTDb €MY YTOHYTb. Ecan 661 M-p A3BMC CKa3aa, YTO MOpaAbHast OLIeHKa CrlaceHHst TOHY1IEro
OYe€Hb CHAbHO 3aBHCHT He OT MOTHBA, a OT uaMepeHus, HHKTO H3 YTHAHTApHCTOB He 6blA 6bl
npoTuB. M-p A3BHC BcAeACTBHe HeOPEXHOCTH, CAMIUIKOM PacTpOCTpaHEHHOM, YTO6bI He
ﬂpHAaBaTb e 3Ha4YeHHs, B AAHHOM CAyYae CMeELIAA ABa O4€Hb pasuux noHATus - MoTuBa
Hamepenns. B 3ToM nyHkTe, KaK HH B KAKOM APYTOM, YTHAHTApHCTHI (1 B IIepByIo 0YepeAb
BeHTaM) MPUAOKHMAM MaKCHMYM YCHAMI, 4TO6bl AOBMTBCA MOAHO# scHOCTH. HpaBcTpen-
HOCTb Ael?lCTBl/Ul 3aBHCHT BCELIEAO OT HAMEPEHHA, T.€. OT TOrO, YTO X04em YEAOBEK caenamb.
Ho MOTHB, T.€. YyBCTBO, KOTOPO€ 3aCTABAAET €r0 XOTETb, HO IIPH 3TOM HE BAUSAET Ha xapak-
Tep AeﬁCTBH.ﬂ, Ha CaMOM A€A€ HHKAK He onpeAeMe'r ero HpaBCTBeHHOCTb; OAHAKO OT Hero
OYeHb A)Ke 3aBUCHT Hallla MOPAAbHASl OLIEHKa AGHCTBYIOIIETO AHLA, 0COGEHHO, eCAH yKa3bi-
BAeT Ha npeobaadanue xopowiux uau OypHuIX NpusbiHex, — a 3TO Y)ke HAKAOHHOCTH XapaKTepa,
TPOSIBACHUS KOTOPBLX MOT'YT MPHBECTH K TeM HAH HHbIM Cepbe3HBIM MIOCACACTBUAM.
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up; and the thoughts of the most virtuous man need
not on these occasions travel beyond the particular per-
sons concerned, except so far as is necessary to assure
himself that in benefiting them he is not violating the
rights — that is, the legitimate and authorized expecta-
tions - of anyone else. 080 The multiplication of hap-
piness is, according to the utilitarian ethics, the object
of virtue: the occasions on which any person (except
one in a thousand) has it in his power to do this on an
extended scale, in other words to be a public benefac-
tor, are but exceptional; and on these occasions alone
is he called on to consider public utility; in every other
case, private utility, the interest or happiness of some
few persons, is all he has to attend to. Those alone the
influence of whose actions extends to society in general,
need concern themselves habitually about large an ob-
ject. 081 In the case of abstinences indeed - of things
which people forbear to do from moral considerations,
though the consequences in the particular case might
be beneficial - it would be unworthy of an intelligent
agent not to be consciously aware that the action is of
a class which, if practised generally, would be generally
injurious, and that this is the ground of the obligation
to abstain from it. The amount of regard for the public
interest implied in this recognition is no greater than is
demanded by every system of morals, for they all en-
join to abstain from whatever is manifestly pernicious

to society.
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COTAACHO YTHAUTAPUCTKOM ITHKE, ABASETCS LieAbio Aobpoperean. Ho
CAyYaH, KOTAQ YeAOBEK HMEeT AOCTATOYHO BO3MOXHOCTeN, YTO6HI 3a-
HUMATbCS OOLIECTBEHHOM 6AarOTBOPHUTEABHOCTBIO B OOABIIMX Mac-
mTabax, He 60Aee YeM EAMHHYHDI, K TOABKO B 3THX CAYYasiX MOKHO CHH-
TaTb 3260Ty 06 061IeCTBEHHOM MOAb3e MPU3BAHHEM U 00S3aHHOCTBIO
OTAEABHOTO YAeHa 061ecTBa. Bo Bcex OCTaABHBIX CAYYasiX OH AOAXKEH
6eCIIOKOHTBCS O CBOEM AMYHOM OAArOCOCTOSIHMH, HHTEpecax M CYa-
CTbe HEMHOTHX OAM3KHX AToAeH. TOABKO TeM, KTO B COCTOSIHUM BO3AEH-
CTBOBATb Ha OOLIECTBO B 1eAOM, MOXET ObITb MPHUCYILA NOTPEOHOCTD
1 06513aHHOCTb 3200 THTBCS O CTOAb 061HPHOM 06bekTe. 081 O *e
KACaeTcst CIOCOOHOCTH OTKA3bIBAThCS OT COOAA3HOB, KOTOPBIX AIOAU
M36€raroT 10 MOPAABHBIM COOOPAKEHHSAM, HECMOTPS Ha BO3MOXXHOCTb
TIOAYYEHHS BbITOABI B OTAEABHBIX CAy4asiX, — OBIAO ObI HEAOCTOMHO LK-
BHAM30BaHHOTO Y€AOBEKA He CO3HABATb C NOAHOM OTBETCTBEHHOCTBIO,
YTO MIOAOOHBIE BelLH, TOAYYast LIMPOKOE PaCPOCTPaHEH e, BBI3bIBAIOT
TOBCEMECTHO BpeAHble MOCAACTBHS, — H MIMEHHO Ha 9TOM OCHOBAHa
MOpaAbHasi 0053aHHOCTh BO3AEPXKMBATbCS OT HUX. YKa3aHHBIE 3AeCh
Tpe6OBaHMA yueTa 061eCTBEHHbIX MHTEPeCOB He 60Aee BbICOKH, YeM B
AI060i1 APYro#t MOPaAbHOM CHCTeMe, TOCKOABKY BCe OHH B OAUH TOAOC
TPEAOCTEPEraioT OT BCEro TOTO, YTO MOXKET HMETb SIBHO HETaTHBHbIE
TMIOCAEACTBHS AASL O6ILIeCTBa.

082 AHAAOTHYHbIE AOBOABI MOTYT OBITh HCIIOAB30OBaHBI AAS
OTpaXKeHHS HAMAAOK HAa NMPUHLMI MOAb3bI HHOTO POAR, CBSI3AHHBIX
C ellle HOABIINM HEMOHUMAHHEM LIEAM M CMBICAA AAHHOTO CTAaHAQPTa
HPaBCTBEHHOCTH, 1 BOOOILIe 3HaYeHHUs TAKHX CAOB, KaK AOOPO H 3A0.
YacTo MOXHO CABIIIATD YTBEPXKACHHS, YTO YTHAHTAPU3M ACAAET AlO-
A€l XOAOAHBIMH U 6€CuyBCTBEHHbIMH, YOUBAeT B HUX CIIOCOOHOCTH
K AHYHOCTHOMY COIIepeXHBAHHUIO; YTO OH 3aCTABASET HX IPUHUMATD
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082 The same considerations dispose of another
reproach against the doctrine of utility, founded on a
still grosser misconception of the purpose of a standard
of morality, and of the very meaning of the words right
and wrong. It is often affirmed that utilitarianism ren-
ders men cold and unsympathizing; that it chills their
moral feelings towards individuals; that it makes them
regard only the dry and hard consideration of the conse-
quences of actions, not taking into their moral estimate
the qualities from which those actions emanate. 083 If
the assertion means that they do not allow their judg-
ment respecting the rightness or wrongness of an action
to be influenced by their opinion of the qualities of the
person who does it, this is a complaint not against util-
itarianism, but against having any standard of morality
at all; for certainly no known ethical standard decides an
action to be good or bad because it is done by a good or
a bad man, still less because done by an amiable, a brave,
or a benevolent man, or the contrary. 084 These con-
siderations are relevant, not to the estimation of actions,
but of persons; and there is nothing in the utilitarian the-
ory inconsistent with the fact that there are other things
which interest us in persons besides the rightness and
wrongness of their actions. The Stoics, indeed, with the
paradoxical misuse of language which was part of their
system, and by which they strove to raise themselves
above all concern about anything but virtue, were fond of
saying that he who has that has everything; that he, and
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BO BHHMaHHE TOAbBKO CYXHe U HEYMOAHMbIE PacyeThl OTHOCHTEABHO
TMOCAEACTBUI HX AHCTBHI, MTHOPUPYs KaKHe-AHOO HpaBCTBEHHbIE
OLIEHKH TeX AMYHBIX KayeCTB, KOTOpble Ha CAMOM AeAe MOTHBHpO-
BaAHM uX AeiicTBUs. 083 EcAm 9T 06BHMHEHHS 03HAvaloOT, YTO SIKO-
OBl IIpH OLleHKe NMOCTYNKA He MPHHUMAIOTCS BO BHUMaHHe AMYHbIE
KaueCTBa AEHCTBYIOLIErO AHMIA, TO OHH OTHOCATCS, COOCTBEHHO, He
K YTHAMTapH3My, a Booble K AI0OOMY CTaHAAPTy HPaBCTBEHHOCTH;
T.K. O4eBHAHO, YTO HHMKAKas M3 HU3BECTHBIX 3THYECKHX AOKTPHH He
OyAeT ompeaeAdTb AHCTBHEe B TepMHHAX AOOPA MAM 3Aa, YYHTBIBAS
TOABKO, COBEPIUHA AH €ro AOOPbIt MAM 3AOW YEAOBEK, UAH, B ellle
MeHblIel CTeNeHH, ObIA AM OH A0Ge3eH, Xpabp, BeAnKoayLieH, AU60
HaobopoT. 084 Ilopo6HOe coobpakeHHe CBA3AHO C OLIEHKOMH, HO
He AeHCTBHS, a TOTO, KTO €r0 COBEpINaeT, U B TEOPHH YTHAMTapHU3Ma
HeT HHYeTro, YTO POTHBOPEYHAO ObI TOMY (AKTY, YTO YeAOBedeCKast
AMYHOCTb HHTEPECHA AASL HAC He TOABKO NMPAaBOTOM HAH HENpPaBOTOM
CBOHX ITOCTYNKOB. BOT CTOHKHM — Te AefICTBHUTEABHO, 3A0yNIOTPebAss
MapapOKCAAbHOCTBIO CBOETO S3bIKA (uro 6b1A0 XapaKTepHO AAS MX
CHCTEMBI U aKTUBHO MCIIOAb30BAaAOCH B HX CTPEMAECHHH BO3HECTH AO-
bpoaeTeAb Ha HEAOCATAaeMYIO AAS BCETO MPOYEro Bh1c0Ty), €O Bced
CTPACTbIO MPOBO3TAAIIAAH: Y KOTO OHA eCTb, Y TOTO eCTb BCE, H TOABKO
OH - borar, npexpaceH, Beark. Ho 4To KacaeTcst yTHAMTapHCTCKOM
AOKTPHHBI, TO OHa HHKOIAQ He HMCIIOAb30BaAa MOAOGHbIE TEPMHHBI,
XapakTepusys AoOpoaeTeAbHOro 4eaoBeka. 085 YTHAMTapHCTHI
TPEKPacHO MOHMMAIOT, YTO, KPOMe AODPOAETEAH, CYILIECTBYeT elle
O4YeHb MHOTO APYTHX Bellieil M KauyecTB, AOCTOHHbIX 00AapaHus, H
BCerAa CTPEMHMAMCh B NIOAHOH Mepe BO3AaTh UM AonkHoe. OHH co-
3HaBAAH B TO )K€ BPeMs, YTO [IPaBOe AeHCTBHE He 0053aTeAbHO YKa3bl-
BaeT Ha AODPOAETEAbHbIH XapaKTep, a TAKKe TO, YTO HEAOCTOHHOMY
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only he, is rich, is beautiful, is a king. But no claim of this
description is made for the virtuous man by the utilitari-
an doctrine. 085 Utilitarians are quite aware that there
are other desirable possessions and qualities besides vir-
tue, and are perfectly willing to allow to all of them their
full worth. They are also aware that a right action does
not necessarily indicate a virtuous character, and that ac-
tions which are blamable, often proceed from qualities
entitled to praise. 086 When this is apparent in any
particular case, it modifies their estimation, not certainly
of the act, but of the agent. I grant that they are, notwith-
standing, of opinion, that in the long run the best proof
of a good character is good actions; and resolutely refuse
to consider any mental disposition as good, of which the
predominant tendency is to produce bad conduct. This
makes them unpopular with many people; but it is an
unpopularity which they must share with everyone who
regards the distinction between right and wrong in a seri-
ous light; and the reproach is not one which a conscien-
tious utilitarian need be anxious to repel.

087 If no more be meant by the objection than
that many utilitarians look on the morality of actions, as
measured by the utilitarian standard, with too exclusive
a regard, and do not lay sufficient stress upon the other
beauties of character which go towards making a human
being lovable or admirable, this may be admitted. Utili-
tarians who have cultivated their moral feelings, but not

their sympathies nor their artistic perceptions, do fall
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MOCTYMNKY MOTYT 3a4acTYI0 CONYTCTBOBATb Y€AOBEYECKHE KayecCTBa,
KOTOpble NPHHATO CYMTaTh 3aCAY)XXHBAIOW[MMHM BCAYECKOTO OAO-
Openns. 086 Ecam B KaKOM-AMOO KOHKPETHOM CAydYae 3TO 6blAO
AOCTaTOYHO OYEBHAHO, OHH YYHTHIBAAH ITO B CBOEH OLIEHKE — ACH-
CTBYIOILErO AMI]A, HO He AeACTBHUA. S He COMHEBAIOCh, YTO OHHM, TeM
He MeHee, CYMTAIOT, YTO B KOHEYHOM CYeTe MMEHHO IIOCTOAHCTBO B
AOOPBIX AeAaX SABASIETCS NMPU3HAKOM IOAOXKHTEABHOTO XapaKTepa,
M PelIMTeAbHO OTKa3bIBAIOTCSA CYMTATh NMO3UTHUBHBIM Al06Oe yMo-
HACTPOEHHe, eCAM Pe3yAbTaTOM ero CTAaHOBHTCS NpeobAapaiomas
CKAOHHOCTb K HeAOCTOHHOMY IOBeAeHHI0. JTO He A0OaBAseT MM
TNPUBAEKATEABHOCTH B [Aa3aX OY€Hb MHOTHMX AIOAEH, OAHAKO 3TO Ta
HETOMyAPHOCTD, KOTOPYIO OHH Pa3AEASIOT CO BCEMH, KTO Hauboaee
Cepbe3HO OTHOCHTCSA K IpobaeMe KpHTepHeB A0Opa U 3A3; U HCTHH-
HOTO IPUBEpP>KeHIIa yTHANTApU3MA 3TO HEOAODpeHHe HH B KOelt Mepe
He AOAKHO CMYIIATb.

087 EcAwm xe 3TOT ympek CBSA3aH AMIIb C TeM, YTO MHOTHe CTO-
POHHHMKHM YTHAMTapH3Ma MPHMAAIOT Ype3MepHOe 3HauyeHHe OLieHKe
HPaBCTBEHHOCTH MOCTYIKOB, OCYLIECTBASEMOM C MO3MIMHA YTHAUTA-
PHCTCKMX MOPAABHBIX CTAaHAQPTOB, H He OOpaIlaloT AOAKHOTO BHH-
MaHHs Ha ADyTHe NPHMBAEKATEAbHbIE YEePThl AMMHOCTH YEAOBEKa, Ae-
AQIOILHE ero AOCTOMHBIM AIOOBH MAM NIPEKAOHEHHS — 3TO B KAKOW-TO
CTeTeHN MOKHO NPU3HATD. YTHAUTAPHUCTHI, KOTOPbIe Pa3BUBAIOT B cebe
BbICOKYIO HPaBCTBEHHOCTb, IIpeHeOperas TAKMMH KaveCTBaMH, KaK, Ha-
TpUMep, CMOCOOHOCTb K COCTPAAIHHIO, MAM XYAOXKECTBEHHBIH BKYC,
BIAAAIOT B OLIMOKY, KOTOpasi B STOM CMBICAE XapaKTepHA H AASL APYTHX
MopaauctoB. 088 To, yTo MOXET OBITb CKA3aHO B OTIPABAAHHE APYTHX
MOpAAHCTOB, PaBHbIM 0OPa30M OTHOCHTCS M K HMM, 2 HMEHHO: €CAH
YK OLIMOATbCS, TO AyYllle B 3Ty CTOPOHY, YeM B KaKylo-HUOYAb APY-
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into this mistake; and so do all other moralists under
the same conditions. 088 What can be said in excuse
for other moralists is equally available for them, namely,
that, if there is to be any error, it is better that it should
be on that side. As a matter of fact, we may affirm that
among utilitarians as among adherents of other systems,
there is every imaginable degree of rigidity and of laxity
in the application of their standard: some are even pu-
ritanically rigorous, while others are as indulgent as can
possibly be desired by sinner or by sentimentalist. But
on the whole, a doctrine which brings prominently for-
ward the interest that mankind have in the repression
and prevention of conduct which violates the moral law,
is likely to be inferior to no other in turning the sanc-
tions of opinion again such violations. 089 It is true,
the question, What does violate the moral law? is one
on which those who recognize different standards of
morality are likely now and then to differ. But difference
of opinion on moral questions was not first introduced
into the world by utilitarianism, while that doctrine
does supply, if not always an easy, at all events a tangible
and intelligible mode of deciding such differences.

090 It may not be superfluous to notice a few
more of the common misapprehensions of utilitarian
ethics, even those which are so obvious and gross that it
might appear impossible for any person of candour and
intelligence to fall into them; since persons, even of con-

siderable mental endowments, often give themselves so
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ryio. Mbl, KOHeYHO, He MOXXeM He IPU3HATb, YTO YTHAMTAPUCTAM, KaK U
NpUBepXXeHL|aM APYTHX CHCTeM, CBOMCTBEHHbI HeMaAble KpaHHOCTH B
TOM, 4TO KaCaeTCs NPaKTHYeCKOro IpUMEHeHHs X IPHHLMIIOB: OT IMy-
PHMTAHCKON HETepIIMMOCTH AO MOAHOH Hepa3bOpuYMBOCTH, MPUCYIeH
M3AMIIHE MATKOTEABIM MAM pacIylieHHbIM AloasM. Ho B eaoM pok-
TPHHA, KOTOPast CTOAb IBHO CTaBHT BO TAABY yTAQ 06lieyeAoBeYeCKHX
MHTepecoB 00y3AaHHe U NPEAOTBpalleHHe AIOBIX GOpPM MOBEAECHHUS
B 00ljecTBe, MONMUPAOLINX 33KOHBl HPABCTBEHHOCTH, HE XYXe ApY-
rux croco6Ha 06pawmaTh NPOTHB HUX CAHKLMH OOIIECTBEHHOTO MHe-
Husa. 089 Yto Mbl HMeeM B BHAY, KOTAQ TOBOPHM O TOM, YTO B KAKHUX-TO
CAyYasx 6bIAM MOMpaHbl HOpMBI MOpaAn? TTOHATHO, 4TO CTOPOHHHKH
Pa3AMYHBIX CTAHAAPTOB MOPAABHOCTH I10-Pa3HOMY OyAyT OTBeyaTh Ha
arot Bompoc. OAHAKO He YTHAMTApU3M OBIA IEPBOMCTOYHHKOM 3TOM
HEOAHO3HAYHOCTH B pellleHHH NpobAeM HPaBCTBEHHOCTH; M B TO ke
BpeMsi HMEHHO 3Ta AOKTPHHA AAeT HaM, ITyCTb He BCEerAa Aerkui, HO B
AI0O6OM CAydae peaAbHbIi M IIOHATHBIH CIIOCOO pa3peleHUs ITHX NPo-
THBOPEYMH.

090 ITo-BuAMMOMY, HeAHIlHe GYAET OTMETHTD ellle HEKOTOpbie
M3 PaCIpOCTPaHEHHBIX 3a0AY)KACHHH, CBA3AHHBIX C ITHKOM YTHAHTA-
pHM3Ma, — AQXKe Te M3 HMX, KOTOpble HACTOABKO TPYObI M OYeBHAHbI,
YTO Ka)YTCS COBEPIIEHHO HEBO3MOXKHBIMU AASL OOBEKTHBHBIX M MBIC-
ASILIMX AIOACH; TIPUYMHA B TOM, YTO, HECMOTPS Ha AOCTaTOYHO BbICO-
KHI HHTEAAEKT, 3TH AIOAH AQXe He NBITAIOTCH pa3obpaTbcs B CyTH
MHOM TOYKH 3peHH, K KOTOPO¥ OHM OTHOCATCA C MpeAybexaeHHeM,
M, KaK MPaBUAO, CaMbIM 6e30TBETCTBEHHBIM 00Pa3oM HTHOPHPYIOT
CBOM OIIMOKH, TPUYEM AOBOABHO Cepbe3Hble, U B HEKOTOPbIX BeCbMa
00CTOATEAbHBIX TPYAAX, TOCBSLIEHHBIX ITUYECKUM YYEHHAM, MOXHO
BCTPETUTb COBEPLIEHHO ByAbIapHbIe 3a0AyXXA€HHS, — IPH BCeX Ipe-
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little trouble to understand the bearings of any opinion
against which they entertain a prejudice, and men are in
general so little conscious of this voluntary ignorance as
a defect, that the vulgarest misunderstandings of ethi-
cal doctrines are continually met with in the deliberate
writings of persons of the greatest pretensions both to
high principle and to philosophy. 091 We not un-
commonly hear the doctrine of utility inveighed against
as a godless doctrine. If it be necessary to say anything
at all against so mere an assumption, we may say that
the question depends upon what idea we have formed
of the moral character of the Deity. If it be a true be-
lief that God desires, above all things, the happiness
of his creatures, and that this was his purpose in their
creation, utility is not only not a godless doctrine, but
more profoundly religious than any other. 092 If
it be meant that utilitarianism does not recognize the
revealed will of God as the supreme law of morals, I
answer, that a utilitarian who believes in the perfect
goodness and wisdom of God, necessarily believes that
whatever God has thought fit to reveal on the subject
of morals, must fulfil the requirements of utility in a
supreme degree. But others besides utilitarians have
been of opinion that the Christian revelation was in-
tended, and is fitted, to inform the hearts and minds of
mankind with a spirit which should enable them to find
for themselves what is right, and incline them to do it
when found, rather than to tell them, except in a very
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TEH3MAX UX aBTOPOB Ha HAYYHYI NPUHLHMIHAABHOCTD U PHAOCOD-
CKYIO KOMIIeTEeHTHOCTb. 091 B aTo#1 cBA3H ymoMsaHeM NOCTOSHHbIE
00BUHEHUs yTHANTapU3Ma B be3boxuu. Hy uTo MOXHO BO3pa3uTh Ha
Takue npereH3uu? OTBET Ha BOMPOC 3aBUCHT OT Halllero MOHMMAHHA
TOTO, B YeM MMEHHO 3aKAIOYAeTCS HPABCTBEHHbIN XapakTep Boxe-
ctBa. Ecan cripaBeasrBa Bepa B To, 4To 60T 60A€ee BCEro jxeraer c4a-
CTbsI CBOMM CO3AQHHSIM, UTO C ITOH LIeAbIO OH HX M CO3AABaA, TOTAQ
YTHAMTApH3M — He NPOCTO He 6e360XHAs AOKTPHHA, a, Ha060pOT,
ropazpo boaee peaurnosHas, yeM Alobas apyras. 092 Ecam xe B
3THX OOBHHEHHUSX TOAPA3yMeBAETCs, YTO YTHAMTAPU3M He IIPU3HAET
60xecTBeHHOE OTKPOBEHHe B KaueCTBe BbICIIETO 3AKOHA HPAaBCTBEH-
HOCTH, 1 OTBEYY, 4TO BCE YTHAUTAPHCTHI, KOTOPBIE BEPAT B MyAPOCTb
1 Bce6AarocTs 60ra, He MOT'YT TaloKe He BEPHUTD, 4TO, KaKoe ObI copep-
’KaHHe 60T HU BKAAQABIBAA B OTKPOBEHHe, OIIpeAeAsiiollee HPaBCTBEH-
HOCTb, OHO B IIOAHOW Mepe AOAXXHO YAOBAETBOPSATDH Tpe6OBaHUAM
NOAe3HOCTH. Yl He TOABKO YTHAMTapHUCTBI MPHUAEPXKHBAIOTCS TOTO
MHEHH, YTO IleAb H CMBICA OTKPOBEHHS — BAOKHTb B CepALIa H YMbI
AIOAe¥i CAM AYX XPHCTHAHCKOTO IOHUMAHHs 6Aara, HaNpaBUTD U Hape-
AHTb UX CTIOCOGHOCTBIO K AAAbHEHIHM CAaMOCTOSTEABHBIM AYXOBHBIM
MCKaHHAM, CO3AQHHUIO ITHYECKUX AOKTPHH, KOTOpbIe BCceM HaM OyayT
HEeOOXOAMMBI KakK cpedcmso nocmuncenus 60xpeit Boan. 093 EaBa An
HYXHO cefiyac 06CyKAaTb, HACKOABKO IPaBUAbHA HAM HETIPaBHAbHA
TaKas TOYKA 3PEHHsI; IIOCKOABKY, — KaKMM 6bI 06pa3oM HH CI10C06-
cTBoBaAa peaurus (6yAb TO eCTECTBEHHas, HAM peAMTHsi OTKDOBe-
HHS) HCCAEAOBAHUAM B OBAACTH ITHKH, OHa B 3TOM CMbICAE OTKpbITA
AAS CTOPOHHHKA YTHAHTapH3Ma B TOM JXe Mepe, KaK H AAS A060ro
Apyroro MopaaucTa. OH MOXeT HCIIOAB30BATh CBUAETEABCTBA Ooxke-
CTBEHHOTO BOAEH3DBSBACHHS AAS TIOATBEPXKAEHHS MOAE3HOCTH HAH
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general way, what it is; and that we need a doctrine of
ethics, carefully followed out, to interpret to us the will
of God. 093 Whether this opinion is correct or not,
it is superfluous here to discuss; since whatever aid re-
ligion, either natural or revealed, can afford to ethical
investigation, is as open to the utilitarian moralist as to
any other. He can use it as the testimony of God to the
usefulness or hurtfulness of any given course of action,
by as good a right as others can use it for the indication
of a transcendental law, having no connection with use-
fulness or with happiness.

094 Again, Utility is often summarily stigmatized
as an immoral doctrine by giving it the name of Expe-
diency, and taking advantage of the popular use of that
term to contrast it with Principle. But the Expedient,
in the sense in which it is opposed to the Right, gen-
erally means that which is expedient for the particular
interest of the agent himself; as when a minister sac-
rifices the interests of his country to keep himself in
place. 095 When it means anything better than this,
it means that which is expedient for some immediate
object, some temporary purpose, but which violates a
rule whose observance is expedient in a much higher
degree. The Expedient, in this sense, instead of being
the same thing with the useful, is a branch of the hurt-
ful. Thus, it would often be expedient, for the purpose
of getting over some momentary embarrassment, or

attaining some object immediately useful to ourselves
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BPEAHOCTH TOIO MAM HHOTO 06pa3a AefICTBHUI C He MEHbIINM IIPaBOM,
YeM TOT, KTO HCIIOAb3YeT MX AASl AEMOHCTPALIMH AeHCTBHS KaKOTO-HH-
6yAb TPaHCLIeAEHTAABHOTO 3aKOHA, He HMeIOLero HUKaKoro OTHoIIe-
HHA K IIOAb3€ HAM CYACThIO.

094 Kpowme Toro, npunuun [ToAb3bl Hepeako, MAHHITyAHpYS TO-
HATUAMH, 6€3 OKOAMYHOCTel MMeHYIOT PUHIIMIOM Bbiroabl, HCIIOAb-
3ysi IPH 3TOM MMEHHO TO, LIMPOKO PacnpoCTpaHeHHOe yNoTpebAeH e
3TOTO TepMHHA, KOTOPOE AEAAET AOCTAaTOYHO KOHTPACTHBIM HaAara-
eMoe Ha YTHAMTapu3M KaefiMo GesHpaBcTBeHHOCTH. OAHAKO CAOBO
BbIroAHBIH, B TOM CMBICAE, B KOTOPOM OHO IIPOTHMBOIIOCTABASETCS
TOHATHIO AOAXHBIF, 0OBIYHO HEMIOCPEACTBEHHO CBSA3AHO C AMYHBIMU
MHTepecaMH KOHKPeTHOTO AeACTBYIOIIIEro AMIja; HallpHUMep, KOTAQ MH-
HHCTP XepTBYeT HHTepecaMH FOCYAAPCTBa, YTOObI He MOTepATh CBOe
Mecro. 095 Koraa moppasymeBaeTcst 4To-AHO0 MeHee IPEAOCYAUTEAD-
HOe, peub MOXET HATH O BBITOAE AOCTHKEHHS KaKOM-HUOYAb OAM3KOM
MAH IPOMEXYTOYHOH LieAH; TeM He MeHee, 3TO COMPSDKEHO C HapyIe-
HHeM TPaBHA, OT COOAIOAEHHS KOTOPBIX B KOHEYHOM CyeTe HAMHOIO
foabLe MOAB3bI. B TakoM KOHTeKCTe cA0BO BbiroaHslit mpuobperaer
HEKMH COMHHTEABHBIN CMBICA, 32 KOTOPBIM CKPbIBA€TCSl CKOpee Bpe,
ye oAb3a. CKaeM, YacTO OBIBAeT BHITOAHO COATTh, YTOObI YHTH OT Ka-
KOH-HUOYAb HellpeABUAEHHOM TPYAHOCTH, HAH 63 IIp OMeAAEHH I TIOAY-
YHTb AASL Ce0Sl HAH ellle KOTO-HUOYAb YTO-TO O4eHb HyxxHoe. 096 Ho
BOCNIUTaHHe B cebe 0C000 IieMeTHABHOTO OTHOIIIEH S K TAKOMY TIPeA-
METY, KaK IIPaBAMBOCTb, ABASI€TCSI B HAMBBICIIEH CTETIeHH MOAe3HbIM, a
ocAabAeHHe ero — B TOM Jke Mepe BPEAHBIM, H OT 3TOTO MOXKeT 3aBHCETb
BCe Halle noBeaeHHe. CHOCOGHOCTD AlOAeii AEPHKATh AAHHOE CAOBO He
TOABKO COCTaBAsIeT B IPHHIIMIIE OCHOBY 6Aaromoayuns obmecrsa; 60-
Aee TOTO, HEAOCTATOK 3TOi AOOpOAETeAU B 6OAbIIIeft CTENEHH, YeM AlO-
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or others, to tell alie. 096 But inasmuch as the culti-
vation in ourselves of a sensitive feeling on the subject
of veracity, is one of the most useful, and the enfeeble-
ment of that feeling one of the most hurtful, things to
which our conduct can be instrumental; and inasmuch
as any, even unintentional, deviation from truth, does
that much towards weakening the trustworthiness
of human assertion, which is not only the principal
support of all present social well-being, but the insuffi-
ciency of which does more than any one thing that can
be named to keep back civilization, virtue, everything on
which human happiness on the largest scale depends; we
feel that the violation, for a present advantage, of a rule
of such transcendent expediency, is not expedient, and
that he who, for the sake of a convenience to himself or
to some other individual, does what depends on him to
deprive mankind of the good, and inflict upon them the
evil, involved in the greater or less reliance which they
can place in each other’s word, acts the part of one of
their worst enemies. 097 Yet that even this rule, sacred
as it is, admits of possible exceptions, is acknowledged by
all moralists; the chief of which is when the withholding
of some fact (as of information from a malefactor, or of
bad news from a person dangerously ill) would save an
individual (especially an individual other than oneself)
from great and unmerited evil, and when the withhold-
ing can only be effected by denial. 098 But in order that
the exception may not extend itself beyond the need, and
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601 Apyroit, MOXET OBITh YTPO30i AAS CAMOTO CYIECTBOBAHHS HALIEH
LIMBUAM3ALIMH. AdXe HeTIpeAHaMepeHHOe HCKaKeHHe HCTHHDI AO TaKOM
CTeTleHH TIOAPBIBAET Bepy B CIIOCOOHOCTb AIOACH AEPXKATh AAHHOE CAO-
BO, YTO MbI YyBCTBYEM — HapyIlIEHHE TAKOTO HCKAIOYMTEABHO BaXKHOTO
MPUHLMIA PAAH MOAYYEHHS KAKOro-AHOO MpeMMYIIecTBa, BAXXHOTO
AASL TEKYIIEr0 MOMEHTA, B KOHEYHOM CY€Te BOBCE HE ABASETCS BbITOA-
HbM. M ecAr KTO-TO pasu coOCTBEHHOrO YAOOCTBA, HAM 4bero-An6o
ellie, UCIIOAb3YET AlOOble AOCTYIIHbIE €My CPEACTBA, YTOOBI, IO CYTH
A€AQ, AHIIMTb YeAOBEYECTBO XOTs Obl YACTH 3TOTO 6Aara, T.e. MPUUH-
HHUTb €My 3A0, CBSA3aHHOE C YTPATOM AOBEPHS K CAOBaM, IIOCPEACTBOM
KOTOPBIX AIOAH OOLIAIOTCS APYT C APYTOM, — OH CTAHOBHTCS HX 3AeHi-
M BparoM. 097 Tem He MeHee AaKe 9TO IIPABUAO, KOTOPOE CaMO 110
cee MOKHO CUMTATD CBSILIEHHDIM, AOITYCKAeT BO3MOXXHOCTb HCKAIOYe-
HUM, YTO NIPU3HAETCA BCEMU MOPAAMCTAMHU; B TIEPBYI0 OYEPEAb TOADa-
3YMEBAIOTCS TaKHe Belli, KAK COKPBbITHE OIPeAeAeHHON HHPOpMaLIMH
(ckaxkeM, OT 3A0A€Sl, KOTOPBI COBMPAETCs COBEPIIMTD IPECTYTIACHHE,
MAH OT TSDKEAOOOABHOTO YeAOBEKA, ECAH 3TH CBEACHHS MOTYT YCyTy-
61Tb ero MOAOKEHHeE); Mbl HAEM Ha 3TO PaAH CTIaceHHs yeAoBeka (0co-
6EHHO eCAN Pedb HAET He O HAC CAMHX) OT 6OABIIOTO HE3aCAYKEHHOTO
HEeCYaCTbs, IPUYEM B AAHHOHN CUTYallUM EAUHCTBEHHBIA BbIXOA — yTa-
UTb 3Ty HH$opMario. 098 Ho AAst TOrO, UTOOBI 3TH HCKAIOUEHHA He
TIePEXOAUAN AOTTYCTHMbIE IPAHHULbl, HE TIPUHIKAAM YPE3MEPHO BEpY
B LIGHHOCTDb MPaBAMBOCTH, O4€Hb BAXKHO He 3a0BIBaTh 06 3THX rpaHH-
11aX ¥ He MO3BOAAITD, 10 BO3MOXHOCTH, MX BbIXOAA 32 ONPEAEACHHbIe
npeAeAbL. M1 ecAM yxx IPUHIIMII TOAB3BI AASE YETO-TO TIPUTOAEH, TO, Oe3
COMHEHHS, B IIEPBYIO0 OYEPEAb — AAS TOTO, YTOOBI MMEHHO B TAKUX CH-
TyaLMAX AaBaTh HanOoAee B3BELIEHHbIE OLIEHKU NOAE3HOCTH TeX MAM
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may have the least possible effect in weakening reliance
on veracity, it ought to be recognized, and, if possible, its
limits defined; and if the principle of utility is good for
anything, it must be good for weighing these conflicting
utilities against one another, and marking out the region
within which one or the other preponderates.

099 Again, defenders of utility often find them-
selves called upon to reply to such objections as
this — that there is not time, previous to action, for cal-
culating and weighing the effects of any line of conduct
on the general happiness. This is exactly as if any one
were to say that it is impossible to guide our conduct by
Christianity, because there is not time, on every occa-
sion on which anything has to be done, to read through
the Old and New Testaments. The answer to the ob-
jection is, that there has been ample time, namely, the
whole past duration of the human species. 100 During
all that time, mankind have been learning by experience
the tendencies of actions; on which experience all the
prudence, as well as all the morality of life, are depen-
dent. People talk as if the commencement of this course
of experience had hitherto been put off, and as if, at the
moment when some man feels tempted to meddle with
the property or life of another, he had to begin consid-
ering for the first time whether murder and theft are in-
jurious to human happiness. Even then I do not think
that he would find the question very puzzling; but, at all
events, the matter is now done to his hand.
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MHBIX pellleHH, ¥ OTIPEAEASTb COOTBETCTBYIOLIHE PEAEADI, B KOTOPBIX
OAHH OLIEHKH CIIPaBEAAMBEI 60Aee, YeM ApYTHe.

099 Aaaee, CTOpOHHHKaM YTHAMTapH3Ma HepPeAKO MPUXOAUTCS
CTAAKMBATbCS C OOBMHEHMSMH, CMBICA KOTOPBIX B TOM, 4TO ¥ AlOAei
HeT BpeMeHH, YTOOBI KaXKAO€e CBOe ACHCTBUE NPEABAPATD pacyeTaMH,
B3BELIMBAS [TOCAEACTBHSA CBOEH AMHHH MIOBEACHHUS AAS Bceobliiero cya-
CTbs. ITO TO Xe caMoe, KaK eCAM ObI HaM CKa3aAH, YTO HEBO3MOXKHO
BeCTH cebst [0-XPUCTHAHCKH, IOTOMY YTO HET BpeMeHH NepeA KAKABIM
nocrynkoM npoyutbiBaTh Crapsiit 1 Hosbiit 3aBet. OTBeT Ha 310 BO3-
PaXeHHEe CAEAYIOUIMI: BpeMeHH OblA0 GoAee YeM AOCTAaTOYHO, C TeX
TOp KaK CYILIECTBYeT pOA YeAoBeyeckui. 100 B teyenue Bcero aro-
ro BpeMeHH YeAOBEYeCTBO Ha OIIbITe MTO3HABAAO, KAKOBBI MOTYT OBITh
TIOCAEACTBHS TeX MAH HHBIX AEFICTBH; HMEHHO 3TOT OIBIT U SABASETCS
MCTOYHHKOM >KHTEfCKOH MyAPOCTH, PaBHO KaK H 00IlecTBEHHOH MO-
paan. OtH AloAU (IPOTHBHMKHM YTHAUTAPH3MA) PACCYKAAIOT TaK, Kak
6yATO BOODIIIe He OBIAO CTOAb AOATOTO ITyTH HAKOMAEHHS OMBITA; KaK
OYATO ueAOBeK, KOTOPBIA COOMpaeTCs MOCATHYTb Ha Ybe-TO UMyILie-
CTBO HAH >KM3HB, AMIIb HEMIOCPEACTBEHHO NepeA COBepLIeHHEeM 3TOr0
AVICTBHS HAYMHAET PasMBILIASTD O TOM, HACKOABKO OHO I'yOMTEeABHO
AASI YEAOBEYECKOTO CYACTbs. Aaxe B TAKOM CAy4ae 5 He AYMAIO, 4TO OH
byAeT coBepIIEHHO MIOCTABACH B TYIIHK U He CTaHeT AHCTBOBATD NPH-
BBIYHBIM AASL cebst 06pa3oM; HO Bce ke, Kak 6bl TO HU 6140, IpoOAEMa
BbIOOpa OYAT BCeLieAo B ero pyKax.

101 IIpeacTaBAsieTcs COBEpIIEHHO HeBEPOSTHBIM NPEATIOAOXKE-
HHUe, YTO, €CAU Obl YeAOBEYECTBO COTAACHAOCH PACCMAaTPHMBATb TOAB3Y
KaK KpUTepH#it HpaBCTBEHHOCTH, OHO He CMOTAO OBl AOCTHYD COTAACHS
B TOM, YTO 3HAYMT CAOBO NMOA€3Hblll, He TIPEAYCMOTPEAO OBl MepbI 11O
COXPaHEHHIO U IlepeAaye ITHX 3HAHUA MOAOABIM, U He 0becTIeurao 6bl
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101 Itis truly a whimsical supposition that, if man-
kind were agreed in considering utility to be the test of
morality, they would remain without any agreement as
to what is useful, and would take no measures for having
their notions on the subject taught to the young, and en-
forced by law and opinion. 102 There is no difficulty in
proving any ethical standard whatever to work ill, if we
suppose universal idiocy to be conjoined with it; but on
any hypothesis short of that, mankind must by this time
have acquired positive beliefs as to the effects of some ac-
tions on their happiness; and the beliefs which have thus
come down are the rules of morality for the multitude,
and for the philosopher until he has succeeded in finding
better. 103 That philosophers might easily do this, even
now, on many subjects; that the received code of ethics is
by no means of divine right; and that mankind have still
much to learn as to the effects of actions on the general
happiness, I admit, or rather, earnestly maintain. The cor-
ollaries from the principle of utility, like the precepts of
every practical art, admit of indefinite improvement, and,
in a progressive state of the human mind, their improve-
ment is perpetually going on.

104 But to consider the rules of morality as im-
provable is one thing; to pass over the intermediate gen-
eralizations entirely, and endeavour to test each individ-
ual action directly by the first principle, is another. It is a
strange notion that the acknowledgment of a first princi-
ple is inconsistent with the admission of secondary ones.
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00513aTeAbHOCTb MX IIPHMEHEHHs], ONUPASCh HA 3aKOH M OOIecTBeH-
Hoe MHeHHe. 102 HeTpyaHO mpeaCTaBHTb A1060F STHYeCKHH CTaH-
AApPT KaK HeAeeCTIOCOOHBIM, €CAH IIOAXOAUTD K HEMY C TIO3HLIUM TOA-
HOTO MAHOTH3M3; HO, OTOPOCHB B3AOPHBIE THIIOTE3bI, MbI 3aKAIOYaeM,
YTO Y AIOAEH AOAXKHBI OBIAH CAOXHTBCS B KOHLIE KOHL|OB TIO3UTHBHbIE
TPEACTAaBAEHHUSI O TOM, KaKOBBI MOT'YT OBITb IOCAGACTBHSA TeX MAM HHBIX
AEHCTBHI AASL HX CHACTDS, a TAK)KE y6e>1<AeHm{, crocobHble BHIMOAHATD
POAb MOPaAbHbIX ITPABHA KaK AAS IIMPOKMX HAPOAHBIX MAaCC, TaK M AASL
$1Ar0codoB, TOKa OHH He MPeAAOXKHAM 4TO-TO Aydmee. 103 To, yro
OHH 6e3 0c0HOr0 TPyAa MOTYT CAEAQTD 3TO TI0 MHOTHM BOIIPOCAM; YTO
00 1IIeNPHHATBIA ITHYECKUI KOAEKC HH B KOEH Mepe He AOCTHT elLie II0A-
HOTO COBEpUIEHCTBA; a TAKXe TO, YTO AIOASM IIPEACTOMT ellle MHOToe
Y3HaTh O TOM, KaK 3aBHCHT OT HX AEHCTBHI Bceoblljee cyacTbe, — BCe
3TO 51 He TOABKO IIPH3HAI0, HO U PEIIUTEAbHO NOAAEPXKHBaI0. BbIBOADI U3
TNPUHLHXIIA TTOAb3BI, TOAOOHO NPAaBHAAM, AEHCTBYIOLIMM B AI06OJ cdepe
TNPaKTHYECKON AESTEAbHOCTH, MOT'YT HEOTPaHHYEHHO COBEPIIEHCTBO-
BaTbhCsl, M IPOLIECC 3TOT TaK e HECKOHYaeM, KaK HeCKOHYaeM NpOorpecc
YyeAoBeyecKkoro pasyma. 104 OAHaKO OAHO A€AO — COTAQIIATBCA C TEM,
YTO MOpaAbHbI€ NPaBUAA MOTYT COBEpPIIEHCTBOBATLCSA, H COBCEM ADY-
roe — MOAHOCTBIO MTHOPMPOBATb X IIPOMEXYTOYHble 0000IIeHN,
T. €. TIITAaThCS OLIEHUBATh KaXKAO€E OTACAbHOE ACHCTBHE, HCTIOAb3YS AAS
3TOTO HeNMOCPEACTBEHHO IepBbIil IPHHLMIL. JTO AOBOABHO CTPaHHAs
MAes — TI0AAraTh, GYATO COrAacHe C MepBUYHBIM IIPHHLIMIIOM He AOITy-
CKaeT BO3MOXHOCTb CYIeCTBOBAaHHMS BTOPHYHbIX. FIHopMupoOBarh
MyTHHKA O KOHEYHOH LieAH ero ITyTellIeCTBHs — He 3HaYUT 3aNpeTHTb
eMy TOAb30BaTbCS B AOpOTe OPHUEHTHPaMH M AOPOXHBIMH YKa3are-
AsMH. 105 Y6eXAGHHOCTb B TOM, YTO CYacCTbhe €CTh KOHEYHas LIeAb
HPaBCTBEHHOCTH, He YCTPaHAeT HeOOXOAMMOCTD IIPOKAAABIBATD K Helt
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To inform a traveller respecting the place of his ultimate
destination, is not to forbid the use of landmarks and
direction-posts on the way. 105 The proposition that
happiness is the end and aim of morality, does not mean
that no road ought to be laid down to that goal, or that
persons going thither should not be advised to take one
direction rather than another. Men really ought to leave
off talking a kind of nonsense on this subject, which they
would neither talk nor listen to on other matters of prac-
tical concernment. Nobody argues that the art of naviga-
tion is not founded on astronomy, because sailors cannot
wait to calculate the Nautical Almanack. 106 Being ra-
tional creatures, they go to sea with it ready calculated;
and all rational creatures go out upon the sea of life with
their minds made up on the common questions of right
and wrong, as well as on many of the far more difficult
questions of wise and foolish. And this, as long as fore-
sight is a human quality, it is to be presumed they will
continue to do. 107 Whatever we adopt as the fun-
damental principle of morality, we require subordinate
principles to apply it by; the impossibility of doing with-
out them, being common to all systems, can afford no ar-
gument against any one in particular; but gravely to argue
as if no such secondary principles could be had, and as if
mankind had remained till now, and always must remain,
without drawing any general conclusions from the expe-
rience of human life, is as high a pitch, I think, as absurdi-
ty has ever reached in philosophical controversy.
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TaBa 2. Yr0 Takoe yTHAMTApHIM

AOpOT'Y, ¥ BOBCE He 03HAYaeT, YTO AIOAH, BCTYTIMBIIHE Ha 3TOT IyTh, He
HY)KAQIOTCS B COBETAX, IIOMOTAIOIIMX BHIOpATh HAMAy4Llee HalpaBAe-
HHe. AOBOABHO YK TOBOPUTb IIOAOOHBIH B3AOP Ha 3Ty TeMy; HHKTO
BeAb He OyAeT AaXe CAyLIaTh HUYEro MOAOGHOIO 1O AIOBIM APYTHM
IMpaKTHYeCKH BXHbIM BorpocaM. HUKTO He 6yaeT OTpHuaTs, 4TO HC-
KYCCTBO HaBMTallMM OCHOBAaHO Ha aCTPOHOMHH, XOTS Y MOPAKOB HeT
BO3MOXHOCTH KaXKABIH pa3 IPOU3BOAUTD BbIYHCAEHHA B COOTBETCTBUH
¢ Mopckum AabManaxom. 106 Byayum AloAbMM 3APaBOMBICASIIMMH,
OHM BBIXOASIT B MOpe C TOTOBBIMH PacueTaMH; U BCe 3APaBOMBICASIIHE
AIOAH ITYCKAIOTCSl B TIAAQBAHHE IO OKeaHy XXH3HH, BOOPY)XEHHble He
TOABKO OOIIMMH peLienTaMu peleHus mpobaem A06pa M 343, HO Tak-
K€ M HaBbIKAaMH TTPEOAOAEHHUS CAOXKHBIX XH3HEHHBIX BOIIPOCOB, KOTAQ,
COOCTBEHHO, U MPOSBASIOTCS TAKHE YeAOBeYecKHe KayecTBa, KaK My-
APOCTb U TAYIIOCTb. AyMaeTcsi, OHU H BIIpeAb OYAYT IOCTYTIATh TaK e,
TMOKa NPeAYCMOTPHUTEABHOCTb OCTAeTCS HEeOThEMAEMBIM CBOHCTBOM
YeAoBedecko#t HaTypbl. 107 Kakoit 661 MOpaAbHBIf IIPHHIMII MBI HU
TIPUHAAM B KauyecTBe GYHAAMEHTAABHOTO, AAS €r0 NMpHMEHEeHHs HaM
MOTPeOYIOTCS IIOAYMHEHHbIE eMy IPHHLHMIIBI 60Aee HU3KOTO YPOBHS;
HEBO3MOXHOCTb OOXOAMTBCS 6e3 HHX, PUCYIIas BceM 6e3 HCKAIoue-
HHA AOKTPHMHAM, HU B KOell Mepe He CTaBUT HH OAHY M3 HUX B 6oaee
HEBBIrOAHOE TIOAOXKEHHE M0 CPABHEHHIO C OCTAABHBIMH; HO TOBOPHTD
BCEpbe3 O TOM, YTO TaKHe BTOPHYHbIE TPUHLIUIIBI MOTYT 6bITh BoObILIe
He HY)XHbI, YTO POA YEAOBEYECKUI MOT Obl M AO HACTOSILIETO BpeMeHH,
M B AAAbHeHIIeM CYIeCTBOBATh, He CO3AaBasi HA OCHOBE CBOEro JKH3-
HEHHOTO OIbITa HUKAKHX 0600Ial0IMX BBIBOAOB, — AO TaKOM CTEIeHH
abcypaa, S AyMaio, €ABa AM KOTAQ AOXOAMAQ gurocodckas moaeMuxa.
108 Bce ocraAbHble BO3paXeHHsS B aApeC yTHAMTapU3Ma COCTO-
AT B OCHOBHOM M3 IIOTILITOK CITHCATh Ha €ro c4eT OObIYHbIE YeAOBEYe-
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108 The remainder of the stock arguments against
utilitarianism mostly consists in laying to its charge the
common infirmities of human nature, and the general
difficulties which embarrass conscientious persons in
shaping their course through life. We are told that a util-
itarian will be apt to make his own particular case an
exception to moral rules, and, when under temptation,
will see a utility in the breach of a rule, greater than he
will see in its observance. 109 But is utility the only
creed which is able to furnish us with excuses for evil
doing, and means of cheating our own conscience?
They are afforded in abundance by all doctrines which
recognize as a fact in morals the existence of conflicting
considerations; which all doctrines do, that have been
believed by sane persons. It is not the fault of any creed,
but of the complicated nature of human affairs, that
rules of conduct cannot be so framed as to require no
exceptions, and that hardly any kind of action can safely
be laid down as either always obligatory or always con-
demnable. 110 There is no ethical creed which does
not temper the rigidity of its laws, by giving certain lat-
itude, under the moral responsibility of the agent, for
accommodation to peculiarities of circumstances; and
under every creed, at the opening thus made, self-de-
ception and dishonest casuistry get in. There exists no
moral system under which there do not arise unequiv-
ocal cases of conflicting obligation. These are the real
difficulties, the knotty points both in the theory of
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CKHe CAADOCTH, a TalOKe CBSA3AHBI C TeMU GAHAABHBIMU AOBYIIKAMH, B
KOTOpbIe MOMAAAIOTCS Ha CBOEM XHM3HEHHOM Iy TH BIIOAHe 6AaroHame-
pennble Aloan. Ham roBopsrt, 4To apent yTuanTapusMa Bceraa 6yaer
CKAOHEH CAEAATb CBO¥ YAaCTHBIA CAy4ail HCKAIOYEHHEM U3 MOPAABHOTO
TPaBHAQ, M, YCTYNas CO0Aa3Hy, GYAET HAXOAUTb NIOAB3Y OT Hapylie-
HUS IpaBHAA GoAbIIelt, yeM oT ero cobaroaerns. 109 Ho passe oaHa
TOABKO CHCTEMA YTHAMTAPH3Ma IPEAOCTABASET HaM BO3MOXHOCTH
¥ YAOBKH AASl TOTO, YTOGbI ONPaBAATh CBOU HEAOCTOMHbIE MOCTYTIKH,
MAM 0OMaHYTb CBOKO COBECTb? VIX MOXHO HafTH CKOABKO YTOAHO BO
BCEX AOKTPHHAX, KOTOPbIE Ha CAMOM AEA€ AOITYCKAIOT CYIeCTBOBAHHE
B cdepe MOpaAr KOHPAUKTYIOUMX CYXKACHHI; AIOAU 3APaBOMBICASILIE
TPeKPacHO OHMMAIOT, YTO 3TO CBOHACTBEHHO BceM AokTpuHaM. Ho ato
06CTOSTEABCTBO He SBASETCS HEAOCTATKOM AI0OOM M3 HUX; MPUYMHA
KPOETCsl B CAOXXHOCTSIX 4eAOBEYECKOH JKH3HH, He MI03BOASIOIIUX OIpa-
HUYUTDb IPABHAQ [IOBEACHHS TAKUMH PAMKaMH, KOTOpbIE He AOITYCKAAH
OBl HUKAaKHMX HCKAIOYEHHH, a TAKOKe B TOM, YTO €ABA AU CYIIeCTBYeT Ta-
KOi 06pa3 AeHCTBHI, KOTOPBIA MOXKHO OBIAO 6bl €3 OIaceHMIt CaHK-
LJMOHMPOBATh Kak 0e3ycAOBHO 00s3aTeAbHBI, AM60, HA0OOPOT, KaK
6e3yCAOBHo HepomycTuMbif. 110 Her Takoit aTHyecko#t AOKTpHHBI,
KOTOpast He CMAT4aAa 6bl CTPOrOCTH CBOUX 3aKOHOB, IPEAOCTABASS Ye-
AOBEKY H3BECTHYIO CBOOOAY, YTOObI OH, TIOA CBOIO AMYHYIO MOPAABHYIO
OTBETCTBEHHOCTb, MOT AAANTHPOBATBCS K OCODEHHOCTSAM >KHU3HEH-
HbIX OOCTOSTEABCTB, H B PaMKax AI000# AOKTPHHBI, TAKUM 00pa3oM,
BO3HHMKaeT Opelub, KOTOpasi OTKPBIBAET AOPOTY AASL caMOOOMaHa M
HepAoOpocoBecTHOM copucThku. HeT Takoit cuctemsl Mopaau, KOTo-
pas Ol MCKAIOYAAQ SBHbIE IPOTUBOPEYHS B IOHUMAHUH MOPAABHOTO
AOATa. DTH AOCTATOYHO Cepbe3Hble TPYAHOCTH OCTAIOTCS HepeleH-
HbIMH NPOGAEMaMH KaK B CAMO¥ TEOPHH STHKH, TaK M B HapAeXallleM
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ethics, and in the conscientious guidance of person-
al conduct. 111 They are overcome practically, with
greater or with less success, according to the intellect
and virtue of the individual; but it can hardly be pre-
tended that any one will be the less qualified for deal-
ing with them, from possessing an ultimate standard to
which conflicting rights and duties can be referred. If
utility is the ultimate source of moral obligations, utili-
ty may be invoked to decide between them when their
demands are incompatible. 112 Though the applica-
tion of the standard may be difficult, it is better than
none at all: while in other systems, the moral laws all
claiming independent authority, there is no common
umpire entitled to interfere between them; their claims
to precedence one over another rest on little better than
sophistry, and unless determined, as they generally are,
by the unacknowledged influence of considerations
of utility, afford a free scope for the action of personal
desires and partialities. 113 We must remember that
only in these cases of conflict between secondary prin-
ciples is it requisite that first principles should be ap-
pealed to. There is no case of moral obligation in which
some secondary principle is not involved; and if only
one, there can seldom be any real doubt which one it is,
in the mind of any person by whom the principle itself
is recognized.
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NPaKTHYECKOM ee NMPUMEHEHHH KaK OCHOBBI KOAEKCA Y€AOBEYECKOTO
nmoBepenus. 111 Ha MPAKTHUKE 3TH TPYAHOCTH INPEOAOAEBAIOTCH, C
OOABIIMM MAM MEHBIINM YCIIEXOM, — B 3aBHCHMOCTH OT YMCTBEHHOTO H
HPABCTBEHHOT'O Pa3BUTHUSA HHAMBHAYYMA; OAHAKO €ABa AM MOXHO IpeA-
CTaBHTb cebe, 4TO HEKTO OyAeT MeHee KOMIIETEHTEH B 3THX BONPOCAX,
eCAM OYAET MMeTb B CBOEM PAaCTIOPSDKEHHH CTAHAAPT HPaBCTBEHHOCTH
BBICIIETO YPOBHS, C KOTOPbIM MOXKHO COOTHECTH KOHQAHKTYIOIIHUE CY-
YKAGHHS O TPaBOM M AOAKHOM. EcAM 10Ab3a siBAsIeTCS KaTeropHeit BbiC-
LIEro YPOBHSA MO OTHOLIEHHMIO K MOPAABHOMY AOATY, K HEH H CAeAyeT
obpaiarbcs, 4TOOBI CAEAATD BBIOOP MEXKAY ITHMH CYXXACHUSMH, KOTAQ
Mx TpeboBaHus pacxopaTcs. 112 XoTs npuMeHeHHe 3TOr0 CTaHAAPTa
MOPaAH MOXET OKa3aTbCS HEMPOCTBIM AEAOM, BCE XKe 3TO Ayyile, YeM
OTCYTCTBHe TaKOH BO3MOXXHOCTH BOOO1Lie, — KAK B APYTHX CHCTEMAX, TAE
3aKOHbI HPABCTBEHHOCTH HE3aBUCHMbI APYT OT APYTa, ¥ MEXAY HUMH
HET O6Lero AAsl BCeX TPETEHCKOTO CYAbH; BCe MPETEeH3HH Ha NpenMy-
LECTBO OAHHX IepeA APYTHMH €ABA A 0OOCHOBAHBI YeM-TO GOABLINM,
YeM MpOCTast COPUCTHKA, H, He OYAYUH HA-CAMOM ASAE TIOAKPETIACHBI
YTHAUTapHBIMHA COO6PKEHHAMH (4TO Ha CAMOM A€A€ IPOMCXOAUT 1O-
BCEMECTHO, XOTSl U He MPU3HAETCs), OHM OTKPHIBAIOT WHMPOKHIA TPO-
CTOp AASl AMMHBIX MPEANIOYTEHHA M TeHAGHUMO3HOCTH. 113 Mbr He
AOAXKHBI 336bIBaTb, YTO BepXOBHbIA MPHHIHI HE00X0AHM TOABKO B CAy-
4asX BOSHMKHOBEHUS NIPOTHBOPEYUH MEXAY BTOPHYHBIMU NIPUHIMIIA-
Mu. He MOXeT 6bITh TaKMX CHTYaLHH, KOTAQ MOPAABHBIH AOAT He CBSI-
3aH C KaKHM-AHO0 BTOPHYHBIM IPHHIIMIIOM; €CAH XKe OH BCETO OAMH, a
He HeCKOABKO, TO Y AIOA€H, MPU3HAIOIMX 3TOT NPHHLIMII, OYeHb PEAKO
BO3HHKAIOT COMHEHHS] OTHOCHTEABHO €ro CYIHOCTH.
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Chapter 3
Of the Ultimate Sanction of the Principle
of Utility

114 THE QUESTION is often asked, and prop-
erly so, in regard to any supposed moral standard - What
is its sanction? What are the motives to obey it? or more
specifically, what is the source of its obligation? whence
does it derive its binding force? It is a necessary part of
moral philosophy to provide the answer to this ques-
tion; which, though frequently assuming the shape of
an objection to the utilitarian morality, as if it had some
special applicability to that above others, really arises
in regard to all standards. It arises, in fact, whenever a
person is called on to adopt a standard, or refer morality
to any basis on which he has not been accustomed to
rest it. 115 For the customary morality, that which
education and opinion have consecrated, is the only
one which presents itself to the mind with the feeling
of being in itself obligatory; and when a person is asked
to believe that this morality derives its obligation from
some general principle round which custom has not
thrown the same halo, the assertion is to him a paradox;
the supposed corollaries seem to have a more binding
force than the original theorem; the superstructure
seems to stand better without, than with, what is repre-
sented as its foundation. He says to himself, I feel that I
am bound not to rob or murder, betray or deceive; but
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IAaBa 3
O BbiclIIelt HPAaBCTBEHHOMN CAHKIIUHU
TIPUHLIAIA TTOAB3BI

114 IIpn paccMOTPeHHMH KaKOro-AMOO ITHYECKOIO CTAaHAAPTA
0OBIYHO BO3HMKAET 3aKOHOMEPHBI BOIPOC: KAKOBBI Te CAHKIIMH H MO-
THBBI, KOTOPble 3aCTABASIIOT HAC eMy MOAYMHATbCA? MHBIMU cA0BaMH,
KAKOB HCTOYHHK €I'0 MOPAAbHO¥ CHABI, KOTOpasi MOOYXAQeT HaC UCTOA-
HATD CBO¥ AOAT? TIpsiMast 06513aHHOCTh MOPaABHO¥ PHAOCOPHH — AATH
OTBET Ha 3TOT BOIPOC; OYeHb YACTO ero aAPeCyIOT CTOPOHHHKAM YTH-
AWTapU3Ma, IPHAABas eMy GOpMY HEKOero OOBHHEHHS, U MOAPa3yMe-
Basl TIPH 3TOM, YTO B 3TOM CMbICA€ K YKa3aHHO! AOKTPHHE OH HMeeT
HaubOoAbIllee OTHOLIEHHE, XOTS Ha CAMOM A€A€ OH B PaBHOMH Mepe Mo-
JKeT ObITb 0DpallieH KO BceM CTaHAAPTaM HPaBCTBEHHOCTH. B cymHo-
CTH, 3TOT BONPOC BCETAA BO3HUKAET, ECAH TlepeA YeAOBEKOM BCTaeT He-
0OXOAUMOCTb NpUHAMb KaKOM-AHO0 MOPAABHBIN CTAHAAPT, HAH HAATH
MHOM, HETIPUBBIYHBIA AAS Hero 6asuc HpaBCTBeHHOCTH. 115 Aero B
TOM, YTO TOABKO NPHBBIYHAsI MOPaAb, OCBsillieHHas o6pa3oBaHHeM H
00111eCTBEHHbIM MHEHHEM, cAMd 1o cefe BOCIPMHMMAETCS KaK 00s13a-
TeAbHAsl; U KOTAQ YeAOBeKa MbITAIOTCA YOEAUTh B TOM, YTO ee 0bs3a-
TEABHOCTb Ha CAMOM A€A€ NPOuCXo0um 13 HeKOero BCeoOLero mpyH-
1jUI1a, KOTOPBIH, OAHAKO, HE OCEHEH TeM ke OPEOAOM TPAAULIMH, — 3TO
BbI3bIBAET Y HETO MO KpaiHeil Mepe HepoBepHe. CAeACTBHS, KOTOpbIe
BBIBOASITCS! U3 TEOPEMbI, BBITASIAST AAS Hero 60Aee HarASIAHBIMHU U y6e-
AUTEAbHBIMH, YeM CaMa TeopeMa; HaACTPOHKa 3AaHHUS Oe3 pyHAIMEHTa
BBITASIAMT 60Aee IPUBAEKATEABHOI, YeM C yHAAMEHTOM ... M Toraa on
TOBOPHT cebe: 5 3HAI0, YTO He AOAKeH rPabuTb U yOHBaTh, peAaBaTh
1 0OMaHBbIBaTh, HO MOYeMy s 06513aH 3a60TUTbCS O BceobleM cyacTbe?
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why am I bound to promote the general happiness? If
my own happiness lies in something else, why may I not
give that the preference?

116 If the view adopted by the utilitarian philos-
ophy of the nature of the moral sense be correct, this
difficulty will always present itself, until the influences
which form moral character have taken the same hold
of the principle which they have taken of some of the
consequences- until, by the improvement of education,
the feeling of unity with our fellow-creatures shall be
(what it cannot be denied that Christ intended it to be)
as deeply rooted in our character, and to our own con-
sciousness as completely a part of our nature, as the hor-
ror of crime is in an ordinarily well brought up young
person. In the meantime, however, the difficulty has no
peculiar application to the doctrine of utility, but is in-
herent in every attempt to analyse morality and reduce
it to principles; which, unless the principle is already in
men’s minds invested with as much sacredness as any of
its applications, always seems to divest them of a part of
their sanctity.

117 The principle of utility either has, or there is
no reason why it might not have, all the sanctions which
belong to any other system of morals. Those sanctions
are either external or internal. Of the external sanc-
tions it is not necessary to speak at any length. They
are, the hope of favour and the fear of displeasure, from
our fellow creatures or from the Ruler of the Universe,
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Ecan Moe cobcTBeHHOE cuacTbe CBA3aHO C APYTHMH BeljaMH, TO I0Ye-
My MMEHHO 3THM BelljaM s He MOT'Y OTAATb [IPEANIOYTeHHe?

116 Ourocopus yTHAMTAPU3MA AO TeX IOP OYAET CTAAKUBATH-
csi C 3TMM 3aTpyAHeHHeM (eCAH, KOHEYHO, OHa He cobupaeTcs OTKa-
3bIBATbCS OT CBOEM TOYKH 3PEHHUS Ha IPUPOAY MOPAABHOTO YyBCTBa),
T0Ka GaKTOpBl, ONpeAeAsIOLIYe HPaBCTBEHHbIH XapaKTep, He YCBOAT
CaM NPHMHUHMI B TOX Xe Mepe, B KAKOM OHH YCBOHAM HEKOTOpbIE €ro
NPHAOKEHHUS; [OKA YYBCTBO eAMHEHUs C OAMDKHUMHU CBOMMH, bAaro-
Aapsi pa3BUTHI0 00pa3oBaHUs, He YKOPEHHTCS B XapaKTepe HalleM
U CO3HAHUH HACTOABKO TAY60KO (BeAb HEBO3MOXKHO OTPHIUATh, 4TO
UMeHHO 3TO NMPONMOBEAOBaA XPHCTOC), UTO CTAHYT TAKOM Xe ecTe-
CTBEHHOH YaCThIO HAIIErO CYLIECTBA, KaK eCTECTBEHHO OTBpalleHHe
K TPEeCTYNAEHHMIO B MPAaBUABHO BOCIIMTAHHOM 4YeAoBeke. Bripouem,
3Ta npobAeMa NMPHUCYLA He TOABKO YTHAHTAPUCTCKOH AOKTpPHHE;
OHA CBA3aHa C AIOOBIMH MONBITKAMH aHAAM32 MOPAAM U CBEAEHHS ee
K HEeKMM MPHMHLMIIAM; M €CAM CAMH MPUHLHIIBL elle He IPOHUKAH B
YyeAOBeYeCcKoe CO3HaHHE C TOM e CHAOW CBATOCTH, KaK HEKOTOpble
X IPHAOXEHHUS, TO M CAMH 3TH IIPHAOXKEHHS OYAYT AMIIEHBI YACTH HX
COKPOBEHHOH aBTOPUTETHOCTH.

117 Y npuHuHMNa MOAb3bI €CTh (v HeT HMKaKMX OCHOBaHMii B
3TOM COMHEBaTbCs) BCE Te MOpaAbHble CAHKIJHH, KOTOPbIMHM 06Aa-
AQIOT APyTHe CHCTeMbl HPaBCTBEHHOCTH. JTH CaHKLHMH MOTYT ObITh
AM60 BHemHHMH, AUO0 BHyTpenHHMH. O BHEIUHMX CaHKLHMSAX CKa-
3aTbh MOXHO HEMHOTroe. JTO — HaAEXKAA 3aCAYXXHTb 0AODpeHHe HAH,
Ha060poT, 60A3Hb HaBAEYb Ha Ce6s HEMMAOCTb CO CTOPOHBI HALIKMX
6AmkHNX, 1A CO3AaTeAs, Ad M CaMa Hallla MPUBA3AHHOCTD K OAMXK-
HUM, bAaroroseHue U A060Bb K Hemy, — Bce aTo mobyxaaeT Hac
BBIIIOAHATb €r0 BOAIO, IPEOAOAEBAs CBOM 3TOMCTHYECKHE YCTpeM-
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along with whatever we may have of sympathy or af-
fection for them, or of love and awe of Him, inclining
us to do his will independently of selfish consequenc-
es. 118 There is evidently no reason why all these
motives for observance should not attach themselves
to the utilitarian morality, as completely and as power-
fully as to any other. Indeed, those of them which refer
to our fellow creatures are sure to do so, in proportion
to the amount of general intelligence; for whether there
be any other ground of moral obligation than the gen-
eral happiness or not, men do desire happiness; and
however imperfect may be their own practice, they de-
sire and commend all conduct in others towards them-
selves, by which they think their happiness is promot-
ed. 119 With regard to the religious motive, if men
believe, as most profess to do, in the goodness of God,
those who think that conduciveness to the general hap-
piness is the essence, or even only the criterion of good,
must necessarily believe that it is also that which God
approves. 120 The whole force therefore of external
reward and punishment, whether physical or moral, and
whether proceeding from God or from our fellow men,
together with all that the capacities of human nature
admit of disinterested devotion to either, become avail-
able to enforce the utilitarian morality, in proportion as
that morality is recognized; and the more powerfully,
the more the appliances of education and general culti-
vation are bent to the purpose.
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AeHus. 118 Her HMKakux COMHEHHI B TOM, YTO BCE 3TH MOTHBBI,
MOOYXAQAIOL[Me HAC BHIOAHATh CBOM AOAT, TOYHO TaK Xe AEHCTBH-

TEAbHBI B PAMKAX YTHAMTAPUCTCKOH MOPAAH, U B TOH Xe Mepe 00Aa-
AQIOT BCeMH HeOOXOAMMBIMH CaHKLIMSMH, KaK H B A060it Apyroit. 1
B CaMOM A€A€, MOTHBbI, CBA3aHHbIE C HAllUM OTHOIIEHHEM K OAKX-
HUM, B Hell 6€3YCAOBHO AEHCTBYIOT (pasymeeTcs, B COOTBETCTBHUH C
06IMM yPOBHEM HHTEAAEKTYaAbHOTO Pa3BUTHS); Mbl yTBEpKAAEM
3TO TMOTOMY, YTO CTPeMAeHHe AlOAeH K CIACTBIO ABAAETCA BCeOOmUM
H HeNpPEAOXKHBIM, IPHHAT AU B KaueCTBe 6a3nca MOPAABHOTO AOATA
MPUHLUI BCEOOIIEro CYaCThsi UAM KAKOH-TO MHOM; U AQXe eCAH HX
COOCTBEeHHbII o6pa3 AEHCTBMA B 3TOM CMBICAE HE MOXET MIPETEHAO-
BaTh Ha MOAHOE COBEPIIEHCTBO, OHHU BCe Xe 0YeHb Obl XOTeAH, 4TOOBI
TMOBEAEHHE APYTHX AIOAEH CTIOCOOCTBOBAAO HX CYACTBIO, KAK OHH €ro
noHMMaoT. 119 YTo KacaeTcs peAUrHO3HbIX MOTHBOB, TO AIOAH, KO-
TOpbie BEPAT B A6OBb 60ra K CBOMM CO3AAHHSM, (B GOAbIIMHCTBE
CBOEM) 3aSBASIOT 06 3TOM, M B TO e BpeMsi CTpeMAeHHe KO BCeob-
1eMy CYaCTbIO CYMTAIOT CYIIHOCTBIO, HAU AQ)Ke EAMHCTBEHHBIM KpH-
TepHeM A0Opa, He MOT'YT He ObITh y6eXA€HBI B TOM, 4TO 60T 0A00ps-
eT MoAoOHYI0 Touky 3penus. 120 IloaToMy Bcs cHAaa Bo3peHCTBHS
BHEIIHHMX MOOLIPEeHHH HAH HAaKa3aHHH, PU3HYeCKHX HAM MOPAABHBIX,
MCXOASILIMX KaK CO CTOPOHBI 60ra, TaK M CO CTOPOHBI HAINX OAKX-
HHX, HapsIAY CO BCEMH AYYIIMMH Ka4eCTBAMH YeAOBEYeCKOil MpHpo-
ABl, KOTOPBIM CBOVICTBEHHBI 6€CKOPBICTHAS AI0OOBDb U NPEAAHHOCTD
10 OTHOLIEHHIO K KQXAON M3 3THX CTOPOH, — BCe 3TO CNOCOOCTBYeT
YKpeIAeHHIO B CO3HAHHH AIOA€H HPAaBCTBEHHOCTH YTHAHTAPU3MA, 110
Mepe TOro, Kak OHH BCe DOAbIe Y3HAIOT O HeM, U TeM CKOpee, 4eM
6oaee HyAeT COAEACTBOBATb AOCTHKEHHIO ITOM LieAM CUCTeMa obuie-
CTBEHHOTO 06pa30BaHHS.
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121 So far as to external sanctions. The internal
sanction of duty, whatever our standard of duty may
be, is one and the same - a feeling in our own mind;
a pain, more or less intense, attendant on violation of
duty, which in properly cultivated moral natures ris-
es, in the more serious cases, into shrinking from it as
an impossibility. 122 This feeling, when disinterest-
ed, and connecting itself with the pure idea of duty,
and not with some particular form of it, or with any
of the merely accessory circumstances, is the essence
of Conscience; though in that complex phenomenon
as it actually exists, the simple fact is in general all en-
crusted over with collateral associations, derived from
sympathy, from love, and still more from fear; from all
the forms of religious feeling; from the recollections
of childhood and of all our past life; from self-esteem,
desire of the esteem of others, and occasionally even
self-abasement. 123 This extreme complication is, I
apprehend, the origin of the sort of mystical character
which, by a tendency of the human mind of which there
are many other examples, is apt to be attributed to the
idea of moral obligation, and which leads people to be-
lieve that the idea cannot possibly attach itself to any
other objects than those which, by a supposed myste-
rious law, are found in our present experience to excite
it. 124 Its binding force, however, consists in the exis-
tence of a mass of feeling which must be broken through
in order to do what violates our standard of right, and
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121 Ho A0BOABHO O BHEIIHHX CAaHKUMAX. BHyTpeHHsq e caHK-
LiMsl MOPAABHOTO AOAT'a, Ha KaKOM Obl CTAHAQpTe OH HH OCHOBBIBAACH,
OAHa M Ta Xe, U 3TO He YTO HHOE, KaK YyBCTBO, HAXOASILeecs B TAyOuHe
Halllell AYIIH; 3TO 60Ab, KOTOpasi Tep3aeT HAC C GOAbLIEH HAH MeHb-
1€l CHAOH, KOTAQ MBI HapylllaeM CBOM MOPAABHBIi AOAT, © MOXET OBITb
HaCTOABKO HECTEPIMMOMH B HaTypaX, MOAYYMBIIMX IOAAHHHO HpaB-
CTBEHHOE BOCIHMTaHHE, YTO AAS HMX TaKO€ HapyllleHHe CTaHOBHUTCH
TPaKTHYeCKH HeBO3MOXHbIM. 122 VIMEHHO 3TO YyBCTBO, €CAM OHO
AENCTBUTEABHO 6ecx<opblcmoe, COeAMHEHHOe C YHCTOM HAeed Mo-
PAABHOTO AOAT3, M He CBSI3aHHOE C KAaKMMH-AHDO YaCTHBIMHU €ro Ipo-
SIBAGHMAMHU M [OOOYHBIMU OOCTOSTEAbCTBAMH, ABASETCS CYIJHOCTHIO
Takoro momsATHA, Kak CoBects. OAHAKO ITOT CAOXKHBIA eHOMEH, B
CHAY PEaAbHOCTH CBOETO CYIeCTBOBaHHS, BCE Xe He MOXET He IOA-
BEpraTbCs CaMbIM 0aHaAbHBIM 0Opa3oM BO3AEHCTBHIO COITYTCTBYIO-
KX $aKTOPOB JKU3HH, — TAKHX, KaK AMYHbIE IPEATIOUTEHHS, AI0OOBb,
a emje 60AbIIe — CTPaX; TAKHMX, KaK pa3AHYHbIe GOPMbI PEAUTHO3HOTO
YYBCTBA; BOCIIOMUHAHHUS AETCTBA U BCEH Hallled MpoluIeAllel XH3HH;
CTpeMAEHHe K CAMOYTBEPXXACHHUIO U IIPU3HAHHIO CO CTOPOHBI OKPYXa-
IOIIMX, ¥ HHOTAA AQXe — CAMOYHHYIKeHHe. 123 Sroit Ype3BbIYaHOH
CAOXHOCTbIO, KaK 5 IOHMMAIO, H 00BbACHACTCA KaKOM-TO MUCTHYECKMH
XapaKTep, KOTOPbIH, 6AaroAaps COOTBETCTBYIOLEH CKAOHHOCTH YeAo-
BEYECKOTO YMa, IIOATBEPXAAEMON MHOTUMH IIPMMEPaMH, CTaA HEOTb-
eMAEMBIM aTpHOYTOM HAEH MOPAABHOTO AOAT', X KOTOPBIi 3aCTaBASET
AIOACI AyMaThb, YTO 3Ta UAESA HE MOXET, M0-BHAUMOMY, MOPOXAATHCA
KaKHMH-AMO0 MHBIMH aKTOPaMH HAIIEro PeaAbHOTO OIBITA, KpOMe
TeX, KOTOpble HCXOAST U3 MHUCTHY€CKOr0 MX TOAKOBaHMs. 124 Ee npu-
HYAUTEAbBHAs CHAQ, MEXXAY TeM, 3aKAIOYaeTCs B CYL[eCTBOBAHHMH BeChMa
TAy60OKOrO YyBCTBa, KOTOPOE CONMPOTHBASETCS HAPYLIEHUIO IPUHATO-
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which, if we do nevertheless violate that standard, will
probably have to be encountered afterwards in the
form of remorse. Whatever theory we have of the na-
ture or origin of conscience, this is what essentially
constitutes it.

125 The ultimate sanction, therefore, of all mo-
rality (external motives apart) being a subjective feeling
in our own minds, I see nothing embarrassing to those
whose standard is utility, in the question, what is the
sanction of that particular standard? We may answer
the same as of all other moral standards - the conscien-
tious feelings of mankind. Undoubtedly this sanction
has no binding efficacy on those who do not possess the
feelings it appeals to; but neither will these persons be
more obedient to any other moral principle than to the
utilitarian one. 126 On them morality of any kind has
no hold but through the external sanctions. Meanwhile
the feelings exist, a fact in human nature, the reality of
which, and the great power with which they are capable
of acting on those in whom they have been duly cul-
tivated, are proved by experience. No reason has ever
been shown why they may not be cultivated to as great
intensity in connection with the utilitarian, as with any
other rule of morals.

127 There is, I am aware, a disposition to believe
that a person who sees in moral obligation a transcen-
dental fact, an objective reality belonging to the prov-
ince of “Things in themselves,” is likely to be more
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r0 HAMH CTaHAAPTa HPABCTBEHHOCTH, U KOTOPOE, ECAM 3TO BCe e Mpo-
MICXOAUT, PAaHO HAH TTO3AHO NPAKTHYeCKH HeH36eXKHO IPEACTAET IepeA
HaMM B BHAe HeMoro yripeka. FIMEHHO B 3TOM COCTOMT CMbICA TOHATHS
coBecTb, KaKoi Obl HH OblAQ HAllla TEOPHS ee TIPUPOABI HAU IIPOMCXOXK-
AeHus.

12§ Taxum 06pa3oM, ecAn BbICIIASA HPAaBCTBEHHAs CaHKIMSA Al0-
6ot cucTeMbl MOpaAH (BHEIIHUe MOTHBBI TIOKa He YYMTBIBa€M), €CTb
Cy0beKTHBHOE YyBCTBO, 3aKAIOYeHHOE B TAyOMHe Halllel AYIIH, TO B
TaKOM CAyYae 5 He BIKY HUKAKHX 3aTPYAHEHHMH AASl TeX, KTO IIPUHH-
MaeT [10Ab3Y B Ka4eCTBE CTAHAAPTA HPABCTBEHHOCTH, T. €. 3aTPYAHEHHI
B BOIIPOCE O TOM, KAKOBA CaHKIHs 3T0oro cranAapTa. OTBeT Ha AQHHBIN
BOIIPOC OAMH H TOT XK€ — 3TO YeAOBEYECKasA COBECTb, KaK H B CAyYasx
AIOOBIX APYTHX cTaHAApTOB. KOHeuHo, 3Ta caHKIms He 6yaeT a¢dek-
TUBHOM 10 OTHOLIEHHIO K TeM, Y KOO OTCYTCTBYeT TO YyBCTBO, Ha
KOTOpOe OHa MOTAA OBl BO3AEHCTBOBATb; HO TaKHe AIOAH H K APYTHM
MOpAAbHBIM MPHHLMIAM 6YAYT BOCIPHHMYHBBI He 60Aee, 4eM K YTH-
AMTapHCTCKOMY. 126 OHM MOTYT IOAYHHATBCS TPeHOBAHMAM AKOOOM
MOpaAH TOABKO AHIIb MOA YTPO30H MPUMEHEHUS BHEIIHUX CAaHKIMH.
Kaxk 6b1 To HE 6BIAO, 3TO UYBCTBO CYIeCTBYeT — KakK paKT YeAoBeye-
CKO¥l [IPUPOADI; €0 PEaAbHOCTD M MOTYYe€e BO3ACHCTBUE Ha AIOAEH, 110~
AYYMBIIHX COOTBETCTBYIOILIEE BOCIIUTAHUE, TOATBEPXKAAIOTCS OTIBITOM.
Y He BUAHO HMKAKMX NMPHYHH, II0YeMy MOAOOHAs BOCIIPMHMYHBOCTD
He MOXeT ObITb MPHBHTA C TAKHMM JKe YCTIEXOM B PaMKaX MOPAABHBIX
TPaBUA YTHAMTAPH3Ma, KaK U B A0OOM APYToit CHCTeMe MOPAAH.

127 Kak M3BeCTHO, IMPOKO PacIpOCTPaHeHO MHeHHe, OyATO ye-
AOBEK, PACCMATPHBAIOLIMI MOPAABHBIN AOAT KaK sIBACHHE CYTY60 TpaH-
CLICHAGHTAABHOE, KaK KaTETOPHIO 0ObEKTHBHOM PEAABHOCTH H3 Paspsia
«BelIH B cebe>, CKAOHEH ITOAYHHATBCS eMy B OOAbIIIel CTeTIeHH, YeM TOT,
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obedient to it than one who believes it to be entire-
ly subjective, having its seat in human consciousness
only. But whatever a person’s opinion may be on this
point of Ontology, the force he is really urged by is his
own subjective feeling, and is exactly measured by its
strength. 128 No one’s belief that duty is an objec-
tive reality is stronger than the belief that God is so;
yet the'belief in God, apart from the expectation of ac-
tual reward and punishment, only operates on conduct
through, and in proportion to, the subjective religious
feeling. The sanction, so far as it is disinterested, is
always in the mind itself; and the notion therefore of
the transcendental moralists must be, that this sanction
will not exist in the mind unless it is believed to have
its root out of the mind; and that if a person is able to
say to himself, This which is restraining me, and which
is called my conscience, is only a feeling in my own
mind, he may possibly draw the conclusion that when
the feeling ceases the obligation ceases, and that if he
find the feeling inconvenient, he may disregard it, and
endeavour to get rid of it. But is this danger confined
to the utilitarian morality? 129 Does the belief that
moral obligation has its seat outside the mind make
the feeling of it too strong to be got rid of ? The fact is
so far otherwise, that all moralists admit and lament
the ease with which, in the generality of minds, con-
science can be silenced or stifled. 130 The question,
Need I obey my conscience? is quite as often put to
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KTO CYHTAET er0 COBEPIIEHHO CyOBEKTHBHBIM, CYIECTBYIOLIAM TOABKO
B yeAoBeyeckoM co3HaHHH. Ho kakoro 6bl MHeHHS HH 6bIA YeAOBeK 110
3TOMY BOIPOCY OHTOAOTHYECKOTO XapaKTepa — MOPaAbHas CHA4, KOTO-
PO¥i OH peaAbHO BBIHY)KAEH IIOAYHHATBCS, Ha CAMOM A€A€ H eCTb ero cob-
CTBeHHOe CyOBeKTHBHOE UyBCTBO, M H3MEPSETCS OHA HEIIOCPEACTBEHHO
CHAO# 3TOrO UyBCTBa. 128 Bepa Atoaeit B 06eKTHBHOCTD AOATA He IIpe-
BOCXOAHT HX Bepy B 00beKTHBHOCTD CYIL|eCTBOBAHHS 60Ta; a MEXKAY TeM
Bepa B 6i0ra Oka3bIBaeT BAMSHHE Ha TIOBeaeHHe Aloaeit (abcTparvpyem-
cA ceff9ac oT $paKTOpa HeM3OEKHOCTH HArPaABl MAM HAKA3aHHS) TOABKO
bAaaropaps cyoeKTHBHOMY PeAMTHO3HOMY IyBCTBY, H COPa3MepHO CHAe
aroro uyBcTBa. TakiM 06pa3oM, HpaBCTBeHHAs CAHKIHA, IOCTOABKY, I10-
CKOAbKY OHa HE3aBMCHMa, BCETAQ HAXOAUTCS HEIOCPEACTBEHHO B Aymie
9eA0BeKa; B CBSA3M C ITUM TPAHCLIEHAEHTAAbHbIE MOPAAMCTbI BBIHYKAE-
HbI TIpUOETraTh K CAeAyIolljeil KOHTPApIyMeHTAlUHU: TyBCTBO, COCTABASI-
Iolllee HPABCTBEHHYIO CAHKLMIO, HE MOXET CYIeCTBOBAaTh B CO3HAHHU
YeAOBeKa 6e3 Bepbl B TO, YTO MCTOYHHK ee HAXOAMTCS BHe CO3HAHHS; BeAb
€CAH YeAOBEK MOXET CKa3aTh cebe, 4TO YyBCTBO, KOTOPOE YACPXKUBAET
€ro B paMKaX MOpaAM, U KOTOpPOe Ha3bIBA€TCS COBECTBIO, CYIECTBYET
TOABKO B €r0 CO3HAHHH, — OH BIIOAHE MOXET CAEAATb BbIBOA, YTO, U3-
OaBHMBILKCh OT 3TOTO YYBCTBA, OH H30ABUTCS M OT MOPAABHON 00513aH-
HOCTH, U €CAH 3TO YyBCTBO HAYHET AOCKAATH €My, OH I10CTapaercs OT
Hero u3bauTbcs. Ho pasBe Moa0bHbIE OMaceHHst MOTYT CYIeCTBOBATD
TOABKO B PaMKaX YTHAMTapHCTCKo# Mopaau? 129 Passe Bepa B T, 4TO
MCTOYHHUK MOPAABHOTO AOAT'a HAXOAMTCS BHE CO3HAHHU S, MOXET HACTOAD-
KO YKPEIIUTb 3TO YyBCTBO, YTO OT HETO HEBO3MOXKHO OYAET M30aBUTBCS?
IToka yTo $aKThl, HAMPOTHB, OKA3BIBAIOT, HACKOABKO BCE MOPAAMCTHI
YAPYHEHBI TOH A€TKOCTBIO, C KOTOPO¥ HOABIIMHCTBY AIOAEH YAQ€TCS TIPH-
TAYIIMTb HAM 3aCTaBHTDb COBCEM 3aMOAYaTh CBOIO coBecTb. 130 Bomnpoc
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themselves by persons who never heard of the princi-
ple of utility, as by its adherents. Those whose consci-
entious feelings are so weak as to allow of their ask-
ing this question, if they answer it affirmatively, will
not do so because they believe in the transcendental
theory, but because of the external sanctions.

131 It is not necessary, for the present purpose,
to decide whether the feeling of duty is innate or im-
planted. Assuming it to be innate, it is an open question
to what objects it naturally attaches itself; for the philo-
sophic supporters of that theory are now agreed that the
intuitive perception is of principles of morality and not
of the details. If there be anything innate in the matter,
I see no reason why the feeling which is innate should
not be that of regard to the pleasures and pains of oth-
ers. 132 If there is any principle of morals which is
intuitively obligatory, I should say it must be that. If so,
the intuitive ethics would coincide with the utilitarian,
and there would be no further quarrel between them.
Even as it is, the intuitive moralists, though they believe
that there are other intuitive moral obligations, do al-
ready believe this to one; for they unanimously hold
that a large portion of morality turns upon the consider-
ation due to the interests of our fellow-creatures. There-
fore, if the belief in the transcendental origin of moral
obligation gives any additional efficacy to the internal
sanction, it appears to me that the utilitarian principle
has already the benefit of it.
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0 TOM, AOAKEH AM s IOBUHOBATbCS TOAOCY CBOEH COBECTH, TaK Xe YacTo
3aAQI0T cebe AI0AM, KOTOPble HUKOTAQ He CABILIAAH O TIPHHLIKIIE MTOAb3BI,
KaK U ero npusepxxeH1bl. EcAu Bama coBecTs HacTOAbKO cAaba, 4TO MpH-
XOAMTCSI 31AaBaTh TaKOM BOIIPOC, U Bbl BCE )K€ OTBEYaeTe Ha HEero yTBep-
AHMTEABHO, — TO 3TO He IIOTOMY, YTO Bbl CTOPOHHMK TPaHCLIEACHTAAbHOM
TEOPHH, 2 6AAr0AAPSI CYIIIeCTBOBAHUIO BHEIIHMX CAHKIHI.

131 B KkoHTekcTe paccMaTpuBaeMbiX NpOOAEM, BHAMMO, HET
HeOOXOAUMOCTH peliaTh BOMPOC O TOM, ABAS€TCS AM YYBCTBO AOAIa
BPOXXACHHBIM HAM TIpHOOpeTeHHbIM. COTAACHBILINCH C TEOpHEN O TOM,
4TO OHO BPOXXAEHHOE, Mbl OCTaBUM OTKPBITBIM BOIIPOC O €ro Hero-
CPeACTBEHHOM CBSI3H C KAKUMU-AH60 06beKTaMU BHELIHETO MUPA; ACAO
B TOM, YTO GHAOCOQBI, TIOAAEPKMBAIOLIME 3Ty TEOPHIO, B HaCTOsILee
BpeMsl COTAACHBI C TeM, YTO MHTYUTUBHOMY BOCIPHATHIO AOCTYIIHBI
TOABKO O6IIMe MPHHLMIB MOPAAH, HO HUKAK He YaCTHbIe HX IPHAO-
xeHus. Ecan BpoXXAeHHOe 4yBCTBO BOOOIje CYL[ECTBYET, s He BIXKY
TPUYUH, 10 KOTOPHIM OHO He MOXKET TPOSIBAATHCS KAK 3260Ta 0 HAIUKX
OAWDXHHMX, Y4aCTHe B HX PapocTsx u ropectsx. 132 U ecau cymecrsy-
eT MOPAAbHBI NIPUHLIII, 00513aT€ABHOCTb KOTOPOrO BOCIPUHUMAETCS
MHTYUTHBHO, TO UMEHHO B 3TOM, 5 [IOAAralo, OH 1 3akAlovaeTcs. B Takom
CAy4Yae 3THKa MHTYHTHBHM3Ma MaAO YeM OTAMYAETCS OT 3THKH YTHAHTA-
pH3Ma, M BCe Pa3HOTAACHS MEXAY HUMH YXOAAT B npomoe. Io kpait-
Hel Mepe, MHTYUTHBHCTBI Y)Ke MPU3HAIOT 3TOT NPHHIIMIT HHTYMTHBHO
TIOHSATHBIM B TOH )Xe Mepe, Kak H APyTHe MOpaAbHble 00513aTeAbCTB, B
KOTOpbI€ OHH BEPAT; 3TO CBA3aHO C MX EAMHOAYIIHBIM COTAACHEM C TEM,
YTO B HACTOSsILjee BpeMst OCHOBHOM aKyexm B paCCMOTPEHUHU MpobaeM
HPaBCTBEHHOCTH CMECTHACS B CTOPOHY 60AbIIIer0 BHUMAHHA K HaCy1-
HbIM HHTepecaM Halux 6AwkHux. [103TOMY, ecAn Bepa B TpaHCLieAeH-
TaAbHOE IIPOHCXOXAEHHE MOPAABHOTO AOATA YCHAHBAET BHY TPEHHIOIO
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133 On the other hand, if, as is my own belief,
the moral feelings are not innate, but acquired, they
are not for that reason the less natural. It is natural to
man to speak, to reason, to build cities, to cultivate the
ground, though these are acquired faculties. The moral
feelings are not indeed a part of our nature, in the sense
of being in any perceptible degree present in all of us;
but this, unhappily, is a fact admitted by those who be-
lieve the most strenuously in their transcendental ori-
gin. 134 Like the other acquired capacities above re-
ferred to, the moral faculty, if not a part of our nature, is
a natural outgrowth from it; capable, like them, in a cer-
tain small degree, of springing up spontaneously; and
susceptible of being brought by cultivation to a high
degree of development. Unhappily it is also susceptible,
by a sufficient use of the external sanctions and of the
force of early impressions, of being cultivated in almost
any direction: so that there is hardly anything so absurd
or so mischievous that it may not, by means of these
influences, be made to act on the human mind with all
the authority of conscience. To doubt that the same po-
tency might be given by the same means to the principle
of utility, even if it had no foundation in human nature,
would be flying in the face of all experience.

135 But moral associations which are wholly of
artificial creation, when intellectual culture goes on,
yield by degrees to the dissolving force of analysis:
and if the feeling of duty, when associated with utility,
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HPaBCTBEHHYIO CaHKIIMIO, TO, KAK MHe NIPEACTABASIETCS, 3TO TeM boAee
AQeT NMPeUMYILeCTBO YTHAMTAPUCTCKOMY IPHMHLIUITY.

133 C Apyro# CTOpOHBI, €CAM HpaBCTBEHHOe YyBCTBO — He
BPOXACHHOE, 2 PHo6peTeHHOe (B YeM AMMHO 5 HUCKOABKO He COMHeBa-
10Cb), OHO HH B KO/l Mepe He CTAHOBHTCS H3-32 3TOTO MeHee eCTeCTBeH-
HbIM. AASl YEAOBEKA €CTECTBEHHO — FOBOPHTb, Pa3MbILIASTh, CTPOUTD
ropoaa, 00pabaThIBaTh 3eMAI0, HO BCe 3TO — NPHODpeTeHHbIe CrOCco6-
HocTH. HpaBcTBeHHOE UyBCTBO He ABASIETCS Ha CAMOM A€A€ YacThIO de-
AOBEYECKO¥ TIPHPOABI, B TOM CMBICA€, YTO OHO He MPHCYTCTBYeT HoAee
HAM MeHee OI[yTHMO B HallleM CO3HAHHH; a 3TO, K COXAACHHIO, SBASETCS
HECOMHEHHBIM (aKTOM AASl BCEX, KTO HaHOOAee aKTHBHO TIOAAEPXKHBAET
HMAEIO €ro TPaHCIIEHACHTAABHOTO POHCXOXAeHHs. 134 TTopobHO Apy-
MM TIPHOOPETeHHBIM KaveCTBaM, YTIOMHHABLIMMCS BbIllle, MOPAABHOE
YYBCTBO, €CAM U He SBASETCS YaCThI0 YEeAOBEYECKOM MPUPOADL, BCe XKe
TPEACTaBASIET COOOM Pe3yABTaT ee Pa3BUTHS, M TaK e, KaK H 3TH Kaye-
CTBa, B AI060/ MOMEHT MOXET TPOSBUTHCS, B TOH HAM HHOH CTeNeHY;
OHO AETKO MOAAAETCS BOCIMTAHHIO, X IOTOMY MOXET ObITb Pa3BHTO AO
caMoro Bbicokoro yposHs. K coxarenHio, 3Ta BOCIpHHMYHBOCTb MO-
JXeT IIPHBOAUTD K TOMY, 4TO, IIPH H30bITKe BHEMTHAX CAaHKITHI, TI0A BO3-
ACHCTBHEM BIIEYaTACHHH MPEABIAYLIEro MepHOAA XH3HH, 3TO YYBCTBO
MOXeT Pa3BMBAThCS B KAKOM YTOAHO HalpaBAGHHH, IPHOOpeTast MoAdac
CTpaHHbIe H ADKe omacHbie pOPMBI, Oe3aNeAATLIOHHO 3aHHMAIOIIHE B
Halllef Ay1le TO MEeCTO, KOTOpOe MOTAO 6bl pHHaAAexaTh coecTH. Co-
MHEBaTbCS B TOM, YTO TIPHHLMII IOAb3bI MOXET TOYHO TaK K€ CTaTh Ya-
CTBIO Hallleji AyIIH, He OYAYdH IIPH STOM BPOKACHHO! HA€eH, — 3HAYUT
MTHOPHPOBATh BECb OIIbIT, CYILCTBYIOL{HIA B 3TOH 00AaCTH.

135 OaHako MOpaAbHble aCCOLIMATUBHbIE HAEH HCKYCCTBEHHOTO
TIPOMCXOXAEHHS, 110 Mepe Pa3BUTHs HAllero MHTEAACKTA, CTAHOBATCS
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would appear equally arbitrary, if there were no leading
department of our nature, no powerful class of senti-
ments, with which that association would harmonize,
which would make us feel it congenial, and incline us
not only to foster it in others (for which we have abun-
dant interested motives), but also to cherish it in our-
selves; if there were not, in short, a natural basis of sen-
timent for utilitarian morality, it might well happen that
this association also, even after it had been implanted by
education, might be analysed away.

136 But there is this basis of powerful natural
sentiment; and this it is which, when once the gener-
al happiness is recognized as the ethical standard, will
constitute the strength of the utilitarian morality. This
firm foundation is that of the social feelings of man-
kind; the desire to be in unity with our fellow creatures,
which is already a powerful principle in human nature,
and happily one of those which tend to become stron-
ger, even without express inculcation, from the influ-
ences of advancing civilization. 137 The social state
is at once so natural, so necessary, and so habitual to
man, that, except in some unusual circumstances or by
an effort of voluntary abstraction, he never conceives
himself otherwise than as a member of a body; and this
association is riveted more and more, as mankind are
further removed from the state of savage independence.
Any condition, therefore, which is essential to a state of
society, becomes more and more an inseparable part of
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Bce 60Aee ySI3BUMBIMH H HEAOATOBEYHBIMH, TOCKOABKY TIOABEPIaOTCS
pasaaraiolieMy BO3AEHCTBHIO KPUTHYECKOTO aHAAM32; M €CAM OBl 4yB-
CTBO AOATa, aCCOLMUPYEMOe C TIPUHLIMIIOM MIOAb3bI, BOSHMKAAO COBEp-
LIEHHO HEe3aBMCHMO OT Yero-AM60, eCAH 6bl He 6bIAO HEKOM OYeHb BaX-
HOM YaCTH YeAOBEYECKOH MPUPOADBI, AOCTATOYHO MOLIHOTO AYXOBHOTO
3apsAd, C KOTOPBIMH 3Ta ACCOLIHALIMS HAXOAHAACH ObI B TApMOHHH H BbI-
3BIBAA2 PE30HAHC, OOYIXKAQIOIINI HAC He TOABKO MCKATh M AOOMBaThCS
COOTBETCTBYION[ErO OTKAMKA Y APYTHX AIOAEH (B ueM MBI 6BIBaeM 6oaee
yeM 3anHTepec03abe), HO M B CaMMX cebe AIOGMTb M 1ecToBaTb 3TO
YyBCTBO; KOpOYe FOBOPS, eCAH Obl He OBIAO €CTECTBEHHOTO AyXOBHOTO
6a3Kca AA YTHAMTAPUCTCKOM HPAaBCTBEHHOCTH, TO M 3TO aCCOLIHATHB-
HOE YyBCTBO, AQXKe II0CA€ BCeX YCHAHH 110 €r0 BOCIIMTAHHMIO, TOYHO TaK
K€ MOTAO OBbI AETKO HCHe3HYTb, He BBIAEPXKaB KPUTHYECKOTO K cebe OT-
HOILIEHHUS.

136 Ho aTOT MomusIit 6a3nc AyXOBHOCTH, €CTECTBEHHO NPHCY-
M YeAOBEYeCKOH PHPOAE, BCe Xe CYIleCTBYeT; K MMEHHO OH, KOTAQ
Bceoblmee cyacTbe GYAET MPU3HAHO KaK ITHYECKMI CTAHAAPT, OyAeT
BOIIAOLIATh BCIO CHAY YTHAMTAapHCTCKOH MOPaAH. OTOT MPOYHBIA PyH-
AAMEHT eCTb He YTO HHOE, KaK CONHaAbHOe TYBCTBO, [IPHCYIee BCeM
MPEACTABMTEASM POAA YEAOBEYECKOTO, — CTPEMACHHE K EAMHEHHIO CO
CBOUMH OAMDKHHMMH, CTaBllee BaKHEMIIMM CBOMCTBOM YEAOBEYECKOM
TIPUPOAbI, OAHMM M3 TeX, KOTOpbI€, K CYaCTbi0, TOCTOSHHO YKpemnAs-
I0TCS, HE3aBUCHMO AQXKEe OT TOTO, KaK Ha 3TO BAMsET Pa3BHTHE LIMBH-
Au3anuu. 137 JKutb B 001eCTBe CTaAO AASL AIOAEH TaK €CTECTBEHHO,
TaK HeOOXOAMMO M IPUBBIYHO, YTO, €CAM MCKAIOUMTb KaKie-HHOYAb
MaAOBEpOATHbIE MAM SBHO HAaAyMaHHble CHTYalldM, OHH He MOTyT
AQXKe TIPEACTABUTH cebs BHe COOOILECTBa, M 3Ta CBA3b CTAHOBHTCS BCe
KpeITde, 10 Mepe TOTO KaK YeAOBEYeCTBO BCe HoAee YAAASeTCS OT Bap-
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Chapter 3. Of the Ultimate Sanction of the Principle of Utility

every person’s conception of the state of things which
he is born into, and which is the destiny of a human be-
ing. 138 Now, society between human beings, except
in the relation of master and slave, is manifestly impos-
sible on any other footing than that the interests of all
are to be consulted. Society between equals can only
exist on the understanding that the interests of all are to
be regarded equally. And since in all states of civilization,
every person, except an absolute monarch, has equals,
everyone is obliged to live on these terms with some-
body; and in every age some advance is made towards a
state in which it will be impossible to live permanently
on other terms with anybody. In this way people grow
up unable to conceive as possible to them a state of to-
tal disregard of other people’s interests. 139 They are
under a necessity of conceiving themselves as at least
abstaining from all the grosser injuries, and (if only for
their own protection) living in a state of constant pro-
test against them. They are also familiar with the fact of
co-operating with others and proposing to themselves a
collective, not an individual interest as the aim (at least
for the time being) of their actions. So long as they are
co-operating, their ends are identified with those of oth-
ers; there is at least a temporary feeling that the interests
of others are their own interests. 140 Not only does
all strengthening of social ties, and all healthy growth
of society, give to each individual a stronger personal
interest in practically consulting the welfare of others;
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BAPCKOrO COCTOSHHUA pasobmenHocTH. [ToaToMy Bee, YTO HanpsAMyko
3aTparMBaeT MHTepech OOLIECTBA B LIEAOM, CTAHOBMTCS HeOTbeMAe-
MOMH YacTbl0 AMYHOM CQepbl MHTEPECOB KaXKAOTO YeAOBEKa, €0 CYAb-
6on. 138 Urak, 4yBCTBO 06ILIHOCTH, BO3HHKAIOLIee MEXAY AIOAbMH
(KpOMe TeX OTHOIIEHHH, KOTOpbIE CYLECTBYIOT MEXAY XO3IMHOM H pa-
60M), pelIMTEAbHO HEBO3MOXKHO Ha KaKoM-AM60 HHOM OCHOBE, KpOMe
B3aHMHOIO co6Aroaenns nuTepecos. CoOOIECTBO PaBHBIX He MOXET
CyILIeCTBOBATb 0€3 IOHUMAHHA TOTO, YTO MHTEPECaM BCEX AOAXKHO YAe-
AATbCS paBHOe BHMMaHHe. M Ha A1060M ypOBHe pa3BUTHS LIMBUAM32-
LIUM KQKABIH, €CAM TOABKO OH He aOCOAIOTHBIN MOHApX, HMeeT paBHble
TpaBa, ¥ MMEHHO Ha 3THX YCAOBHAX KaXXAbIH M3 HaC AOAKEH CTPOUTD
CBOM OTHOLIEHUS C AIOOBIM APYTHM Y€AOBEKOM; M KXAAsl CMEHa 310X
npubAKKaeT HaC K TOMy BpeMeHH, KOTAQ HHbIE YCAOBHS B OTHOILIEHUSX
MEXAY AIOAbMH OYAYT HeBO3MOXHBL. [IpH TakuX TeHAGHLUSX Pa3BUTUS
001eCTBa CTAHOBUTCA BOOOI[e HEMBICAMMOM BO3MOXHOCTb MOAHOTO
npeHeOpexkeHHst HHTepeCaMy OAHHX AIOAeHt B TOAB3Y ApYTHX. 139 Onu
OCO3HAIOT HEOOXOAMMOCTb KAK MUHHUMYM BO3AEP)KUBAThCS OT MIPHYH-
HEHHs Bpeaa APYTUM, H (ecAu TOABKO 3TO He AHMKTYETCS HHCTHHKTOM
cmocoxpaﬂeﬂm) BCErAQ aKTUBHO IPOTHUB 3TOro NpoTecTyloT. Kpome
TOr0, OHH BOCTIPHHMMAIOT KaK HECOMHEHHBIH (aKT TO, YTO KOHEYHOH
LIEABIO BCEX MX AEHMCTBHH (xax MHHHMYM — 3A€Cb H ceimac) AOAXKHBI
OBITb KOAAEKTHBHBIE, 2 He HHAUBHAYaAbHble HHTepechl. M noka rakoe
B3aMMOACHCTBHE AEHCTBUTEABHO IIPOMCXOAMT, UX LIeAHM BCEraa COBIa-
AQIOT C LIEASIMU APYTHX AIOAEH; U, Mbl YyBCTBYEM, YTO, ITyCTb AQXKE He-
HAAOATO, HHTEPEChI APYTHX AIOA€H BIIOAHE MOTYT ObITh HALIMMU AHY-
HbIMHM MHTepecaMu. 140 YkpenAeHHe COLMAAbHBIX Y3 U NO3UTHBHOE
pasBUTHe 00IIeCTBA He TOABKO NPHAAIOT KXKAOMY UHAMBHAYYMY BCe
OOABLINI AMYHBIA HHTEPEC K TOMY, YTOOBI MPaKTHYECKH COAEHCTBO-
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it also leads him to identify his feelings more and more
with their good, or at least with an even greater degree
of practical consideration for it. He comes, as though
instinctively, to be conscious of himself as a being who
of course pays regard to others. The good of others be-
comes to him a thing naturally and necessarily to be
attended to, like any of the physical conditions of our
existence. 141 Now, whatever amount of this feeling
a person has, he is urged by the strongest motives both
of interest and of sympathy to demonstrate it, and to the
utmost of his power encourage it in others; and even if
he has none of it himself, he is as greatly interested as
anyone else that others should have it. Consequently the
smallest germs of the feeling are laid hold of and nour-
ished by the contagion of sympathy and the influences
of education; and a complete web of corroborative asso-
ciation is woven round it, by the powerful agency of the
external sanctions. 142 This mode of conceiving our-
selves and human life, as civilization goes on, is felt to be
more and more natural. Every step in political improve-
ment renders it more so, by removing the sources of op-
position of interest, and levelling those inequalities of
legal privilege between individuals or classes, owing to
which there are large portions of mankind whose hap-
piness it is still practicable to disregard. In an improving
state of the human mind, the influences are constantly
on the increase, which tend to generate in each individ-
ual a feeling of unity with all the rest; which, if perfect,
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BaTb DAArOMOAYYMIO APYTHX AIOAEH, HO M HAIPABASIOT ero Bce 6oaee
1 60Aee K TOMY, 4TOOBI OYKBAABHO JKHTDb MX YyBCTBAMH, HAH, IO Kpaii-
Hell Mepe, YAeAATb UM Bce boablie BHMMaHus. OH Bce 60Ablie 0CO3Ha-
eT cebs, MyCTb OTYACTH MHCTHHKTUBHO, KaK CYIIeCTBO, 4bst 3a60Ta 0
APYTHX CTAaHOBHTCS caMa co60ii pasyMeromefics. Baaro Apyrux craso-
BUTCS AASL HETO BELLbIO CTOAD Xe eCTeCTBeHHOH M HeOOXOAMMOH, KaK H
Alo60e 13 PU3NYECKHX YCAOBHI Halero cymecroBanus. 141 Hrak,
HE3aBHCHMO OT TOTO, HACKOABKO CHABHBIM HAM CAQOBIM SIBASIETCS 3TO
YYBCTBO B Y€AOBEKE, OH OLLIyLIAeT HeOOXOAUMOCTb KaKMM-TO 06pasoM
TPOSIBASITD €r0, — MOOYKAAEMBIil TAKMMU MOIIHBIMH CTHMYAAMH, KaK
AMYHAsS 3AMHTEPECOBAHHOCTD M JKMBOE Y4aCTHe, U IPHAAraTh BCE YCH-
AW, YTO6BI POOYKAATD U IIOOLIPATD €TI0 B APYTHX; HO AQXKeE eCAH Ob1 Y
HEro TaKOTo YyBCTBA MPAKTHYECKHU He OBIAO, OH Bce xe OblA Obl He Me-
Hee BCeX OCTAAbHBIX B BBICIIel CTENIEHH 3aHHTepPecoBaH B TOM, YTO6bI
B APYTHX AIOASIX OHO IIPUCYTCTBOBAAO. BoT mouemy aaske MeAbvaiimue
3apOABIIIIHM ITOTO YYBCTBA MOTYT OKPENHYTh, BCTPETHB 3a00TAMBOE H
A0bpoe K cebe OTHOIIEHHE, UCTIBITAB OAATOTBOPHOE BAMAHHe 06pa3o-
BaHHS, IPU MOLHOM COAEHCTBHH BHEIHHMX CAaHKLUF, — T.e. OKa3aBIIHCh
B IPOYHOM CeTH OAaronpuATHbIX pakropos. 142 Takoe oTHOweHHe
K )XM3HH ¥ 0011eCTBEHHOMY CAMOCO3HAHMIO 110 Mepe Pa3BUTHUS LIMBH-
AM3aLIMH CTAaHOBHTCS Bce 60Aee ecTecTBeHHBIM. KaXKAblit Lar Ha myTH
TOAMTHYECKOTO Tporpecca ellje 6oaee ITOMY CIIOCOOCTBYET, yCTpaHsA
MCTOYHMKHM NPOTHBOAEACTBHS OOILIECTBEHHBIM HHTEPECAM M AIOOBIX
$opM HepaBeHCTBA, KaK MeXAY HHAUBHAAMH, TAK H MEXAY KAACCAMH,
K KOTOPBIM NIPHMHAAAEXHUT OrPOMHAs YaCTb YAOBEUECTBA, HO ee IIo-
TPeOHOCTD B CHACTDE MOKA ellle PAKTHYeCKH HTHOPUPYeTCs. YAymas
Ka4yecTBO YeAOBEYECKOTOo CAMOCO3HAHHS, Mbl CIOCOOCTBYEM YCHAEHHUIO
TeX BAMSHHH, KOTOpbIe BEAYT K BOSHMKHOBEHHIO B KKAOM MHAMBH-
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would make him never think of, or desire, any beneficial
condition for himself, in the benefits of which they are
not included. 143 If we now suppose this feeling of
unity to be taught as a religion, and the whole force of
education, of institutions, and of opinion, directed, as it
once was in the case of religion, to make every person
grow up from infancy surrounded on all sides both by
the profession and the practice of it, I think that no one,
who can realize this conception, will feel any misgiving
about the sufficiency of the ultimate sanction for the
Happiness morality. To any ethical student who finds
the realization difficult, I recommend, as a means of
facilitating it, the second of M. Comte’s two principle
works, the Systeme de Politique Positive. 144 1 enter-
tain the strongest objections to the system of politics
and morals set forth in that treatise; but I think it has
superabundantly shown the possibility of giving to the
service of humanity, even without the aid of belief in
a Providence, both the psychological power and the
social efficacy of a religion; making it take hold of hu-
man life, and colour all thought, feeling, and action, in a
manner of which the greatest ascendancy ever exercised
by any religion may be but a type and foretaste; and of
which the danger is, not that it should be insufficient
but that it should be so excessive as to interfere unduly
with human freedom and individuality.

145 Neither is it necessary to the feeling which
constitutes the binding force of the utilitarian moral-
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AYYMe 4yBCTBa OGLIHOCTH C APYTHMH AIOAbMH, KOTOPOE, B HA€aAe, He
TO3BOAMT €My AQ)Xe TIOMBILIASIT O TOM, YTOOBI JKeAATh AASL Ce0s A~
HO KaKHX-AM00 npedepeHLnH, HEAOCTYIIHBIX AASL APYTHX AtOACH. 143
EcAn MbI Temepb NpeANOAOXHM, YTO 3TO YyBCTBO OOIIHOCTH 6yAeT
BOCTIMTBIBATbCS B AIOASIX TaK e, KaK M PEAMTHs, M BCS CHAQ 06pa3o-
BaHMSI, COLIMAABHBIX HHCTUTYTOB U 0011eCTBEHHOTrO MHEHHs OYAeT Tak
)Xe Ha 3TO HAIPaBAEHa, T.e. KAKABIN YeAOBEK C CAMOTO AETCTBa OyaeT
HAXOAMTBCS CO BCEX CTOPOH IOA BO3AEHCTBHEM KBaAUQULIMPOBAHHbIX
H OTBITHBIX AyXOBHBIX HACTaBHHUKOB, — 51 AyMal0, HUKTO U3 TeX, KTO CII0-
cobeH OCO3HATb 3Ty KOHIIEMIHMIO, He YCOMHHTCS B 060CHOBaHHOCTH
BBICIIEM HPABCTBEHHOW CAHKI[MH MOPAAH, OCHOBAHHOMW Ha MPHHIUIIE
Cuacrbst. BeeM, kTo M3yyaeT aTHKY, AAS 0OAeryeHHs IOHMMAHHA pac-
CMaTpHUBaeMOM KOHLEMIMH 5 pEKOMEHAYI0 O3HAKOMHMTbCS CO BTOPOH
3 AByX npuHUMMHaAbHbIX pabor O. KonTa «CucreMa mosuTHBHOI
OOAMTHKM>». 144 Y MeHs ecTb BecbMa CyLIeCTBEHHbIE BO3paXKEeHHS B
OTHOWIEHHH MOPAAbHO-TIOAMTHYECKON CHUCTEMbI, M3AAraeMoi B 3TOM
TPAKTaTe; ¥ BCe Xe 51 AYMAI0, YTO OH CaMbIM HCUePIIBIBAIOLIMM 06pa3oM
TMOKA3bIBAeT, KaKHe OrPOMHBbIE PeCypchl CYILIECTBYIOT M MOTYT OBITH
TMOCTaBAEHBl Ha CAYXOy ueAoBedeCTBY, Aake 6e3 BCAKOH OMOpH Ha
Bepy B [IpoBuAeHHE M BCIO CHAY AyXOBHOTO M COMAABHOTO BAMSIHMS,
KOTOPBIMU 00AIAQET Cefuac peAMIHsi; OXBAThIBask BCE CTOPOHbI JKH3HU
YeAOBEKa, er0 MbICAM, JyBCTBA, CO3MAATEAbHYIO aKTMBHOCTDb C TaKOM
TIOAHOTO¥, KaKyl0 He MOTAQ M TIPEACTABUTDb cebe HUKAKAS PeAMTHs, U
OMaCHOCTDb 3TOH CHAbI MOXET COCTOATh He B HEAOCTaTKe €€, a, Harpo-
THUB, B U30BITKE, CIIOCOOHOM B KaKOM-TO CTEIIEHU YTPOXKATh YeA0Bede-
CKO¥f CB060AE H HHAHBHAYaABHOCTH.

145 Kax 61 TO HM 6bIAO, BCeM CTOPOHHHKAM yTHAHTAPHCTCKOM
MOpaAH, AASL KOTOPBIX 3TO YyBCTBO HECOMHEHHO COCTaBASieT BCIO ee
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ity on those who recognize it, to wait for those social
influences which would make its obligation felt by
mankind at large. In the comparatively early state of
human advancement in which we now live, a person
cannot indeed feel that entireness of sympathy with all
others, which would make any real discordance in the
general direction of their conduct in life impossible;
but already a person in whom the social feeling is at all
developed, cannot bring himself to think of the rest of
his fellow creatures as struggling rivals with him for the
means of happiness, whom he must desire to see de-
feated in their object in order that he may succeed in
his. 146 The deeply rooted conception which every
individual even now has of himself as a social being
tends to make him feel it one of his natural wants that
there should be harmony between his feelings and aims
and those of his fellow creatures. If differences of opin-
ion and of mental culture make it impossible for him
to share many of their actual feelings — perhaps make
him denounce and defy those feelings - he still needs
to be conscious that his real aim and theirs do not con-
flict; that he is not opposing himself to what they really
wish for, namely their own good, but is, on the contrary,
promoting it. 147 This feeling in most individuals is
much inferior in strength to their selfish feelings, and
is often wanting altogether. But to those who have it, it
possesses all the characters of a natural feeling. It does
not present itself to their minds as a superstition of ed-
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HPABCTBEHHYIO CHAY, HET HY>KABI OKHAQTh, I0Ka BCe 3TH COLIMAAbHbIE
BAMSHHS He CAEAAIOT €r0 CTOADb Xe 0053aTeAbHbIM AAS BCETO YEAOBe-
yecTBa. Ha aToM cpaBHHTeABHO paHHEM 3Tarle PasBUTHSA, B KOTOPOM
MBI CeflYac IpebObIBaeM, AIOAH ellje He MOTYT HACTOABKO OLIYIaTh CBOE
EAMHEHHE C APYTHMH, YTOOBI HCKAIOYHTD B CBOEM NIOBEAGHUH PeaAb-
HO BO3HUKAIOIIIHe MOTHBBI X TEHACHLIUH, BEAYILHe K CTOAKHOBEHHSAM H
TIIPOTHBOPEYHSIM; HO yoKe ceflyac A0OOi YeAOBEK C AOCTATOYHO Pa3BH-
THIM COL{UAABHBIM YYBCTBOM He IIPEACTaBASIET cebe, YTO K CBOMM OAIK-
HUM MO)XXHO OTHOCHTCS KaK K COTIEPHHKaM B 60pb6e 32 AMYHOE CYacTbe,
YTO MOXHO JKEAATh UM HeyAQuH, YTOOBI AOOMTBCS COOCTBEHHOTO yCIIe-
xa. 146 B KaXAOM HHAMBHAYYME y)Xe AOCTATOYHO TAYOOKO YKOPEeHH-
AOCb MmpeACTaBACHHE O cebe Kak o CymecTBe COHAABHOM, B KOTOPOM
BCe 6oAee eCTeCTBEHHBIM CTAHOBUTCS CTpeMAEHHeE K TOMY, YTOObI Bee
€ro AyMbl Y YasiHHs! ObIAM B TAPMOHHH C YyBCTBaMU OAIKHUX. Ecan cy-
LIECTBYIOLIME Pa3AUYMs B MHEHUSX M MEHTaAbHOM KYABTYPe He [I03BO-
ASIIOT eMy Pa3AeATb MHOTHE U3 TeX YyBCTB, KOTOPble BOSHHKAIOT Y HUX
B TIOBCEAHEBHOM JXM3HH, BCe-TaKH eMy HEOOXOAMMO OCO3HaBarTh, YTO,
10 GOABILIOMY CYETY, HX XEAAHUs He PACXOAATCS C ero COOCTBEHHBI-
MH, YTO OH HUKOMM 06pa3oM He MPEIATCTBYeT UM B UX CTPEMACHHH K
6AAroNOAYYHIO, 3, HATIPOTUB, BCTYECKU ITOMY COAEHCTBYeT. 147 JTo
YYBCTBO y OOABIIMHCTBA AIOAEH BCE )K€ YCTYNAeT 3rOUCTHYECKUM
yCTpeMAeHHSM, 2 HepeAKo i Boobite oTcyTcTByeT. Ho y Tex, kTo uM
00A2A2€T, OHO B IIOAHO¥ Mepe ITOKa3bIBaeT Ce6s KaK AeHCTBUTEABHO
ecTeCcTBEHHOE M HCKpeHHee 4yBcTBO. ] nposBasieT oHO cebst B co3Ha-
HUHM YeAOBEKA He KaK HEKHMII CTEPeOTHII BOCIIHTAHUS HAH 3aKOH, A€CIIO-
THYECKHU HaBS3aHHBIA 00IIECTBOM, a Kak aTpHOYT AyiuH, 6e3 KOTOpOro
eMy TONPOCTY HeKOMOPTHO XHUTb. 148 ITo ybexxaeHHe U eCTb BbIC-
mas HPpaBCTB€HHasl CAHKIINA MOPaAH, OCHOBaHHOM Ha HPI/[HHHHC HaH-
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ucation, or a law despotically imposed by the power of
society, but as an attribute which it would not be well
for them to be without. 148 This conviction is the
ultimate sanction of the greatest happiness morali-
ty. This it is which makes any mind, of well-developed
feelings, work with, and not against, the outward mo-
tives to care for others, afforded by what I have called
the external sanctions; and when those sanctions are
wanting, or act in an opposite direction, constitutes in
itself a powerful internal binding force, in proportion to
the sensitiveness and thoughtfulness of the character;
since few but those whose mind is a moral blank, could
bear to lay out their course of life on the plan of paying
no regard to others except so far as their own private
interest compels.
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foabiero cyacTbs. FIMeHHO OHa HaNpaBAsieT AyLIEBHBIE CHABI AOGOTO
4€AOBEKa, YyBCTBA KOTOPOTO IOAYYHAH BHICOKOE HPAaBCTBEHHOE Pa3BH-
THe, Ha TO, YTOOBI He MPENATCTBOBATD, 4, HAPOTHB, BCEMEPHO COACH-
CTBOBaTb Al0OOM BHeuHedl MOTHBaLuH, MoOyxaatomei 3a60THTBCS
0 baare Apyrux Atopeit. EcAut e 9TH BHeIIHHe MOPAAbHBIE CAaHKIIMH
OTCYTCTBYIOT, AUOO A2XKe OKa3bIBAIOT HETaTMBHOE BO3AEHCTBHUE, ITO
ybexAeHue, 3TO YyBCTBO CO3AA€T MOIIHYIO BHYTPEHHIOK HPaBCTBEH-
HYIO CHAY, [IPEOAOAEBAIOLIYI0 HEAOCTATOK YMCTBEHHOTO U AYXOBHOTO
passurist. Y Auwb Te HeMHOrHe, Ybsi AyIIa B HDABCTBEHHOM OTHOLIIE-
HUM MOAOOHA 6eCIIAOAHOM IyCTbIHE, HUYTOXE CYMHSIIECS CYHTAIOT
BO3MOXKHbIM UTHOPHPOBATh MHTEPECHI APYTHX AIOAEH — B TOM CAyYae,
€CAM MX COOCTBEHHbIE HHTEPECHI, KAK UM [PEACTABASIETCS B CBETE Bbl-
OpaHHOM UMM AMHHH JKM3HH, IIPU ITOM He CTPIAQIOT.
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Chapter 4
Of what sort of Proof the Principle
of Utility is Susceptible

149 IT HAS already been remarked, that ques-
tions of ultimate ends do not admit of proof, in the or-
dinary acceptation of the term. To be incapable of proof
by reasoning is common to all first principles; to the
first premises of our knowledge, as well as to those of
our conduct. But the former, being matters of fact, may
be the subject of a direct appeal to the faculties which
judge of fact — namely, our senses, and our internal con-
sciousness. Can an appeal be made to the same faculties
on questions of practical ends? Or by what other faculty
is cognizance taken of them?

150 Questions about ends are, in other words,
questions what things are desirable. The utilitarian doc-
trine is that happiness is desirable, and the only thing
desirable, as an end; all other things being only desir-
able as means to that end. What ought to be required of
this doctrine — what conditions is it requisite that the
doctrine should fulfill - to make good its claim to be
believed?

151 The only proof capable of being given that
an object is visible, is that people actually see it. The
only proof that a sound is audible, is that people hear
it: and so of the other sources of our experience. In like
manner, [ apprehend, the sole evidence it is possible to
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06 apAeKBaTHOCTH AOKAa3aTeAbCTB
TMPUHLMIIA TOAB3bI

149 Kaxk yxe roBOpHAOCD, yTBEPXKACHHS, OTBEYarONKe Ha BOIPOCH!
0 TPEAEABHBIX, MAH BBICLIMX LIEASIX, He MOTYT ObITb AOKa3aHBI B OIIIETpH-
HATOM IIOHUMAHHUH 3TOro TepMuHA. HeBO3MOXHOCTb MOAYYeHHS CTPOrHxX
AOKA3aTeAbCTB ITyTeM PACCYAOUHBIX YMO3AKAIOUEHHIT BOODIIle XapakTepHa
AAS TIEpBUYHBIX IIPHHLIMIIOB AOOO# 0OAACTH 3HAHMI, B TOM YHCA€ CBSI3aH-
HO¥ ¢ pobAeMamH yeaoBeyeckoro noBeaeHms. OpAHAKO mocaepHee, OyAy-
YH, 110 CYILIeCTBY, COBOKYTIHOCTBIO (JaKTOB, MOXKET HETIOCPEACTBEHHO ObITb
TpeAMETOM PaCCMOTPEHHS U BeACHHI TeX HalllHX CTIOCOOHOCTeN, KOTOpbIe
AQIOT HaM BO3MOXHOCTb CYAUTb O aKTax, — a MMEHHO, CIOCOOHOCTeM K
YyBCTBEHHOMY BOCIPHSATHIO U MHHAMBHAYaABHOMY camoco3Hanuo. Ho Mo-
JKEM A Mbl AOBEPHTBCS ITHM Xe CTIOCOOHOCTSM IIPH pellieHHH pobaeM,
CBSI3aHHBIM C MPAKTHYECKHMH LieAsMu? FIAu 3TH mpo6AeMBI OTHOCATCS K
KOMIIETEHLMH KaKHX-TO APYTHX CIIOCOOHOCTeiH?

150 Bonpocs! 0 LieAsx — 3T0, B CyIJHOCTH, BONIPOCHI O TOM, YTO
eAaTeAbHO. COTAACHO YTHAMTAapUCTCKOH AOKTPHUHE — JKEAATeAbHO
CYaCTbe, TOAbKO OHO U HHYEro 6oAee, IOTOMY YTO UMEHHO OHO SIBASI-
eTCs1 KOHEYHOM LIeABIO; BCE JKe OCTAAbHbIE BelllH KeAaTeAbHbI AMIIIb I10-
CTOABKY, ITOCKOABbKY OHH CIIOCOGCTBYIOT AOCTIXKEHHIO ITOH KOHEYHOH
neAu. B TakoM caydae, 4TO ke AOAXKHA TPEACTABAATH COOOI 9Ta AOK-
TPHHA, T.e. KAKUM YCAOBHSIM AOAKHA OHA OTBEYATh, YTOObI BHIITOAHUTD
CBOIO 3724y U Y6eAUTD HAC B PABUABHOCTH CBOETo IOHUMaHMA bAara?

151 EAUHCTBEHHOE AOKA3aTeAbCTBO TOTO, YTO OOBEKT SBASETCS
BHAMMBIM — 3TO TO, YTO AIOAU AEFICTBUTEABHO ero BUAAT. EAUHCTBeH-
HOE AOKA3aTeAbCTBO TOT'O, YTO 3BYK CABILIEH — TO, YTO AIOAH €TO CABI-
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produce that anything is desirable, is that people do ac-
tually desire it. If the end which the utilitarian doctrine
proposes to itself were not, in theory and in practice, ac-
knowledged to be an end, nothing could ever convince
any person that it was so. No reason can be given why
the general happiness is desirable, except that each per-
son, so far as he believes it to be attainable, desires his
own happiness. This, however, being a fact, we have not
only all the proof which the case admits of, but all which
it is possible to require, that happiness is a good: that
each person’s happiness is a good to that person, and the
general happiness, therefore, a good to the aggregate of
all persons. Happiness has made out its title as one of
the ends of conduct, and consequently one of the crite-
ria of morality.

152 But it has not, by this alone, proved itself to
be the sole criterion. To do that, it would seem, by the
same rule, necessary to show, not only that people de-
sire happiness, but that they never desire anything else.
Now it is palpable that they do desire things which, in
common language, are decidedly distinguished from
happiness. They desire, for example, virtue, and the
absence of vice, no less really than pleasure and the ab-
sence of pain. The desire of virtue is not as universal,
but it is as authentic a fact, as the desire of happiness.
And hence the opponents of the utilitarian standard
deem that they have a right to infer that there are oth-
er ends of human action besides happiness, and that
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LIAT; 3TO B PABHOI CTENeHH OTHOCHTCS KO BCeM HCTOYHHKAM Hallero
YYBCTBEHHOTO OMbITA. PaccyAas B TAKOM AyXe, s IPUXOXY K BbIBOAY,
YTO €AUHCTBEHHBIM TTOATBEPXKACHHEM JKEAATEABHOCTH 4ero-Aubo ss-
ASIETCS TO, YTO AIOAM ACMCTBHMTEABHO 3TOTO XEAaloT. EcAm 6bl 1ieAb,
MCTHHHOCTb KOTOPOH OTCTaMBaeT YTHAHTAPHCTCKAs AOKTPHHA, He
TOAYYAAA TIOATBEPXKAEHHS HU B TEOPHH, HH Ha IPAKTHKe, YTO OHA Aeli-
CTBHTEABHO SIBAS€TCSl KOHEYHOH LieAbIO, TO YOEAUTb B 3TOM KOTO-AHU-
60 65110 651 HeBO3MOXHO. Hukakie HHble AOBOABI B MOAB3Y JKeAa-
TEABHOCTH BCeOOILIero cyacTbsi He MOT'YT GBITb PEACTABAEHDI, KpoMe
y6eXAEHHOCTH KaKAOTO YeAOBeKa B TOM, YTO €r0 AUYHOE CYACTDE AAS
HETO M JKeAATEAbHO, U AOCTIKMMO. Ho 310T AOBOA, GyAYUM HeCOMHEH-
HbIM (aKTOM, IPMMEHHM H BIIOAHE AOCTATOYEeH He TOABKO B AQHHOM
acrexTe; OH CTOAD JKe YOeAMTEABHO YCTpaHAeT AI0ObIe BO3MOXKHBIE CO-
MHEHHS 110 IOBOAY TOTO, YTO CYacTbe Boobe siBAsieTcst 6aarom. Ecan
CYaCTbe KAKAOTO OTAEABHOTO YeAOBeKa — 6Aaro, Toraa Bceobinee cya-
CTbe ecTb 6Aaro AAst YeaoBeyecTBa B IeaoM. CuacTbe, TakuM 06pasoM,
NPHOOPETAeT CTATYC OAHOM U3 IieAell OCMBICAEHHO# AeSITEABHOCTH H,
CA€AOBAaTEABHO, OAHOTO U3 KPHUTEpHEB HPaBCTBEHHOCTH.

152 Ho Bce 3T0 moka He AaeT HaM OCHOBaHHI CYUTATh €I0 EAHH-
CTBEHHbIM KPHTEPHEM TaKOTO POAA. AASI 3TOTO, I10-BUAUMOMY, He00X0-
AVMO aHAAOTHYHBIM 06Pa30M IOKa3aTh He TOABKO TO, YTO AIOAM CTpe-
MSTCS K CYaCTBIO, HO ¥ TO, YTO OHH, B KOHEYHOM CYeTe, HUYEero Apyroro
 He XeAaloT. OHH, pasyMeeTcs, JKeAAIOT MHOTHX Belljel, KOTOpbIe,
BOODIIje rOBOpS, CYI[eCTBEHHO OTAMYAIOTCS OT TAKOTO MOHATHS, KaK
cyactbe. Hanpumep, OHM XeAaloT, 4TOOBI MX XU3Hb ObA AOOpOAe-
TEAbHOH M OeCrIopOYHOH, pHUYeM HUKAK He MeHee, 4eM OHH JKEeAAloT
YAOBOABCTBHH M OTCYTCTBHA cTpapanuil. CTpeMaeHHe K AOOpoOAeTeAH
He SIBASIETCS CTOAb Xe BCeOOLIUM, HO caM PaKT ero TaK ke HeCOMHEHEH,
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Chapter 4. Of what sort of Proof the Principle of Utility is Susceptible

happiness is not the standard of approbation and dis-
approbation.

153 But does the utilitarian doctrine denies that
people desire virtue, or maintain that virtue is not a
thing to be desired? The very reverse. It maintains not
only that virtue is to be desired, but that it is to be de-
sired disinterestedly, for itself. 154 Whatever may
be the opinion of utilitarian moralists as to the original
conditions by which virtue is made virtue; however they
may believe (as they do) that actions and dispositions
are only virtuous because they promote another end
than virtue; yet this being granted, and it having been
decided, from considerations of this description, what
is virtuous, they not only place virtue at the very head
of the things which are good as means to the ultimate
end, but they also recognize as a psychological fact the
possibility of its being, to the individual, a good in itself,
without looking to any end beyond it; and hold, that the
mind is not in a right state, not in a state conformable to
Utility, not in the state most conducive to the general
happiness, unless it does love virtue in this manner - as
a thing desirable in itself, even although, in the individ-
ual instance, it should not produce those other desir-
able consequences which it tends to produce, and on
account of which it is held to be virtue. 155 This opin-
ion is not, in the smallest degree, a departure from the
Happiness principle. The ingredients of happiness are
very various, and each of them is desirable in itself, and
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TraBa 4. 06 AAEKBaTHOCTH AOKAa3aTE€AbCTB MPHHIMIA MOAb3bI

KaK M CTPEMACHHE K CYaCTDIO. U Ha 3TOM OCHOBaHHMH OMIIOHEHThHI YTH-
ANTapHU3Ma CUMTAIOT BO3MOXKHBIM CA€AAQTDb BBIBOA, ITO, KpOME CYACTh4,

CYIIeCTBYIOT MHbIEe LIeAH YeAOBEYeCKOH AeATEABHOCTH, TOITOMY CYa-
CTbe He MOXET CAY>KHTb CTAaHAAPTOM, KOTOPBI MOXXHO HCIIOAb30BATh
AAS OAOOPEHHUS HAM OCY)KAEHHS €€ Pe3yAbTATOB.

153 Ho pa3sBe yTHAMTApHUCTCKas AOKTPHHA OTPHIIAET, YTO AIOAU
KEAAIOT AOOPOAETEAH, HAH YTO OHA BIIOAHE MOXET OBITh XeAaTeAbHa?
Kax pa3 Hao60pot. OHa yTBep)XAQ€T, 4TO A06poAeTeAb He IPOCTO AOAXK-
Ha ObITh KeAaeMOi1 — OHa AOAXHA OBITh skeAaeMoli cama o cebe, 63 BCa-
KOTO AOTIOAHHTeAbHOro MHTepeca. 154 Hesasucumo or Toro, xakoBo
MHEHUe YTHAUTAPUCTOB OTHOCHTEABHO MCXOAHBIX YCAOBHH, GAarompu-
ATCTBYIOIIMX IOAMHHON AOOPOAETEAH, HE3aBUCHMO OT TOTO, CHMTAIOT
AM OHH (2 OHM AEHCTBHTEABHO TaK CYMTAIOT), YTO MOCTYTIKM U Hamepe-
HUSL AIOA€H AHIIb [IOCTOABKY AOOPOAETEABHDI, TOCKOABKY 00BEKTOM HX
SBASIETCSI HHAS LieAb, 3 He COOCTBEHHO AODPOAETEAB; AOITYCKast BCe 3T0,
HO COTAALIASCD C OOIIENPHHATHIM IOHHMAHHEM AOOPOAETEAH, — OHH BCe
e He TOABKO PacCMaTPHBAIOT AOOpOAeTeAb Kak BBICUIMIA TIPHOPHUTET,
HanboAee GAArOTIPUATCTBYIOWMIT AOCTIDKEHHIO KOHEYHOI LieAH, — 6oaee
TOTrO, OHH MPH3HAIOT, KAK TICHXOAOTHYECKH OOOCHOBAHHBI (akT, BO3-
MOXXHOCTDb TOTO, YTO OHa SIBASIETCS AASL HHAUBHAYYMA DAQroM cama 1o
cebe, HE3aBHCUMO OT KaKHX-AH00 LieAeH, HAXOASIIMXCS 32 ee IPeAeAAMH.
Onu ybexAeHBI TaKKe B TOM, YTO CO3HAHUE YeAOBEKa He MOXeT Haxo-
AMTBCS B AOAKHOM COCTOSIHHH, CTIOCOOCTBYIOIEM BOCIPHATHIO IIPUH-
uuna [ToAb3b 1 HaMGOABLLETO CYACTDS, €CAM €TO AI0DOBb K AOOpOAETEAU
He OYAeT MMEHHO TaKO# — T.e. AI0OOBbIO K BelllH, KOTOpas JkeAaeMa caMa
1o cebe, HE3aBUCHUMO OT OAATOMPUATHDIX MOCACACTBHIH, K KOTOPBIM OHA
MOXET NPUBECTH B KAKUX-TO KOHKPETHBIX CAYYasiX, U OAAropaps KorTo-
PbIM €€ MOXHO CYMTaTh 6aaroM. 155 Taxol MOAXOA HH B MaAeiiei cTe-
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Chapter 4. Of what sort of Proof the Principle of Utility is Susceptible

not merely when considered as swelling an aggregate.
The principle of utility does not mean that any given
pleasure, as music, for instance, or any given exemption
from pain, as for example health, is to be looked upon as
means to a collective something termed happiness, and
to be desired on that account. They are desired and de-
sirable in and for themselves; besides being means, they
are a part of the end. Virtue, according to the utilitarian
doctrine, is not naturally and originally part of the end,
but it is capable of becoming so; and in those who love
it disinterestedly it has become so, and is desired and
cherished, not as a means to happiness, but as a part of
their happiness.

156 To illustrate this farther, we may remember
that virtue is not the only thing, originally a means, and
which if it were not a means to anything else, would be
and remain indifferent, but which by association with
what it is a means to, comes to be desired for itself, and
that too with the utmost intensity. What, for example,
shall we say of the love of money? There is nothing orig-
inally more desirable about money than about any heap
of glittering pebbles. Its worth is solely that of the things
which it will buy; the desires for other things than itself,
which it is a means of gratifying. 157 Yet the love of
money is not only one of the strongest moving forces of
human life, but money is, in many cases, desired in and
for itself; the desire to possess it is often stronger than
the desire to use it, and goes on increasing when all the
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TeHH He SBASeTCS OTCTyTAeHHeM oT mpuuuuna Hanboasmero CuacTps.
IMonsATHE CYCThS BKAIOYAET MHOTHE KOMITOHEHTBI, M KXKABIH M3 HMX CaM
10 cee BBICTYTIaeT B KaueCTBe MPEAMETa JKEAAHHH, a He IIPOCTO KaK AO-
TIOAHEHHeE K eAUHOMY LieAoMy. V13 IpuHIKITa T0AB3bI BOBCE He CAEAYeT,
YTO Kakue-HUOYAb KOHKPETHbIE $aKTOPbI yAOBOABCTBHS (CKaXkeM, My3bl-
Ka), HAM OTCYTCTBHS CTpaAaHHit (Harpumep — 3A0pOBbe), 00513aTeAbHO
AOMKHbI TIOABOAMTBCS TT0A OOLIMI 3HAMEHATeAb, MMeHyeMbIA CYacTbeM,
¥ MOTYT ObITh 5keAaeMbl TOABKO 110 3To¥t npuumHe. OHHU 5KeAaeMbl H Ke-
AQTeAbHBI CAMH T10 cebe U paA CaMHX cebs1, OyAydH He TOABKO CPEACTBOM
AOCTIDKEHHS LieAH, HO 1 e€e YacTbI0. AOOPOAETEAD, €CAM CTPOTO CAEAOBATH
YTHAUTAPHCTCKOM AOKTPHHE, He SBAS€TCS HH IO CYILLeCTBY, HH 10 POMC-
XOXXACHHIO YaCThI0 KOHEYHOM 1IeAH, OAHAKO BIIOAHE MOXKET €10 ObITb; U
TaK OHO U IPOUCXOAHT — AASL TeX, KTO AIOOHT ee 6eCKOPBICTHO, paccMa-
TPUBasi KaK YaCTb CBOErO CYACTbsI, HO He KaK CPEACTBO €I'0 AOCTIDKEHHS.
156 Yr06bI Ob1AO IOHSTHEE, BEPHEMCS K MBICAH O TOM, YTO AOGpO-
A€TeAb — He TIPOCTO Belllb, KOTOPAst B MICXOAHOM [TOHUMAHHHM — CPEACTBO,
a He 1jeAb, 1 KOTOpast, ecAH Obl OHa He ObIAA CPEACTBOM AASI AOCTIDKEHHUS
4ero-Au60 elie, To BOOOIE He UMeAa Obl COOCTBEHHOTO 3HaYeHHUs, — HO
KOTOpAast CTAHOBHTCS M CaMa JKeAaeMOH, IOpOH AQXke Ype3MepHO, UIMeH-
HO TTOTOMY, 4TO CBSI3aHA C AOCTIDKEHHEM KOHEYHOI LieAr. YTo MBI MOXXeM
CKa3aTb B 3TOH CBSA3H, HATIPUMep, O A0OBH K AeHbram? B cymHocTH, oHu
6bLAM ObI AASL HAC TIPEAMETOM XKEAAHHIA He 60Aee, YeM Kakue-HHOYAD Oae-
CTsAIMe MOOPSAKYIIKY; BCS MX LIEHHOCTD OMPEAEASeTCS BelllaMH, KOTO-
pble MOXHO 32 HHX KyTIMTb. ITO AI060Bb He K CaMOii BEIlH, K CPEACTBY
TOAYYEHHS APYTHX BellleH, AOCTABASIOIIMX YAOBOAbCTBHE. 157 Oanaxo
AI06OBb K AGHBraM — 3TO He TOABKO OAHA M3 MOIIHBIX ABIDKYILHX CHA B
XXH3HU AIOAEH; HEPEAKO ACHBIM CaMH IO cebe CTAHOBSTCS NPEAMETOM
xeaanuit. CrpeMaeHHe K 00AQAQHHIO MM 334aCTYIO0 CTAHOBUTCS CHAb-
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Chapter 4. Of what sort of Proof the Principle of Utility is Susceptible

desires which point to ends beyond it, to be compassed
by it, are falling off. It may, then, be said truly, that mon-
ey is desired not for the sake of an end, but as part of the
end. From being a means to happiness, it has come to be
itself a principal ingredient of the individual’s concep-
tion of happiness. 158 The same may be said of the
majority of the great objects of human life - power, for
example, or fame; except that to each of these there is a
certain amount of immediate pleasure annexed, which
has at least the semblance of being naturally inherent in
them; a thing which cannot be said of money. Still, how-
ever, the strongest natural attraction, both of power and
of fame, is the immense aid they give to the attainment
of our other wishes; and it is the strong association thus
generated between them and all our objects of desire,
which gives to the direct desire of them the intensity
it often assumes, so as in some characters to surpass
in strength all other desires. In these cases the means
have become a part of the end, and a more important
part of it than any of the things which they are means
to. 159 What was once desired as an instrument for
the attainment of happiness, has come to be desired for
its own sake. In being desired for its own sake it is, how-
ever, desired as part of happiness. The person is made,
or thinks he would be made, happy by its mere posses-
sion; and is made unhappy by failure to obtain it. The
desire of it is not a different thing from the desire of hap-
piness, any more than the love of music, or the desire of
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Hee, YeM KeAaHHe MX HCTIOAb30BaTh, M BO3PACTAET AO TAKOH CTENEHH, YTO
TIOAQBASIET BCE MPOYHE XEAAHUS, Hal[paBAEHHbIE Ha Kakue-Au6o Apyrue
tiean. M Toraa, AefCTBHTEAbHO, MOXKHO CKa3aTb, YTO TaKHe AIOAM XKeAa-
IOT AGHET He PaAd KaKOM-TO 1I€AH; OHH (AeHbI‘H) CTAaHOBATCA B AAHHOM
CAyyae vacTbio liead. Bmecto Toro, 4TO6bBI OBITH CPEeACTBOM AOCTHIKE-
HHS CYACTbs, OHH Y)KE€ MI'PAIOT POAb OAHOTO U3 OCHOBHBIX 9A€MEHTOB
MHAMBHAYAaAbHOY KOHIIENUMM CYacTbs. 158 To ke camoe MOXHO cKa-
3aTb M O APYTUX IAABHBIX CTPEMAEHHAX YEAOBEYECKOH JKH3HH — TaKHX,
KaK BAACTb, HAPHMED, MAU CAaBa, ECAH HE CYMTATh TOTO, YTO KOKAOMY
M3 HUX NPUCYLIA B U3BECTHOM CTENEHU CIIOCOBHOCTb AOCTaBASITh yAO-
BOABCTBHE HE[TOCPEACTBEHHO, YeTO HeAb3sl CKa3aTb O AeHbrax. Bripouenm,
CHAbHEHINIAsA ¥ BIIOAHE eCTeCTBEHHasl MPHUBAEKATEABHOCTb M BAACTH, H
CAaBbI OOBSICHAETCS TeM, YTO UX BKAAA B AOCTIDKEHHE APYTHX HAUIMX
LieAelt OYeHb BEAMK; 3TO AGAAeT HACTOABKO SIBHOW 3aBUCUMOCTb OT HUX
AKOOBIX APYTHX 00BEKTOB HalIMX XEAAHHH, Y4TO CTpeMAeHHE obAapaTh
HETOCPEACTBEHHO MMM CTAHOBUTCS AASl MHOTHX ITpeBaAUpyromuM. B Ta-
KMX CAyYasiX CPEACTBO CTAHOBUTCS YaCThIO 1I€AH, 3a4aCTYIO elle boaee
3HAYUMOH, YeM Te BEllH, 10 OTHOLIEHHIO K KOTOPbIM OHA 6bira TIOHaYaAy
ToAbKO cpeacTBoM. 159 To, uro ObIAO HAM HEOOXOAMMO Kak HHCTpY-
MEHT AOCTIDKEHHS CYACThs, CTAAO JKEAAEMO CaMO M0 cebe, 0CTaBasACh B
TO K€ BpeMs 4acmbl0 eAaeMOro HaMu cyacTbsl. JeroBek MoXeT ObITb
CYaCTAMB IIPOCTO OTTOTO, YTO 00AAAA€T 3TOM YaCThIO, AU HECYACTAUB — B
TIIPOTHBHOM CAy4ae. JTO XXeAaHHe HHYeM He OTAMYAeTCs OT KEeAAHHUS Ca-
MOT'O CYaCThsl, ADKE ECAH OHO OrPaHHYHBAETCS, HAalpUMep, AI000BBIO K
MY3bIKe, HAM JXeAaHHEM UMeTb Xopollee 3A0poBbe. Bee aT0 — aaemenTs
CYaCTbs, U CBSA3aHHbIE C HUMU JXEAAHHSI COEAMHSAIOTCS B €AMHOM XXeAa-
HHMH cyacTha. 160 Maes cyacTea He aGCTpaKTHa, OHa 00AapaeT KOH-
KPETHOCTBIO M LIEABHOCTDIO; BCE 3TO — HEKOTOPbIE M3 €€ COCTaBASIONIKX.
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health. They are included in happiness. They are some
of the elements of which the desire of happiness is
made up. 160 Happiness is not an abstract idea, but a
concrete whole; and these are some of its parts. And the
utilitarian standard sanctions and approves their being
so. Life would be a poor thing, very ill provided with
sources of happiness, if there were not this provision of
nature, by which things originally indifferent, but con-
ducive to, or otherwise associated with, the satisfaction
of our primitive desires, become in themselves sources
of pleasure more valuable than the primitive pleasures,
both in permanency, in the space of human existence
that they are capable of covering, and even in intensity.
161 Virtue, according to the utilitarian concep-
tion, is a good of this description. There was no origi-
nal desire of it, or motive to it, save its conduciveness
to pleasure, and especially to protection from pain. But
through the association thus formed, it may be felt a
good in itself, and desired as such with as great intensi-
ty as any other good; and with this difference between
it and the love of money, of power, or of fame, that all
of these may, and often do, render the individual nox-
ious to the other members of the society to which he
belongs, whereas there is nothing which makes him so
much a blessing to them as the cultivation of the disin-
terested love of virtue. And consequently, the utilitari-
an standard, while it tolerates and approves those other
acquired desires, up to the point beyond which they
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W yTHAHTApHCTCKHI CTAHAAPT TAKYIO TPAKTOBKY OAOOPSET M CAHKLHO-
HupyeT. )Ku3Hb 6b1Aa 6b1 CAUIIKOM 6eAHa U AMIIeHa MHOTHX HCTOYHHKOB
CYACThsl, eCAH Obl IPUPOAA He IPEAYCMOTPEAA TAKYH0 BO3MOXHOCTB, 6Aa-
TOAAps KOTOPOIi Bellj, H3HAYAABHO HHAUPPEPEHTHBIe, T.e. He UMeloILIe
IPAAMOTO OTHOLIEHHS K YAOBAETBOPEHHIO IPOCTIX HALIMX XKEAAHHH, HO
TMOTEHLHAABHO HAH OTIOCPEAOBAHHO 00AAAQIOLIIHE TAKOH CIOCOOHOCTbIO,
CAMH CTaHOBSTCS MCTOYHHMKAMHM OOA€e 1IeHHBIX HaCAKACHHH, YeM 3TH
TPOCTbIE YAOBOAbCTBHSI, OTAMYAsACh IOCTOSIHCTBOM Ha POTSDKEHHMH BCeH
YeAOBEYeCKOM XU3HH H CIOCOOHOCTBIO AaBaTb ropasp0 6oAee MOAHOE
yAOBAeTBOpeHHe. 161 YTHAMTApHCTCKast KOHLENIMSA PacCMaTpPHBAeT
AODpOAETeAD KaK 0AAr0 UMEHHO B CBETe ONHCAHHDIX BbIIIe PEACTABAE-
Huit. JKeaanue o6AapaTh €10 He SBASIeTCS He3aBUCHMbIM, OHO HHYEM He
MOTHBHpYeTCH, eCAH 326bITb O ee TOTEHLIMAABHOM CIOCOOHOCTH AOCTaB-
ASITh YAOBOABCTBHE, H B OCODEHHOCTH — M30aBAATH OT cTpapaHuii. Ho B
KOHTEKCTe 3TOTO IIOCAEAHEr0 cO0bpakeHUst OHa MOXET BOCTIPUHHMATD-
cs1 KaK 6Aaro cama 1o cebe, 1 OBITb IPeAMETOM XKEAAHHH B TOH Xe Mepe,
KaK H Al060e Apyroe 6Aaro; oAHaKo AI060Bb K A€HbraM, BAACTH, CAaBe, B
OTAMYHE OT AIOOBH K AOOPOAETEAH, MOXKET CACAATh HHAMBHAYYMA, YTO
HEPEAKO M TIPOMCXOAUT, ONMACHBIM AASl APYTHX YACHOB ODIIIeCTBa, TOI-
A KaK HeT AAsL Hero Hudero 6AaroTBopHee BCeMEPHOTO YKPeIAeHHs B
AOASIX DeCKOpBICTHOM AI06BH K A0OpoaeTean. ToatoMy yTHAMTapH3M,
XOTS U He MMeeT HHYero IpOTHB HEKOTOPbIX GAAronpHoOpeTeHHbIX Xe-
AQHHI — B TeX AMILIb IPEAEAAX, TIOKA OHH He BPEAST BCeobIIieMy CYaCTBIo,
a COAEHCTBYIOT eMy — BCe JKe HaCTOYUBO NTOAYEPKUBAET HACTOSTEAbHYIO
HEOOXOAMMOCTb BOCIIUTAHHS B AIOASIX AIOOBH K AOGpOAeTeAH, KaK HaH-
BaKHeHIero yCAOBHS AOCTIDKEHHS BCeo6mero caacTb.

162 Bce BbieckasaHHOe MMPHBOAMT K MbICAH O TOM, YTO B A€H-
CTBHTEABHOCTH He CYILECTBYeT MHBIX NPEAMETOB JXXEAAHHH, Kpome
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would be more injurious to the general happiness than
promotive of it, enjoins and requires the cultivation of
the love of virtue up to the greatest strength possible, as
being above all things important to the general hap-
piness.

162 It results from the preceding considerations,
that there is in reality nothing desired except happi-
ness. Whatever is desired otherwise than as a means to
some end beyond itself, and ultimately to happiness, is
desired as itself a part of happiness, and is not desired
for itself until it has become so. Those who desire virtue
for its own sake, desire it either because the conscious-
ness of it is a pleasure, or because the consciousness of
being without it is a pain, or for both reasons united;
as in truth the pleasure and pain seldom exist separate-
ly, but almost always together, the same person feeling
pleasure in the degree of virtue attained, and pain in not
having attained more. If one of these gave him no plea-
sure, and the other no pain, he would not love or de-
sire virtue, or would desire it only for the other benefits
which it might produce to himself or to persons whom
he cared for.

163 We have now, then, an answer to the ques-
tion, of what sort of proof the principle of utility is sus-
ceptible. If the opinion which I have now stated is psy-
chologically true - if human nature is so constituted as
to desire nothing which is not either a part of happiness
or a means of happiness, we can have no other proof,
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cyacTbs. Bce, yero Mbl xeraeM He B KaueCTBe CPEACTBA AOCTHDKEHHS
KaKo#-Au60 BHemHeil 11eAH (T.e. CHaCTbs — B KOHEYHOM CYeTe), CTaHO-
BUTCS XXEAQEMBIM CaMO TI0 cefe TOABKO MIOCAE TOTO, KaK AeHCTBHTEAD-
HO CTaHeT AASL HAC YaCTbIO 3TOro cyacThs. JKeaatomue p06poaeTean
paaH caMoit AOOpOAETEAH CTPeMATCS K Helt AMDO MOTOMY, 4TO CaMo
OCO3HaHHe 3TOro 00AIAAHHS AQET MM HaCAKAEHHE, AHOO ITOTOMY, YTO
CO3HAHMe ero OTCYTCTBUs MPHYUHSET UM CTPapaHHe, AHOO 1o 0benm
atuM npuyuHaM. [1o cBoeit cyTH, HacAakAeHHE U CTpPapaHHUe Yalle Co-
CEACTBYIOT APYT C APYTOM, 4eM CYILIeCTBYIOT Pa3A€AbHO; OAHH M TOT
K€ 4eAOBEK MOXKET HCIIBITHIBATh YAOBOABCTBHE, AOCTUTHYB OIIPEAEAEH-
HOTO YPOBHS AODPOAETEAH, 2 TOTOM CTPAAATD OT TOTO, YTO He AOCTHT
6oabuero. Ecan 6b1 epBoe He AaBaAO eMy YAOBOABCTBHS, @ BTOPOE He
TNIPUYMHAAO CTPAAAHHH, OH ObI He AIOGHA AOOPOAETEAD U He CTPEMHUACH
OBI K Hel, HAM XeAaA Obl ee TOABKO B HIAEXKAE Ha TIOAYUEHHE KaKUX-HH-
6YAb APYTHX BBITOA AAS Ce0s1 MAM APYTHX AIOAEH, KOTOpPbIE eMy AOPOTH.

163 Teneps y Hac ecTb OTBET Ha BOIPOC O TOM, KAaKOTO POAA AOKa-
3aTeAbCTBA CIIPAaBEAAMBOCTH TIPHHIIMITA ITOAb3bI MOXKHO CYUTATh IIPHEMAE-
MbIMH. Ecant nipeacTaBAeHHOE MHOIO MHeHHMe SBASIETCS 0O0CHOBaHHBIM C
TOYKH 3PEHMS IICHXOAOTHH, — €CAH YeAOBeYeCcKas IPHPOAA AEHCTBHTEAD-
HO TaK YCTPOEHa, YTO OH He JKeAaeT HUYero HHOTO, KpoMe TOT0, YTO AMDO
BXOAMT B [IOHSATHE CYACTbS KAK KOMIIOHEHT, AH0O SBASIETCSI CPEACTBOM €T0
AOCTIDKEHHS, — TO Y HAC He MOXeT ObITb HUKAKUX APYTHX AOKA3aTeAbCTB,
A2 M He Hy>XXHbl HUKaKie ApPyTHe AOKAa3aTeAbCTBA TOTO, YTO TOABKO 3TH
BeIM MOTYT OBITh MpeAMeTOM keAaHHH. Ecan Tak, cyacTbe — eAnncTBeH-
Hasl IleAb 9eAOBeYeCKHX YCTPeMAHHN, a TeCT, AU KPUTEpHi IIPaBHABHO-
CTH HAIMX IOCTYTIKOB €CTh TO, KAK OHHU CTIOCOOCTBYIOT AOCTHIKEHHIO 3TOR
LIeAH; OTCIOAQ CA€AYeT, YTO CHACTbe ABASETCS KpUTepHUeM HPaBCTBEHHOCTH
TaK JXe HEOOXOAMMO, KaK ¥ TO, YTO YaCTb BXOAUT B COCTAB LIEAOTO.
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and we require no other, that these are the only things
desirable. If so, happiness is the sole end of human
action, and the promotion of it is the test by which to
judge of all human conduct; from whence it necessarily
follows that it must be the criterion of morality, since a
part is included in the whole.

164 And now to decide whether this is really so;
whether mankind do desire nothing for itself but that
which is a pleasure to them, or of which the absence is
a pain; we have evidently arrived at a question of fact
and experience, dependent, like all similar questions,
upon evidence. It can only be determined by practiced
self-consciousness and self-observation, assisted by ob-
servation of others. I believe that these sources of evi-
dence, impartially consulted, will declare that desiring a
thing and finding it pleasant, aversion to it and thinking
of it as painful, are phenomena entirely inseparable, or
rather two parts of the same phenomenon; in strictness
of language, two different modes of naming the same
psychological fact: that to think of an object as desirable
(unless for the sake of its consequences), and to think
of it as pleasant, are one and the same thing; and that
to desire anything, except in proportion as the idea of it
is pleasant, is a physical and metaphysical impossibility.

165 So obvious does this appear to me, that I ex-
pect it will hardly be disputed: and the objection made
will be, not that desire can possibly be directed to any-
thing ultimately except pleasure and exemption from
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164 A Ternepb Mbl AOAKHDI PELIMTD, TAK AU 3TO HA CAMOM AeAe; AeHt-
CTBUTEABHO AH YEAOBEUECTBO He XKEAAET AASL Celsi HIYero HHOIO, Kpo-
Me YAOBOABCTBHUS MAH OTCYTCTBHUS CTPAAQHHS; TaKUM 06pa3oM, Mbl He-
M36eXXHO TMOAOIIAHK K Ipo6AeMe MCTIOAb30BAHHA OIIBITA M GAKTHYECKUX
AQHHbIX, AOCTOBEPHOCTb KOTOPBIX, KAK M BO BCEX TOAOOHDIX CAyYasix, 3a-
BHCHT OT UX HACASIAHOCTH M O4€BMAHOCTH. UTOObI OTIpeAeAUTD, BBITOA-
HSIOTCS AU 3TH TPebOBAHUS, HEOOXOAMM OOraThLi MPAKTHYECKHH OBIT
CAMOCO3HAHHS M CAMOAHAAM33, AOTIOAHEHHBIl HAOAIOACHHSMH APYTHX
Axopeit. S yOexxaeH B TOM, YTO CBUAETEABCTBA, IIOAYYEHHBIE H3 YKa3aH-
HBIX HCTOYHHKOB, YYHTHIBAIONIME PA3AMYHbIE, HE3ABUCHMbIE U GecrpH-
CTpacTHble MHEHHS, IOKKYT HaM CO BCEH OIPEAEAEHHOCTDIO, UTO Ke-
AQTb 4ero-An60 1 HAXOAMTBb €0 IPUSTHBIM eCTb OAHO U TO XK€, PaBHBIM
06pa3oM u3berarb 4ero-An60 — TO Xe caMoe, YTO CHMTATh eT0 MPHIHHA-
IOIIMM CTPajaHHe. ITH GpeHOMEHbI He MOTYT CYIeCTBOBATb Pa3AEABHO;
HAH, CKOp€e, 3TO ABE YaCTH OAHOTO U TOTO Xe $peHOMeHa; roBopsi 6oaee
CTPOrO, 3TO ABa Pa3HbIX HA3BaHHsl OAHOTO ¥ TOTO Y€ ICHXOAOTHYECKOr0
¢axTa: AyMaTh O BelllH, KaK O XKeAaeMomn (caMOﬁ 1o cebe, a He paaH Io-
CAGACTBHI1 00AapaHHA elo) , 1 AyMarb O Hei, KaK O IIPUATHOH, €CTb OAHO U
TO X€; COOTBETCTBEHHO, CHAA 3TOTO JKEAAHHs 005A3aTEABHO COpa3MepHa
MPEACTaBACHHIO O TOM, HACKOABKO ITPUATHA 3Ta Belllb, — HHOE IPOCTO He-
BO3MOXKHO C AK0DO# TOUKHM 3peHHs, PU3NUeCKOi HAH MeTa$pH3UIECKOH.

165 Bce aTo mpeacTaBAsieTCS MHE HACTOABKO OYEBHAHBIM, YTO
€ABa AM MOXeT OBITb PEAMETOM AMCKYCCH; BIIPOYEM, OTIPeACACHHbIE
BO3P)XEHHS MOTYT BO3HMKHYTb, HO CMbICA UX HE B TOM, YTO XKEAAHHE
MOXXeT ObITb HAallpaBAEHO HA YTO-TO COBEPLIEHHO MHOE, YEM YAOBOAB-
CTBHe U U30aBAEHUE OT CTPAAAHHS, A B TOM, YTO BOASI H JKeAaHHE — 3TO
pasHble BellH; YTO YeAOBeK, 6e3yCAOBHO AOOPOAETEABHBI HAH LieAey-
CTpeMAEHHBI, GyAeT HEYKAOHHO ABHTaTbCS K CBOEH IIeAH, He BAABASCh
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pain, but that the will is a different thing from desire;
that a person of confirmed virtue, or any other person
whose purposes are fixed, carries out his purposes with-
out any thought of the pleasure he has in contemplating
them, or expects to derive from their fulfilment; and
persists in acting on them, even though these pleasures
are much diminished, by changes in his character or
decay of his passive sensibilities, or are outweighed by
the pains which the pursuit of the purposes may bring
upon him. 166 All this I fully admit, and have stated
it elsewhere, as positively and emphatically as anyone.
Will, the active phenomenon, is a different thing from
desire, the state of passive sensibility, and though origi-
nally an offshoot from it, may in time take root and de-
tach itself from the parent stock; so much so, that in the
case of an habitual purpose, instead of willing the thing
because we desire it, we often desire it only because we
will it. This, however, is but an instance of that familiar
fact, the power of habit, and is nowise confined to the
case of virtuous actions. 167 Many indifferent things,
which men originally did from a motive of some sort,
they continue to do from habit. Sometimes this is done
unconsciously, the consciousness coming only after the
action: at other times with conscious volition, but voli-
tion which has become habitual, and is put in operation
by the force of habit, in opposition perhaps to the delib-
erate preference, as often happens with those who have
contracted habits of vicious or hurtful indulgence.
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B Pa3MbIIIAEHHUS IO TIOBOAY YAOBOABCTBHI, KOTOpble AHOO CBSI3aHBI
C Heil HEeMOCPEACTBEHHO, AMDO OXHAIOTCA B OyaymeM 6aaropaps
ee poctivkeHnIo. OH OYAET HACTOMYMB B CBOMX YCHAMSAX, AQXKe €CAH
YIIOMSIHYTble YAOBOABCTBHS CTAHYT AASl HETO MeHee 3HaYMMBI — AHDO
BCAEACTBHE H3MEHEHHUs ero XapakTepa, AMOO 0CAAOAEHHUS AyIIeBHOM
YYBCTBUTEABHOCTH, MAM Xe IO MPUYHUHE YPEe3MEPHBIX TATOT, COMyT-
CTBYIOIIMX AOCTHXXEHHIO 3TOM LeAd. 166 Bce aTo s Bmoane pomy-
CKalo, U yXke TOBOPUA 00 3TOM paHee BIIOAHe ompeaeseHHO. OpHaKO
BOAS, SBASSIC aKTHBHbIM (€HOMEHOM, CYIIECTBEHHO OTAMYHBIM OT
TOTO COCTOSIHMS NMACCHBHOM YYBCTBEHHOCTH, KOTOpas XapaKTepHa
AASL JKEAQHHS], BCE JKe IPOUCXOANT MMEHHO U3 KEAAHHS, XOTS U MOXKET
MHOTAQ OTIIOYKOBBIBATbCSL M MPHOOPETATh MOAHYI0 HE3aBUCHMOCTb
OT POAHOTO ApeBa, Iyckas cobcTBeHHble KopHH. Boaee Toro, ecan
peyb HAET O KaKOHM-HUOYAb OOBIACHHOM 1IeAH, MBI 3a4aCTYIO HeAdem
Yero-AM60 TOAbKO AMIIb MOTOMY, YTO Ha CAMOM AeA€ MPOCTO Hame-
pesaiuce IOAYYHTb 3TO. ITO, HA CAMOM AeAe, He boAee ueM mpHMep
TOTO IIMPOKO U3BECTHOTO $aKTa, YTO MPUBBIYKH AOBACIOT HaA HaMH,
¥ KOTOPbIA HUKOMM 06pa3oM He OrpaHMYeH paMKaMH UMEHHO A0Opo-
A€TEAbHBIX MOCTYNKOB. 167 OueHb MHOTHe BelllH, 6€30THOCHTEAD-
HO MX HPaBCTBEHHOCTH, AIOAU COBEpIIAIOT BHAaYaAe 10 HEKOTOPHIM
MOTHBaM, HO [IOTOM IIPOAOAXKAIOT AEAATh TO Xe CaMoe IO MPUBbIYKe.
B HeKOTOPBIX CAy4asix 3TO MPOUCXOAUT 6€3 OCO3HAHHSA CMBICAA ITUX
NOCTYIKOB, KOTOPOe BO3HHMKAeT TOABKO IOCAE MX COBEpILIeHHS; B
MHBIX CHTYallUsX, KOTAQ HaMepeHHe SBASETCS OCO3HAHHbBIM, HO yxe
BOIUAO B TPUBBIYKY, H IPOAOAXKAET AEHCTBOBATb B CHAY 3TOM IIPHBbIY-
KH — 3TO MOXeT IPOHCXOAUTDb AaXKe BOINPEeKH Pa3yMHOM MpeAycMo-
TPUTEABHOCTH, KaK 3TO YacTO ObIBaeT ¢ TeMH, B KOM HeTaTHBHBIE 110-
CAEACTBHS PacIyIieHHOCTH IPHOOPEAN CHAY IPHBBIYEK.
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168 Third and last comes the case in which the
habitual act of will in the individual instance is not in
contradiction to the general intention prevailing at
other times, but in fulfilment of it; as in the case of the
person of confirmed virtue, and of all who pursue delib-
erately and consistently any determinate end. The dis-
tinction between will and desire thus understood is an
authentic and highly important psychological fact; but
the fact consists solely in this — that will, like all other
parts of our constitution, is amenable to habit, and that
we may will from habit what we no longer desire for it-
self or desire only because we will it. It is not the less
true that will, in the beginning, is entirely produced by
desire; including in that term the repelling influence of
pain as well as the attractive one of pleasure. Let us take
into consideration, no longer the person who has a con-
firmed will to do right, but him in whom that virtuous
will is still feeble, conquerable by temptation, and not
to be fully relied on; by what means can it be strength-
ened? 169 How can the will to be virtuous, where it
does not exist in sufficient force, be implanted or awak-
ened? Only by making the person desire virtue — by
making him think of it in a pleasurable light, or of its ab-
sence in a painful one. It is by associating the doing right
with pleasure, or the doing wrong with pain, or by elic-
iting and impressing and bringing home to the person’s
experience the pleasure naturally involved in the one or

the pain in the other, that it is possible to call forth that
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168 V1, HakoHel, TpeTHi, H TIOCAEAHHH H3 PaCCMAaTPHUBAEMbIX CAY-
YaeB — 3TO CAyYai, KOTAQ BOA€BOE YCHAME YeAOBEKa, COBeplIaeMoe TOA
BO3ACHCTBHEM ITPUBbIYKH B KAKOH-TO KOHKPETHOM HHAUBHAYAABHOM CHTY-
alIMH, He TOABKO He IIPOTHBOAEHCTBYET OCHOBHbIM CTPEMACHHSM €0 JKM3-
HH, 0OBIMHO TIPEBAAMPYIOLINM IIPH APYTHX OOCTOSTEABCTBAX, 3, HA0OOPOT,
crocobcTByeT MM. Mbl MOXKeM PaccMaTpHBATh 3TO Kak PHMep AoOpoae-
TeAH, KOTOpas COYETaeTCsl C TBEPABIM XapaKTepOM, KaK IIPUMep MOCAEAO-
BaTEAbHOTO H LIeACYCTPEMAEHHOTO IPOABIKEHHS K SICHOH U OIpeAeACH-
HOM JKM3HEHHOM 1ieAH. Takoe pasaudMe MeXAY BOAEH M JKeAaHHeM eCTb
HEeCOMHEHHbI} 1 YPe3BbIYAiHO BKHBIA ICUXOAOTHYECKHH $aKT, HO PaKT
3TOT COCTOMT AMHCTBEHHO B TOM, YTO BOASI, KaK M ApyTHe CBOFCTBa Hallle-
rO XapaKTepa, MOXeT HAXOAUTBCS B IIOAMMHEHHOM ITOAOKEHHHM I10 OTHO-
UIEHHIO K TPHBBIYKAM, X Mbl MOXXEM B CHAY IIPMBBIMKH CTPEMHUTBCS K TOMY,
YEro yoke Ha CAMOM AeAe He XKeAaeM, HAH XKeAaeM TOAbKO IIOTOMY, YTO Y Hac
€CTb TaKOe CTPeMAEHHE. ITO HHCKOABKO He IIPOTHBOPEUUT TOMY, 4TO BOAS
BCELIEAO SBASETCS IPOM3BOAHBIM OT XEAAHHS, TI0A KOTOPBIM Mbl IOHHMa-
€M He TOABKO BA€YEHHE K YAOBOABCTBHIO, HO M OTBpallleHHe K CTPAAAHHIO.
A Teriepb B3TASIHEM Ha TIIPUMeEp HHOTO POAQ, KOTAQ YeAOBEK He 0DAaAaeT
TBEPAOY BOAEH, HAIPABACHHO HA PeaAH3ALIHIO CBOHX OAArMX HaMepeHHH,
KOTAQ €r0 BOASI CA26a M A€TKO TTOAAQETCS MCKYIIEHHSM; MOXHO AH B Ta-
KOH CHTYaLiMH HafTH CPEeACTBA AAS ee yKperAeHHs, M Kakue? 169 Kak
AOGHTBCS, YTOOBI BOASI HATIPABASIAA €TI0 K AODPOAETEAH, €CAH CHAQ €€ IBHO
HEAOCTATOYHA, YTO HY)XKHO BHYILIMTD eMy, YTOObI OHA HAaKOHeL| IpOOyAH-
Aach? OTBeT eAMHCTBEHHbIH: HY>KHO 3aCTaBUTD €TI0 3aX0Mmermy, BHYIIUB
MBICAb O TOM, YTO Ha CAMOM AeAe HMEHHO AODPOAETEAb SBASETCS HCTOY-
HUMKOM HACADKAEHHS], PABHO KaK M CPEACTBOM H30aBAEHHS OT CTPAAQHHIA.
YTO6BI 3TOr0 AOGHTBCS, HYXKHO CO3AATD B €rO Ayllle IPOYHYIO ACCOLUATHB-
HYIO CBSI3b MEXAY YAOBOABCTBUEM M TIOAOKHTEABHBIM AECHCTBHEM, MeX-
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will to be virtuous, which, when confirmed, acts with-
out any thought of either pleasure or pain. 170 Will
is the child of desire, and passes out of the dominion of
its parent only to come under that of habit. That which
is the result of habit affords no presumption of being
intrinsically good; and there would be no reason for
wishing that the purpose of virtue should become inde-
pendent of pleasure and pain, were it not that the influ-
ence of the pleasurable and painful associations which
prompt to virtue is not sufficiently to be depended on
for unerring constancy of action until it has acquired
the support of habit. Both in feeling and in conduct,
habit is the only thing which imparts certainty; and it
is because of the importance to others of being able to
rely absolutely on one’s feelings and conduct, and to
oneself of being able to rely on one’s own, that the will
to do right ought to be cultivated into this habitual
independence. In other words, this state of the will is
a means to good, not intrinsically a good; and does not
contradict the doctrine that nothing is a good to human
beings but in so far as it is either itself pleasurable, or a
means of attaining pleasure or averting pain.

171 But if this doctrine be true, the principle of
utility is proved. Whether it is so or not, must now be
left to the consideration of the thoughtful reader.
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AY CTPaAIHHEM U AeHCTBHEM HEraTHBHBIM, T.e. IPOOYAMTD M 3aKpEMUTD B
CO3HAHMH KaK AMYHBIH JKU3HEHHBIH OIBIT HEOTAGAMMOCTb HACADKACHHSA
MAH CTPaAAHHS OT COOTBETCTBYIONIMX NOCTYTIKOB, M TEM CaMbIM HACTOAD-
KO YKPEIIUTb €r0 BOAIO M CTPEMAEHHE K AODPOAETEAH, UTO er0 AeHCTBHS B
3TOM HANPaBAEHUH OYAYT COBEPIIATHCS B AAAbHeIIIeM 6e3 OTASAKY Ha To,
YTO 32 HMMH IIOCAEAYET — YAOBOABCTBUS MAM CTpapaHus. 170 Boas ectb
AWTS )KeAQHHS; BbIMAS M3-TIOA BAACTH CBOETO POAUTEAS], OHA TYT e OKa3bl-
BaeTcs B IAGHY NPHBBIYKH. Bee, 4TO sIBASIETCS pe3yAbTaTOM AeHCTBHUS IPH-
BBIYKH, HE MOXET, B CYLJHOCTH, PACCMAaTPUBATbCs Kak 6AAro; 1 He OBIAO Obl
HUKAKUX TIPUYMH XKEAATh, YTOOBI CTpeMAEHHE K A0DpOAETeAN OBIAO He3a-
BUCHMO OT YAOBOABCTBHSI X CTPAAAHHS, €CAH ObI He TO 0OCTOATEABCTBO,
YTO CBSI3aHHbIE C HUMH ACCOLIMALIMH, OOYXKAAIOLIME HAC K AODpOAETeAN,
He CMOT'YT 00eCreduTh B ITOM CMbICAE AOAXKHYIO HEIPEKAOHHOCTD HAlIUX
CTPEMAEHHH M ACHICTBHH, €CAU Mbl He o6paTnMCﬂ 3a MMOMOMUIBIO BCe K TOH
»ke nipusbruke. Y 4yBCTBa, M MoBeAeHUe YeAOBeka IPHOOPETAIOT Ompeae-
AEHHOCTb U YCTOMYMBOCTb 6AAQroAaps IPUBBIYKE, K HUYeMy GOAbILe; BOT
TOYEMY, €CA Mbl XOTHM OBITb YBEpEHHbIMH B YyBCTBAX U [IOCTYTIKAX APY-
I'MX AIOAEH, TaK JKe KaK U B CBOUX COOCTBEHHBIX, €CAH 3TO ACHICTBUTEABHO
BXHO AASL HAC, — TOTAQ BOCIIHTaHHe BOAH, HATPABACHHOM Ha 6AAro, AOAXK-
HO OCYILIECTBASTHCSI ITyTEM CO3AAHMA COOTBETCTBYIOLIUX MPHUBBIYEK, O0e-
CTeYHBAIOMMX ee He3aBUCHMMOCTDb OT JKeAaHMi. KHbMHM caoBamH, Takoe
COCTOSIHHE BOAH — He 6AAro caMo 110 cebe, a TOABKO CPEACTBO AOCTIDKEHHS
OAarux LieAei; M 3TO HUCKOABKO He NPOTHBOPEYHT AOKTPHHE, KOTOpast
CYHMTAET YTO-AUOO OAArOM AAS AIOAEH AMILb NIOCTOABKY, IOCKOABKY OHO
AOCTaBASIET €My YAOBOABCTBHE, HAH JKe AQeT CPEACTBO AOCTHKEHHS YAO-
BOABCTBHSI, PABHO KaK 1 H30aBACHHS OT CTPaAQHHA.

171 Ecam 3T paccyXAeHHs CIPaBEAAMBDI, IIPUHLIMIT [IOAb3bI MOX-
HO CYHMTaTh AOKa3aHHBIM. Tak AM 3TO — pelaTh BAYMYHBOMY YHTaTEAIO.
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Chapter 5
On the Connection between Justice
and Utility

172 IN ALL ages of speculation, one of the stron-
gest obstacles to the reception of the doctrine that
Utility or Happiness is the criterion of right and wrong,
has been drawn from the idea of justice. The powerful
sentiment, and apparently clear perception, which that
word recalls with a rapidity and certainty resembling
an instinct, have seemed to the majority of thinkers to
point to an inherent quality in things; to show that the
Just must have an existence in Nature as something ab-
solute, generically distinct from every variety of the Ex-
pedient, and, in idea, opposed to it, though (as is com-
monly acknowledged) never, in the long run, disjoined
from it in fact.

173 In the case of this, as of our other moral sen-
timents, there is no necessary connection between the
question of its origin, and that of its binding force. That
a feeling is bestowed on us by Nature, does not neces-
sarily legitimate all its promptings. The feeling of justice
might be a peculiar instinct, and might yet require, like
our other instincts, to be controlled and enlightened by
a higher reason. If we have intellectual instincts, lead-
ing us to judge in a particular way, as well as animal in-
stincts that prompt us to act in a particular way, there is
no necessity that the former should be more infallible in
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I\aBa §
O cBs13u MeXAY CIIPaBeAAMBOCTBIO
U TTIOAb30H

172 BexaMu IpoAOAXKaBLIMECS AMCKYCCHH CBUAETEABCTBYIOT O TOM,
yT0 MAest CrpaBeAAMBOCTH BCeTad ObIA OAHMM M3 FAQBHBIX IPeINSTCTBHIA
aast pusHanus [Toabsbr, nan CyacTbst B KauecTBe KpHTepHs A0Opa M 3Aa.
CHAbHOe M BIIOAHE OIpeAeAeHHOE YYBCTBO, BbI3bIBAEMOE 3THM CAOBOM
HEMEAACHHO U OAHO3HAYHO, T.e. MPAKTHYeCKH MHCTHHKTHBHO, Ka3aA0Ch
OOABIIMHCTBY MBICAMTEAEH HEOTHEMAEMBIM CBOHCTBOM BCETO CYILEro B
OKPYKAIOILlieM HaC MHpe, yKa3aHHeM Ha To, 4To CIipaBeAAHMBOCTD Cyllle-
crByet B [Tpupoae Kak Hekuit AGCOAIOT, KOTOpbIH, BOOGIIIe FOBOpSI, OTAH-
YeH OT AI060ro noHnMaHus [1oAb3bI, M ADXKe, 110 HAE€, TTPOTHBOTIOAOXKEH
ef, X0T# (¥ 3T0, HACKOABKO M3BECTHO, HUKEM He OCTIAPHBAETCS), PEAAbHO
HMKOTAQ He CYIIeCTBOBAA OTAGABHO OT Hee AOCTATOYHO AOATO.

173 B AQHHOM CAy4ae, KaK M BO BCEX OCTAABHBIX, CBSI3aHHBIX C
PA3AMYHBIMH MPOSBACHHAMH HAlllero HPaBCTBEHHOTO YYBCTBA, HET HHU-
KAKOH HeOOXOAMMOIH CBAA3H MeXAY BOIIPOCAMH O €T0 POMCXOXACHHH H
obsisytomeit cuae. ToT GaKT, 4TO YyBCTBO SABASETCS PHPOAHDIM, BOBCE
He 03HayaeT 3aKOHHOCTH BCETo, K 4eMy OHO Hac nobyxaaet. YyscTBo
CIIPaBEAAMBOCTH MOXHO PAacCMaTpHMBaTh KaK HEKMH crieLMduyeckuit
MHCTHHKT, OAHAKO OHO He MOXeT He TPeb0BaTh, KAK M APYTHe HAIlH! HH-
CTHHKTBI, 0CO3HAaHHOT'O KOHTPOAS CO CTOpOHbI pasyMa. Ecan npeatoso-
KHTb CYIIeCTBOBAHHE Y HAC HHTEAAEKTYaAbHBIX HHCTHHKTOB, KOTOpbIe
OBl HATIPaBASIAM HaC COOTBETCTBYIOUIMM 06pa3oM, KOTAQ MbI IIPHMHUMaeM
peleHus, TOAOOHO TOMY, KaK KMBOTHbIE HHCTHHKTBI, B CBOIO O4ePEAD,
TO6YKAAIOT HAC ACFICTBOBATb B COOTBETCTBHH C HX IIPUPOAHOM CYIIHO-
CTBIO, TO 3TO BOBCE He 03HaYaeT, YTO NepBbie AOAKHbI ObITb H0Aee Hero-
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their sphere than the latter in theirs: it may as well hap-
pen that wrong judgments are occasionally suggested
by those, as wrong actions by these. 174 But though
it is one thing to believe that we have natural feelings
of justice, and another to acknowledge them as an ulti-
mate criterion of conduct, these two opinions are very
closely connected in point of fact. Mankind is always
predisposed to believe that any subjective feeling, not
otherwise accounted for, is a revelation of some objec-
tive reality. Our present object is to determine whether
the reality, to which the feeling of justice corresponds,
is one which needs any such special revelation; whether
the justice or injustice of an action is a thing intrinsically
peculiar, and distinct from all its other qualities, or only
a combination of certain of those qualities, presented
under a peculiar aspect. For the purpose of this inquiry
it is practically important to consider whether the feel-
ing itself, of justice and injustice, is sui generis like our
sensations of colour and taste, or a derivative feeling,
formed by a combination of others. 175 And this it is
the more essential to examine, as people are in general
willing enough to allow, that objectively the dictates of
justice coincide with a part of the field of General Expe-
diency; but inasmuch as the subjective mental feeling of
Justice is different from that which commonly attaches
to simple expediency, and, except in the extreme cas-
es of the latter, is far more imperative in its demands,
people find it difficult to see, in Justice, only a particular
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rpeLIMMBbI B CBOelt cPepe, 4eM IIOCAEAHHE — B CBOEH: OIIMOOYHbIE CYXKAE-
HHS CTOAD ke BEpOSITHDI B IIEPBOM CAy4ae, Kak U AypHble IIOCTYTIKH — BO
BTOpOM. 174 M xo1s opHO Aeao — BEPUTD B TO, YTO MBI obaapaeM npH-
POAHBIM YyBCTBOM CIIPaBEAAMBOCTH, H COBCEM APYTO€e — IPHU3HABaTh €ro
BBICIIMM KpHTepHeM HpaBCTBEHHOCTH NOCTYTIKOB, BCe ke PaKT ocTaeTcs
}aKTOM: 3TH HAEH TeCHO CBS3aHbI MeXAY coboi. YeaoBeyecTBO Beeraa
TPOSIBASAO M3AHILHIOI FOTOBHOCTD K TOMY, YTOObI IPHHUMATb TO MAM
MHOE Cy6beKTMBHOE YyBCTBO (MTHOpHMPYS ApyTHe BO3MOXXHBIE BapH-
aHTBI) B Ka4eCTBe CTOCO6a MOCTKeHUs KAKOW-HUOYAb M3 CTOPOH 06Db-
eKTHBHOM peaabHOCTH. Ceifyac Halla IjeAb — BBLICHHTD, €CTh AM Heo0-
XOAMMOCTb B IIPUMEHEHHH KaKHX-TO CNELMAABHBIX HHCTPYMEHTOB AAS
TOCTIDKEHHSA TOH PeaAbHOCTH, K KOTOpOi HMeeT HeNOCPEACTBEHHOE OT-
HOIEHHE YyBCTBO CIIPAaBEAAMBOCTH; ABASETCS AU CIIPABEAAMBOCTD HAM
HeCIPaBeAAMBOCTb IIOCTYTIKA BELLbIO, HAAEAEHHOH 0COOBIM CBOFICTBOM,
OTAMYHBIM OT APYTHX €TO CBOHCTB, HAH 3TO BCETO AHMIIIb KOMOMHALA
M3BECTHBIX KauyecTB, 0cobbiM 06pasoM mpeacTaBaeHHas. Lleab atoro
MCCAEAOBAHHS TaK BOXXHA HMEHHO MOTOMY, YTO TO3BOASIET IPAKTHYECKH
peLLaTh BOIPOC O TOM, AGHICTBUTEABHO AU 9TO YyBCTBO (CIIPaBeAAMBOCTH
HAM HECTIPaBEAAUBOCTH) CTOAb e CTIeLIM$HIHO, KAK U CIOCOBHOCTH Ha-
LIMX OPTaHOB YyBCTB BOCTIPMHUMATD LIBET HAH BKYC, HAM JKe SBAS€TCS 1yB-
CTBOM IIPOM3BOAHBIM, 00pa30BaHHBIM Kak kKOMOMHaLms Apyrux. 175 Y
PaccMOoTpeTb 3TO TeM H0Aee HeOOXOAMMO, UTO AIOAH, KAK IIPABHUAO, A€TKO
COTAAIIATCS C TeM, YTO OOBEKTUBHO TPeOOBAHMS CIPABEAAMBOCTH U
Bceobuyeit IToab3bl, 10 kpaiHeii Mepe YaCTHYHO, A€KAT B OAHOM IAO-
CKOCTH; HO MOCKOABKY, C TOYKH 3peHHs CyObeKTHBHOM MEHTAAbHOCTH,
yyBcTBO CIIpaBeAAMBOCTH OTAMYHO OT TOTO YyBCTBA, KOTOpPOE ACCOLIUH-
PYeTCsl € BHIroAO#, U (MCKAIOYaS KaKue-Au60 IKCTpEMaAbHbIe CUTYLUH,
CBSI3aHHBIE C IOCAGAHUM) TOPa3A0 60Aee KaTerOpHYHO B CBOUX Tpe6o-
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kind or branch of general utility, and think that its supe-
rior binding force requires a totally different origin.

176 To throw light upon this question, it is nec-
essary to attempt to ascertain what is the distinguishing
character of justice, or of injustice: what is the quality,
or whether there is any quality, attributed in common
to all modes of conduct designated as unjust (for jus-
tice, like many other moral attributes, is best defined
by its opposite), and distinguishing them from such
modes of conduct as are disapproved, but without
having that particular epithet of disapprobation ap-
plied to them. 177 If, in everything which men are
accustomed to characterize as just or unjust, some one
common attribute or collection of attributes is always
present, we may judge whether this particular attribute
or combination of attributes would be capable of gath-
ering round it a sentiment of that peculiar character and
intensity by virtue of the general laws of our emotional
constitution, or whether the sentiment is inexplicable,
and requires to be regarded as a special provision of
Nature. If we find the former to be the case, we shall,
in resolving this question, have resolved also the main
problem: if the latter, we shall have to seek for some oth-
er mode of investigating it.

178 To find the common attributes of a variety of
objects, it is necessary to begin by surveying the objects
themselves in the concrete. Let us therefore advert suc-
cessively to the various modes of action, and arrange-
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TaaBa S. O cBA3M MeXKAY CIPaBEAAMBOCTBIO H MOAB3OH

BAHHAX, — AIOASIM, TIOXOXe, TPYAHO BUAeTb B CIIpaBeAAMBOCTH KaKO#-TO
YaCTHBIA BMA TIOAb3bI, HAU HEYTO Mpou3BopHOe oT Hee. [ToaTomy onm
AYMAIOT, YTO BbICLIAs 00SI3YIOLast CHAQ, IPUCYILAst YyBCTBY CIIPABEAAH-
BOCTH, €CTb Pe3YABTAT COBEPIIEHHO 0CO00# €T0 IPUPOABL

176 Yto6bI AOCTHYD OOABILLEN ICHOCTH B 3TOM BOIPOCE, [TONpobyeM
paso0paThbcs, B YeM COCTOMT OTAMMHMTEABHbI XapakTep CIIPaBeAAMBOCTH
HAH HECTIPaBEAAHBOCTH: 4TO ITO 32 CBOFICTBO; MAH — CYILIECTBYeT A BOOD-
1Lie CBOHCTBO, IPUCYTIee TAKOMY 06pa3y AACTBHI, KOTOPbLi Mbl Ha3bIBaeM
HeCTpaBeAABbIM (CITPaBEAAHBOCTD, KaK M MHOTHE APYTHE MOPAABHbIE Ka-
Teropyu, Ay4llle ONPEAEASIOTCS OT IPOTUBHOTO); CBOMCTBO, KOTOPOE OT-
AMHaA0 6bI 3TOT 06Pa3s AEHCTBHIA OT AI0OOTO APYTOTO, TAKKE SBASIOIETOCS
B HAIlIEM [IOHMMAHNH [IPEAOCYAUTEABHBIM, — HO He IOTOMY HMEHHO, YTO OH
HECIPaBEAAMB, a 110 MHBIM NPHYMHaM. 177 EcAn BO BceM, 4TO Mbl IIPHBbIK-
AV Ha3bIBaTb CIIPABEAAMBBIM HAH HECTIPABEAAMBBIM, BCETAA IIPUCYTCTBYET
HeKoe oflLiee CBOCTBO MAH KOMOMHALHSA CBOVICTB, TO Y HAC €CTh BO3MOX-
HOCTb BbIICHHTb, ACHICTBUTEABHO AM X HAAWYHE CTIOCOGHO BbI3bIBATD B HAC
MMEHHO 9TO CHABHOE CIIeLHpUIeCcKOe YYBCTBO — 6AAroAapsi IAABEHCTBYIO-
1Ieft POAM AOOPOAETEAH B Halllel AYIIEBHO¥ KOHCTHTYLIMH, — HAM JKe 3TO
HETIOCTIDKUMBII AASt Hac $peHoMeH TIpupoabl. B mepBoM caydae moaosku-
TEABHbII OTBET AAeT HaM pellieHHe MPOOAEMbI B LeAOM; BO BTOPOM — CTa-
BUT NlepeA HeOOXOAMMOCTBIO IIOMCKA HHBIX IIOAXOAOB K €€ PellIeHHUIO.

178 Yro6bl HaliTH O6ILIMeE CBOMCTBA PA3AMHbBIX 0OBEKTOB HEKOTO-
PO¥t COBOKYTIHOCTH, HEOOXOAMMO HauaTh C U3y4eHHs KOHKPETHKH CAMUX
o6bextoB. C 3TOH LieABI0 PACCMOTPHUM NOCAEAOBATEABHO Pa3AMUHbIE
TpHMepbl YEAOBEYECKOTO IOBEACHHS U AEATEABHOCTH B PAMKAX CAO-
JKMBIIMXCS OOLIECTBEHHBIX HHCTHTYTOB, KOTOPbIE Mbl MOTAM 6bl, OITH-
pasich Ha Bceobliee HAM XOTsi 651 HanboAee pacIpoCTpaHEHHOe MHEHHe,
TpakToBaTh Kak CnpaBepAMBbIe, HAH, HalpoTHB, kak HecnipaBeaausble.
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ments of human affairs, which are classed, by univer-
sal or widely spread opinion, as Just or as Unjust. The
things well known to excite the sentiments associated
with those names are of a very multifarious character. I
shall pass them rapidly in review, without studying any
particular arrangement.

179 In the first place, it is mostly considered un-
just to deprive any one of his personal liberty, his prop-
erty, or any other thing which belongs to him by law.
Here, therefore, is one instance of the application of the
terms just and unjust in a perfectly definite sense, name-
ly, that it is just to respect, unjust to violate, the legal
rights of any one. But this judgment admits of several
exceptions, arising from the other forms in which the
notions of justice and injustice present themselves. For
example, the person who suffers the deprivation may
(as the phrase is) have forfeited the rights which he is so
deprived of: a case to which we shall return presently.
But also,

180 Secondly; the legal rights of which he is
deprived, may be rights which ought not to have be-
longed to him; in other words, the law which confers
on him these rights, may be a bad law. When it is so,
or when (which is the same thing for our purpose) it is
supposed to be so, opinions will differ as to the justice
or injustice of infringing it. Some maintain that no law,
however bad, ought to be disobeyed by an individual
citizen; that his opposition to it, if shown at all, should
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Ovuenb MHOTMM M pa3HbIM BelllaM NMPUCYIIA IPHBHIMHO 3HAKOMAs BCEM
HaM CTIOCOGHOCTD BBI3bIBATh COOTBETCTBYIOLLEe IyBCTBO (CIPaBeAArBO-
CTH HAM HECTIPABEAAMBOCTH). 5] CAEAAI0 BCero AMb 6erabut ix 0630p, He
BAABasCh B PACCMOTPEHHE YaCTHBIX BOIIPOCOB.

179 Bo-mepBbxX, cunTaeTcss 6e3yCAOBHO HeCHpaBEeAAMBBIM AMIIATh
YeAOBeKa AMYHO¥ CBOOOABI, COOCTBEHHOCTH, H BCETO TOTO, YTO PHHAAAe-
JKHT eMy TIO 3aKOHY. B AaHHOM cAyYae TepMHHbI «CIIPaBEAAMBBIN>» U «<He-
CIIPaBEAAMBBIA>» HMEIOT TOYHO OITPEACAEHHBIN CMBICA, 8 IMEHHO: CTIPaBeA-
AMBO YBXATh, a HECTIPABEAAMBO — HAPYIIATb 3KOHHbIe NPA8A KOTO ObI TO HH
6b140. Ho 9T0 IpaBHAO AOITYCKAeT HeKOTOPbIE MCKAIOYEHHS, CBA3AHHbIE CO
criel$UKOH HHBIX POPM IIPOSBACHHS HACH CTIPABEAAMBOCTH HAH HECTIpa-
BEAAMBOCTH; HalIpHMep, KOTAQ YeAOBEK, KOTOPbII CYMTaeT cebsl IIOCTPaAaB-
MM BCAEACTBUE AMILEHHUS TIPAB, 10 3AKOHY ympamuA Te Mpasa, KOTOPbIX
€r0 AMIIHAM — CAYYaH, K PaCCMOTPEHHIO KOTOPOTO MbI [IEPEXOAMM HIDKE.

180 Bo-BTOpBIX, 3aKOHHbIE IPaBa, KOTOPbIX OH AMIIAETCS, MOTYT
ObITb TaKOBBI, UTO OHHU He JoAXHbi ObIAM eMy PHHAAAEXKATD; ADYTHMH
CAOBaMH, 3aKOH, KOTOPBIIT AaBaA eMy 3TH IPaBa, BO3MOXKHO, ObIA MAOXHM
saxonom. Ecan 310 Tak, nAM peanoaaraeTcs, 4To 10 TaK ( pasarane, ko-
TOpO€ HECYI|eCTBEHHO AASL LieAeHl HAIIIero HCCAEAOBAHHSL) — MOTYT 6bITh
pasAMYHbIE MHEHHS T10 MTOBOAY TOTO, CIPAaBEAAMBO HAH HECIIPaBEAAMBO
Hapywarh TakoH 3akoH. OAHH CYMTAIOT, YTO FPAKAAHHH He AOAKEH Ha-
PYLIATb 3aKOH, KaK 6bI [IAOX OH HH 6bIA; CONPOTHBAEHHE TAKOMY 3aKOHY
AOAKHO BBIPXAThCS AMIIb B TOM, YTOOBI AOOMBATBCSI €TI0 M3MEHEHHUS], HO
OCYIIIeCTBASIEMOTO 3aKOHHOM BAacTbI0. 181 Takue B3TASABI OCYXKAQIOT
OYeHb MHOTHE BHMAHbBIE AEATEAM YEAOBEYECTBA; OHH 4aCTO CTAHOBAT-
Csl MPENATCTBUEM AASl NIPMMeHEeHHs NPOTHB HauOOAee PeaKIMOHHBIX
00IIeCTBEHHBIX MHCTHTYTOB TOTO EAMHCTBEHHOIO OPYXHs, KOTOpOe
MOXeT ObITb 3Q(eKTHBHbIM B KOHKPETHOH MCTOPHYECKOH O6CTaHOB-
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only be shown in endeavouring to get it altered by com-
petent authority. 181 This opinion (which condemns
many of the most illustrious benefactors of mankind,
and would often protect pernicious institutions against
the only weapons which, in the state of things exist-
ing at the time, have any chance of succeeding against
them) is defended, by those who hold it, on grounds of
expediency; principally on that of the importance, to
the common interest of mankind, of maintaining invio-
late the sentiment of submission to law. Other persons,
again, hold the directly contrary opinion, that any law,
judged to be bad, may blamelessly be disobeyed, even
though it be not judged to be unjust, but only inexpedi-
ent; while others would confine the licence of disobedi-
ence to the case of unjust laws: but again, some say, that
all laws which are inexpedient are unjust; since every
law imposes some restriction on the natural liberty of
mankind, which restriction is an injustice, unless legit-
imated by tending to their good. 182 Among these
diversities of opinion, it seems to be universally admit-
ted that there may be unjust laws, and that law, conse-
quently, is not the ultimate criterion of justice, but may
give to one person a benefit, or impose on another an
evil, which justice condemns. When, however, a law is
thought to be unjust, it seems always to be regarded as
being so in the same way in which a breach of law is
unjust, namely, by infringing somebody’s right; which,
as it cannot in this case be a legal right, receives a dif-
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Ke. TeM He MeHee CTOPOHHMKH 3THX B3IASAOB, AAS ODOCHOBaHHSA HX
TIPaBUABHOCTH, BBIABUTAIOT COOOPaXKeHHS 11eAeCO0OPa3HOCTH, UMesl B
BHAY, TAQBHbIM 00pa3oM, TO OTPOMHOe 3HaYeHHe AAS MHTEPecOB BCe-
ro YeAOBEYeCTBa, KOTOpPOe MMeeT HepYIMMOCTb YYBCTBA YBAKEHHMS H
TIOAYMHEHHS 3aKOHY. B To ke BpeMs 0YeHb MHOTHe NMPHAEPXKUBAIOT-
Cs IPSIMO MIPOTHBOMOAOXXHOM TOYKHM 3PEHHMS, CYUTAs, YTO €CAH 3aKOH
TIPH3HAH HEYAOBAETBOPUTEAbHBIM, BIIOAHE AOITYCTHMO OKa3bIBaTh eMY
pelIuTeAbHOe HeMOBHHOBEHHUE, IPUYEM AQXe B TOM CAydae, eCAH OH
TPOCTO He OTBeyaeT TPeOOBAHHIO LieAeCO0OPa3HOCTH (Te., mo cyme-
cTBY, 6ecrioae3eH), He TOBOPS ye O CIPaBeAAUBOCTH. ApyTHe Bce xe
TIOAATalOT, YTO CAEAOBAAO ObI OTPAHHYHUTH AOIYCTHMOCTb HEMIOBHUHO-
BEHMs 3aKOHY AMIIb TeM CAy4aeM, KOTAQ OH HEeCIIPaBeAAMB; HO B OTBET
CABIIIATCS BO3PAXKEHHS, YTO €CAM 3aKOH GecnoAe3eH, TO OH H HeCnpa-
BEAAHB; TIPHYMHA B TOM, YTO AI00OH 3aKOH, OTPaHMYMBAIOLIUIA ecTe-
CTBEHHYIO CBODOOAY AOA€i, HECTIPABEAAUB, €CAH 3TO OTPaHHYEHHe He
BeAeT K Ux Oaary. 182 Bo Bceit aToit pasHOroAocHLie MHeHH BCe-Ta-
KM MOXKHO PasTASiA€Tb HedTo OblIiee: Bce OHH IPU3HAIOT BO3MOXHOCTD
CyLeCTBOBAaHHS HeCNPaBeAAMBBIX 3aKOHOB. IloaToMy 3akoH HeAb3s
paccMaTpHBaTh KaK BbICUIMIA KPHTEpPUH CIIPaBEAAMBOCTH; OAHOMY OH
BBITOACH, APYTOMY BPEA€H, — YTO HEAOITYCTUMO C TOYKH 3peHHs CIIpa-
BeaanBOCTH. Kak 651 TO HU 6bIAO, CHTYaLIHs, KOTAQ 3aKOH CYUTAETCS
HeCIIPaBEAAMBBIM, [I0-BUAMMOMY, HUYeM 0CO00 He OTAMYAETCS OT CH-
TyallMH C HeCIPaBEeAAMBBIM HapyllleHHeM 3aKOHa, TAKUM, KaK AMIIeHHe
YeAOBeKa KaKOTO-AM0O M3 NPaB AMYHOCTH; B TAKMX CAy4asiX NPaBo,
He OYAYYH IOPHAMYECKH ACFaAbHbIM, [IPHOOPETAET CMBICA U HA3BaHUE
MopaAbHOro npasa. Takum 06pa3oM, Mbl MOXKEM CKa3aTh, YTO BTOPOi
TIIpUMep HeCTIPaBEeAAMBOCTH 3aKAIOYAeTCS B AHIIEHHH YeAOBeKa TOro,
Ha YTO OH UMEET MOPAALHOE NPaso.
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ferent appellation, and is called a moral right. We may
say, therefore, that a second case of injustice consists in
taking or withholding from any person that to which
he has a moral right.

183 Thirdly, it is universally considered just that
each person should obtain that (whether good or evil)
which he deserves; and unjust that he should obtain a
good, or be made to undergo an evil, which he does
not deserve. This is, perhaps, the clearest and most
emphatic form in which the idea of justice is conceived
by the general mind. As it involves the notion of desert,
the question arises, what constitutes desert? Speaking
in a general way, a person is understood to deserve
good if he does right, evil if he does wrong; and in a
more particular sense, to deserve good from those to
whom he does or has done good, and evil from those to
whom he does or has done evil. The precept of return-
ing good for evil has never been regarded as a case of
the fulfillment of justice, but as one in which the claims
of justice are waived, in obedience to other consider-
ations.

184 Fourthly, it is confessedly unjust to break
faith with any one: to violate an engagement, either ex-
pressed or implied, or disappoint expectations raised
by our conduct, at least if we have raised those expec-
tations knowingly and voluntarily. Like the other obli-
gations of justice already spoken of, this one is not re-
garded as absolute, but as capable of being overruled by
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183 B-TpeTbHx, CUMTaeTCs HECOMHEHHO CIPaBEAAMBBIM, 4TO6BI
KKADIH IIOAYYaA BCE, YTO OH 3dCAYHUA, XOPOLLEE HAH TTAOXO€, H HECTIpa-
BEAAUBBIM, YTOODI YeAOBEK ITOAYYaA KaKHe-HUOYAb OAara, Aubo TI0ABEp-
TaACs AULIEHHSIM, KOTOPBIX He 3aCAYKHA. JTO, [IOXKAAYH, HanboAee scHas
M AOXOAYMBAS GOpMa BOCIIpHATHS MAEH CIIPaBEAAMBOCTH HAa YPOBHe
06bIAeHHOrO co3HaHuUs. TI0CKOABKY OHa COAEPXMUT B cebe Takoe MOHS-
THe, KaK 3ACAYTH, BO3HHKAET BOIIPOC: KAKOBO ero copepxkanue? Boobme
TrOBOP#, 4€AOBEK CIMTAETCS 3ACAY>KHBAIOIIUM Ao6pa, €CAH OH CaM COBep-
IIaeT AOOPBIE AAQ, HAM 3aCAYXXKHBAIOIIMM 3AQ, €CAH B €0 IOCTYTIKAX CO-
AEPXKHUTCS 3A01 YMBICEA; B 60A€€ Y3KOM CMBICAE — YEAOBEK 3aCAY)KHBAET
AOOpa MAM 3A2 CO CTOPOHBI TeX, C KeM OH NOCTYTAeT COOTBETCTBEHHO.
[IpaBrao Bo3pasHUs AOOPOM 32 3A0, XOTS M HE CYMTAAOCh HHKOTAQ pe-
aAM3anMer IPHHLMIIOB CIIPABEAAMBOCTH, BCE XK€ PacCMATPHBAAOCH Kak
TOT CAyYai, KOTAQ NIPSMOE BbIIIOAHEHHE Tpe6oBaHuit CIIpaBEAAMBOCTH
OKa3bIBa€TCS MEHee NPHOPUTETHBIM, 110 CPABHEHHIO C MHBIMU COODpa-
SKEHHSMH.

184 B-uerBepTsIx, O0OLHIT rAAC He OCTaBASIeT HUKAKUX COMHEHHI
B TOM, 4TO 00MaHbi8ams A10det, KOMOpbie HAM Bepsm, HeCTIPABEAAHBO; B
TOM YHMCA€ — HapyllaTb 00513aTeAbCTBa, BbICKA3aHHbIE AU NoApa3yMe-
BaeMble, He OIPaBABIBAaTb HAAEKADI, HAMH K€ BHYLIEHHbIE (no KparHe#
Mepe Te, KOTOpble Mbl BO3OYAMAH CO3HATEABHO U AoGPOBOAbHo). Jto
TpebOBaHHe CIPaBEAAUBOCTH, KaK U APYTHe, PACCMOTpPEHHbIE BILLE, He
ABASIETCS aDCOAIOTHBIM, T.K. He MCKAIOYEHO, YTO ONIOHUPYIOIAs CTOPO-
Ha CMOXXET AOKa3aTh HOADILYI0 3HAY4UMOCTb CBOMX 005A3aTEABCTB C TOYKH
3peHHUS CIIPABEAAHBOCTH; MAH HHAsl CUTYaL||s — KOTAQ YeAOBEK, KOTOPbIH
BIIOAHE MOT' PacCYMTBIBATh Ha Te 6AAra, KOTOpbIe MbI eMy ObelaAH, co-
BEpUIMA HEYTO TaKOe, 4TO 0CBOOOAMAO HAC OT KaKUX-AUDO 06513aTeABCTB
110 OTHONIEHHMIO K HEMY, T.€. OH NOMepsA NPAaso Ha MOAYYEHHe ITHX Oaar.
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a stronger obligation of justice on the other side; or by
such conduct on the part of the person concerned as is
deemed to absolve us from our obligation to him, and to
constitute a forfeiture of the benefit which he has been
led to expect.

185 Fifthly, it is, by universal admission, incon-
sistent with justice to be partial; to show favour or
preference to one person over another, in matters to
which favour and preference do not properly apply. Im-
partiality, however, does not seem to be regarded as a
duty in itself, but rather as instrumental to some other
duty; for it is admitted that favour and preference are
not always censurable, and indeed the cases in which
they are condemned are rather the exception than the
rule. 186 A personwouldbe more likely to be blamed
than applauded for giving his family or friends no supe-
riority in good offices over strangers, when he could do
so without violating any other duty; and no one thinks
it unjust to seek one person in preference to another as
a friend, connection, or companion. Impartiality where
rights are concerned is of course obligatory, but this is
involved in the more general obligation of giving to ev-
ery one his right. A tribunal, for example, must be im-
partial, because it is bound to award, without regard to
any other consideration, a disputed object to the one of
two parties who has the right toit. 187 There are oth-
er cases in which impartiality means, being solely influ-
enced by desert; as with those who, in the capacity of
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185 B-marsix, mo Bceo6meMy NPH3HAHHIO, HECOBMECTHMO CO CIIpa-
BEAAMBOCTBIO OBITb NPUCTPACMHBIM, OKA3bIBATh IOKPOBUTEABCTBO HAH
OTAQBaTb NPEATIOYTEHHE OAHOMY YEAOBEKY TEPeA APYTHM, — B TeX CAYYa-
SIX, KOTA2 AMYHBIE TIpeATIouTeHHs HeporycTiMbl. OAHaKO 06s3aHHOCTD
ObITb GeCPHCTPaCTHBIM, OYEBUAHO, He SBASETCS CaMOAOCTATOMHOM;
OHa HeOOXO0AMMA, YTOOBI 06ECTIeYHTD BHIMOAHEHHE HEKOTOPbIX APYTHX
obs13anHOCTed. Kak M3BeCTHO, TOKPOBUTEABCTBO M AMYHBIE TIPEATIOUTe-
HUSL OCYXKAQIOTCS AQAEKO He BCETAd; Ha CAMOM A€A€ TaKHe CAYYaH SBASI-
IOTCSI CKOpee MCKAIOYeHHeM, YeM MpaBuaoM. 186 YeaoBex moxer 3a-
CAYXUTb CKOpee OCYXXAEHHE, 4eM 0AOOPeHHe, eCAH IOMOXKET MOAYYHTD
Xopollee MECTO M0 cAyx6e He APYTy HAM POACTBEHHHKY (KOTAR 3TO He
TPOTHBOPEYHT APYTHM €r0 06S3aHHOCTSIM), 2 HE3HAKOMIIY; HUKTO BeAb
He COYTET HeCTIpaBeAAMBbIM, ECAH BbI IIPEATIOUTETe BBIGPATh He AK06HOTO,
a Kakoro-HuOyAb KOHKPETHOTO YeAOBeKa B Ka4eCTBe 3HAKOMOTO, APYTa
MAM KOMIaHbOHa. BecripuctpacTHocts, pasymeeTcs, o6s13aTeAbHa, KOraa
BONPOC KACAETCsl 33KOHHBIX NPaB, HO ITO TPeOOBaHHUeE SBASETCS YACTHIO
6oaee obweit 0OS3aHHOCTH, TpeAyCMATpPHBAIOIIEN COOAIOAEHHE IpaB
xaxcdozo. Cya, HanpuMep, AOAKeH ObITh HeCIIPHCTPACTHBIM, YTOOBI pe-
IIMTb BOTIPOC O BAIACHUH CIIOPHBIM OOBEKTOM TOABKO Ha OCHOBAHHH
TPaBa, a He KaKHMX-AHO0 HHBIX cooOpaxeHuit. 187 CymjecTByeT HeMaAo
APYTHX CAy4aeB, KOTA2 6eCrIpHCTPaCcTHOCTb HMeeT CYILeCTBEHHOE 3Haue-
HHe, OyAy4H eAMHCTBEHHOI rapaHTHel COOTBETCTBYIOMIETO PH3HAHMA
33CAYT; peub HAET O CYADSIX, YUUTEASIX, POAUTEASIX U T.I1., B KOMIIETEHLIHIO
KOTOPbIX BXOAUT pellieHHe BOIPOCOB O HarpaAax M Hakasanusix. Kpome
TOro, 6eCIIPUCTPACTHOCTH BAXKHA B TEX CAYYAsX, KOTAA B IIEPBYIO O4EPeAD
AOAXKHBI ObITb Y4TeHbI 001eCTBEHHbIE HHTEPECHI — CKaXeM, IIPH 0TOOope
KAaHAMAATOB Ha TOCYAQPCTBeHHbIe AOAKHOCTH. Kopoue rosops, 6ecnpr-
CTPacTHOCTD, KAK TAPaHTHA CIPaBEAAHBOCTH, O3HAYaeT CO3AAHUE TaKHX
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judges, preceptors, or parents, administer reward and
punishment as such. There are cases, again, in which
it means, being solely influenced by consideration for
the public interest; as in making a selection among
candidates for a government employment. Impartial-
ity, in short, as an obligation of justice, may be said
to mean, being exclusively influenced by the consid-
erations which it is supposed ought to influence the
particular case in hand; and resisting the solicitation of
any motives which prompt to conduct different from
what those considerations would dictate.

188 Nearly allied to the idea of impartiality is that
of equality; which often enters as a component part both
into the conception of justice and into the practice of it,
and, in the eyes of many persons, constitutes its essence.
Butin this, still more than in any other case, the notion of
justice varies in different persons, and always conforms
in its variations to their notion of utility. Each person
maintains that equality is the dictate of justice, except
where he thinks that expediency requires inequality.
The justice of giving equal protection to the rights of
all, is maintained by those who support the most out-
rageous inequality in the rights themselves. 189 Even
in slave countries it is theoretically admitted that the
rights of the slave, such as they are, ought to be as sa-
cred as those of the master; and that a tribunal which
fails to enforce them with equal strictness is wanting
in justice; while, at the same time, institutions which
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YCAOBHIA, TP KOTOPBIX HA MPMHNMaeMble pellleHKs OKa3bIBAIOT BAUSHUE
MCKAIOYHTEABHO COOOPaKEHHS CIIPAaBEAAMBOCTH, M YCTPAHSETCS BO3-
MOXHOCTb AIOOBIX TIOTIOA3HOBEHHH, CTIOCOOHBIX IOCTABUTD I10A COMHe-
HUe MAHM HCKa3UTb 6e3yCAOBHBII XapaKTep ITHX COOOPKEHHI.

188 C upeeit 6ecrpHCTPaCTHOCTH TeCHO CBSI3aHA HAeS pdseH-
(Mea, KOTOpasi HEPEAKO PaCCMAaTPUBAETCS KaK COCTaBHAs YacTbiO CrIpa-
BEAAMBOCTH, HE TOABKO KOHIIENITYaAbHO, HO U MPAKTHYECKH, M B TAA3ax
MHOTHX AIOAEH COCTaBAsIeT ee CymHOCTb. Ho B aTOM cAyuae, eme 6oaee
YeM B AODOM APYTOM, MBI BUAUM, 4TO, XOTSl HCCAEAOBATEAH I0-Pa3HO-
MY TPAKTYIOT MOHATHE CTIPAaBEAAMBOCTH, BCE e 3TH Pa3AW4Ms BCETAA
OrpeAeAeHHBIM 00Pa3oM COTAACYIOTCS € MX OTHOLIEHHEM K MOHATHIO
noAb3bl. KaXKAbIf COTAACHTCA C TeM, YTO PaBEHCTBO eCTh TPebOBaHHe,
TIOAYMHEHHOE CIIPABEAAMBOCTH, ~ KPOME TeX CAY4aeB, KOTAQ OH COYTET,
YTO 1jeAecO00PasHOCTb Tpebyer HepaBeHCTBa. CrIpaBeAAMBOCTB, KOTO-
past BbIPOKAETCS B pAsHON 3auylme IPaB BCeX AIOAH, IPU3HAETCS AQXKeE
TeMH, KTO B OTHOLIEHHH CAMUX Npas BBICTYTIAET 32 COXPaHEHHE CaMbIX
BonMIOmMMX popM HepaBeHCcTBa. 189 TeopeTnuecky paxke B Tex CTpa-
HAX, TAe UMeeT MecTo pabCTBo, MpaBa paboB, KaKOBBI ObI OHHM HH OBIAH,
CYHTAIOTCS CTOAb XK€ HENMPUKOCHOBEHHDBIMH, KaK U IIPaBa X035€B, U CYA,
KOTOPBIi He B COCTOSIHMM O0eCIIeYHTb MX CODAIOAGHHE CTOAb ke Hey-
KOCHHTEABHO, He MOXET CYMTaThcsl CipaBeAAMBbIM. CAeAyeT 3aMeTHTb,
YTO OOIIeCTBeHHbIE HHCTUTY T, KOTOPbIE He OCTABASIIOT pabaM IpakTH-
YeCKH HUKAKMX I1paB, He00A3aTeAbHO MOT'YT CYMTATbCsl HECTIPABEAAMBBI-
MH, IIOCKOABKY MX TOAMTHKA 334aCTY10 BOCTIPHHUMAETCS! KaK BbIPOKEHHE
1jeAeco06pa3HOCTH. Te, KTO PU3HAIOT MOAE3HBIM COHAALHOE HepaBeH-
CTBO, He CYHTAIOT HECTIPAaBEAAMBBIM HEPABHOE pacTpeseAeHH e 60raTcTB
Y COLIHAAbHbIX IPUBUAETUH; T€ XKe, KTO CYMTAIOT HEPABEHCTBO BPEAHDIM,
PaBHbIM 06pa3OM IPU3HAIOT ero 1 HecrpaBeAAMBbIM. 190 KTo moaara-
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leave to the slave scarcely any rights to enforce, are not
deemed unjust, because they are not deemed inexpedi-
ent. Those who think that utility requires distinctions
of rank, do not consider it unjust that riches and social
privileges should be unequally dispensed; but those
who think this inequality inexpedient, think it unjust
also. 190 Whoever thinks that government is neces-
sary, sees no injustice in as much inequality as is consti-
tuted by giving to the magistrate powers not granted
to other people. Even among those who hold levelling
doctrines, there are as many questions of justice as there
are differences of opinion about expediency. Some
Communists consider it unjust that the produce of the
labour of the community should be shared on any other
principle than that of exact equality; others think it just
that those should receive most whose wants are great-
est; while others hold that those who work harder, or
who produce more, or whose services are more valuable
to the community, may justly claim a larger quota in the
division of the produce. And the sense of natural justice
may be plausibly appealed to in behalf of every one of
these opinions.

191 Among so many diverse applications of the
term justice, which yet is not regarded as ambiguous,
it is a matter of some difficulty to seize the mental link
which holds them together, and on which the moral
sentiment adhering to the term essentially depends.
Perhaps, in this embarrassment, some help may be de-
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€T, YTO PaBUTEAbCTBO HAM HEOOXOAMMO, BPSIA AM YCMOTPHT KaKyI0-AH-
60 HecnpaBeAAHBOCTb B TOM OTPOMHOM HepaBeHCTBe, KOTOpOe BbIpa-
KaeTcs B MPEAOCTABACHHH MPEACTABHTEASM FOCYAAPCTBEHHOH BAACTH
NOAHOMOYHI M BO3MOXKHOCTEH, HEAOCTYTIHBIX APYTHM AIOASM. Aaxke
CpeAH IIpUBep>KeHLIeB YPABHUTEABHBIX TEOPUH Pa3AHUMe BO BATASAIX HA
CTIPaBEAAMBOCTD TAK )K€ BEAUKO, KAK M Pa3AMYHe UX MHEHUI 1O IOBOAY
LieaecoobpasHocTy. HekoTopble HACOAOTH KOMMYHH3Ma CYHTAIOT He-
CIIpaBeAAMBBIM AKOOO# APYTO# IPHHLMII pacipeAeAeHHs 06LecTBeHHO-
IO IIPOAYKTA, KpOMe TIOAHOTO PaBeHCTBA, B TO BpeMs KAK APYTHe BUAST
CTIpaBeAAMBOCTD B TOM, YTOOBI 60ABIIIE BCEX MOAYYAAH Te, KTO GOAbLiIe
BCeX HYXKAAeTcs. MHOTHe HaCTAaMBAIOT Ha CAEAYIOIIeM: KTO 6oAblle pa-
6oTaeT, 60AbILe MPOM3BOAUT, HAH HOAee ITOAE3eH AAS 00LLECTBa, BIIpaBe
TpebOBaTb GOADIIYIO AOAIO TIPH PACTIPEACACHHH OOIIeCTBEHHOIO Mpo-
AykTa. Ml Kaskaoe M3 3THX MHEHHI1 IpeTeHAyeT Ha 060CHOBAHHOCTD CBO-
HX aMeAASILIMI K eCTECTBEHHOMY YyBCTBY CIIPABEAAUBOCTH.

191 Bauay cToAb 60ABLIOTO Pa3HOO6Pa3Hs IPUMEPOB HCIIOAB30BA-
HHS TEPMHHA «CIPABEAAMBOCTD> (KOTOPBIi, BI[POYeM, OTHIOAb He CHH-
TaeTCsi ABYCMBICACHHBIM MAM COBEPIIEHHO HEOTPEACAEHHDIM) BO3HHMKAET
HEOOXOAMMOCTb TIPEOAOACHHMS TPYAHOCTH, CBSI3AHHOH C HAXOXAEHHEM
00beAMHSIIONE X AOTHYECKOH CBSI3H, OT KOTOPOF M 3aBMCHT Hallle IIOHH-
MaHHe COOTBETCTBYIOIIEro MOPAABHOTO YyBCTBA. Bo3sMosxkHO, kAloY K ITpe-
OAOA€HHIO ITOTO 3aTPYAHEHHS ASKHT B ITHMOAOTHH AQHHOI'O TEPMHHA.

192 B 6oAbIIMHCTBe, eCAM He BO BCeX SI3bIKaX, IPOMCXOXAEHHe
CAOBa, COOTBeTCTByOWero noHsTHo Just (CripaseaAuBbIit), CoBepIIEH-
HO OYEBHAHO CBSI3aHO AMOO HENOCPEACTBEHHO C 3aKOHOM, AM6O C ero
TpeAlIeCTBYIOIIel, IPUMUTHBHOM GOPMON — YKOpeHUBIIEMCs 00bIYa-
eM. Justum ecTb IPOM3BOAHOE OT jussum (TO, 4TO [IPMKA3AHO U IOAAEIKHT
ucnioanenmo). ®opma jus — Toro xe nporcxoxaeHus. Aixatov npoucxo-
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rived from the history of the word, as indicated by its
etymology.

192 In most, if not in all, languages, the etymol-
ogy of the word which corresponds to Just, points dis-
tinctly to an origin connected either with positive law,
or with that which was in most cases the primitive form
of law - authoritative custom. Justum is a form of jussum,
that which has been ordered. Jus is of the same origin.
Aixaiov comes directly from 8ixn, of which the princi-
pal meaning, at least in the historical ages of Greece, was
a suit at law. Originally, indeed, it meant only the mode
or manner of doing things, but it early came to mean the
prescribed manner; that which recognized authorities,
patriarchal, judicial, or political, would enforce. Recht,
from which came right and righteous, is synonymous
with law. The original meaning indeed of recht did not
point to law, but to physical straightness; as wrong and
its Latin equivalents meant twisted or tortuous; and
from this it is argued that right did not originally mean
law, but on the contrary law meant right. 193 But
however this may be, the fact that recht and droit became
restricted in their meaning to positive law, although
much which is not required by law is equally necessary
to moral straightness or rectitude, is as significant of the
original character of moral ideas as if the derivation had
been the reverse way. The courts of justice, the admin-
istration of justice, are the courts and the administra-
tion of law. La justice, in French, is the established term
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AT HampsMYIo OT dixr), TAaBHbIM 00pa30M MOApa3yMeBas, 10 KpariHeH
Mepe B 0003PUMYI0 3MOXY APEBHErpeyeckoil HCTOPHH, CYAeOHOE AeAO.
ITepBoHaYaAbHO 3TO MPOCTO O3HAYAAO HEKHMFt OOIIETIPUHATRIA CIIOCO6
pelleHKs BOMPOCOB, KOTOPBIA 3aTeM AOCTaTOYHO 6ObicTpo mpuobpea
00513aTeABHDII CTAaTYC, KaK MPEATMCAHUE BAACTHBIX, MaTPUAPXAABHDIX
MAH CyAeOHBIX ydpexaeHumit. Recht, oT koToporo mpousoman right u
righteous, sBAsieTcs cuHoHnMOM law (3akom). [TepBoHayaAbHOe 3Have-
HHe COOCTBEHHO recht 6BIAO CBA3aHO HE CO CAOBOM 3aKOH, a C IOHATHEM
npsaMoil (B GH3M4ecKoM cMbicAe), TOAOGHO TOMY, Kak wrong (Herpasrab-
HBIi1) U €T0 AATUHCKME IKBUBAAEHTbI 03Ha4aAH twisted (M30THYTBII) HAK
tortuous (M3BHAKCTBIiA); OTCIOAR CAEAYeT, 9T right (IpaBblit) M3HAYAABHO
He yNoTpe6ASAOCh B cMbIcAe law (3aKoHHBIR), a Ha060poT, law o3Hava-
AO right. 193 Ho xax 651 TO HU 6b1AO, TOT $aKT, YTO 3HaYeHHUs recht u
droit 6bIAM CBEAGHBI B KOHEYHOM CYeTe COBCTBEHHO K MOHATHIO law (3a-
KOH) — XOT# MHOTO€, 4TO BOBCE He TpefyeTcsl C TOYKH 3peHus 3aKOHa, BTO
e BpeMsl COBEpIIEHHO HeOOXOAMMO, YTOObI OBITh PABUABHBIM C TOYKH
3peHHsi MOPAAbHOM PABOTDI, — TAK BOT, ITOT GAKT BeCbMA 3HAMEHATEAEH
B OTHOILIEHMU XapaKTepa MPOMCXOXKAEHUS MOPAABHBIX HAEH, YKa3bIBast
B 3TOM CMbICA€ Ha BO3MOXKHOCTb IIOAHOTO TIEPECMOTPA CAOXKHBIIHUXCS
npeacTaBAeHHi. CyAbl M ApyTHe OpraHbl IPABOCYAHS €CTh OPTaHbl, OT-
npasAsiomye 3akoH. Bo OpaHuun odpuiMaAbHO YCTaHOBAEHHDIH Tep-
MHH la justice 03HauaeT cya. 51 He cobuparoch pasaeAaTb 3abAyxKAeHHE,
KoTOpoe He 6e3 ocHoBaHui1 purnucbiBaetcsi [opHy TyKy, OTHOCHTEABHO
TOTO, 4TO CAOBO AOAYKHO BCErAQ COXPAHATh CBOE [IEPBOHAYAABHOE 3Haye-
HHe. DTHMOAOTHS He AeT IOAHOTO MPEACTABACHHUS O TOM, K YeMy IpH-
1IAO Pa3BUTHE COOTBETCTBYIOLIEN HAEH, XOTS IIPEKPACHO HAAIOCTPHPYET
ee BO3HUKHOBeHHe. 194 S aymaro, He MOXeT ObITh COMHEHHH B TOM, YTO
MCXOAHas dyHAaMeHTaAbHas upes (idée mére), Ha KOTOpOM OCHOBaHO
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for judicature. I am not committing the fallacy imputed
with some show of truth to Horne Tooke, of assuming
that a word must still continue to mean what it origi-
nally meant. Etymology is slight evidence of what the
idea now signified is, but the very best evidence of how
it sprang up. 194 There can, I think, be no doubt that
the idée mére, the primitive element, in the formation of
the notion of justice, was conformity to law. It constitut-
ed the entire idea among the Hebrews, up to the birth
of Christianity; as might be expected in the case of a
people whose laws attempted to embrace all subjects on
which precepts were required, and who believed those
laws to be a direct emanation from the Supreme Being.
But other nations, and in particular the Greeks and Ro-
mans, who knew that their laws had been made origi-
nally, and still continued to be made, by men, were not
afraid to admit that those men might make bad laws;
might do, by law, the same things, and from the same
motives, which if done by individuals without the sanc-
tion of law, would be called unjust. 195 And hence
the sentiment of injustice came to be attached, not to
all violations of law, but only to violations of such laws
as ought to exist, including such as ought to exist, but
do not; and to laws themselves, if supposed to be con-
trary to what ought to be law. In this manner the idea of
law and of its injunctions was still predominant in the
notion of justice, even when the laws actually in force

ceased to be accepted as the standard of it.
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TIOHSTHE CIPABEAAMBOCTH, IPEACTABASIAA CO6OM HMEHHO COOTBETCTBUE
3akoHy. Takas uaesi 6biaa AOMMHHpYIOLLE y eBPeACKOrO HapOA, BIIAOTb
AO CaMOTO 3aPOXXAEHHS XPUCTHAHCTBA; HHOTO M HEAb3sl OBIAO OXKMAATD
OT AIOAEH, KOTOpPbIe CTPEMHAKCh Y3aKOHHTb aBCOAIOTHO BCe, YTO HYXKAQ-
€TCsl XOTb B KaKUX-HUOYAD [IPaBUAAX, M KOTOpblE BEPHAH B TO, 4TO 3TH
3aKOHBI eCTb BbIpaxeHHe Boan Bepxosroro Cymecrsa. Ho Apyrue Hapo-
Abl, 0COOEHHO IpeKH M PUMASIHE, KOTOpPbIE 3HAAH, YTO MX 3aKOHbI H3Ha-
YaAbHO OBIAM CO3AQHBI, U B AAAbHEHIIIEM CO3AABAAMCh AFOAbMH, HE BUAGAU
HUYEro CTPALIHOTO B AOITYLIEHHH TOTO, YTO 3TH AIOAM MOTAM IPHHUMAT
TAOXH€ 3aKOHbI, U COBEPLIATh, IPUKPbIBASICh TAKUMHU 3AKOHAMH M PYKO-
BOACTBYSICb CTOAb )€ COMHHTEAbHBIMH MOTHBaMH, COOTBETCTBYIOL{HE
A€sHUSL, KOTOpbie 6blAM 6bI PU3HAHBI HECTPABEAAUBBIMH, eCAH Obl He
6BIAM CaHKLIMOHMPOBAHBI 3aKOHOM. 195 B 3TOM cMbICAe HecnpaBeaAH-
BOCTb He 005I3aTeABHO CBSI3aHA C HAPYIIEHNEM AI0OOTO 3aKOHa, 3 TOABKO
TaKHX, KOTOPbIE AEHCTBHTEABHO AOAXKHDI CyIIeCTBOBATD, BKAIOYAS H Te,
KOTOpBIE AOAXKHDI, HO ellie He CYIIeCTBYIOT; OHA CBsi3aHa TAKXKe M C 3a-
KOHOM KaK TAKOBDIM, €CAH Mbl CYMTAEM, YTO OH POTHBOPEYUT HalIeMy
TIPEACTABACHHIO O TOM, YTO OH AOAKEH CO60ii ITpeacTaBAsTh. Kak MbI BU-
AVIM, HA€sl 3aKOHa H €ro IPEAITMCAHHIA 6blaa BCe e AOMHHHpYIOILIel IpH
$GOpPMHPOBAHHH NOHATHS CHPaBEAAMBOCTH, ADKE H B TEX CAYYasiX, KOI-
A2 PEaABHO AEVICTBYIOLIHE 3aKOHbI ObIAH Yoke He CIIOCOOHbI HCIIOAHSTD
POAb TAKHX CTAHARPTOB (BOMAOIIAIOLIMX MAEHO CTIPABEAAUBOCTH).

196 A10AU AGACTBMTEABHO CYMTAIOT, YTO UAES CIPABEAAMBOCTH H
BbITEKAIOL[He U3 Hee MOPaAbHble TPeGOBaHHS CBS3aHbI CO MHOTUMH Be-
IIaMH, KOTOPBIE He TIOAA)KAT, HAH, I10 KpailHell Mepe, MM He XOTeAOCh 6bl,
YTO6bI OHU IIOAAEXAAN PETYAMPOBAHHUIO IOCPEACTBOM 3aKOHOB. EABa A1t
KTO 3aX04eT, YTOOBI 3aKOH BMELIMBAACS B €70 AMYHbIE AGAQ, XOTS KOXKABIH
3 Hac IOHMMAeT, YTO B CBOEM OOBIACHHOM KU3HH YeAOBeK MHOTAA ObiBa-
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196 It is true that mankind consider the idea of
justice and its obligations as applicable to many things
which neither are, nor is it desired that they should be,
regulated by law. Nobody desires that laws should in-
terfere with the whole detail of private life; yet every
one allows that in all daily conduct a person may and
does show himself to be either just or unjust. But even
here, the idea of the breach of what ought to be law,
still lingers in a modified shape. It would always give
us pleasure, and chime in with our feelings of fitness,
that acts which we deem unjust should be punished,
though we do not always think it expedient that this
should be done by the tribunals. 197 We forego that
gratification on account of incidental inconveniences.
We should be glad to see just conduct enforced and
injustice repressed, even in the minutest details, if we
were not, with reason, afraid of trusting the magistrate
with so unlimited an amount of power over individu-
als. When we think that a person is bound in justice to
do a thing, it is an ordinary form of language to say, that
he ought to be compelled to do it. We should be grat-
ified to see the obligation enforced by anybody who
had the power. 198 If we see that its enforcement by
law would be inexpedient, we lament the impossibility,
we consider the impunity given to injustice as an evil,
and strive to make amends for it by bringing a strong
expression of our own and the public disapprobation
to bear upon the offender. Thus the idea of legal con-
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€T CIPaBeAAMB, a HHOTAQ — HET, YTO MTOATBEPXAAETCS BCEM XU3HEHHBIM
onbiToM. TeM He MeHee, U 3AeCh, B HECKOABKO MHOH $popMe, COXpaHseT-
Csl HAes O IOCAGACTBHUSAX HapYIIEHUs TOTO, K YeMY CAEAyeT OTHOCHUTBCS
KaK K 3aKoHy. MbI Bceraa BocnpuHMMaeM Kak AOAKHOE, M HCTIBIThIBaeM
YAOBAETBOpPEHHE, KOTAQ BHAMM, YTO HEIpaBble IIOCTYTIKH BAEKYT 3a CO-
00¥ HaKa3aHHe, XOTS AAAEKO He BCETAA CYMTaeM HEeOOXOAMMbIM, YTOOBI
3TO OCYILECTBASIAOCh B CyAeOHOM mopsiake. 197 JTO YAOBAeTBOpeHHe
YpeBaTO He CAMIIKOM MPHATHBIMH NMOOOYHBIMU 3¢ ¢exramu. Mbl 6b1AK
OBI paabl BHAETB, UTO CIIPABEAAMBBIH 00pa3 AEHCTBMII MOOLIpseTCs, a
HECIIPaBEAAHBbIH — TIPECAEAYETCS TIO 3aKOHY AQXKe B MEAOYAX, eCAH ObI
He OIaCaAUCh, U He 6€3 0CHOBaHH I, AOBEPSTb FOCYAAPCTBEHHBIM YHHOB-
HHMKaM CAHMIIKOM GOABIIYIO BAACTb 10 OTHOIIEHHIO K IPOCTBIM [PAXA3-
HaM. Koraa MbI curTaeM, 4To 4eAOBEK 0053aH AEAATb YTO-AM6O, HCXOAS
H3 TpeOOBaHHI CIIPAaBEAAHBOCTH, TO TO 3HAYHT, IOIPOCTY TOBOPS, YTO
€ro CAeAyeT K 3TOMy NpUHYANTb. HaM 6bl AOCTABHAO YAOBAETBOpEHHE
BHAETb, YTO YEAOBEK, OOACYEHHBIH BAACTBIO, BCELIEAO MTOAYHHEH CBOHUM
obsszannoctam. 198 Ho B Tex CAy4asiX, KOTAQ Mbl CYHTAEM, YTO ITOAYH-
HEHHOCTb 3aKOHY CTAHOBHMTCS YpE3MEPHOIA, MbI COKPYLIAeMCH I10 MOBO-
AY HEBO3MOXKHOCTH H30aBA€HHS 3aKOHHBIM 06Pa3oM OT TAaKOTO 3A3, KaK
HECTIPaBeAAMBOCTb, U IIbITAeMCS XOTb KaK-TO 3TO HCIIPABUTS, OOpyIHBas
Ha BUHOBHOTO BCIO CHAY CBOEr0 COOCTBEHHOrO HErOAOBAHHs M 0blie-
CTBEHHOTO nopuLaHus. Takum 06pa3oM, OpHAYAHTEABHAS CHAQ 32KOHA
BCE XK€ OCTAeTCS TOM MCXOAHOH HAEEH, HA KOTOPOH OCHOBbIBAETCS MOHSA-
THe COPaBEAAHBOCTH, XOTs OHa H TPaHCPOPMHUPOBAAACH HEOAHOKPATHO
B CBOEM Pa3BUTHH, I10Ka He IIPHOOpeAa TOT OKOHYATEABHBIA BHA, KOTO-
Pblit COOTBETCTBYeT CAMOMY COBPEMEHHOMY 3TaITy Pa3BUTHS 001{eCTBa.

199 IlpeacraBAeHHbIi Bbiie 0630p, KaK MHE KOXKETCS, AOCTATOYHO
TIOAHO ¥ AOCTOBEPHO OCBelllaeT MPOMCXOXKACHHE M IIOCAEAYIOLIIEE Pa3Bu-
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Chapter S. On the Connection between Justice and Utility

straint is still the generating idea of the notion of
justice, though undergoing several transformations
before that notion, as it exists in an advanced state of
society, becomes complete.

199 The above is, I think, a true account, as far
as it goes, of the origin and progressive growth of the
idea of justice. But we must observe, that it contains, as
yet, nothing to distinguish that obligation from moral
obligation in general. For the truth is, that the idea of
penal sanction, which is the essence of law, enters
not only into the conception of injustice, but into that
of any kind of wrong. We do not call anything wrong,
unless we mean to imply that a person ought to be pun-
ished in some way or other for doing it; if not by law, by
the opinion of his fellow-creatures; if not by opinion,
by the reproaches of his own conscience. This seems
the real turning point of the distinction between mo-
rality and simple expediency. 200 It is a part of the
notion of Duty in every one of its forms, that a per-
son may rightfully be compelled to fulfil it. Duty is a
thing which may be exacted from a person, as one exacts
a debt. Unless we think that it may be exacted from him,
we do not call it his duty. Reasons of prudence, or the
interest of other people, may militate against actually
exacting it; but the person himself, it is clearly under-
stood, would not be entitled to complain. 201 There
are other things, on the contrary, which we wish that
people should do, which we like or admire them for
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THe MAeH cripaBeaAnBoCTH. Ho xouy 0bpaTuTh BHIMaHHe Ha TO, YTO Mbl
He CMO)XeM HaliTH B HEM HHYeTo, 4TO FOBOPHAO Obl O KAKHMX-AHOO pa3AH-
YHAX MEXAY TeM NIOHUMAHHEM MOPAABHOTO AOAT3, KOTOPOE CAEAYeT M3
3TO¥ MAEH, U eT0 ODL{UM, YHHBEPCAABHBIM IOHUMAHHEM. A€AO B TOM, 4TO
HACSl ITPagHbIX CAaHKIMKA, KOTOPas SBASETCS CYNJHOCTBIO 3aKOHA, HMe-
€T OTHOIUEHHe He TOABKO K HEeCIpaBeAAMBOCTH, HO U BOOOILie KO BCeMY,
YTO MbI CBS3bIBAEM C TOHSATHEM 3Aa. XapaKTepHu3ys MOCTYIIOK YeAOBeKa
KaK TAOXOM, MBI TeM CaMbIM TTOAPa3yMeBaeM, YTO OH AOAXEH ObITb Ha-
Ka3aH TeM MAM HHBIM CIIOCOOOM: €CAH He 3aKOHOM, TO O6IIeCTBeHHbIM
MHEHHEM, MAY YTPbI3eHHSMH COOCTBEHHOM COBECTH. 3A€Ch, OYEBUAHO, 1
TPOAEraeT BOAOPA3AeA MEXAY HPaBCTBEHHOCTBIO H L{eAeCO0OPa3HOCTBIO,
KOTOPast MOKET TIOHUMATBCSI B TOM YHCA€ M IPOCTO Kak Boroaa. 200 To,
YTO YeAOBEKa MOXKHO 3aKOHHBIM 06Pa3oM npuHydumy K BBIIOAHEHHUIO €T0
06s13aHAOCTeH, BASETCS YACTHIO HALIEro OHMMAHKS MOPAALHOTO AOAT,
B KaKo¥i 6b1 opMe OH HU MPOSIBASIACS. B 3TOM cMbicae AOAT ecTb TO, YTO
MOXHO NOTpeHOBaTh OT YeAOBEKa, TIOAOGHO TpebOBaHHIO O BO3BpaTe 3a-
#tMa. EcAu GBI MBI [TOAQraAH, YTO 3TOTO HEAb3S OT Hero TpeboBaTh, MbI Obl
He Ha3bIBAAH 3TO €0 AOATOM HMAH 00S3aHHOCTBIO. B HEKOTOPBIX cAydasx
coobpaxeHuss 6AaropasyMHOM OCTOPOXHOCTH, HEOOXOAMMOCTb ydeTa
YBHX-TO HHTEPECOB MOTYT CTAaBHTB TIOA COMHEHHe HeOOXOAMMOCTD 1 BO3-
MOXHOCTb 6€3yCAOBHOTO BbIIOAHEHHS ITHX TPeHOBAHMI, OAHAKO COBEp-
LIEHHO SICHO, YTO CaM 3TOT YeAOBeK ObIA Obl He BIpaBe aleAAHpOBaTb 110
TOBOAY MX IIPaBOMEPHOCTH, CAM COOTBETCTBYIOIHE CAHKLUH 10 OTHO-
LIEHHIO K HeMy Bce ke ObIAM Obl puMeHeHsl. 201 BrBatoT, HanpoTus, 1
TaKHe CUTYaL{UH, KOTA2 AFOAU COBEpILAIOT MIOCTYTIKH, KOTOPbIe a6COAIOTHO
COOTBETCTBYIOT HALIUM OXXUAAQHHSM, ¥ 3TO BBI3bIBAET Y HAC BOCXHILLEHUE;
a eCAM OHH 3TOTO He AEAAIOT, 3TO MOXKET BbI3BIBATDb Y HAC HEOAOOpeHH e U
ADKe Tpe3peHHe, — HO TIPH 3TOM BIIOAHE BO3MOXHO, YTO COBEpLIATh 3TH
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doing, perhaps dislike or despise them for not doing,
but yet admit that they are not bound to do; it is not a
case of moral obligation; we do not blame them, that is,
we do not think that they are proper objects of punish-
ment. 202 How we come by these ideas of deserving
and not deserving punishment, will appear, perhaps, in
the sequel; but I think there is no doubt that this dis-
tinction lies at the bottom of the notions of right and
wrong; that we call any conduct wrong, or employ,
instead, some other term of dislike or disparagement,
according as we think that the person ought, or ought
not, to be punished for it; and we say, it would be right,
to do so and so, or merely that it would be desirable or
laudable, according as we would wish to see the person
whom it concerns, compelled, or only persuaded and
exhorted, to act in that manner.’

203 This, therefore, being the characteristic dif-
ference which marks off, not justice, but morality in
general, from the remaining provinces of Expediency
and Worthiness; the character is still to be sought which
distinguishes justice from other branches of morality.
Now it is known that ethical writers divide moral du-
ties into two classes, denoted by the ill-chosen expres-
sions, duties of perfect and of imperfect obligation; the
latter being those in which, though the act is obligatory,

* See this point enforced and illustrated by Professor Bain,
in an admirable chapter (entitled “The Ethical Emotions, or the
Moral Sense”), of the second of the two treatises composing his
elaborate and profound work on the Mind.
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TMOCTYTIKH He ObIAO HX OOS3aHHOCTBIO, M €CAU MBI IIPH3HAEM 3TO, TO ¥ HaC
HeT OCHOBAHHI1 FOBOPUTb O HApYILIEHUH MOPAABHOTO AOATa, OCYXKAATb HX
M CYMTATb 3aCAY)KMBAIOIUMH Haka3aHusi. 202 3aueM HaM HY)KHBI BCe 3TH
PaCcCY>KAEHHUSI O TOM, 4TO U T10YeMy 3aCAYXKUBAET MAU He 3aCAY)KMBAET Ha-
Ka3aHHUs, CTAHET TIOHSATHbIM, 51 IOAATAI0, IPH TIOCACAYIOLEM H3AOKEHUY;
HO YOKe  Ceifyac HeT COMHEHHI! B TOM, YTO 9TH Pa3AMMKS YXOAST B CAMYIO
TAyOUHY Hallero MOHMMaHHs A0Opa 1 3aa. Mbl Ha3bIBaeM IOBEACHHE HAU
TMOCTYTIKH OAHO3HAUHO TMAOXHMH, HAH )X YIIOTpeOAsSeM ApYTHe CAOBa,
COOTBETCTBYIOIHE CTENEHH HAIIETO OCYXKACHHS MAU HeoAOOpeHus, U
TOKA3bIBAIOLIIHE, CYMTAEM AU Mbl 3TH TIOCTYTIKH 3aCAYKUBAIOLUMHA HAKa-
3aHHS1; MBI TOBOPHM, YTO [IOCTYTIATh CAEAYET TAK-TO M TaK-TO, UAH TIPOCTO,
YTO [OCTYTIATD TAK JKEAATEABHO MAH TIPABMABHO, — CMOTPS 110 TOMY, KaKoe
BO3AEVCTBUE Ha ITOTO YEAOBEKA MBI CYTAAH Obl AAEKBATHBIM: HEOOXOAH-
MO AH 3A€Cb IIPSIMOE TIPHHYIKAEHHE, HAH AOCTATOYHO TOBITOK YPE3OHHUTD,
y6eAMTD 1o OCTYTIaTh UMEHHO TaK, a He HHave.’

203 U3 paccMOTpeHHUs 3THX AOCTATOYHO XapAKTEPHBIX Pa3AUYHIL
MBI BUAMM, YTO He CIIPaBEAAUBOCTD, 8 HDABCTBEHHOCTD B LIEAOM SIBASIET-
Cs1 TO! KaTeropHeri, KOTOPYIO MOXXHO BBIAGAHTD KaK CAMOCTOSITEABHYIO
CpeAH APYTHX KaTeropuii, CBsi3aHHbIX ¢ npo6aeMamu [Toabsst u Len-
HOCTH; BOTIPOC XK€ O TOM, KAKOB XapaKTep OTAUYMS CTPABEAAHBOCTH OT
APYTHX KaTeropuil HpaBCTBEHHOCTH, HaM ellle TPEACTOUT BBISCHHTb.
Kax u3BecTHo, ceftyac Bce aBTOpbI, KOTOpble 3aHUMAIOTCS BOIPOCaMH
3THKH, Pa3AEASIOT MOPaAbHble 06S3aHHOCTH Ha ABa KAacca (He cAnm-
KOM YAQUHO Ha3BaHHbIE): 6e3ycAOBHO obs3aTeAbHble M Hebe3yCAOBHO

06ﬂ3aTeAbeIe; YTO KaCaeTCs MMOCACAHHX, TO UX 06H33TeAbHOCTb, XOTA

" OTH nonoxeHus ObLIM JeTalbHO paccMOTpeHs! npodeccopoM Baii-
HOM B [IPEKPACHO HaMUCaHHOM raBe « OMOLUH U 3THKA, HIIK HPaBCTBEHHOE
4yBCTBO», BO BTOPOM M3 [ByX TPaKTaToB, 00beIHHEHHbIX B [MyOOKHH H cO-
JepxKaTeNIbHbIi TPY/, MOCBALLEHHbIH YEJOBEYECKOMY pasyMy.
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the particular occasions of performing it are left to our
choice, as in the case of charity or beneficence, which
we are indeed bound to practise, but not towards any
definite person, nor at any prescribed time. 204 Inthe
more precise language of philosophic jurists, duties of
perfect obligation are those duties in virtue of which a
correlative right resides in some person or persons; du-
ties of imperfect obligation are those moral obligations
which do not give birth to any right. I think it will be
found that this distinction exactly coincides with that
which exists between justice and the other obligations
of morality. In our survey of the various popular ac-
ceptations of justice, the term appeared generally to
involve the idea of a personal right - a claim on the
part of one or more individuals, like that which the
law gives when it confers a proprietary or other legal
right. 205 Whether the injustice consists in depriving
a person of a possession, or in breaking faith with him,
or in treating him worse than he deserves, or worse than
other people who have no greater claims, in each case
the supposition implies two things — a wrong done, and
some assignable person who is wronged. Injustice may
also be done by treating a person better than others; but
the wrong in this case is to his competitors, who are also
assignable persons.

206 It seems to me that this feature in the case - a
right in some person, correlative to the moral obliga-
tion — constitutes the specific difference between jus-
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M He IIOAAEXXHT COMHEHHIO, BCE JKe He CBA3aHa KOHKPETHO C OTIPEAEAEH-
HbIMH 06’b€KTaMH H CPOKaMH, IPEAOCTABASIS 3TO HallleMy BhIOOPY, 6yAb
TO, HallpHMep, GAATOTBOPUTEABHOCTb MAH MHbIE (OPMbI IPOSIBACHHA
4eAOBeKOAIOOHS. 204 Bripaxasch 6oaee CTpOruM s3bIKOM $HAOCO-
$OB-NpaBOBEAOB, MOPAABHDII AOAT, CBSI3AHHDIi C 6€3YCAOBHBIMH 001
3aHHOCTAMH, OTHOCHUTCS K TAKOMY BUAY AOATa, KOTOPbIH 11O CBOEH CYTH
T0APa3yMeBaeT HAAMYHMe COOTBETCTBYIOIMX 1pPds Y AAHHOTO YE€AOBEKa
HAM TPYTITBI AHL]; B CAy4ae Jke Hebe3yCAOBHBIX 00S3aHHOCTel HAAHUHE
MOPAABHOTO AOATA He O3HaYaeT BO3HHKHOBEHHe KaKux-Au60 mpas. S
AYMal0, 3TO pasAUYHe BIIOAHE COTAACYETCsl C TEM Pa3AMYHEM, KOTOpoe
CYILECTBYET MEXAY CIPAaBEAAUBOCTbIO H APYTHMHM HPaBCTBEHHBIMH
TpeboBaHusAMH. B Halllem 0630pe HanboAee pacIIpOCTpaHEHHDIX TPaK-
TOBOK CIIPaBEAAMBOCTH AQHHBIM TEPMHH, KaK IIPaBHAO, OOHAPYXUBAET
SBHYIO CBSA3b C HA€eH AHYHBIX PaB, KOTOPbI€ MI03BOASIOT IPEABABAATD
Tpe6OBaHHUS K APYTHM AHMLjaM, HAIPHMep, B OTHOUIEHHH YCTAHOBAEH-
HbIX 3aKOHOM IIPaB COOCTBEHHOCTH, HAHM KaKHUX-AHOO MHbIX 3aKOHHbIX
npaB. 205 IlposBAsercs AM HeCpaBEeAAMBOCTb B TOM, YTO YeAOBEKA
AHMIIAIOT COHCTBEHHOCTH, MAH 0OMaHBIBAIOT X0 AOBEpHe, HAH 0bpalla-
I0TCS C HUM XYK€, YeM OH TOTO 3aCAY)KHBAET, HAH XYK€, YeM C APYTUMH
AIOABMH, Y KOTOPBIX 110 CPaBHEHHIO C HUM HET OCHOBaHHMM MPHTA3ATD
Ha 60Ablliee, — B AI0OOM CAyYae Mbl HMeeM AEAO C ABYMSI CYILieCTBEHHbI-
MH 0OCTOSTEABCTBAMH: BO-TIepBbIX, COBEPIIEHO HENMpaBoOe ACHCTBHE;
BO-BTOPbIX, MMEETCS KOHKPETHOE AMIIO, IOCTPaAaBIlee B pe3yAbTare
aroro AercTus. HecrpaBeAAMBOCTb MOXET 3aKAIOYAaTbhCA TakoKe H B
TOM, YTO C YEAOBEKOM IOCTYTIAIOT HE3ACAY)KEHHO AyYllle, YeM C APYTH-
MH; B 3TOM CAy4ae HerpaBoe AeHCTBHE COBEpUIAETCA 110 OTHOLIEHHIO K
ero KOHKYpeHTaM, KOTOpble B pe3yAbTaTe TaKkKe AOAXKHbBI PaCCMaTpH-
BaTbCsl KaK OCTPaAABIIHe.
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tice, and generosity or beneficence. Justice implies
something which it is not only right to do, and wrong
not to do, but which some individual person can claim
from us as his moral right. No one has a moral right to
our generosity or beneficence, because we are not mor-
ally bound to practise those virtues towards any given
individual. And it will be found with respect to this,
as to every correct definition, that the instances which
seem to conflict with it are those which most confirm
it. 207 For if a moralist attempts, as some have done,
to make out that mankind generally, though not any
given individual, have a right to all the good we can do
them, he at once, by that thesis, includes generosity and
beneficence within the category of justice. He is obliged
to say, that our utmost exertions are due to our fellow
creatures, thus assimilating them to a debt; or that noth-
ing less can be a sufficient return for what society does
for us, thus classing the case as one of gratitude; both
of which are acknowledged cases of justice. Wherever
there is right, the case is one of justice, and not of the
virtue of beneficence: and whoever does not place the
distinction between justice and morality in general,
where we have now placed it, will be found to make no
distinction between them at all, but to merge all moral-
ity in justice.

208 Having thus endeavoured to determine the
distinctive elements which enter into the composition
of the idea of justice, we are ready to enter on the in-
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206 Takum o6pa30M, KaK MHe IPEACTaBASETCs, MMEHHO 3TOT Xa-
PaKTepHbI MOMEHT PacCMaTPHUBAEMOTO BOMPOCA — HAAHYHE Y HEKOTO-
POro AMIA MpaB, HAMPAMYIO CBA3aHHBIX C COOTBETCTBYIOIIMMH HpaB-
CTBEHHBIMHM OOA3aHHOCTAMHU — OnpeaeAsieT crelpuyeckoe pasAuyHe
MEXAY CIPaBeAAHBOCTDIO M TAKMMH KaYyeCTBaMH, KaK IIEAPOCTb HAH Be-
Anxoaymue. CripaBepAAMBOCTb MOAPa3yMeBaeT He TOABKO 0053aHHOCTD
TOCTYTIaTh IIPABMABHO H He TMIOCTYTIaTh HEMPAaBUABHO, HO M HEYTO 60Ab-
Iee, a UMEHHO — YTO HEKTO MOXeT norpe6onaTb OT Hac TO, Ha YTO OH
MMeeT MopaAbHOe npaso. Hu y xoro HeT MOpaAbHOTO IpaBa PacCYMThI-
BaTb HA Hallle BEAMKOAYIIHE UAU OAArOAesiHHUS, TIOCKOABKY Y HAC HET MO-
paAbHO¥ 00513aHHOCTH OKa3bIBaTh MX KAKMM-AHO0 KOHKPETHBIM AULIaM.
Takas TpakTOBKA CIPaBEAAMBOCTH BBI3BIBA€T TEM 60AblIeE AoBepue
(KaK u Al060e Apyroe KOppEeKTHOe 06ocHOBaHKe nonﬂmﬁ), yeM 6oaee
MBI y6eXAaeMCsl B TOM, 4TO Te NpUMepbl, KOTOpbIe, Ka3aA0Ch b1, AOAXK-
HbI e ONIPOBEpPraTh, HA CAMOM AeAe B HaMbOAbIIIe} CTENIeHH SBASIOTCS ee
noaTBepxKAeHHeM. 207 W AefCTBUTEABHO, €CAM HEKHI MOPAAMCT 3aXO0-
YyeT AOKa3aThb BaM (Kal( 3TO Y)Ke AGAAAH HEKOTOpbIe U3 HHX) , UTO He Ka-
KOH-HUOYAD OTACABHBIN HHAMBHAYYM, a BOOOIIIE BCe AIOAH UMEIOT TpaBo
OXMAQTD OT Bac AIOOBIX 6AaropesiHHMiA, Kakie TOABKO Bbl B CHAAX OKa3aTh
MM, OH Cpa3y e, ONMPasCh Ha 3TOT Te3HC, IPUYHUCAMT BEAMKOAYLINE H
6AaI'0TBopP[TeAbHOCTb K KaTeropHH cripaBepAMBOCTH. OH cAeAaeT Heus-
GeXHBII BBIBOA O TOM, YTO BbI J0AMHb! BCE CBOM CHABI OTAATb 6€3 OCTaTKa
CAY)XeHHIO OAYDKHHM, PACCMATPUBAasi TEM CaMbIM 3TO CAY)KEHHE HAHM KaK
BBITIOAHEHHE AOATA NepeA HUMH, HAM B KayecTBe Baillei 00653aHHOCTH
KaK MUHUMYM BEpHyMb 061eCTBY BCe TO, YTO OHO AASI BaC AGAQET, T.e. 00-
IIUM 3HAMEHATeAeM B AAHHOM CAy4ae SIBASIETCSI AOAT OAQrOApPHOCTH; B
oboux BapHaHTaX, KaK HaM IPeAAAraeTcs MPU3HaTh, PEaAU3YeTCs IPUH-
LIMIT CIIPABEAAUBOCTH, M HE MOXXET HATH PEYH O 6Aar0TBopnTeAbHocm.
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quiry, whether the feeling, which accompanies the idea,
is attached to it by a special dispensation of nature, or
whether it could have grown up, by any known laws, out
of the idea itself; and in particular, whether it can have
originated in considerations of general expediency.

209 I conceive that the sentiment itself does not
arise from anything which would commonly, or correct-
ly, be termed an idea of expediency; but that though the
sentiment does not, whatever is moral in it does.

We have seen that the two essential ingredients
in the sentiment of justice are, the desire to punish a
person who has done harm, and the knowledge or be-
lief that there is some definite individual or individuals
to whom harm has been done.

210 Now it appears to me, that the desire to pun-
ish a person who has done harm to some individual is
a spontaneous outgrowth from two sentiments, both
in the highest degree natural, and which either are or
resemble instincts; the impulse of self-defence, and the
feeling of sympathy.

211 It is natural to resent, and to repel or retali-
ate, any harm done or attempted against ourselves, or
against those with whom we sympathize. The origin
of this sentiment it is not necessary here to discuss.
Whether it be an instinct or a result of intelligence, it
is, we know, common to all animal nature; for every an-
imal tries to hurt those who have hurt, or who it thinks
are about to hurt, itself or its young. Human beings, on
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Kax 611 To HH 6bIAO, €CAM MBI He Pa3rpaHHMHM MOHATHS CIPABEAAHBOCTH
¥ MOPAH B LIeAOM, PACCMAaTpHBAst MX C TAKHX MO3HMLIUH, TO OOHAPYKUM,
YTO MeXAY HUMH HeT BOOO1e HUKAKOH Pa3HHIIbl, M BC HPaBCTBEHHOCTD
LIEAMKOM U IIOAHOCTBIO OYAET CBEAEHA K IIOHATHIO CIIPaBEAAUBOCTH.

208 OrnpeaeAuB TakuM 00pa3oM OTAMMMTEAbHbIE IIPH3HAKH dAe-
MEHTOB, GOPMHPYIOLIMX MACI0 CIIPAaBEAAMBOCTH, Mbl MOXEM IpPHUCTY-
TIUTH K PaspellieHUI0 CAEAYIOLIero BOMPOCa: AAETCS AM HaM CBS3aHHOE
C 3TOH MA€ed YyBCTBO OT MPHUPOABI, HAM OHO BO3HHMKAET H Pa3BUBaeTCA
HEeMOCPEACTBEHHO KaK MTOPOXAEHHE CaMOH MAEH, B COOTBETCTBHH C He-
KOTOPbIMH H3BECTHBIMU HaM IIPUHLIUIIAMH, U B YACTHOCTH, KIMEET AH €T0
TMPOKCXOXAEHHeE KaKyI0-AMDO CBS3b C IPUHIIMIIOM TOAB3DL.

209 1 Mory COrAaCHTBCS C TeM, YTO CaMo I10 cebe YYBCTBO CIIpaBeA-
AMBOCTH, BOOO11le TOBOPS,, He MOXKET ObITb BIIOAHE KOPPEKTHO OIPEAEAEHO
KaK IIPOM3BOAHOE OT UAEH ITOAB3bI; OAHAKO BCE TO, YTO OTHOCHTCS K HpaB-
CTBEHHO¥ CTOPOHE 3TOT0 YyBCTBA, U3 ITOH HAEH, 6€3YCAOBHO, HCXOAHT.

Kax MBI yXe BHA€AH, YyBCTBO CIIPAaBEAAMBOCTH BKAIOYAeT B cebst
ABa CymeCTBEHHBIX 3A€MEHTa: JXeAaHHEe HaKa3aTh YEAOBEKA, COBEPILUMB-
LLIETO 3A0, ¥ YBEPEHHOCTDb B TOM, YTO CYIIECTBYET AMLIO HAHM AMLIA, KOTO-
PbIM 3TOT BpeA, OblA IPHYHHEH.

210 Aanee, 5 oAaraio, YTO KeAaHHe HaKa3aTh 9eA0BeKa, KOTOPbIi
TNPHYHHHA KOMY-AHO0 Bpea, BIIOAHE 3aKOHOMEPHO BBI3BIBAeTCS COBEp-
LLIEHHO eCTeCTBEHHbIMU YyBCTBAMH, KOTOPbIe PAKTHYECKH MOXHO CYH-
TaTb MHCTHHKTHBHBIMM; [IEPBOE M3 HUX — CTPEMAEHHE K CaMO3allUTe,
BTOpOE — YyBCTBO CHMIIATHH.

211 3To BIIOAHE eCTeCTBEHHO AASl HaC — HEroAOBaTh, MCTHTb H
TPOTHBOCTOSITH AIOOBIM ITONBITKAM HAHECTH BPeA HAM HAH TeM, KOMY
MbI cuMraTusupyeM. EABa A He06X0AMMO 06CYKAATD 3A€Ch, MHCTHHKT
3TO MAM Pe3yABTaT PabOTHI pa3yMa; KaK MBI 3HaeM, 3TO UyBCTBO SBASETCS
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this point, only differ from other animals in two par-
ticulars. First, in being capable of sympathizing, not
solely with their offspring, or, like some of the more no-
ble animals, with some superior animal who is kind to
them, but with all human, and even with all sentient, be-
ings. Secondly, in having a more developed intelligence,
which gives a wider range to the whole of their senti-
ments, whether self-regarding or sympathetic. 212 By
virtue of his superior intelligence, even apart from his
superior range of sympathy, a human being is capable of
apprehending a community of interest between him-
self and the human society of which he forms a part,
such that any conduct which threatens the security of
the society generally, is threatening to his own, and calls
forth his instinct (if instinct it be) of self-defence. The
same superiority of intelligence joined to the power
of sympathizing with human beings generally, enables
him to attach himself to the collective idea of his tribe,
his country, or mankind, in such a manner that any act
hurtful to them, raises his instinct of sympathy, and urg-
es him to resistance.

213 The sentiment of justice, in that one of its el-
ements which consists of the desire to punish, is thus,
I conceive, the natural feeling of retaliation or ven-
geance, rendered by intellect and sympathy applicable
to those injuries, that is, to those hurts, which wound us
through, or in common with, society at large. This sen-
timent, in itself, has nothing moral in it; what is moral
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06LIMM AASE BCErO XXMBOTHOTO MHPA, TIOCKOABKY BCSIKOE XXHBOTHOE CTa-
PaeTcs AIo6bIM MyTeM MOMeIIATh TeM, KTO HanapaeT (AU TOABKO CO6H-
PaeTcs HanacTb) Ha HETO MAH €ro AeTeHbuueil. B aTom cmbicae veaoBe-
YeCKHe CyLeCTBA OTAMYAIOTCA OT APYTHX MPEACTABUTEAEH XUBOTHOIO
MHpa BCETO AHIIb AByMs 0cobenHOCTAMH. Bo-mepBbix, cIocO6HOCTBIO
HMCTIBITHIBATh CUMIIATHIO HE TOABKO 110 OTHOILIEHHIO K CBOEMY TOTOMCTBY,
HO U BOOG1LIe KO BCEM AIOASIM. AHAAOTHYHO# CIIOCOOHOCTDIO 00AAAIIOT
HEKOTOpble JKMBOTHbIE, KOTOPHIM B HaMOOABIIIEf CTeNIeHH TPUCYIIle U3-
BECTHOE DAArOPOACTBO, M KOTOpble MOTYT OTHOCHTbCS C CUMIIaTHe# 10
OTHOILIEHHIO K cebe IOAOOHDBIM U3 YKCAA BBICIIHX XMBOTHbIX. Ho Atoan,
TIOMHMO TOT'O, MOTYT MCTIBITHIBATh CHMIIATHIO 110 OTHOMIEHHIO K AIOOBIM
CYILeCTBaM, HAAGAEHHBIM CIIOCOGHOCTBIO 4yBCTBOBaTh. Bropoe cyme-
CTBEHHOE OTAHYHME COCTOUT B HAAUYHH Pa3BUTOIO MbILIAEHHS, KOTOpOe
AAPHT Y€AOBEKY BO3MOXHOCTb ¥ CAMOMY HaCAQXKAAThCA BCEM CIIEKTPOM
1 OOraTCTBOM 3MOLMM, M MCTIOAB30BATh MX AASL BHIPOKEHHS AOOPBIX
YyBCTB 110 OTHOLIEHUIO K CBOMM OAKHMM. 212 Baaroaaps mpenmy-
1leCTBaM, CBSI3AHHBIM C 60Aee BHICOKHM ypOBHEM MBILIIAGHHS, ADKE He-
3aBHCHMO OT IIPEBOCXOACTBA B CIIOCOOHOCTH BbIPOKEHHS CHMIIATHIA 110
OTHOIIIEHHUIO K CBOUM GAIDKHIM, YeAOBEK CIOCOOeH OTAABATb cebe oTyeT
B TOM, YTO €r0 AUYHbIe MHTEPEeChl H HHTEepechl 00mecTBa, YaCThi0 KOTO-
POTrO OH SBASIETCS, IIeperAeTeHbl HACTOABKO, 4TO AK0Das yrpo3a besomnac-
HOCTH O0IIeCTBA ABASETCS M AASL HETO YTPO30#, Mpobyxaalomest ero
MHCTHHKT CaMOCOXpaHeHUsi (€CAH, KOHEYHO, 3T0 UMEHHO MHCTHHKT).
KmeHHO npenMyIecTBO BBICOKOTO YPOBHS MBIIIACHHS, B COEAMHEHUH
C TOH CHAOH, KOTOpast IOPOXAAETCS BCeoblIel U B3AMMHOM YeAOBede-
CKOM CHMIIaTHEH, ACAAET YEAOBEKA CONIPUYACTHBIM KOAAEKTHBHOM HAEE,
HA€€e IIPUHAAAEKHOCTH K CBOEMY KAAHY, CTpaHe, YeAOBEYECTBY, U MO3TO-
My AloOble ACFICTBHSI, KOTOpble MOTYT HAHECTH MM YIep6, HeMeAAeHHO
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is, the exclusive subordination of it to the social sympa-
thies, so as to wait on and obey their call. 214 For the
natural feeling would make us resent indiscriminately
whatever any one does that is disagreeable to us; but
when moralized by the social feeling, it only acts in the
directions conformable to the general good: just per-
sons resenting a hurt to society, though not otherwise
a hurt to themselves, and not resenting a hurt to them-
selves, however painful, unless it be of the kind which
society has a common interest with them in the re-
pression of.

21$ Itis no objection against this doctrine to say,
that when we feel our sentiment of justice outraged, we
are not thinking of society at large, or of any collective
interest, but only of the individual case. It is common
enough certainly, though the reverse of commendable,
to feel resentment merely because we have suffered
pain; but a person whose resentment is really a moral
feeling, that is, who considers whether an act is blam-
able before he allows himself to resent it — such a per-
son, though he may not say expressly to himself that he
is standing up for the interest of society, certainly does
feel that he is asserting a rule which is for the benefit of
others as well as for his own. If he is not feeling this - if
he is regarding the act solely as it affects him individu-
ally - he is not consciously just; he is not concerning
himself about the justice of his actions. 216 This is ad-
mitted even by anti-utilitarian moralists. When Kant (as
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MPOOYKAIIOT ITO YYBCTBO CHMIIATUH H, COOTBETCTBEHHO, FOTOBHOCTD
BCTaTb Ha 3allIUTYy.

213 I AyMmato, 4TO YYBCTBO CIPAaBEAAMBOCTH, B TOM KOMIIOHEHTE,
TA€ TIPHCYTCTBYET HeOOXOAUMOCTb HAHM JKeAQHHe HaKa3aTh, eCTb He 4TO
MHOE, KaK Hallla eCTeCTBeHHasi FOTOBHOCTDb OTIIAATUTb U OTOMCTHTD, KO-
TOPYI0 HHTEAAEKT M O0lIle4yeAOBEYeCKOe eAMHCTBO TPAaHCPOPMHUPYIOT
TakiM 00Pa3oM, YTO BpeA, IPUUHMHSEMBIH BCeMY YeAOBEYECTBY, MbI OIITY-
1jaeM KaK CBOKO cO6cTBeHHY0 60Ab. CaMo 1o cebe 3TO YyBCTBO He MMeeT
HPaBCTBEHHOI'O COAEP)KaHMSA; OHO BO3HHKAET AMLIb MIPH €ro (‘I)'BCTBa)
6e3yCAOBHOM MOAYMHEHHOCTH OOLIeCTBEHHbIM HHTEpPecaM M CHMIIATH-
AM. 214 AeAo B TOM, 4TO eCTeCTBEHHOE YyBCTBO 3aCTaBASIeT HAC BO3MY-
IAThCS B AI0OOM CAY4ae, KOTAQ YbH-HHOYAD [TOCTYTIKH BBI3BIBAIOT Y HAC
TMPOTECT; HO KOTAQ eMy COOOLIaeTCst HpaBCTBEHHAS CHAQ OO1eCTBEHHO-
rO YyBCTBA, €r0 ACHCTBHE CTAHOBHTCS HAINPaBACHHBIM MCKAIOYHUTEABHO
Ha ob1rjee 6Aaro, — AO TAKOH CTeIEHH, YTO AIOAU, IPOTECTYIOLIUE POTHUB
SBAGHHI1, BpEAHDIX AAS OO1IIIeCTBa (xoTa n He 3aTparvBalONIMX HEMOCPeA-
CTBEHHO MX mn*epecm) , B 0OpaTHO¥ CHTYaLIMH, KOTAQ UM CAMHMM MpHYH-
HSeTCsl Bpe, Kak Obl HH ObIA OH TSDKEK, He BRIPKAIOT IBHO CBOJ IPOTECT
AO TeX IO, II0KA He YBUAAT, YTO OTIIOP 3TOMY 3AY CAYXHUT He TOABKO MX
AMYHBIM HHTEpecaM, HO M HHTepecaM 001ecTBa B LIEAOM.

215 EaBa AM MOXHO OCTIOpPHTb MHEHHME O TOM, YTO B TOT MOMEHT,
KOTAQ Hallle YyBCTBO CIIPABEAAMBOCTH OCKOpOAEHO, Hac He 3a60TUT HU 06-
LIECTBO B LIEAOM, HH KaKHe-AHOO KOAAEKTHBHbIE HHTEPECHI, 3 TOABKO AHIIIb
Halll KOHKPETHBIH CAy4Yai. S[BAeHHe 3TO AOBOABHO 06BIYHOE, XOTSI OTHIOAD
He IOXBAABHOE: BPSIA AU MOXXHO IIPUBETCTBOBATb OOHAY U CTPEMAEHHE I10-
KapaTb Ha TOM AHIIIb OCHOBAHHH, YTO Mbl MCTIbITbIBaeM 60Ab. Ho yeroBek,
Ybe BO3MYIIEHHE ACHCTBUTEABHO SBASETCS HPABCTBEHHBIM YYBCTBOM, H
KOTOPbIit 6ECTIOKOMTCS O TOM, YTO €r0 Peaxiis Ha OOHAY MOXKET OKa3aTb-
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before remarked) propounds as the fundamental prin-
ciple of morals, “So act, that thy rule of conduct might
be adopted as a law by all rational beings,” he virtually
acknowledges that the interest of mankind collectively,
or at least of mankind indiscriminately, must be in the
mind of the agent when conscientiously deciding on
the morality of the act. Otherwise he uses words with-
out a meaning: for, supposition that a rule even of utter
selfishness could not possibly be adopted by all rational
beings — that there is any insuperable obstacle in the na-
ture of things to its adoption — cannot be even plausibly
maintained. To give any meaning to Kant’s principle,
the sense put upon it must be, that we ought to shape
our conduct by a rule which all rational beings might
adopt with benefit to their collective interest.

217 To recapitulate: the idea of justice supposes
two things; a rule of conduct, and a sentiment which
sanctions the rule. The first must be supposed common
to all mankind, and intended for their good. The other
(the sentiment) is a desire that punishment may be suf-
fered by those who infringe the rule. There is involved,
in addition, the conception of some definite person who
suffers by the infringement; whose rights (to use the
expression appropriated to the case) are violated by it.
And the sentiment of justice appears to me to be, the
animal desire to repel or retaliate a hurt or damage to
oneself, or to those with whom one sympathizes, wid-
ened so as to include all persons, by the human capaci-

196
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€Sl 3aCAYXXMBAIOLIEH MOPHUI[AHMS, — TAKOX YEAOBEK, XOTH U He MOXET OA-
HO3HAYHO CKa3aTh CaMOMY ceDe, YTO OH OTCTaMBAET HHTepech 06mecTBa,
BCe JKe YBepeH COBEpILIEHHO, YTO OH IPHAEPKUBAETCS MPABHA], COOAIO-
AeHHe KOTOPOTO MOAe3HO H AASL APYTHX, a He AAsl Hero opHoro. Ecan oH
3TOTO He YYBCTBYET, ECAM OH CYMTAeT, YTO HEKOTOPOe AEHCTBHE IIPHHECAO
BP€A TOABKO €My AMYHO — 3HAYHT, OH He CO3HaeT cebst Kak ACMCTBUTEAb-
HO CIIPABEAAUBBII YeAOBEK, U He CAUIIKOM 3a00THTCS O CIIPaBeAAMBOCTH
CBOHMX COOCTBEHHBIX TIOCTYTIKOB. 216 JTO MPU3HAIOT AAKE IPOTUBHHMKH
yruaurapusma. Kak yxxe ymomunaaoch panee, M. Kaut BbiaBuraer B kave-
CTBe $YHAAMEHTAABHOrO MOPAABHOTO ITPHHLIMIIA CAEAYIOLIee IIOAOXKEHHE:
«IIOCTYTai TaK, YTOOBI IPABUAO, KOTOPBIM Thl PYKOBOACTBYELIbCSl, MOTAO
ObITb PUHATO B KA4eCTBE 3aKOHA BCEMH Pa3yMHBIMH CYIL|eCTBAMH>». JTHM
TIPHHLIMIIOM IIPU3HAETCH, ICTb B HESIBHOM POpMe, 4TO KOAAEKTHBHBbIE (pa
H AIOObIE Apyme) MHTepechl YeAOBEYECTBA AOAXKEH IPUHUMATb BO BHHMA-
HUe K000 AOOPOCOBECTHBII YeAOBEK, KOTAA OH pellaeT, SBASIETCS AH TOT
MAH MHOH TIOCTYTIOK HPaBCTBEHHbIM. B MpOTHBHOM CAyYae caeAaHHOE MM
3aKAIOYEHHE OYACT AMIIEHO CMBICA3, IIOCKOABKY IPEACTABASIETCS COBep-
IIEHHO HETPaBAOTIOAOOHBIM IPEATIOAOYKEHHE O CYLIIeCTBOBAHMHU B IIPHPO-
Ae Belllei HeTPEOAOAMMbIX TPETISTCTBHI, KOTOPbIE ObI HCKAIOYAAH 8eposi-
HOCHb TOTO, YTO BCE Pa3yMHBbIe CYIeCTBA MOT'YT PHHSATb AAKe A0COAIOTHO
STOMCTHYHbIE TPaBUAA. UTOOB! KaHTOBCKHI1 IPHHIAN MIMEA XOTb KAKOH-TO
CMbICA, €r0 HEOOXOAMMO YTOUHHTD CACAYIOIIMM OOpa3soM: Mbl AOAXKHbI
CTPOMTb CBOE IIOBEACHHE I10 TAKOMY ITPaBHAY, KOTOpOE BCe pasyMHbIe Cy-
1LeCTBa MOT'YT IPUHSATD C N0Ab308] OAS CBOUX KOAAEKIMUBHBIX UHIMEPECOB.
217 IloaBOAS HEKOTOpbIE MTOTH, TOBTOPHM, YTO HMAES CTIPABEAAH-
BOCTU ITIPEATIOAAraeT ABE BEl[H: IPAaBHAO, OIpeAeAsliolee IOBEACHHE,
M 9yBCTBO, KOTOpOE CAHKIIMOHHMpYeT 3TO mpasuAo. Ilepsas u3 Hux, oye-
BMAHO, O0IIast AASl BCErO YEAOBEUECTBA, SBASETCS CPEACTBOM AOCTIDKe-
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ty of enlarged sympathy, and the human conception of
intelligent self-interest. From the latter elements, the
feeling derives its morality; from the former, its peculiar
impressiveness, and energy of self-assertion.

218 I have, throughout, treated the idea of a right
residing in the injured person, and violated by the inju-
ry, not as a separate element in the composition of the
idea and sentiment, but as one of the forms in which the
other two elements clothe themselves. These elements
are, a hurt to some assignable person or persons on the
one hand, and a demand for punishment on the other.
An examination of our own minds, I think, will show,
that these two things include all that we mean when we
speak of violation of a right. 219 When we call any-
thing a person’s right, we mean that he has a valid claim
on society to protect him in the possession of it, either
by the force of law, or by that of education and opinion.
If he has what we consider a sufficient claim, on whatev-
er account, to have something guaranteed to him by so-
ciety, we say that he has a right to it. If we desire to prove
that anything does not belong to him by right, we think
this done as soon as it is admitted that society ought not
to take measures for securing it to him, but should leave
him to chance, or to his own exertions. 220 Thus, a
person is said to have a right to what he can earn in fair
professional competition; because society ought not to
allow any other person to hinder him from endeavour-
ing to earn in that manner as much as he can. But he
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ThaBa 5. O cBA3K MeXAY CIPaBEAAMBOCTBIO H IIOAb3OM

HuA 6aara. Bropas, T.e. 4yBCTBO, CTb He 4TO HHOE, KaK XeAaHHe, YT06bI
BCE HapyIIMTEAM 3TOTO IIPaBHAA IIOABEPTAAMCh HakasaHHI0. Kpome Toro,
3Ta MAeS CBA3aHA C IIPEACTABACHHEM O TOM, YTO BCETAA CYIIECTBYeT HEKMI
BITOAHE OIPEACACHHBIA HHAMBMAYYM, TIOCTPAAABIIMI B Pe3yAbTaTe Hapy-
IIeHNS 32KOHa, ¥ Ha bM ITPaBa (MCTIOAb3yeM MOAXOAALIME CAYYAI0 BbIpa-
XeHus) GBIAO COBEPIIEHO NOCATATeAbCTBO. UYBCTBO CIIpaBeAAHBOCTH,
KaK s TIOAAralo, [PeACTaBASIET CO60¥ CTpeMAeHHe AI0GOTO YeAOBeKa, Kak
¥ AI06OT0 JKMBOTHOT'O, OTPA3HTD HAIIAACHHE, OTOMCTHTB 32 60AB MAM Bpea,
TpHYMHEHHbIE €My CAMOMY HAM TeM, kTo eMy Aopor. Ho B yeaoBeke aTo
YYBCTBO HAMHOTO IIHMpe: BO-TIEPBbIX, 6AAropaps TOMy, 4T0 OH CrocobeH
obparrjaTh CBOI0 CUMIIATHIO M Ha APYTHX AIOA€H, He TOABKO Ha CBOMX OAH3-
KHX; BO-BTOpbIX, 6Aaropapst CBOACTBEHHO AIOASM KOHIIEIIJHH Pa3yMHOI'O
arou3ama. FIMEHHO MocAeAHEe CAYXKHT AASL 3TOTO UyBCTBA OCHOBAHMEM, H3
KOTOPOTr0 MPOMCXOAUT IO HPAaBCTBEHHOCTD; C APYTOH CTOPOHBbI, IIEPBOE,
T.e. O6lIleyeAOBeyecKast CHMIATHA, IPHAIET eMy HU C YeM HeCPaBHUMYIO
CHAY SMOLIMOHAABHOTO BO3AEHCTBHSA M 3HEPTHIO CAMOYTBEPIKACHHSL.

218 ToBops 0 npase, KOTOPEIM 0OAAAAET MOTEpIIEBIIEE AMLIO, U
KOTOpOe 6bIAO HapyIlIeHO MPUYUHEHHEM YIliepba, s BCETAd pacCMaTpH-
BaA €r0 HE KaK CaMOCTOSTEAbHBI 3AEMEHT 3TOTO COYETAHHs MACH U
YyBCTBA, 3 KaK OAHY U3 $OPM, B KOTOPHIE MOTYT OOAEKAThCS ABA APYTHX
3AEMEHTa. JTUMH 3AeMeHTaMH SBASIOTCS, C OAHOM CTOPOHBI, Bpea, IpH-
YHHEHHbI KOHKPETHOMY AMITY MAM AHIIaM, C APYTOM — HeO6XOAMMOCTD
COOTBETCTBYIOIIErO HaKa3aHMA. AOCTATOYHO BHMMATEABHOE PaccMo-
TPEHHE AAHHOTO BOIPOCA, 5 AYMAIO, MOKA3bIBAET, YTO B 3THX ABYX 3Ae-
MEHTaX COAEPXXHMTCS BCE, YTO MbI IIOAPa3yMeBaeM, FOBOPs O HapylIeHHH
mpasa. 219 Koraa MbI TOBOpHM O IpaBe MHAMBHAYYMa Ha 4TO-AM60, MBI
TIOApa3yMeBaeM, YTO y HETO eCTb 3aKOHHbIe OCHOBaHHSA TPe6GoBars 0T 06-
INecTBa, YTOOBI OHO 06eCIIeYnBAAO HEOOXOAMMbIE MEpHI 3aIUKMTBI 3TOrO

199
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has not a right to three hundred a year, though he may
happen to be earning it; because society is not called on
to provide that he shall earn that sum. On the contrary,
if he owns ten thousand pounds three per cent stock,
he has a right to three hundred a year; because society
has come under an obligation to provide him with an
income of that amount.

221 To have a right, then, is, I conceive, to have
something which society ought to defend me in the
possession of. If the objector goes on to ask, why it
ought? I can give him no other reason than general utili-
ty. If that expression does not seem to convey a sufficient
feeling of the strength of the obligation, nor to account
for the peculiar energy of the feeling, it is because
there goes to the composition of the sentiment, not a
rational only, but also an animal element, the thirst for
retaliation; and this thirst derives its intensity, as well as
its moral justification, from the extraordinarily import-
ant and impressive kind of utility which is concerned.
The interest involved is that of security, to every one’s
feelings the most vital of all interests. 222 Nearly all
other earthly benefits are needed by one person, not
needed by another; and many of them can, if necessary,
be cheerfully foregone, or replaced by something else;
but security no human being can possibly do without;
on it we depend for all our immunity from evil, and for
the whole value of all and every good, beyond the pass-
ing moment; since nothing but the gratification of the
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TpaBa, TaKHe, KaK CHAA 3aKOHA, CHCTeMa 06pa3oBaHKs U 00IeCTBEHHOe
MHenHe. Ecan ero Tpe6oBanus ¢ A1060# TOYKH 3peHHS HACTOABKO 060-
CHOBAHHBI, 4TO O61I]eCTBO COTAAIIAETCS IPEAOCTABHTb €My COOTBETCTBY-
IOIIIMie TAPAHTHH, TO Mbl TOBOPHM, 4TO Y Hero ecTb Ha 3To npaso. M Hao-
60pOT, MOXXeM CYHTATh AOKA3aHHBIM, 4TO Y HEro HeT [paBa Ha 06AapaHue
YeM-AH00, KOAb CKOPO 6YAeT NPH3HAHO, YTO 061eCTBO He 0653aHO MpH-
HUMATh Mepbl 110 3alIJ{Te 3TOTO IIPaBa, T.e. MOXET IPEAOCTABHTb eMy pe-
IIaTh 3TOT BOIPOC cobcTBeHHbIMH cHAaMH. 220 HTak, koraa Msl roso-
PHM, YTO YeAOBEK MMeeT NPaBO MOAYYHTD TO, YTO CyMeeT 3apaboTarh B
YCAOBHMSIX YeCTHO¥ KOHKYPEHIIMH B CBOEH 00AACTH NPO¢PeCCHOHAABHOM
A€SITEABHOCTH, 3TO 03HAYAET, YTO OOIIECTBO He AOAKHO [IO3BOASITh KOMY
6b1 TO HH 6BIAO IIPETATCTBOBATD MY B CTPEMACHHH 3apabaThIBaTh TAKUM
06pa3oM CTOABKO, CKOABKO OH cMOXeT. OAHAKO Y Hero He MOXET OBbITh
1pasa Ha MIOAY4eHHe TPEXCOT PYHTOB eXETOAHO, AAXKe eCAH OH B COCTO-
AHMH HX 3apabOTaTh, IOCKOABKY OT 061IeCTBA HEBO3MOXHO TPebHOBaTh
TPeAOCTaBAEHHUS TAPAHTH, YTO OH AEMCTBHTEAbHO HX 3apaboraer. C
APYTO/ CTOPOHBI, €CAH Y HETO eCTb AeCATb ThICSY PYHTOB, BAOXEHHDIX
TIOA TPH ITPOLIEHTA TOAOBBIX, TO OH 004dddem MPaBOM Ha IOAYYEHHUE edke-
TOAHO TPEXCOT QYHTOB, [IOCKOAbKY 0OImeCTBO IPHHAAO Ha cebst 06s3a-
TeAbCTBa, ObecrieYMBaIOLIHe MIOAYYEHHE TAKOTO AOXOAQ.

221 CaepOBaTeAbHO, KaK si TIOHMMAI0, HMeTb NPABO O3HAYAET AAS
MeHs MMeTb He4TO, B OTHOLIEHHH 4ero 06mecrBo 0643aHO IPeAOCTABHTD
MHe COOTBETCTBYIOLIHe rapaHTHH 06AaaaHms. Ha kakoM, cobcTBerHO, oc-
HOBAHHH OHO 005131HO, MOTYT MeHsI CITPOCHTB? V1 s He cMOT'Y AATb HUKAKOTO
APYTOTo 06BSICHEHH, KpOME TOT'O, YTO B 3TOH 00S3aHHOCTH IPOSIBASIETCS
AefiCTBHe BCeobIIero IpHHIMNA MOoAb3bL. ECAH e BO3HHKAIOT COMHEHHMS
B €r0 CTIOCOGHOCTH PHAABATD et (06S3aHHOCTH) BCHO TIOAHOTY 3MOLHO-
HAABHO¥ yOEAMTEABHOCTH H CHABI, TO 3TO OO'BSICHSETCS ABOVICTBEHHOCTBIO,
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instant could be of any worth to us, if we could be de-
prived of anything the next instant by whoever was mo-
mentarily stronger than ourselves. 223 Now this most
indispensable of all necessaries, after physical nutri-
ment, cannot be had, unless the machinery for provid-
ing it is kept unintermittedly in active play. Our notion,
therefore, of the claim we have on our fellow-creatures
to join in making safe for us the very groundwork of
our existence, gathers feelings around it so much more
intense than those concerned in any of the more com-
mon cases of utility, that the difference in degree (as is
often the case in psychology) becomes a real difference
in kind. 224 The claim assumes that character of ab-
soluteness, that apparent infinity, and incommensura-
bility with all other considerations, which constitute
the distinction between the feeling of right and wrong
and that of ordinary expediency and inexpediency.
The feelings concerned are so powerful, and we count
so positively on finding a responsive feeling in others
(all being alike interested), that ought and should grow
into must, and recognized indispensability becomes
a moral necessity, analogous to physical, and often not
inferior to it in binding force.

225 If the preceding analysis, or something re-
sembling it, be not the correct account of the notion of
justice; if justice be totally independent of utility, and
be a standard per se, which the mind can recognize by
simple introspection of itself; it is hard to understand
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TaaBa S. O cBA3M MeXAY CTIPaBEAAMBOCTBIO H TIOAB3OM

TIPHCYIIE YYBCTBY CIIPAaBEAAMBOCTH, HAAMYHEM B HEM He TOABKO paLjuo-
HAAbHOM COCTAaBASIOILEH, HO U TOH, KOTOpas CBA3aHA C HallleH IIPUHAAAEXK-
HOCTBIO K )XHBOTHOMY MHPY — T.e. TOTOBHOCTH K MecTH. CHAa M MOpaAb-
Hasl ONpPaBAAHHOCTb 3TOTO YYBCTBAa MMEIOT CBOMM OCHOBaHHEM IIOAb3Y,
TIpHYeM I0Ab3Y COBEPLIEHHO 0C060ro CBOYICTBA, BBUAY €0 Ype3BbIMAHHOMN
BOKHOCTH: pedb MAET O COXpaHHOCTH XKH3HH, 1 3TO TO, B YeM AI0DOe XHBOe
CYILIeCTBO 3aHHTEPeCOBaHO KAK HU B 4eM ApyroM. 222 IlIpaxTiyecku Bce
OCTaAbHblE 3eMHbIe HAara KOMy-TO HY>)KHbI, KOMY-TO HeT; MHOTHe U3 HHX
TaKOBbI, YTO NPH HEOOXOAMMOCTH 6€3 HUX MOXXHO OYeHb AeTKO 0OOATHCh
HAHM 3aMEHHMTb YeM-TO APYTUM; HO 6€30MacHOCTb — 3TO TO, YeM eABa AU
MOXeT KTO-HHOYADb IpeHeOpedb; OT Hee LIeAMKOM M IIOAHOCTBIO 3aBUCHT
M HAllla CTIOCOOHOCTb COMPOTHBAATBCS 3AY, M BCsl 6€3 ocTaTka jleHHOCTb
Ar060ro 6Aara Haulled JKM3HH 3a [PEAEAAMH HACTOSIILIEl MUHYThI, TTOCKOAB-
Ky AX0DOI1, KTO OKa33ACS BAPYT CHABHeEe HaC, MOKET OCTABHTDb HaM B YAEA
AMIIb HACADKACHHS TEKYILEIro MOMEHTA, AMIIIMB HaC BCEro 3TOro yxe B
CAEAYIOILIEM MTHOBEHHH. 223 YAOBAeTBope}me 3TOM BOXHeNIIeH U3 Bcex
TNOTpe6HOCTeH, eCAU He CYMTATh IIOTPeGHOCTD B MHIlle, He MOXET obecrie-
YHMBATHCS], €CAM MEXAHU3M, OT KOTOPOTO 3TO 3aBHCHT, He OYACT HAXOAMTBCS
B TIOCTOSIHHOM FOTOBHOCTH K aKTHBHOMY AeficTBHIO. [ToaToMy MbI Tpeby-
€M M NPH3bIBAEM BCEX CBOUX OAIDKHHX OOBEAMHHTD YCHAHS U TIOCTPOHTD
TaKo¥ ¢yHAQMEHT HAILIero CymecTBOBaHMsl, KOTOPbIi ObiA Ob OcHOBaH Ha
6€3011aCHOCTH, ¥ TAABHOE 3HaYeHHe 3TOro TPeOOBAHHS COCTOMT B TOM, 4TO
YYBCTBA, AAS KOTOPBIX OHO CTAHOBUTCS LIEHTPOM IPHMTSDKEHHS, HACTOAD-
KO MHTEHCHBHEE OCTAAbHbIX, OTHOCAIIMXCS K MeHee 3HaYMMbIM acTieKTaM
TpUMeHeHHs IPUHLIUIA IOAB3bL, YTO 3TO KOAWYECTBEHHOe pasandue (Kak
9TO HepeAKO 6bIBaeT B NICUXOAOTHH) ONPEACACHHO MPeBpAIIaeTCs B pas-
AnuMe kadecTBeHHoe. 224 OueBHAHO, 4TO 3TO TpebOBaHHe IO CBOEMY
XapaKTepy — abCOAIOTHO M HEIPEAO)KHO, U COBEPIIEHHO HECONOCTAaBHMO
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why that internal oracle is so ambiguous, and why so
many things appear either just or unjust, according to
the light in which they are regarded.

226 We are continually informed that Utility is an
uncertain standard, which every different person inter-
prets differently, and that there is no safety but in the im-
mutable, ineffaceable, and unmistakable dictates of jus-
tice, which carry their evidence in themselves, and are
independent of the fluctuations of opinion. One would
suppose from this that on questions of justice there
could be no controversy; that if we take that for our rule,
its application to any given case could leave us in as little
doubt as a mathematical demonstration. 227 So faris
this from being the fact, that there is as much difference
of opinion, and as much discussion, about what is just,
as about what is useful to society. Not only have differ-
ent nations and individuals different notions of justice,
but in the mind of one and the same individual, justice
is not some one rule, principle, or maxim, but many,
which do not always coincide in their dictates, and in
choosing between which, he is guided either by some
extraneous standard, or by his own personal predilec-
tions.

228 For instance, there are some who say, that
it is unjust to punish anyone for the sake of example
to others; that punishment is just, only when intended
for the good of the sufferer himself. Others maintain
the extreme reverse, contending that to punish persons
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C AIOOBIMH APYTHMH COOOpaXEHUSMH, KOTOpble 0OYCAOBAMBAIOT Pa3AH-
Yy B HAIIMX YYBCTBAX, CBA3AHHBIX C OTHOLIEHHEM K AOOPY H 3AY, Bpeay
M TOAb3e. 1yBCTBO, 0 KOTOPOM MbI TOBOPHM, 0OAIAQET BEAHKOH CHAOH, U
MBI He 6e3 OCHOBaHHI! PACCUUTHIBAEM HA TIOAAEPXKKY M COTAACHE BCEX, He
MeHee HaC B 3TOM 3aHHTEPeCOBAHHBIX, C TeM, YTO IPHUMEHHTEABHO K STOMY
YYBCTBY BMECTO BBIPOKEHHIT 8aM HYHKHO UAH 8am cAedyerm AOAKHO YTIO-
TpebASTbCS 60Aee CHABHOE BhIPOXXEHHE 8b! 00430Hbl, M 0CO3HAHHAA TAKIM
06pa3oM Heo6XOAMMOCTb NPEBPAIIAETCS B HPABCTBEHHYIO MOTPeGHOCTD,
TPAKTHYECKH AHAAOTHYHYI0 GU3NYECKOH, pUYeM He YCTYMAIOLyIo M10-
CAEAHEH 110 CBOeH PUHYAMTEAbHOM CHAE.

225 Ecaun NPOBEACHHBIH BbIllE AHAAM3 HE AAeT HaM MPaBUABHO-
IO MPEACTABAEHHS O CIIPABEAAMBOCTH; €CAH CIIPABEAAUBOCTb HUKAK He
CBSI3aHA C IIPUHIIMIIOM [IOAB3bI, X CAMA 110 Cebe, T.e. HEIOCPEACTBEHHO SB-
ASI€TCSl CTAHAQPTOM HPABCTBEHHOCTH, K KOTOPOMY MBI IIPHXOAMM ITyTEM
HEKOEro CaMOMOCTIDKEHHS, — TOTAQ O4YeHb TPYAHO TOHSTD, MOYeEMY Cy-
XAEHHS 3TOTO BHYTPEHHEr0 FOAOC, STOT0 OPAKYAA TaK ABYCMBICACHHbI,
M TI0YeMy TIPEACTABACHUE O CIIPABEAAMBOCTH HAHM HECIIPaBEAAMBOCTH
OueHb MHOTHX Bellie#l 3aBHCHT OT BBIOPaHHOM TOYKHM 3peHusI?

226 Mbl IOCTOSIHHO CABIIIMM O TOM, 4TO MpHHIMN [T0AB3bI Kak
CTaHAAPT HPABCTBEHHOCTH He 00Aap3eT AOCTAaTOYHOH ONPEAEACHHO-
CTbIO, AOITYCKasi MHOXECTBO PA3AMYHBIX MHTepIpeTaLHii, I03ITOMY Ca-
MOe HAAEXHOE — 3TO MOAOKHMTBCS Ha HENPeAO)KHble H HECOMHEHHbIe
TPEATIHCAHNUS CIIPaBEAAMBOCTH, KOTOpble OYEBHAHBI CaMH 1O cebe u
He 3aBUCAT OT KoAaebanuit MHeHHs. OTCI0Aa MOXHO ObIAO OBbI cAeAATD
BbIBOA, YTO BONIPOCHI CIIPABEAAMBOCTH He MOTYT SBASITbCS IIPEAMETOM
AHCKYCCU; YTO, eCAM MBI pUMeM ee (CTIpaBEAAMBOCTb) B KauecTBe
HAIIeTO TAABHOTO IPaBHAQ, TO MPHAO)XKEHHS ITOTO NMPABHAA AAS KOH-
KPETHBIX CAy4aeB OYAYT CTOAb Xe HECOMHEHHbI, KaK MaTeMaTHYecKue
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who have attained years of discretion, for their own
benefit, is despotism and injustice, since if the matter
at issue is solely their own good, no one has a right to
control their own judgment of it; but that they may
justly be punished to prevent evil to others, this be-
ing the exercise of the legitimate right of self-defence.
Mr. Owen, again, affirms that it is unjust to punish at
all; for the criminal did not make his own character; his
education, and the circumstances which surrounded
him, have made him a criminal, and for these he is not
responsible. 229 All these opinions are extremely
plausible; and so long as the question is argued as one
of justice simply, without going down to the principles
which lie under justice and are the source of its authori-
ty,  am unable to see how any of these reasoners can be
refuted. For in truth every one of the three builds upon
rules of justice confessedly true. The first appeals to the
acknowledged injustice of singling out an individual,
and making a sacrifice, without his consent, for other
people’s benefit. The second relies on the acknowl-
edged justice of self-defence, and the admitted injustice
of forcing one person to conform to another’s notions
of what constitutes his good. The Owenite invokes the
admitted principle, that it is unjust to punish anyone
for what he cannot help. 230 Each is triumphant so
long as he is not compelled to take into consideration
any other maxims of justice than the one he has select-
ed; but as soon as their several maxims are brought face
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BbIBOABL. 227 Ho 3To paaexo He q)aKT: BCe TOIBITKA BHECTH SICHOCTh
B BOIpPOC O TOM, YTO TaKOe CIIPaBEAAUBOCTD, IIOPOXKAAIOT He MeHblie
AMCKYCCHM H Pa3AMYHBIX MHEHHIA, YeM BOIIPOC O TOM, YTO €CTb MOAb3a
aAs obujectsa. He ToAbKO pasHble HAPOABI H OTAGAbHbIE HHAMBHAYYMbI
HMEIOT Pa3AMYHOE MOHUMaHHE CIIPAaBEAAMBOCTH, HO AQXe B CO3HaHHH
OAHOTO M TOTO K€ Y€AOBEKa CIIPaBEAAMBOCTb MOXET OIPEACAATHCS He
KaKMM-TO OAHMM NIPaBHAOM, TIPHHLIMIIOM, HAH MaKCHMOM, HO MHOTHMH,
TPEANTHCaHUS KOTOPBIX He BCETAA COTAACYIOTCS, H BBIOMPAs MeXAY HUMH,
OH MOXeT 0Ka3aThCsi AM6O 1104 BAMSHHEM BHELIHUX, TYXKABIX eMy TIPHH-
LIUIIOB, AH60 B I1A€HY COOCTBEHHBIX PMCTPACTHI M CAAbOCTeH.

228 Hanpumep, MHOTHE CYUTAIOT, YTO HECTIPaBEAAMBO HaKa3bIBaTh
KOro-An60 B Ha3MAQHHE APYTHM; YTO HaKa3aHHe CIIPAaBEAAHBO TOABKO B
TOM CAy4ae, eCAM MeeT LieAbI0 6Aaro caMoro Hakasyemoro. Apyrue 3a-
HHMMAIOT MPOTHBOMOAOXKHYO TOYKY 3pEHM, YTBEPXKAAsl, YTO HAKa3biBaTh
AIOAE¥1, AOCTHTIIHX 3PEAOTO BO3PACTa, AASL HX COOCTBEHHOM TOAB3HI — He
YTO HHOE, KAK AECTIOTH3M, He FOBOPSI YKe O CIIPaBEAAMBOCTH, IIOCKOABKY,
€CAM YK pedb AET HMEHHO 06 1x 6Aare, HUKTO He MMeeT MpaBa pellaTh
TaKue BONPOCHI BMECTO HHX. B aTOM cAyyae cipaBeAAHBOCTD Haka3aHHA
ompeaeAsteTCst HeOOXOAMMOCTBIO TIPEAOTBpAILIEHHS 3Aa AASL APYTHX, T.€.
obecreueHHs HX 3aKOHHOTO MpaBa Ha 3amury. Pobepr OysaH, co cBoeit
CTOPOHBI, 3aBASI€T, YTO HaKa3aHHe — 3TO HECIPABEAAMBOCTb B AIOOOM
CAyYae, eCAM IIPHHATb BO BHUMAHHeE, YTO IPABOHAPYIUMUTEAD He CaM 3aHH-
Maacsi pOpPMHUPOBaHHEM CBOETO XapaKTepa: ero «BOCIUTBIBAAK> 06CTO-
ATEABCTBA €ro JKM3HH U OKPYKAIOIAA CPeAd, 32 UTO OH He MOXET ObITh B
orBete. 229 Bce aTH MHeHMS HMeIOT ITOA 060N Cepbe3Hble OCHOBAHMA,
H AO TeX IOp, 0K B pacyeT He PHHAMAeTCA HUYero 6oaee, kpoMe cripa-
BEAAMBOCTH KaK TaKOBOM, [OKa MIHOPHPYIOTCS MCXOAHBIC IPHHLIMIIB,
ABASIOLIMECS HCTOYHHKOM €€ aBTODHTETa, — A He BIDKY HMKAKHUX BO3MOX-
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to face, each disputant seems to have exactly as much to
say for himself as the others. No one of them can carry
out his own notion of justice without trampling upon
another equally binding.

231 These are difficulties; they have always been
felt to be such; and many devices have been invented
to turn rather than to overcome them. As a refuge from
the last of the three, men imagined what they called the
freedom of the will; fancying that they could not jus-
tify punishing a man whose will is in a thoroughly hate-
ful state, unless it be supposed to have come into that
state through no influence of anterior circumstances.
To escape from the other difficulties, a favourite con-
trivance has been the fiction of a contract, whereby at
some unknown period all the members of society en-
gaged to obey the laws, and consented to be punished
for any disobedience to them, thereby giving to their
legislators the right, which it is assumed they would
not otherwise have had, of punishing them, either for
their own good or for that of society. 232 This happy
thought was considered to get rid of the whole difh-
culty, and to legitimate the infliction of punishment,
in virtue of another received maxim of justice, volenti
non fit injuria; that is not unjust which is done with the
consent of the person who is supposed to be hurt by it.
I need hardly remark, that even if the consent were not
a mere fiction, this maxim is not superior in authority

to the others which it is brought in to supersede. It is,
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HOCTe# AAs1 HX onpoBepxxeHus. [Ipocto moToMy, 4To KaxKaoe U3 HUX OC-
HOBBIBAETCS HA TPeOOBAHMAX CIIPABEAAUBOCTH, C KOTOPHIMH IPAKTHYECKH
BCe coraacHsl. [lepBast TouKka 3peHHs OMMpaeTcs Ha OOLIENPU3HAHHYIO
HECIIPaBEAAMBOCTb IIPeBpALeHHs B JKEPTBY KaKOro-AM60 KOHKPETHOro
MHAMBHAYYMa, ITyCTb Ha 6AAro APyTHX Atopef, HO 6e3 ero coraacus. Bro-
past yKa3bIBaeT Ha OYEBUAHYIO AASL BCEX CIIPABEAAMBOCTD CAMO3ALIHMTDI, U
CTOAB )K€ HECOMHEHHYIO HECTIPAaBEAAUBOCTD IPUHYKAEHHS], KOTAQ YEAOBe-
Ky HaBsI3bIBAIOT IIPEACTABAEHHE O TOM, B 4eM COCTOHT ero baaro. [Tocaeao-
BateAn OysHa NPeABSBASIOT B Ka4eCTBe AOKA3aTEAbCTBA CBOEH ITPaBOThI
CA€AYIOLIMHA HEOCTIOPMMbI APTYMEHT: HECTIPAaBEAAMBO HaKa3bIBaTh YEAO-
BEKa 3a TO, Hap YeM OH He BAacTeH. 230 Kaxaoe H3 3THX MHEHHIT MOXeET
TIPETEHAOBaTh Ha MEPBEHCTBO AMILb AO TeX MOP, T0KA €ro He MOCTaBAT
Tepea HEOOXOAMMOCTBIO Y4eTa M OCTAABHBIX MAKCHM CIIPAaBEAAMBOCTH, a
He TOABKO cBOeil cobcTBeHHOM. HO CTOMT TOABKO BCe 3TH TOYKM 3peHHs
Y COOTBETCTBYIOLIME MAKCHMbI [IOCTaBUTh AULIOM APYT IIEpeA APYTOM, KaK
OKAXKETCs, YTO HM OAHA M3 CTOPOH He MOXET IpeABbsBUTH OoAee BeckHe
apryMeHTHI B CBOIO IT0AB3Y, 4eM Akobasi Apyras. Hu opHa M3 HUX He MOXeT
yOeAMTEABHO OTCTOATH CBO¥ COOCTBEHHBIi IIPHHLUII CTIPABEAAUBOCTH, He
Hapy1ast APYTHX IPHHLUIIOB, CTOAb Xe 00S3aTeAbHBIX.

231 Bor B 4eM COCTOAT 3aTpyAHEHHs, U TIOXOXeE, YTO TAKOBbI OHU
OBIAM BCETAQ; X MHOTOYMCAEHHbIE CIIOCOOBI, KOTOPbIE H30OPETAAKCD AAS
HMX YCTPaHEHHs, B AyYILIEM CAy4ae KOe-KaK MO3BOASAM HX OOXOAMTB, HO
He 6oaee. Hampumep, B kauecTBe Takoro croco6a, Mo3BOASIIOILEro U3-
bexaTh 3aTpyAHEHHe, CBA3AHHOE C MIOCAEAHEH M3 ITHX TOYeK 3peHHUs (P.
Oyaﬂa), 6OblAA IPUAYMaHA TaK Ha3bIBaeMasi CBO60AQ BOAH: KOOI HaKa3a-
HHe YeAOBEKa, IOBeAeHHe KOTOPOro MMOAYMHEHO 3A0H BOAE, HEBO3MOXKHO
Ha3BaTb CIIPABEAAHBDBIM, ECAH He IIPEATIOAOXKHTD, YTO 3Ta 3Aasi BOAS ABASI-
€TCS HeOTHEMAEMbIM CBOMCTBOM €r0 HaTYpbl, a He MPEAIIECTBOBABIIHX
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on the contrary, an instructive specimen of the loose
and irregular manner in which supposed principles
of justice grow up. 233 This particular one evident-
ly came into use as a help to the coarse exigencies of
courts of law, which are sometimes obliged to be con-
tent with very uncertain presumptions, on account
of the greater evils which would often arise from any
attempt on their part to cut finer. But even courts of
law are not able to adhere consistently to the maxim,
for they allow voluntary engagements to be set aside
on the ground of fraud, and sometimes on that of mere
mistake or misinformation.

234 Again, when the legitimacy of inflicting pun-
ishment is admitted, how many conflicting conceptions
of justice come to light in discussing the proper appor-
tionment of punishments to offences. No rule on the
subject recommends itself so strongly to the primitive
and spontaneous sentiment of justice, as the lex talio-
nis, an eye for an eye and a tooth for a tooth. Though
this principle has been generally abandoned in Europe
as a practical maxim, there is, I suspect, in most minds,
a secret hankering after it; and when retribution acci-
dentally falls on an offender in that precise shape, the
general feeling of satisfaction evinced bears witness
how natural is the sentiment to which this repayment
in kind is acceptable. 23S With many, the test of jus-
tice in penal infliction is that the punishment should be
proportioned to the offence; meaning that it should
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00CTOSITEABCTB €ro XH3HH. APyroii XHUTPOYMHOM U BeCbMa MOMYASIp-
HOM YAOBKOM AASl IPEOAOACHHS 3THX TPYAHOCTEH CTaAa TaKasi BHIAYM-
Ka, KaK 061ecTBeHHbIi AOTOBOP, TOCPEACTBOM KOTOPOTO, HEH3BECTHO
B KaKue BpeMeHa, BCe Y4aCTBYIOLIMe B HeM YAeHbI 001jecTBa 0053aAKCh
CODAIOAATD 3aKOHDI, M COTAQCHAHMCb TOABEPTaThCsA HAKA3aHUSM B CAy4ae
HenoBHHOBeHHs. M, cOOTBeTCTBEHHO, OHH PEAOCTABUAHM CBOMM 3aKO-
HOAATeAs IIPaBo, KOTOPOe YCTAHABAUBAAO HEAOITYCTUMOCTD HaKa3aHHs
AIOA€¥1 10 MHBIM OCHOBaHHMSIM, KpOMe MX COOCTBEHHOTO 6Aara HAM baa-
ra obmecrsa. 232 Kasaaoch, 3Ta «CYacTAMBasi» MbICAb MO3BOASIAQ
MPEOAOAETb BCe TPYAHOCTH, U B T.4. IPUAATb ACETHTHMHOCTb CAMHM Ha-
Ka3aHHAM, TeM GoAee YTO ellje OAHA NPH3HAHHAS MAKCHMAa CTIPABEAAH-
BOCTH IAACHAQ: volenti non fit injuria, T.e. He SBASIETCS HECTIPaBEAAMBbIM
TO, YTO ACAAETCSH € COTAaCHs YEAOBEKa, KOTOPHIA 3HAET, YTO MOXET OT
3TOro nocTpaparh. CTOMT AM TOBOPHTB, UTO AQXKe eCAM ObI TaKoe CO-
TAaCHe Ha CAMOM AeAe He ObIAO QHKIMe, 3Ta MAKCHMA HHKAK He Mpe-
BOCXOAMT TI0 CBO€H 3HaYUMOCTH AI0OYIO APYTYIO H3 TeX, KOTOpbIe OHa
6bra mpU3BaHa 3aMeHMTb. HampoTuB, oHa SBASETCS MOYYMTEABHBIM
00pa3yuKoM HEAOMBICAMS U 6€30TBETCTBEHHOCTH, H3 KOTOPBIX B3pac-
TAIOT OAOOHbIE «TIPHHLHMIIbI CIPABEAAMBOCTH>. 233 ITocaepannit u3
paccMaTpuBaeMbIx Ob1A IBHO COCTPSAINAH Ha MOTPeOy HeB3bICKATEABHBIX
MPEACTABUTEACH CYAEHCKOrO KOPITyCa, KOTOPBIM HHOTAQ IIPHXOAHTCS
CKAOHSATBCS B TIOAB3Y BECbMa COMHHTEABHBIX AOMYILIEHHH, YTOOBI U3-
6exaTb ropasp0 OOAbIIEro, MO UX MHEHHIO, 3A3, K KOTOPOMY MOTYT
TPUBECTH MX MOMNBITKH MPOSBHTH GOABLIYIO B3bICKaTeAbHOCTh. Ho 1
CyaeOHbIe OpraHbI He MOTYT CTPOTO IPHAEPXKHUBATHCSH ITON MAKCHMBI:
OHH TPH3HAIT CAEAKY, 3aKAIOYEHHYIO 110 060IOAHOMY COTAACHIO, He-
ACFICTBHTEABHOM, ECAH HMeA MeCTO 0OMaH, HeAOCTOBepHast HHPOpMa-
LIS MAM TIPOCTO OMIKOKA.
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be exactly measured by the moral guilt of the culprit
(whatever be their standard for measuring moral guilt):
the consideration, what amount of punishment is nec-
essary to deter from the offence, having nothing to do
with the question of justice, in their estimation: while
there are others to whom that consideration is all in all;
who maintain that it is not just, at least for man, to inflict
on a fellow creature, whatever may be his offences, any
amount of suffering beyond the least that will suffice to
prevent him from repeating, and others from imitating,
his misconduct.

236 To take another example from a subject al-
ready once referred to. In a co-operative industrial asso-
ciation, is it just or not that talent or skill should give a
title to superior remuneration? On the negative side
of the question it is argued, that whoever does the best
he can, deserves equally well, and ought not in justice to
be put in a position of inferiority for no fault of his own;
that superior abilities have already advantages more
than enough, in the admiration they excite, the person-
al influence they command, and the internal sources of
satisfaction attending them, without adding to these a
superior share of the world’s goods; and that society is
bound in justice rather to make compensation to the
less favoured, for this unmerited inequality of advan-
tages, than to aggravate it. 237 On the contrary side it
is contended, that society receives more from the more
efficient labourer; that his services being more useful,
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234 Ho aaxe KOTAQ caMa 3aKOHHOCTb HAaKa3aHMs He BbI3bIBaeT
COMHEHMH, Ha TIOBEPXHOCTb BCTIABIBA€T ellleé OAMH AMCKYCCHOHHBIH BO-
TPOC — O COOTBETCTBUM CTPOTOCTH HAKA3aHMA TSDKECTH COBEPIIEHHOTO
TPECTYTIAGHHS], 1 3TO BHOBb OPOXKAAET MHOXECTBO CTOAKHOBEHHH MeX-
AY IPEACTABHTEASIMH Pa3AMYHbIX KOHLIETILIMH CIIpaBeAAMBOCTH. Lex talionis
(3aKOH PaBHO3HAYHOTO HAKA3AHNA), MAH OKO 32 KO, 3y6 3a 3y6, — 3TO mpa-
BUAO Hau60Aee HaTASIAHO BHIPKAET NIePBOOBITHO-eCTeCTBEHHOE YBCTBO
CrpaBeAAMBOCTH. XOTs AQHHBIH MpUHIMI B EBpone y)xe He HaXoAMT npH-
MEeHeHHs Ha IIPaKTHKe, 51 BCe e NI0AO3PEeBalo, YTO OYeHb MHOTHE B Aylle
OCTAIOTCS IO CTPACTHBIMH, XOTS M TalHbIMM CTOPOHHHKAMH; H B TeX CAY-
YasiX, KOTA2 Kapa OOpyIIMBaeTCs Ha IPeCTYTIHUKA HMEHHO B TAKOM BHAE,
BCeoblIlee OAODpeHHe BIIOAHE ONPEACAEHHO CBUAETEABCTBYET, HACKOABKO
eCTeCTBEHHbIM SIBASIETCS! YyBCTBO, KOTOPOE YAOBAETBOpsieTCS Takoi $pop-
MO¥ Bo3Me3AHs. 235 MHorue CYMTaIoT, 4TO KpHTepHeM CIIPaBeAAMBOCTH
TpH Ha3HAYeHUH HAKA3aHHS AOAKHO ObITh HMEHHO €T0 COOTBETCTBHE TSi-
’KECTH MPECTYNACHNS!; [IPH 3TOM TIOAPa3yMeBaeTcs, 4To OHO (HakasaHue)
AOAKHO HAXOAUTBCSA B CTPOrOH IPOTOPLIMM C HPAaBCTBEHHON BUHOM ITpa-
BOHApYIINTeAs], KaKOH OBl HM HCIIOAB30BAACS CTAHAAPT AASL ee OLIeHKH;
COTAAQCHO 3TOMY MHEHHIO, pellleHHe BOIPOCa O TOM, HaCKOABKO CTPOTHM
AOAXKHO ObITh HaKa3aHMe, YTOObI [IPEAOTBPAIATH MOAOOHbIE TIPeCTyTIAe-
HMSI, He HMeeT HUKAKOTro OTHOLIEHHS K BOIIPOCY O CIIPaBeAAMBOCTH. Apy-
THe TIOAATAIOT, YTO BCe ACAO KaK Pa3 HMEHHO B 3TOM; OHH y0esKAeHbI, UTo,
KaKMM OBI HH ObIAO TIPeCTyTIACHHE YeAOBEKa, HeCITPABEAAHBO, TTO KpaiHel
Mepe 10 OTHOLIEHHIO K HeMy, 00peKaTb ero Ha 6oAbIlHe CTPAAAHNS, YeM
3TO HeOOXOAMMO, YTOOBI YAEPXKATD T0 OT IIOBTOPEHH, a IPOYMX — OT TI0A-
PKAHHSI IOAOOHBIM IIPOCTYTIKAM.

236 BosbMeM eme OAMH IIpHMep, CBSA3aHHbIA C BOIPOCAaMH, KOTO-
pble paHee MBI yoke paccMaTpUBaAH. MOXHO Au CIMTaTh CTIpaBEAAHMBBIM,
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society owes him a larger return for them; that a great-
er share of the joint result is actually his work, and not
to allow his claim to it is a kind of robbery; that if he is
only to receive as much as others, he can only be just-
ly required to produce as much, and to give a smaller
amount of time and exertion, proportioned to his supe-
rior efficiency. 238 Who shall decide between these
appeals to conflicting principles of justice? Justice has in
this case two sides to it, which it is impossible to bring
into harmony, and the two disputants have chosen op-
posite sides; the one looks to what it is just that the in-
dividual should receive, the other to what it is just that
the community should give. Each, from his own point
of view, is unanswerable; and any choice between them,
on grounds of justice, must be perfectly arbitrary. Social
utility alone can decide the preference.

239 How many, again, and how irreconcil-
able, are the standards of justice to which reference
is made in discussing the repartition of taxation.
One opinion is, that payment to the State should be
in numerical proportion to pecuniary means. Oth-
ers think that justice dictates what they term gradu-
ated taxation; taking a higher percentage from those
who have more to spare. In point of natural justice
a strong case might be made for disregarding means
altogether, and taking the same absolute sum (when-
ever it could be got) from every one: as the subscribers
to a mess, or to a club, all pay the same sum for the
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TaaBa S. O cBsA3M MexAy CIIPaBeAAMBOCTBIO H TIOAB3O#H

€CAU B IIPOM3BOACTBEHHOM KOOTIEPATHBE TAAQHT MAU MACTEPCTBO AAIOT
IpaBo Ha 6oAbmHmii pasmep 3apaborka? BoT aprymenTs! Tex, KTo ¢ 3THM
He coraaceH. A1060¥1 yeAOBeK, KOTOpbIi paboTaeT B IOAHYIO CHAY, 3aCAY-
’KHBAeT B PaBHO¥ CTENeHH AOCTOMHOTO BOSHATPOKAEHHS, H 110 CIIpaBeA-
AMBOCTH He MOXeT OBITh IOCTABAEH B XyAlllee [IOAOXKEHHe U3-32 TOIO, B
YeM HeT ero BiHbl. KpoMe Toro, caMo HaamuHe 60AbIIHX CIIOCOOHOCTeN
A3eT X 06AapaTeAsIM U 6e3 Toro 6oAee YeM AOCTATOYHbIE IIPeUMYIiie-
CTBa: BOCXMIIEHHE U I10YeT, KOTOPble OHH BBISbIBAIOT Y OKPYIKAIOLIUX,
BbICOKHI1 AMYHBI/ ABTOPHTET, 2 Takke BHYTPEHHee TyBCTBO YAOBAETBO-
penHocTH. [T09TOMY, €CAH HCXOAHTD U3 CIIPaBEAAMBOCTH, 0OLIECTBY CKO-
pee cAeA0BaAO Obl KAK-TO BO3HATPAAMTD TeX, KTO HE3aCAYXKEHHO AMIIEH
YKa3aHHBIX NIPEMMYILECTB, a He YCYTYOASATb CymIeCTByIOLjee HepaBeH-
crBo. 237 Hasce 10 ux onnoHeHTs! 0TBevatoT cAeayromee. ObuecTso
TIOAYYaeT TOpa3sA0 HOAbIIe ITOAB3BI OT 60Aee 3)PeKTHBHOTO PabOTHHKA,
1 4eM 60Aee 3HAYHMBI Pe3yABTATBI €TO TPYAQ, TeM OOABIIIEH AOAKHA ObITH
AOASL €T0 BO3HATPAXKACHMSI; B CYLJHOCTH, 3Ta GOABLIASI AOASL €CTh IPAMO
PE3YABTAT €ro TPYA, H AHIIATb €T0 BO3MOXHOCTH IPETEHAOBATD Ha 3TO
dakTHyeckn ecTh He YTO MHOE, Kak rpabex. Ecau oH byaer moayuarh
He 6OAblIIe, 4eM OCTAAbHbIE, TO PE30HHO COYTET, 4TO DOAee CIIpaBeAAH-
BbIM AASL HETO OYAET M IIPOU3BOAMTD He OOABIE OCTAABHBIX, M TPATHTb
Ha 3TO HAMHOTO MeHbllle BPeMEHH H YCHAHH, — IPOMOPLIMOHAABHO €ro
6oaee Bbicokoi adppexTHBHOCTH. 238 KTO BO3bMET Ha cefst cMeAOCTb
BbIHECTH pellleHHe B [I0Ab3Y OAHOF U3 3THX TOYeK 3peHHs, 0TAaBas cebe
OTYeT B TOM, YTO OHH ONUPAIOTCS Ha KOHPAUKTYIOL[HE IPUHLMIIbI CIIpa-
BepAMBOCTH? B paccMarTpyBaeMoit CHTyallMM CIIPaBEAAHMBOCTb MMeeT
ABE CTOPOHBI, KOTOpble HeBO3MOXXHO IIPHUBECTH B FAPMOHHIO BBUAY TOTO,
YTO OIIOHEHTbI 3aHMUMAIOT COBEPIIEHHO MPOTHBOMOAOXKHbIE TIOULIHH.
OAHH CMOTPAT Ha CIIPAaBEAAMBOCTD C TOUKH 3peHHS HHAMBHAYYMA: YTO
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same privileges, whether they can all equally afford it
or not. 240 Since the protection (it might be said)
of law and government is afforded to, and is equally
required by all, there is no injustice in making all buy
it at the same price. It is reckoned justice, not injus-
tice, that a dealer should charge to all customers the
same price for the same article, not a price varying
according to their means of payment. This doctrine, as
applied to taxation, finds no advocates, because it con-
flicts so strongly with man’s feelings of humanity and
of social expediency; but the principle of justice which
it invokes is as true and as binding as those which can
be appealed to against it. Accordingly it exerts a tac-
it influence on the line of defence employed for
other modes of assessing taxation. 241 People feel
obliged to argue that the State does more for the rich
than for the poor, as a justification for its taking more
from them: though this is in reality not true, for the
rich would be far better able to protect themselves, in
the absence of law or government, than the poor, and
indeed would probably be successful in converting the
poor into their slaves. 242 Others, again, so far defer
to the same conception of justice, as to maintain that
all should pay an equal capitation tax for the protec-
tion of their persons (these being of equal value to all),
and an unequal tax for the protection of their property,
which is unequal. To this others reply, that the all of
one man is as valuable to him as the all of another.
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AOMKEH OH TOAYYHTb; APYTHe — C TOUKH 3peHHUs OOILiecTBa: 4TO AOAXK-
HO OHO AaTb. U1 Te, u ApyrHe y6exaeHbl B 6eCCIOPHOCTH CBOETO MHe-
HUSL, M €CAU MCXOAUTD M3 CTIPAaBEAAMBOCTH, TO TIOAYYAETCsl, YTO TOABKO
XpeOuit IBASETCS HAMAYYIINM CIIOCOOOM HX PacCyAUTS... Iloab3a aast
obmecrBa — BOT TOT €AMHCTBEHHBIA KPHUTEPHI, KOTOPBIH MO3BOASIET Cy-
AHTb O IIPEUMYIIIeCTBAX TOTO MAM HHOTO TTOAXOAR. 239 Heanmne 6yAeT
YTIOMSIHYTb M TOM, CKOAb MHOTOYHCA€HHBI H [IPOTHBOPEYHBbI CTAHAAPTHI
CIIPaBEAAHBOCTH, Ha KOTOPbIE CCBIAAIOTCS YYACTHHKH AUCKYCCHIA 11O BO-
npocam naaoroo6aoxenns. OAHO M3 MHEHHIT COCTOMT B TOM, YTO IAATe-
XU B TOCOIOAXXET AOAXHBI ObITb IPAMO MPOMOPLHOHAABHBI CPEACTBAM,
KOTOPBbIe MIOAAEXKAT HAAOTOODAOXKEHHIO. APyTHE AYMAIOT, YTO CIPaBeA-
AMBOCTb TpebyeT MpHMeHeHHs IPOrpecCHBHOM LIKAABI HIAOroo6AoXxe-
HUS, T.€. yCTAHOBAEHHUS 60A€ee BbICOKUX IPOLIEHTHBIX CTABOK AASL TEX, KTO
MOXeT MAATUTD 6oAbilte. C TOYKM 3PEHHUS eCTECTBEHHON CIPaBEAAMBO-
CTH MOXKHO TIPUBECTH AOCTaTOYHO CHAbHBIE apIyMEHTbI B II0AB3Y TOTO,
YTO CPeACTBA [AATEABIIUKA BOOOLLE HE AOAKHDI YYHTHIBATBCS, T.€. CACAY-
€T B3MMaTh C K&XAOTO a6COAIOTHO OAMHAKOBble CyMMb (He3aBHCHMO OT
TOTO, KOTAQ M KaKiM 06pa3oM GbIAH TTOAYHeHbI AOXOABL), TOAOBHO TOMY,
KaK TIOAIIMCYMKY Ha CTOABI ODIIECTBEHHOTO MTUTAHUS, HAM YAEHDI KAyHa
TAQTAT paBHble B3HOCHI 32 PaBHbIE YCAOBHS, HEB3HPask HA BO3MOXHYIO
HEpaBHOLIEHHOCTD UX MAATeXecnocobHocTH. 240 Takas TouKa 3peHHs
060CHOBaHa TeM, 4TO 3aIKTa ( AyMaio, MOKHO TaK CKa3aTh ), KOTOPYIO 3a-
KOH U IIPaBUTEABCTBO [IPEAOCTABASIIOT BCeM, BOCTpeHOBaHA B paBHOM CTe-
TIeHH BCeMH, [I03TOMY He OyAeT HECTIPaBEAAMBOCTH B TOM, YTOOBI 32 Hee H
TIAQTHAH I10 LieHe, PABHOM AAsl Beex. He siBASeTCS HecTipaBeAAHBOCTBIO, H
AQ)Ke HAIPOTHB, 3TO FOPa3A0 GoAee TIATEABHO B3BElIEHHAs CIIPaBEAAH-
BOCTb, KOTAQ [IPOAQBeL] CTAaHABAMBAET Ha OAUH H TOT XK€ TOBAP OAHHAKO-
BYIO I{eHy AAs BCeX TIOKYTIaTeAeH, T.. OHa He MEHsIeTCsl B 3ABUCHMOCTH OT

217



Chapter 5. On the Connection between Justice and Utility

From these confusions there is no other mode of extri-
cation than the utilitarian.

243 Is, then the difference between the Just and
the Expedient a merely imaginary distinction? Have
mankind been under a delusion in thinking that justice
is a more sacred thing than policy, and that the latter
ought only to be listened to after the former has been
satisfied? By no means. The exposition we have given of
the nature and origin of the sentiment, recognizes a real
distinction; and no one of those who profess the most
sublime contempt for the consequences of actions as an
element in their morality, attaches more importance
to the distinction than I do. 244 While I dispute the
pretensions of any theory which sets up an imaginary
standard of justice not grounded on utility, I account
the justice which is grounded on utility to be the chief
part, and incomparably the most sacred and binding
part, of all morality. Justice is a name for certain classes
of moral rules, which concern the essentials of human
well-being more nearly, and are therefore of more ab-
solute obligation, than any other rules for the guidance
of life; and the notion which we have found to be of the
essence of the idea of justice, that of a right residing in
an individual implies and testifies to this more binding
obligation.

245 The moral rules which forbid mankind to
hurt one another (in which we must never forget to in-
clude wrongful interference with each other’s freedom)
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TOr0, KAKUMH CPeACTBAMH OHH PaCIIOAAraroT. Takoi MOAXOA, IPUMEHH-
TEABHO K HIAOTOOOAOXEHHIO, He HAXOAMT CTOPOHHHKOB, [IOTOMY YTO OH
BCTYTIaeT B Cepbe3HOe POTHBOpeYHe C TeM IOHMMaHHeM I'YMAHHOCTH U
TOAB3bI, KOTOpOe MpeobAapaeT B obutecTBe. OAHAKO IPHHLIMII CTIPABEA-
AMBOCTH, KOTOPBIi SBASI€TCS BOTAOLIEHHEM 3TOTO TMOAXO0A3, 06AapaeT
He MeHblleil HCTHHHOCTBIO H 00s3y101Lieli CHAOH, 4eM BCe Te, KOTOpbIe
MOTYT ObITb My IPOTHBONIOCTaBAEHbI. I109TOMY OH H€3YCAOBHO, X0OT U
He BCeIAa IBHO, CTHMYAHMpYeT GOpMHUpOBaHHe PaKTOPOB CAePKHBAHHSA
B QHCKAABHOH NOAHTHKE, HCTIOAb3yEMBIX B APYTHX BHAAX IPSIMOTO Ha-
AOroobAOKeHHs. 241 AIOAM OLIYINAIOT MOTPEOHOCTD COMPOTUBAATCS
TOMY, YTO TOCYAQPCTBO AEAAET AASL HOTaThIX HOABLLE, YeM AAS MAAOHMY-
LUMX, OMPaBABIBAS ITO TeM, UTO 60AbIIe OT HUX MoAy4aeT. Ho B AeficTBH-
TEABHOCTH 3TO He TaK: IIPH OTCYTCTBHUH 3aKOHA HAM IIPaBHUTEAbCTBA Y
6oraTbix ecTb elnie 6OAbIIE BO3MOXHOCTEH, YTOODI 3alUTHTD cebs; 1 60-
Aee TOTO, BIIOAHE BEpOSTHO, YTO OHH 6e3 TPyAa CMOTAM 6bl IIPEBPATHTD
OeAHBIX B CBOMX PaboB. 242 MHOrHe pasBHBAIOT CXOXYIO KOHLELIUIO
CIPaBEAAMBOCTH, IIPEAYCMATPHBAIOIIYIO PaBHbIi ITOAYLIHBINA HAAOT, 0be-
CIIeYMBAIONIMI 6€30MacHOCTb KaKAOTO HAAOTOMAATEAIIMKA (qubmaﬂ,
YTO AAS BCEX 3TO OAMHAKOBO Baxmo), H B TO )Ke BpeMs HepaBHble CTaBKU
HAAOT'OB, CBSA3aHHBIE C 3ALMTON COOCTBEHHOCTH, KOTOpas y BCEX pasHasi.
ApyTHe OTBEYalOT Ha 3TO, YTO KAXKABIA YEAOBEK LIEHHT BCe TO, YTO eMy
NPHHAAAEKHT, HUKaK He MeHee, YeM Al060it APYTOH, He3aBHCHMO OT pa3-
MepoB co6crBennocTn. VI3 3TOro MHOXeCTBa KOAAM3HI €ABA AW MOXKHO
HAATH AY4UIHI BBIXOA, Y€M TOT, KOTOPBIA MPEAAATalOT YTHAUTAPUCTBL.
243 A moxer 6biTh, pasarune Mexay CripaBeaanBoctbio u [Toab-
30/ CyILIECTBYET TOABKO B HaieM BooOpaxeHuu? I yeroBeyecTBo mpe-
ObIBAAO B NAEHY MAAIO3MH, CUMTasA CTIPABEAAHBOCTb GOAee BBICOKOH M
COKPOBEHHOH LIEHHOCTbIO, 4eM Te MPaKTHYECKHe PacyeThbl, K KOTOPhIM
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are more vital to human well-being than any maxims,
however important, which only point out the best
mode of managing some department of human affairs.
They have also the peculiarity, that they are the main
element in determining the whole of the social feel-
ings of mankind. It is their observance which alone
preserves peace among human beings: if obedience to
them were not the rule, and disobedience the excep-
tion, everyone would see in every one else an enemy,
against whom he must be perpetually guarding him-
self. 246 What is hardly less important, these are
the precepts which mankind have the strongest and
the most direct inducements for impressing upon one
another. By merely giving to each other prudential in-
struction or exhortation, they may gain, or think they
gain, nothing: in inculcating on each other the duty of
positive beneficence they have an unmistakable inter-
est, but far less in degree: a person may possibly not
need the benefits of others; but he always needs that
they should not do him hurt. 247 Thus the moralities
which protect every individual from being harmed by
others, either directly or by being hindered in his free-
dom of pursuing his own good, are at once those which
he himself has most at heart, and those which he has the
strongest interest in publishing and enforcing by word
and deed. It is by a person’s observance of these that his
fitness to exist as one of the fellowships of human be-
ings is tested and decided; for on that depends his being
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CAeAyeT IPHCAYIIMBAThCA TOABKO IIOCAE TOTO, KAK IIOAHOCTBIO YAOBAETBO-
penbl Bee ee (crpaseaansocty) TpeboBanus? Huxomm o6pasom. Hame
ONHMCaHHe MPHPOAbI M MPOMCXOXAEHHS 3TOrO YYBCTBA AAIOT IIOHSATH
BIIOAHE OAHO3HAYHO, HACKOABKO PEAABHO U CYIIECTBEHHO 3TO Pa3AMuMe;
M HUKTO U3 TeX, KTO B paMKaX CBOMX MOPAAbHbIX KOHLIEMIIMI BHICOKOMep-
HO AEMOHCTPHPYeT COBepllleHHeHIlee HeTIOHMMAHHe TOTO, CKOAb BEAHKO

AASL 3THX KOHIICN{MH 3HAaYeHHe ACUCTBUA U €ro MOCACACTBHH, He NpPH-
3HAET BAXKHOCTD ITOTO Pasamamus O0Aee ONPEACACHHO H OCO3HAHHO, YeM
3To AeAato si. 244 TloaBeprast KpUTHKe AOBOAbI BCEX TEOPHIA, IIPOIIOBe-
AYIOILIX COMHMTEABHbIE CTAHAAPTHI CIPABEAAHBOCTH, He OCHOBAHHbIE Ha
TIPHHLMITE TIOAB3I, 1 IPOTHBONOCTABASIIO MM B Ka4eCTBe CaMOH TAQBHOM
COCTAaBHOH YaCTH MOPAAH TAKyI0 CIIPAaBEAAUBOCTb, KOTOpas OCHOBaHA
MMEHHO Ha 3TOM NPHUHIIMIIE, K KOTOPO¥ IPUCYILIM HeCPaBHEHHO HoAee
BbICOKHI COKPOBEHHBIH CMbICA H 00si3ytomas cuaa. CripaBepAHBOCTb
eCTh Ha3BaHHe ONPEACACHHOH COBOKYTIHOCTH MOPAABHBIX IPUHIIMIIOB,
KOTOpble HanboAee TeCHO CBSI3aHBI C CAMBIMM HACYIJHBIMH aCIIeKTaMH
6AAronoAy4Hs YeAOBeYeCTBa, U 00AAAAIOT MIOITOMY MPAKTHUECKH abco-
AXOTHOI 00513aTeABHOCTBIO — 110 KpaiiHelt Mepe, HAMHOTO 60AbILel, YeM
AroDble ApyTHe TIPaBHA3, KOTOPBIMH Mbl PyKOBOACTBYEMCS B JKH3HH; U TO
TIOHUMAHHe CYHOCTH HAEH CTIPABEAAMBOCTH, KOTOPYIO Mbl OTIPEACAMAY
KaK HAAHYHe HEOTBEMAEMBIX IPaB Y KDKAOTO HHAMBHAYYMa, elle 6oaee
TIOATBEPXKAQET U YKPeNAsieT ee HpaBCTBEHHYIO CHAY M 003aTeAbHOCTb.
245 MopaAabHble IPaBHA], KOTOPbIE He MIO3BOASIOT AIOASIM TIPHYH-
HSATD BpeA APYT APYTY (IIpH 9TOM HeAOTTyCTHMO 3a6bIBaTb O Bpeae, CBA3aH-
HOM C [10CATaTeAbCTBOM Ha CBOBOAY KOro-A60) KU3HEHHO HEO6XOAMMBI
AASL GAQrOTIOAYYMS AIOAEH, TIPHYeM ropasao 6oaee, yeM AroOble ApyTHe
MakcuMb! (Kak 6b1 BaKHbI OHH HU ObIAH), KOTOPbIE OTPAHHYMBAIOTCS TeM,
YTO YKa3bIBAIOT HAM HAMAYYIUMF CIOCOD OPraHH3aLMH ACSTEABHOCTH B
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a nuisance or not to those with whom he is in contact.
Now it is these moralities primarily which compose the
obligations of justice. 248 The most marked cases of
injustice, and those which give the tone to the feeling of
repugnance which characterizes the sentiment, are acts
of wrongful aggression, or wrongful exercise of pow-
er over some one; the next are those which consist in
wrongfully withholding from him something which is
his due; in both cases, inflicting on him a positive hurt,
either in the form of direct suffering, or of the privation
of some good which he had reasonable ground, either of
a physical or of a social kind, for counting upon.

249 The same powerful motives which command
the observance of these primary moralities, enjoin the
punishment of those who violate them; and as the im-
pulses of self-defence, of defence of others, and of ven-
geance, are all called forth against such persons, retri-
bution, or evil for evil, becomes closely connected with
the sentiment of justice, and is universally included in
the idea. Good for good is also one of the dictates of
justice; and this, though its social utility is evident, and
though it carries with it a natural human feeling, has
not at first sight that obvious connection with hurt or
injury, which, existing in the most elementary cases of
just and unjust, is the source of the characteristic inten-
sity of the sentiment. 250 But the connection, though
less obvious, is not less real. He who accepts benefits,
and denies a return of them when needed, inflicts a real

222
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Kakoi-Anbo obaacTu. KpoMe Toro, ocHoBHast 0cO6€HHOCTb 3THX IIpa-
BHMA COCTOUT B TOM, YTO OHH SBASIIOTCS ONpPeACASIOIMM IAeMEHTOM Bceil
COBOKYIIHOCTH COIMAAbHbIX IyBCTB AIOA€H; TOABKO OHH 00€CIIeuHBaIOT
COXpaHEeHUe MHpPa MEXAY AIOAbMH, IIOCKOABKY, €CAH Obl IOBUHOBEHHE
HM He ObIAO 00513aTeAbHbIM, A HETIOBUHOBEHHE — TOABKO HCKAKOYEHHEM
M3 TIPaBUA, TO KDKADIA BUAEA Obl B APYTOM IOTEHIIMAABHOTO Bpara, KO-
TOPOTO BCETAA HYXHO oracaThcsl. 246 EaBa AM MeHee BOXHO H TO, YTO
9TH MPUHUMIBI ABASIOTCS AASL AlOA€H HanboAee MOIIHBIM CPEACTBOM
ybexaeHns 1 MOTHBALWH. [TOTIBITKM IPOCTO OTPaHUYNTHCS B3AUMHBIMH
yBelLleBAHUSIMH U IPU3bIBAMH K OAArOpasyMHUIO HIYET0 He AAIOT, BOTIPEKH
YasHMAM; BMEHSIS APYT APYTY B 00S3aHHOCTb TBOPUTb AOOPO, AIOAH TIpe-
CAGAYIOT MHTepeC BIIOAHE TIOHSATHbIM, HO 3TOTO CAMIIKOM MAAO: YeAOBEK
MOXET U He HY>KAAThCS B YCAYTaX M OAQrOAESHUSIX CO CTOPOHBI APYTHX
AIOA€H, 3aTO BCErAQ HYXAAETCS B TOM, YTOOBI HUKTO He YTPOXaA eMy Ha-
BpeauTb. 247 TakuM 06pa3oM, 3aKOHbI HPABCTBEHHOCTH, 3aILHLIAOLIHE
KOKAOTO MHAMBMAYYMA OT LPMMHHEHHs eMy BPeA3, — KaK Hemocpea-
CTBEHHO, TAK U ITyTeM OTpaHHYeHHsI er0 CBOOOABI Ha IYTH K AOCTIDKEHHIO
co6CTBEHHOrO 6Aara, 0cobeHHO OAM3KH CepALTy KKAOTO M3 HAC, M I0-
TOMY MBI TaK 3aHHTEpEeCOBaHBI B TOM, YTOObI M CAOBOM, K AEAOM CII0CO6-
CTBOBATb MX NMOBCEMECTHOMY PaclpOCTPAHEHUIO M MPOHUKHOBEHUIO B
YMbI U CepALia Alopeil. BeaycaoBHOe co6AI0AeHHE 3THX 3aKOHOB ABASIETCSI
TeM YCAOBHEM, KOTOPOe NO3BOASET KIKAOMY U3 HAC OLIYILaTh CBOIO IPH-
HAAAEKHOCTD K 4eAOBEYECKOMY COODLIECTBY; B IPOTHBHOM CAyYae MbI He
CMOJXeM ODIIATbCS C APYTHMH AIOAbMH, He BbI3bIBasl Y HHX AUCKOMOpTa
M AKTHBHOT'O COMPOTUBAEHHS. VIMEHHO 3TH MPUHLIMIIBI U ABASIOTCS TAAB-
HBIM HCTOYHHMKOM, KOTOPBLA NPHAAET aBTOPHTETHOCTb U ODA3YIOLIYIO
CHAY TpeOOBaHHMAM CIIpaBeAAHMBOCTH. 248 Hauboaee siBHble mpumepsl
HECIIPaBEAAMBOCTH, BBI3BIBAIOLIME COBEPIIEHHO OCODEHHOe OTBpallie-
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hurt, by disappointing one of the most natural and rea-
sonable of expectations, and one which he must at least
tacitly have encouraged, otherwise the benefits would
seldom have been conferred. The important rank,
among human evils and wrongs, of the disappoint-
ment of expectation, is shown in the fact that it con-
stitutes the principal criminality of two such highly
immoral acts as a breach of friendship and a breach
of promise. 251 Few hurts which human beings can
sustain are greater, and none wound more, than when
that on which they habitually and with full assurance
relied, fails them in the hour of need; and few wrongs
are greater than this mere withholding of good; none
excite more resentment, either in the person suffer-
ing, or in a sympathizing spectator. The principle,
therefore, of giving to each what they deserve, that
is, good for good as well as evil for evil, is not only
included within the idea of justice as we have defined
it, but is a proper object of that intensity of sentiment,
which places the just, in human estimation, above the
simply Expedient.

252 Most of the maxims of justice current in the
world, and commonly appealed to in its transactions,
are simply instrumental to carrying into effect the prin-
ciples of justice which we have now spoken of. That a
person is only responsible for what he has done volun-
tarily, or could voluntarily have avoided; that it is un-
just to condemn any person unheard; that the punish-
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HMUe, XapaKTepHOEe AASl TAKUX CAY4aeB — 3TO NIPHMeHeHHe B OTHOLIEHHH
YeAOBEKa HACHAMA MAM MHBIX pOPM HEOMPABAIHHOM arpeccHH, a Takke
TMPOTHBO3AKOHHOE AHIIEHHE er0 Yero-Au6o, MPUHAAAEXKAILIEro eMy 10
mpaBy. B 060mx cAyyasix eMy cOBEpLIEHHO OYEBHAHO NPHYHHSIOT BPeA
M CTPaAQHHS], MHOTAQ HEIIOCPEACTBEHHO, 3 HHOTAQ TeM, YTO OTHUMAIOT y
HETO HeyTO LieHHOe (B MaTepHaAbHOM HAM COLUAABHOM CMbICAE), Ha YTO
¥ Hero GBIAO IOAHOE OCHOBAHUE PaCCUUTHIBATD.

249 CroAb e cepbe3Hble MOTHBBI, KK H Te, KOTOPbIE 3aCTABASIIOT
HaC COOAIOAATD BBILIEYTIOMSIHYTDbIE MCXOAHBIE 3aKOHbI HPAaBCTBEHHOCTH,
00YCAOBAMBAIOT U 0653aT€ABHOCTb HAKa3aHHA AASL Te€X, KTO X HapyIla-
eT; CTpeMAEHHE 3AIUTHTD Cebsl M APYTHX OT MOCAraTeAbCTB TAKHX AIOAEH,
OTOMCTHTb MM, BO3AATb 3A0M 32 3A0 — BCE ITO CAMBIM TeCHBIM 06paszoM
CBSI3aHO C YYBCTBOM CIIPAaBEAAMBOCTH, BCETAA M Be3A€ SBASIETCS HEOTD-
eMAEMO¥! YaCThEO ITOro MOHATHA. TTAaTHTb A0GpoM 3a A0Gpo — 3TO TaKoKe
OAHO 13 TPeOOBAHHI CIIPABEAAMBOCTH, H, HECMOTPSI Ha TO, YTO €ro BIIOAHE
OYeBHAHAS 00IIeCTBEHHAs I0AB3a He BCErA IPSIMO CBSA3AHA C IAEMEHTap-
HBIMH TPOSIBACHHSIMH CIIPABEAAMBOCTH, BCE )€ OHO SIBASIETCS HCTOYHHUKOM
0c000#1 yOEAUTEABHOCTH 1 MOPAABHOM CHABI 3TOTO UyBCTBa. 250 XoTs
3Ta CBSi3b He BBITASAMT COBEpIIEHHO OYEBHAHOF, OHA BIIOAHE PeaAbHa.
YeAoBeK, KOTOPBII IPUHMMAET CAGAQHHOE eMy OAOAXKEHHE, a 3aTeM OT-
Ka3bIBAeTCS OTBETHTD TeM ke, KOTAQ BOHHKAQ TaKast HYXKAJ, COBEpUIAeT
HECOMHEHHOE 3A0, TeM, YTO OOMAHBIBAET OAHO M3 CAMBIX €CTECTBEHHbIX
OXHMAIHHI, OTIPABAAHHOCTD KOTOPOTO OH CaM, ITyCTh X HETAACHO, [IOATBEp-
AVIA TeM, 4TO TIPHHSIA OAOAKEHHe — HHade Obl OKa3aHHe TAKHUX YCAYT BO-
obiwe 66140 peaxnM siBaeHreM. Hackoabko 60AbIIIOe 3HaYeHHe IPHAIETCS,
CPeA¥ IIPOYHX YEAOBEYECKHX OeA 1 CTPAAAHHIT, 0GMAHYTBIM OXKHAQHHSM,
TOKa3bIBaeT TOT (aKT, YTO ITa OOHAA COCTABASIET TAABHOE 3A0 TAKHX B BBIC-
1eft CTerneHH 6Ge3HPaBCTBEHHBIX MOCTYTIKOB, KK IPEAATEABCTBO APYTa U

225



Chapter S. On the Connection between Justice and Utility

ment ought to be proportioned to the offence, and the
like, are maxims intended to prevent the just principle
of evil for evil from being perverted to the infliction
of evil without that justification. The greater part of
these common maxims have come into use from the
practice of courts of justice, which have been natural-
ly led to a more complete recognition and elaboration
than was likely to suggest itself to others, of the rules
necessary to enable them to fulfil their double function,
of inflicting punishment when due, and of awarding to
each person his right.

253 That first of judicial virtues, impartiality, is
an obligation of justice, partly for the reason last men-
tioned; as being a necessary condition of the fulfilment
of the other obligations of justice. But this is not the only
source of the exalted rank, among human obligations,
of those maxims of equality and impartiality, which,
both in popular estimation and in that of the most en-
lightened, are included among the precepts of justice. In
one point of view, they may be considered as corollar-
ies from the principles already laid down. 254 Ifit is
a duty to do to each according to his deserts, returning
good for good as well as repressing evil by evil, it neces-
sarily follows that we should treat all equally well (when
no higher duty forbids) who have deserved equally well
of us, and that society should treat all equally well who
have deserved equally well of it, that is, who have de-
served equally well absolutely. This is the highest ab-
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M3MeHa AQHHOMY cAoBy. 251 HeMHOro MOXHO Ha#TH MPHMeEpOB TaKMX
AYLIEBHbIX PaH, KOTOpble MPUMMHAAM Obl AIOASM OOAblIee CTpapaHHe,
YeM 9TO BEPOAOMCTBO — KOTAQ MX 6POCAIOT Ha POH3BOA CYABOBI HMEHHO
B MOMEHT HaMbOAbIIIefi HY)XXABI M TIOTPeOHOCTH B MIOMOIIIH, HA KOTOPYIO
OHM PaCCYMTHIBAAK KaK HA HEYTO CaMO OO0 pasymelolieecsi; HEMHOTO
TakoKe PUMePOB H0Aee Cepbe3HbIX HEMPHATHOCTeN, YeM COBEpIIEHHO He-
000CHOBAaHHBI OTKA3 CAEAATb AASl YeAOBeKa AOOPO, Ha KOTOpoe OH He3-
YCAOBHO PaCCYMTBIBAA; HHYTO He BbI3bIBAET OOADILIETO HETOAOBAHHS — HH
Y CaMOTO TIOCTPAARBLLIET0, HH Y TOTO, KTO HCTIBITHIBAA K HEMY COYYBCTBHE,
OKa3aBIUKCh CBUAETEAEM TAKOTO IMOCTYIKA. I103TOMy IpHHLwm, rAacs-
LM, YTO KKAOMY AOAKHO BO3AABATBCA IO 3aCAYTaM, T.e. AOGPOM 3a AO-
6O 1 3A0M 3a 3A0, HE TOABKO SIBASIETCS! YACTBIO MAEH CIIPABEAAMBOCTH, KK
MBI €€ ONPEACAMAH, HO M COOBIIaeT ITOMY YYBCTBY Ty MOPAABHYIO CHAY,
KOTOpasi B IAQ3aX AIOAEH CTABHT €T0 BBILLE, YeM IPOCTO MOAB3Y.

252 Hauboree WIMPOKO PacnpoOCTpaHeHHble B COBPEMEHHOM
MHpe MaKCHMBI CIIPaBEAAMBOCTH, KOTOPbIMH MBI PYKOBOACTBYEMCS, pe-
1Uast Pa3AMYHbIe POOAEMBI CBOEN XHM3HH, IO OOAbIIIE YaCTH ABASIOTCSA
AMIIb MHCTPYMEHTaMH, KOTOpble CIIOCOOCTBYIOT MpPUBEACHHIO B Aei-
CTBHE PACCMOTPEHHbIX HAMH IPUHIUIIOB CIIPaBEAAMBOCTH. MakcHMBl,
TAACSIIITHE, YTO YeAOBEK MOXET OBITh OTBETCTBEHEH TOABKO 32 IOCTYTIKH,
coBepleHHble (MAM He COBEpIIeHHbIE) T10 eT0 COHCTBEHHOMN BOAE; YTO
HeCIPaBEeAAMBO OCYXXAATh YeAOBEKA, He BBICAYIIAB €0; YTO HAKa3aHHe
AOAXKHO ObITb COPa3MEpPHO COBEpIIEHHOMY IPECTYIAEHHIO, U T.A. — BCe
OHH HMEIOT LIEAbIO He AONYCTHTh M3BpAljeHHsi CIPABEAAUBOTO MPHH-
LIUMa BO3AQSHHUA 3A0M 32 3A0, T.e. IIPEBPALLEHHS CAMOTO €T0 B OpyAHe
3Aa, - 3A3, COBepILIEHHe KOTOPOro HHYeM He ONPaBAAHO. Bobmas yacts
3THX OOLMX MaKCUM OblAQ 3aMMCTBOBAHA M3 CyAeOHON MPAKTHKH, A€
CKopee, 4eM B APYTHX cdepax obirecTsa, MOrA0 6bITb 0becredeHo Hx 6o-
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stract standard of social and distributive justice;
towards which all institutions, and the efforts of all vir-
tuous citizens, should be made in the utmost possible
degree to converge.

255 But this great moral duty rests upon a still
deeper foundation, being a direct emanation from the
first principle of morals, and not a mere logical corollary
from secondary or derivative doctrines. It is involved in
the very meaning of Utility, or the Greatest Happiness
Principle. That principle is a mere form of words with-
out rational signification, unless one person’s happiness,
supposed equal in degree (with the proper allowance
made for kind), is counted for exactly as much as an-
other’s. 256 Those conditions being supplied, Ben-
tham’s dictum ‘everybody to count for one, nobody for
more than one,’ might be written under the principle of
utility as an explanatory commentary.’

* 287 This implication, in the first principle of the utilitar-
ian scheme, of perfect impartiality between persons, is regarded
by Mr Herbert Spencer (in his “Social Statics”) as a disproof of
the pretensions of utility to be a sufficient guide to right; since (he
says) the principle of utility presupposes the anterior principle
that everybody has an equal right to happiness. It may be more
correctly described as supposing equal amounts of happiness are
equally desirable, whether felt by the same or by different persons.
This, however, is not a presupposition; not a premise needful to
support the principle of utility, but very principle itself; for what
is the principle of utility, if it be not that ‘happiness’ and ‘desirable’
are synonymous terms? If there is any anterior principle implied,
it can be no other than this, that the truths of arithmetic are ap-
plicable to the valuation of happiness, as of all other measurable
quantities.
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Aee TIOAHOE OCMBICA€HHe H BBIPabOTKA MPABHA, IPUTOAHBIX AASL BBITIOA-
HeHHS NX ABOMHOM QYHKIHMH: C OAHOM CTOPOHBI, HAAATaTh 3aCAY>KeHHbIe
HAKa3aHM, C APYTOH — IPUCYXAATh KAKAOMY TO, YTO IIOAOXKEHO eMy 110
TpaBy.

253 becnpucrpacThe, nepseiiiee U3 AOCTOHHCTB IIPaBOCYAHS, PaB-
HbIM 00pa3oM ecTb M TpeHOBAHUE CIIPABEAAUBOCTH, B T.4. H 110 IPHYHHE,
YIIOMSIHYTOIA Bbllle, — IOCKOABKY 3TO HEOOXOAUMOE YCAOBUE AAS HCTIOA-
HEHHS BCEX OCTAAbHBIX TpeboBaHHi1 cripaBepanBocTH. Ho 310 He eauH-
CTBEHHas! PUYHHA CTOAb BHICOKOH 3HAYMMOCTH MaKCHM, KOTOpbIe Tpe-
0y10T paBeHCTBa H GeciprCTpacTHs, H KOTOpbIE He TOABKO B OOBIAEHHOM
CO3HAHMH, HO U B CO3HAHHUM ITPEACTABUTEACH MHTEAACKTYAAbHOM AMTBI
6e3yCAOBHO 3aHHMAIOT CBOE 3aKOHHOE MECTO B PSIAY OCTAABHBIX Tpebo-
BaHMI1 CripaBepAAMBOCTH. OAHA M3 TOYEK 3PeHHMs 3aKAI0YAETCS B TOM, YTO
OHH MOTYT PacCMaTPHBATbCA KK CAGACTBHS, BbITEKAIOIMe U3 TeX IpHH-
LIUTIOB, KOTOpbIe Mbl YXXe H3AOKHMAM. 254 EcAM Mbl 0053aHbI KOKAOMY
BO3AABATh 110 3aCAYTaM, AOGPOM 3a AODPO H 3A0M 32 3A0, TO OTCIOAQ He-
0OXOAMMO CAEAYET, YTO MbI AOAXKHbI TIOCTYTIaTh OAMHAKOBO XOPOLIO I10
OTHOLIEHHIO KO BCEM TeM, KTO B PaBHO¥ CTeNleHH CAEAAA HaM A06po, H,
COOTBETCTBEHHO, ODILIECTBO AOAXKHO TOCTYTaTh OAMHAKOBO XOpOLIO 110
OTHOLUEHHIO KO BCEM, Yb{ 3aCAYTH IIepeA HUM aDCOAIOTHO PaBHO3HAYHBL.
310 ¥ eCTh BbicIHIA, 0600LAIONIMIT KpHTepHIi COLIMAABHOMN U pacmpeae-
AMTEAbHO CIPaBEAAMBOCTH, M BCE YCHAMS OOIIECTBEHHBIX HHCTHTYTOB,
¥ BCEX AOOPOTIOPAAOUHBIX I'PAKAAH AOAKHBI OBITh 0ObEAUHEHDI B CTPEM-
ACHHH CAEAATh MAKCHMYM BO3MOXXHOTO, YTOOBI IPUOAUBHTBCS K €ro 0Cy-
mecrBaeHmio. 255 Ho ara seanxas MOpaAbHas 0043aHHOCTb TTOKOUTCA
Ha elje 60Aee MOLHOM yHAAMeHTe; OHA ABASIETCS IIPSMBIM CAEACTBHEM
BBICIIETO MPHHIIMIIA HPAaBCTBEHHOCTH, a He IPOCTO Pe3yAbTaTOM AOTHYe-
CKOTO Pa3BUTHSA KAKUX-AHOO BTOPOCTEIIEHHBIX 1 ITPOH3BOAHBIX AOKTPHH;
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259 The equal claim of everybody to happiness
in the estimation of the moralist and the legislator, in-
volves an equal claim to all the means of happiness, ex-
cept in so far as the inevitable conditions of human life,
and the general interest, in which that of every individ-
ual is included, set limits to the maxim; and those limits
ought to be strictly construed. As every other maxim
of justice, so this is by no means applied or held appli-
cable universally; on the contrary, as I have already re-
marked, it bends to every person’s ideas of social expe-

258 Mr Herbert Spencer, in a private communication on
the subject of the preceding Note, objects to being considered an
opponent of Utilitarianism, and states that he regard happiness as
the ultimate end of morality; but deems that end only partially at-
tainable by empirical generalization from the observed results of
conduct, and completely attainable only by deducting, from the
laws of life and the conditions of existence, what kinds of action
necessarily tend to produce unhappiness. With the exception of
the word ‘necessarily’, I have no dissent to express from this doc-
trine; and (omitting that word) I am not aware that any modern
advocate of utilitarianism is of a different opinion. Bentham, cer-
tainly, to whom in the “Social Statics” Mr Spencer particularly
referred, is, least of all writers, chargeable with unwillingness to
deduce the effect of actions on happiness from the laws of human
nature and the universal conditions of human life. The common
charge against him is of relying too exclusively upon such deduc-
tions, and declining altogether to be bound by the generalization
from specific experience which Mr Spencer thinks that utilitarians
generally confine themselves to. My own opinion (and, as I collect,
Mr Spencer’s) is, that in ethics, as in all other branches of scientific
study, the consilience of the results of both these processes, each
corroborating and verifying the other, is requisite to give to any
general proposition the kind and degree of evidence which consti-
tutes scientific proof.
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OHA CaMbIM HEIOCPEACTBEHHBIM 0OPa30M CBSI3aHA C CAMOM CYIIHOCTBIO
nousTHs Ioabasy, Havt Ipreampma Han6oasiero Cyactnst. IToT MpHHLpN
6b1A 651 IPOCTO HAOOPOM CAOB, He HMEIOILIMM HHKAKOTO PALMOHAABHOTO
COAEPXaHMS, ecAH 6Bl CYaCTbe KKAOTO YeAoBeKa (IpH COOTBETCTBYIO-
IeM yyeTe KauecTBa Pa3ANMHBIX BUAOB CYACThsI) He IEHHAOC COBepIIIeH-
HO TaK e, KaK U Aloboro aApyroro. 256 IloatoMy npearoxkeHHOe Benra-
MOM IIPaBHAO «KKABLA AOAXKEH CUHTATbCS 32 OAHOTO, M HUKTO He MOXeT
TPeTEHAOBATb Ha OOAbILIee> MOXHO IPHBOAHTD B Ka4eCTBE KOMMEHTapHs
K OCHOBHO¥ )OPMYAHPOBKE TIPHHIUIIA IOAB3BL.

257 IlonoxeHue o COBEpLIEHHOM GecnpUCTpacTuH, 0becneYrBaoIEM
paBHOE OTHOLIEHHE KO BCEM JIIOISM, CTal0, TAKHM 00pa3oM, JOMOIHEHHEM K
OCHOBOTOJIaraiolieMy MPHHLUMITY CHCTEMbI B3MVIANOB, Ha3bIBA€MOW YTHIIMTa-
PH3MOM, U 3TO IOTIOJIHEHHUE, Kak cuuTaeT M-p [epbept Cnencep (cM. ero pabo-
Ty «ColalibHas CTaTHKa»), A€NaeT HECOCTOATENBHBIMH NPETEH3UH NPUHLMNA
NOJb3bl HA POJIb HEOOXOAMMOIO M AOCTaTOYHOIO OPHEHTHPA Ha MYTH K JOCTH-
*xeHHto Onara. J[eno B TOM (TOBOPHT OH), YTO MPHHLIMI NOJb3bl NPEANoaraer
HaJIMYKe JAPYroro MPHHLKMIA, KOTOpbIH eMy MpeleCTBYET, 8 UMEHHO — PaBEH-
CTBO BCEX JIIOAEH B UX MpaBe Ha cyacTbe. Bo3MokHO, TouHee 6bu10 ObI NepeaaTs
€ro CMBIC]T KaK MpPearnoNoKeHHE O TOM, YTO PaBHbIE MEPbl CYACTbs OJHHAKO-
BO JKE/IaeMbl, HE3aBUCHMO OT TOIO, OLLYILAET WX OHH M TOT JKE YEJIOBEK, WIH
pasHble Jtoau. OHaKO 3TO HE UCXOAHAs MOChLIKA, CMOCOOCTBYOILAs Jy4ILeMY
000CHOBaHHIO MPHHLIMIIA MOJb3bl, @ MMEHHO CaM 3TOT NPHHLIMIL: B YEM XKe ellle
OH MOXET 3aKJIH04aThCs, KaK HE B TOM, YTO cyacmbe U dicelaemoe €CTb NOHATHS
paBHo3Ha4Hble? Ecnu 1 cyliecTByeT B JaHHOM cilydae Kakoii-n6o npeasaps-
IOLLMH MPUHLIKIL, TO 3TO HE MOXET ObITh HUKAKOH JPYToi, a TOJIBKO TOT, KOTO-
pblit macuT: apudMeTHYecKHe NPaBHIIAa PUMEHHMBI K pacyeTaM BeTHYHHBI
CYACTbA HE MEHEe, YeM B OTHOLLEHHH JTIOOBIX JPYTHX H3MEPAEMbIX BETMUHH.

258 M-p I'epbepr CneHcep B cBOEM JIMYHOM MOCIAHHH, KacasiCh TeMbI
NPHBEIEHHOIO BbllllE NPHMMEYaHHs, BO3paXKaeT MPOTHB TOrO, YTOObI €ro NpH-
YUC/ISUTH K MPOTHBHMKAM Y THIMTapH3Ma, U MPAMO MOATBEPXKIAET CBOE COMIa-
CHE C TEM, YTO CUaCThe ABIAETCS BICLLIEH U KOHEYHOH LIENIbIO HPaBCTBEHHOCTH.
Ho oH nonaraer, 4o 3t1a Lieb ML YACTHYHO AOCTH)KMMA Ha OCHOBE 3MITUPH-
4eckoro 0600IIEHHs MOCAEACTBHI YEOBEYECKUX MOCTYIIKOB; B MOJHOH Mepe
3Ta Lie/b MOXKET ObITh JOCTUTHYTA JIMLIb MPH MCMOIb30BAaHHH JEXYKTHBHOIO
aHaJIM3a 3aKOHOB XKH3HH H YCIIOBHH CyILIECTBOBaHHS, MO3BOJIAIOLLEINO BbIABHTD,
KaKoro poja JeHCTBUS HEOOXOMMMO NMPHUBOIAT K CHACThIO, WIIH, Ha00O0pOT, K
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diency. But in whatever case it is deemed applicable at
all, it is held to be the dictate of justice. All persons are
deemed to have a right to equality of treatment, except
when some recognized social expediency requires the
reverse. 260 And hence all social inequalities which
have ceased to be considered expedient, assume the
character not of simple inexpediency, but of injustice,
and appear so tyrannical, that people are apt to wonder
how they ever could have been tolerated; forgetful that
they themselves perhaps tolerate other inequalities un-
der an equally mistaken notion of expediency, the cor-
rection of which would make that which they approve
seem quite as monstrous as what they have at last learnt
tocondemn. 261 The entire history of social improve-
ment has been a series of transitions, by which one cus-
tom or institution after another, from being a supposed
primary necessity of social existence, has passed into
the rank of a universally stigmatized injustice and tyr-
anny. So it has been with the distinctions of slaves and
freemen, nobles and serfs, patricians and plebeians; and
so it will be, and in part already is, with the aristocracies
of colour, race, and sex.

262 It appears from what has been said, that jus-
tice is a name for certain moral requirements, which,
regarded collectively, stand higher in the scale of social
utility, and are therefore of more paramount obligation,
than any others; though particular cases may occur in
which some other social duty is so important, as to
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259 PaBHoe nmpaBo Ka)kAOTO YeAOBeKa Ha CYaCTbe MIOAPa3yMeBaeT
M paBHOe TPaBO Ha Al0Oble CPeACTB, HEOOXOAMMbIE AASL €TO AOCTIDKe-
HH, KaK 3TO NPU3HAIOT 1 MOPAAHCTBI, K 3aKOHOBEADI; OTPAHHYEHHS Ha
3Ty MAKCHMY MOTYT HAAAraTh TOAbKO HeM3MeHHbIE M HeM3DeXHbIe YCAO-
Bl YeAOBEUECKOH JKU3HH, a Takoke O6IIIHe AAS BCceX HHTEPECh], KOTOpbIe
B ONpeACACHHOM Mepe Y)Ke COAEPXKAT B cefe MHTepechl KKAOTO HHAH-
BHAYYMa; pa3yMeeTcsl, 3TH OTPaHHYEeHHs AOAKHbI ObITh CAMBIM TILATEAD-
HbIM 06pa30M 060CHOBaHbI. JTa MAKCHUMA, KaK U AI0Das ApyTast MaKCHMa
CIIPaBEAAMBOCTH, HUKOUM 00pa3oM He MOXeT MPHMEHSATbCS HAM CUH-
TaTbCsl IPUMEHNMON AASL AIOOBIX CAYHaeB XHM3HHM; HAPOTHUB, KaK s yoke
OTMeHYaA, KDKABI 4eAOBEK TPAKTYeT ee M MCIOAb3YeT B COOTBETCTBUH
CO CBOMMH IIPEACTABACHHAMH O COLIMAAbHOM MOAb3e. OAHAKO B AKOOBIX
CAyYasiX, KOTAQ OHa BOOOIIle MPMMEHMMa, 3Ta MAKCHMA OCTAeTCs Tpe-
6OBaHHeM CIIPaBeAAMBOCTH, M HideM MHbIM. CYMTaeTCs, 4TO BCe AIOAU

HecyacTblo. Y MeHs Obl COBEpPLIEHHO He Obl10 BO3pa)KEHHH NPOTHB 3TOrO Te-
3Uca, ecii Obl B HEM He COIEPKAIOCh CIIOBO «HEOOXOAMMO»; IOCTATOYHO €r0
yOpaTh — U s COBEpLLEHHO He MpeAcTaBso cebe, 4ToObl KTo-HHOYIbL U3 CTO-
POHHHMKOB yTHIWTapu3Ma ObL1 Obl Ha 3TOT cueT MHOro MHeHus. Pasymeercs,
BeHTaM (koTOpOMY, O4EBHIHO, H ONMOHUPYET B OCHOBHOM M-p CrieHcep B co-
OTBETCTBYIOLIMX pa3fenax «CouHalbHOH CTaTHKM»), MeHee J1oboro Apyroro
aBTOpa MOXET ObITh OOBHHEH B HEXEJIAaHMH NPU3HABATh TO, YTO 3aBUCUMOCTh
CYaCTbsl OT MOCIEACTBHI MOCTYNKOB JIIONEH BBIBOAMTCS M3 OOLIMX YCIIOBHH HX
KM3HH H 3aKOHOB YeJloBeveckoi mpupoasl. Boobitie ropops, ero ckopee MOXHO
OOBHHHTDb B TOM, YTO OH CJIMLUKOM Y MOJIaraeTcs Ha Takoro poja AexyKUMIO,
COBEPLUEHHO UTHOPHPYS HEOOXOAMMOCTb YBSI3KH €€ pe3y/bTaToB ¢ 000011ato-
1L{MM aHAJIH30M KOHKPETHO-HCTOPHYECKOIO OMbITa, KOTOPbIM, 0 MHEHHIO M-pa
CneHcepa, B OCHOBHOM OrpaHMYMBAIOTCS CTOPOHHHKHM YTHIMTapu3Ma. Yrto
KacaeTcs MOero MHEHHs (C KOTODPbIM, NONIararo, B JaHHOM CJIy4ae CONIacHTb-
ca M-p CnieHcep), TO B 3THKE, KaK U B OCTaJIbHbIX OTPAcifX Hay4yHOro 3HaHuA,
COITIaCOBaHHOCTb PE3YJLTaTOB OOOMX BHIOB aHalW3a, KXIbli M3 KOTOPBIX
NpoBepseTCs U NMOAKPEIUIAETCA IPYTHM, SBIAETCS 0053aTe/IbHbIM YCJI0BHEM,
KOTOpO€e cooOLIaeT JroboMy 00LIEMY MONTOKEHUIO HEOOXOOUMYIO 000CHOBaH-
HOCTb H ICHOCTb, OTBeYaloLLie TpeOOBaHUAM HAYYHOI'0 J0KA3aTelIbCTBA.
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overrule any one of the general maxims of justice. Thus,
to save a life, it may not only be allowable, but a duty, to
steal, or take by force, the necessary food or medicine,
or to kidnap, and compel to officiate, the only qualified
medical practitioner. 263 In such cases, as we do not
call anything justice which is not a virtue, we usually
say, not that justice must give way to some other moral
principle, but that what is just in ordinary cases is, by
reason of that other principle, not just in the particu-
lar case. By this useful accommodation of language, the
character of indefeasibility attributed to justice is kept
up, and we are saved from the necessity of maintaining
that there can be laudable injustice.

264 The considerations which have now been ad-
duced resolve, I conceive, the only real difficulty in the
utilitarian theory of morals. It has always been evident
that all cases of justice are also cases of expediency:
the difference is in the peculiar sentiment which attach-
es to the former, as contradistinguished from the latter.
If this characteristic sentiment has been sufficiently ac-
counted for; if there is no necessity to assume for it any
peculiarity of origin; if it is simply the natural feeling
of resentment, moralized by being made coextensive
with the demands of social good; and if this feeling not
only does but ought to exist in all the classes of cases to
which the idea of justice corresponds; that idea no lon-
ger presents itself as a stumbling-block to the utilitarian
ethics.
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Taapa S. O cBA3K MeXAY CTIPaBEAAMBOCTBIO H TIOAB3OH

MMEIOT NPaBO Ha TO, YTOOBI C HUMM OAMHAKOBO OOpalIaAMCh, KpOMe
CAy4aeB, KOTA2 OOLI€CTBEHHAs! [I0Ab3a BIIOAHE OUYEBHAHO TpebyeT mpo-
THBOTIOAOKHOTO. 260 ITo3ToMy Bce BHAbI COLIMAABHOTO HEpABEHCTBA,
B KOTOPBIX AIOAH TIEPECTAAM BHAETD KaKyl0-AHOO TIOAB3Y, YoKe He IPOCTO
KKYTCS M3AMIIHMMH, — OHH BOCTIPUHMMAIOTCS KaK TPOSIBACHHE TaKOM
HECIIPaBEAAMBOCTH M ACCIIOTH3Ma, YTO TPOCTO MOPA3HTEABHO, KaK AIOAU
BOOOIe MOrAH 910 TepreTs. Ho npu aToM OHH 326bIBAIOT, YTO camut e
3a4aCTYI0 MPOSIBASIOT TEPIIMMOCTb K APYTHM $OpMaM HepaBeHCTBa, Py-
KOBOACTBYSICb He MeHee OLIMO0YHbIMH IPEACTABACHUSMH O LieAeco06pas-
HOCTH H 0OIeCTBEHHO TOAb3€, H TIOCAE UX HCIIPABACHHSI BIIOAHE MOTYT
OOHapYXHTb, 4TO ITH GOPMbI CTOAD K€ IYAOBHILHBI, KAK H Te, KOTOPHIMH
OHH TOABKO YTO BO3MYIIJAAMCD, Y3HAB 00 MX CymjecTBOBaHHMH. 261 Bcs
MCTOpHUs ODIIECTBEHHOTO PasBUTHA SIBASET COOOH YepeAy IMepeXOAHBIX
TIEPHOAOB, B XOA€ KOTOPBIX OObMYaH M MHCTHTYTHI OOIIECTBA, KOTOpbIe
paHee CYHTAAMCh COBEPIIEHHO HeOOXOAMMBIMH AASL €10 CYILeCTBOBAHHH,
B HOBBIX YCAOBHSIX BbI3bIBAAH BCEOOIIee OCYXKACHHE KaK MPOSIBAGHHE He-
CIpaBeAAMBOCTH ¥ THpaHHH. Tak ObIAO ¢ pasaeAeHHeM AIOAeH Ha pa6oB 1
CBOOOAHBIX, IATPHLHEB U TAeeeB, ABOPSIH H KPETOCTHBIX; TaK Je OYAeT,
YTO M, COOCTBEHHO, YoKe HAOAI0AAEM, C AUCKPHUMHHALIHEN IO TAKMM TIpH-
3HaKaM, KaK L{BeT KOXH, [0A, PACOBAs IPHHAAAEIKHOCTD.

262 Kak BHAHO M3 BBIIIECKA3aHHOTO, CIIPABEAAMBOCTD, KAK HeKas
COBOKYTIHOCTb MOPAABHBIX TPeOOBAHHI, B LeAOM 3aHUMaeT HanboAee BbI-
COKO€ MeCTO Ha LIKaAe OOIIeCTBEHHON TOAb3bL, M IOTOMY B 60ABIIIe CTe-
TIeHH NPeTeHAYeT Ha 00AaAAHHe HAUBBICILEH CTEIEHbIO 0053aTeABHOCTH,
YeM KakHe-AM0O ApYTHe; OAHAKO B HEKOTOPBIX CAYYasX AOAT YeAOBEYHO-
CTH MOXET OKa3aTbCsl BXKHee, YeM CODAIOAEHHE AQXKe OAHOM HX OCHOBHBIX
MaKcHM CripaBepAMBOCTH. CKaeM, MOXeT OBITb He POCTO AOIIYCTHMO,
a COBEpIIEHHO HEOOXOAUMO YKPACTh, MAH 3a6paTb CHAOM IIHIITY, HAH Ae-
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265 Justice remains the appropriate name for cer-
tain social utilities which are vastly more important,
and therefore more absolute and imperative, than any
others are as a class (though not more so than others
may be in particular cases); and which, therefore, ought
to be, as well as naturally are, guarded by a sentiment not
only different in degree, but also in kind; distinguished
from the milder feeling which attaches to the mere idea
of promoting human pleasure or convenience, at once
by the more definite nature of its commands, and by
the sterner character of its sanctions.
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KapCTBO, €CAM pedb HAET O CTaCeHHH JKM3HH YeAOBEKa; MAHM, HaTpHMep,
TIPHHYAMTD K BHITOAHEHHIO CBOMX ODs3aHHOCTeH Bpaya, eCAU B AAHHOH CH-
TyalyH HeT APYTOro BbXoA2. 263 B raxux cayqasx (yuurbiBas, 4T0 Heab-
39 Ha3bIBaTh CTIPABEAAMBBIM TO, YTO IIPOTUBOPEYHT AOGPOAETEAH), MbI
00BIYHO FOBOPHM: He B TOM AEAO, YTO CIIPaBEAAMBOCTb CTAHOBHTCS MeHee
BKHOH, YeM APYTO¥ HPaBCTBEHHBIM IIPUHLIUIL, @ B TOM, YTO BCe, Y4TO CIIpa-
BEAAMBO B CTAHAAPTHBIX CHTYaLMAX, MOXXET OKA3aThCs HECTIPaBEAAUBBIM
B KaKOH-HHOYAb 0CODOH CHTYaLHH, KOTAQ 3TOT APYTOH ITPHHIMIT OKa3bl-
BaeTcsi onpeaeasttoriM. He npaBaa An, 6Aaroaapst HeKOTOPBIM MOAE3HbIM
BO3MOXHOCTSIM 5A3bIKa HAM YAQETCS OTCTOATD IPHCYIITYIO IPHHIMITY CIIpa-
BEAAUBOCTH HETIPEAOXKHOCTb, M TeM CaMbIM H30eXaTb AOMYIEHHS O TOM,
YTO BO3MOXHA «XOpOLIasi> HECIPAaBEAAUBOCTb?

264 MHe KaxXeTcs, YTO NPEACTABACHHbIE 3AeCh AOBOABI pa3pela-
I0T Ty €AWHCTBEHHYIO PEaAbHYIO TPYAHOCTD, KOTOPasi MOTAA CAY>HTb
TIPENATCTBUEM AAS TIPHU3HAHMSA YTHAMTAPHMCTCKOM TEOPHUH HPaBCTBEH-
HOCTH. Bo Bcex pacCMOTpeHHBIX CAyYasix OBIAO OYEBHAHO: 4TO cmpa-
BEAAHBO, TO H IIOA€3HO; Pa3AMYHe MEXAY TeM M APYTHM 3aKAIOYaeTcCs
B 0c060i1 CrielQHKe YyBCTBA CIIPABEAAMBOCTH, YTO IIPHBOAMAO K €ro
TIPOTHBONOCTAaBACHHIO YyBCTBAM, CBSI3aHHbIM C HAeeH MoAb3bl. Ecan xe
0CO6BIi XapaKTep ITOrO YyBCTBA YUHUTHIBAETCS B IOAHOH Mepe; eCAH HeT
HEOOXOAMMOCTH TIPHAYMBIBaTb YTO-AMOO CBEpXbECTECTBEHHOE, YTOObI
OOBACHHTD €ro POMCXOXAEHHE; €CAH, HA CAMOM A€A€, 3TO BCETO AMIIb
eCTeCTBEHHOE YyBCTBO BO3MYIIEHHS 1 JKeAQHHS OTOMCTHTb, MOPAAU30-
BaHHOE B COOTBETCTBMM HHTepecaMH 06IIeCTBEHHOTO bAara; HakoHell,
€CAH Y HaC eCTb yBEpPEHHOCTb, 4TO 3TO YYBCTBO HE TOABKO PEaAbHO NPH-
CYTCTBYeT, HO U 0033ameAbHO JoAXHO TIPUCYTCTBOBATb B AIOOBIX CHTYa-
IJMAX, B KOTOPbIX IPUMEHHMMA HAesl CIIPAaBEAAMBOCTH, — TOTAA 3Ta HAeA
AHCTBHTEABHO Yke GOAbIle He SBASETCS KaMHeM NPEeTKHOBEHHA AAA
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3THKM YTHAMTapu3Ma. 265 Mrak, cipaBepAMBOCTb eCTh IMOAXOASlIee
cobupaTeAbHOe Ha3BaHHe AASL HEKOTOPBIX TOAe3HBIX HHCTPYMEHTOB 06-
1IeCTBEHHOM JKM3HH, KOTOpble HAMHOTO 6oAee BaXKHbI M IIOTOMY 06Aa-
AQIOT GoAbIIMM aBTOpPHTETOM H 06s13yI0meli CHAOH, YeM AlOOble ApyTHE
MHCTPYMEHTHI IOAOGHOTO POAa (32 HCKAIOYEHHeEM KakuX-HHOYAb pea-
KUX CAY4aeB); IO3TOMY eCTECTBEHHO, YTO Ha CTpaXe UX CTOUT IyBCTBO,
KOTOpO€ OTAMYAEeTCH He TOABKO IO CHAE, HO H 110 CBOeH CyTH OT MeHee
MHTEHCUBHBIX NEPEXUBAHUM, CBA3AHHbBIX C IIPUMUTHUBHOMN TIOTOHEH 3a
HACADKACHHAMH M KOMPOPTHOM XH3HDIO, 3 3TO 3HAYHUT, YTO €I0 OTAMYHE
COCTOHT TakOKe H B OOABLIE/ YeTKOCTH H HENPEAOKHOCTH ero Tpe6oBa-
HHMHA U CAHKI[HH,
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AOCTaTo4HO pacnpocTpaHeHHOE HeraTHBHOE OTHOMIe-
HHe K yuennio benrama - MuaAs HauHHaeTCst B KaKom-TO
CTENeHH C ero Ha3BaHHs, KOTOPOe AAS HEMOCBAIIEHHBIX
YACTO ACCOIHMPYETCS C ITONIMOM H Be3AYXOBHOCTBIO. ITOT
FOPBKHIi MApaAOKC ObiA oveHb obuAeH AAf MuAas - co-
3AATEAS TPAKTATA O YEAOBEYECKOM CvacThe, Gaaropoacrse
H CNPaBEAAHBOCTH. AOCTaTOMHO MPOCTO NMPOUHTATH €ro,
4T06b1 0CBOGOAHTHCA OT CTEPEOTHIIOB, MPENATCTBYIONIHX
AOAKHOMY BOCIIPHATHIO HAEH OAHOTO H3 BEAHKHX FeHHeB
yeAOBeveCTBa.

HaumonaAbHOe CaMOCO3HAHHE HAPOAQ HE AOAJKHO Ba-
PHTbCS B COGCTBEHHOM COKY, - 3T0 myTh K oTcTasocTh. Co-
BpeMeHHbI MHP MOAOH Pa3HTEAbHBIX KOHTPACTOB, HAAKD-
CTPHPYIOINX 3Ty H3OHTYI0 HCTHHY, A TAK)KE YAHBHTEABHBIX
IPHMEPOB TOT0, KAK MAAble HAIHH, BOCTIPHHSB MPOrpec-
CHBHBIE HAEH, Ha TA232X NPEBPAAANCH B BEAHKHE.

U 3T0 HHCKOABKO He BPEAHT CAMOOBITHOCTH HApOAQ,
B TOM YHCAE €r0 PeAHrHO3HOCTH. MHAAB 0c060 noAvepkH-
BAeT 3TO B CBOeM TpakTare: «B 30a0ToM npasnae Mncyca
n3 Hasapera Mbl BHAHM AYXOBHOE COAepIKaHHE, KOTOPOMY
B MOAHOI Mepe OTBe4aeT ITHKA YTHAHTAPH3MA: NOCTYynail
110 OTHOIIEHHIO K APYTHM TaK, KaK ThI X0TeA 651, 4T00BI NO-
CTYTIAAH 110 OTHOWIEHHIO K Tebe; Ar6H GAKHEro, Kak cebs
camoro, - aTa GOpPMyAa HAHAYUIIHM 00pasoM BbIpaaeT
MOAAHHHBIH HAEAA YTHAHTAPHCTCKOH MOPAAH>.
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